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Introduction

In the minds of Tatar children growing up in Finland during the
Cold War, Yangapar or “the home village” figured almost like a
legendary place. Parents, grandparents, relatives, friends and all
others who had lived there told merry stories of their wonderful
childhood adventures. It was a carefree, beautiful, magical and
happy space. But the fact that it was located behind the eastern
border of Finland made it awkward to explain to non-Tatars, who
perceived the Soviet Union as the ultimate enemy. Rumours and
hearsay about the present situation in the village trickled seldom
and only randomly over the border to those living in the diaspora.

Time naturally did not stand still between the 1920s, when free
movement was restricted, and the 1990s when we could visit the
village. The old, practically mythical place we were acquainted
with from memories and stories seemed to have disappeared. In
fact, we did not travel to ““Yangapar” either, because not even the
Tatar name Aktuk but the Russian form AxryxoBo [Aktukovo]
was indicated on the modern maps.

The Tatars who moved to Finland from Yangapar and a few of
its neighbouring villages from the 1860s until the 1920s did not
perceive themselves as immigrants. The Grand Duchy of Finland
(1809—-1917) was part of the Russian Empire when they settled in
towns of this autonomous territory. These Tatars were traders
from the Sergach district south of Nizhny Novgorod, in contrast
to Tatars from various parts of the empire who served in the army
and were stationed at the Sveaborg/Viapori/Suomenlinna fortress
outside Helsinki. The soldiers mostly preferred to return home
after their military service, and therefore did not contribute much
—if at all — to the emerging trader community.
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Mishar Tatars from Sergach district were established as traders
in the Russian imperial capital Saint Petersburg and other cities
by the mid-nineteenth century. Sergach is a little town almost 150
km southeast of the large city Nizhny Novgorod; Aktuk village is
located some 30 km further southeast. The earliest visits of Tatars
to Finland coincide with the opening of the first railways in the
1860s. During the following decades, the traders made frequent
use of trains, enjoying comfortable travel and easy transportation.
Road quality especially outside main traffic routes was subject to
seasonal fluctuations, which often caused journeys by horse and
carriage to turn into slow and cumbersome ventures.

Turkic-speaking Mishar (Migdr) Tatars live mainly around the
Idel/Volga River and today also in a global diaspora. The Mishars
in Finland are one of the largest groups in Europe outside Russia.
Mishar Tatar language is usually presented as a dialect of Kazan
Tatar and Mishars as a subgroup of Kazan Tatars. Kazan, capital
of Tatarstan in European Russia, is traditionally perceived as the
cultural and political centre for all idel/Volga Tatars. But Mishar
language and its dialects, culture, social organisation, traditions,
etc. are different. Following Mishar language use (see Language
notes before the Tatar version), we write for example Kazan, not
Qazan, as Mishar unlike Kazan Tatar has no back consonants.

The Mishars in Aktuk/Yangapar were occupied in farming and
local small-scale trade, but during the nineteenth century more
villagers turned traders. The area around Nizhny Novgorod was
well connected: the famous annual fair, organised since medieval
times in the vicinity and since 1816 in the city itself, attracted
merchants, entertainers and visitors from far and wide throughout
Europe and Asia. The Mishars like many others visited local fairs
and markets, too, peddled in the surroundings and arranged their
own fairs besides trading in cities and towns.
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Finland Tatars

When urbanites from Saint Petersburg left for Finnish summer
resorts on the Karelian Isthmus, the traders followed. Moving to
Finland was not complicated in terms of bureaucracy or cultural
adaptation. The Mishars were already used to living as a minority
in a mixed area with Turkic-, Finno-Ugric- and Russian-speaking
neighbours, and their networks extended far outside the local or
even regional contexts.

By 1900, Mishar men brought also their families to Finland.
Relatives, friends and trade partners moved to the same towns
and houses or nearby buildings, supporting and assisting each
other both in daily life and trade activities. When someone found
better opportunities or life situations changed, they would move
from one town to another. Contacts with relatives, friends and
business partners through telegrams, letters and frequent journeys
home remained an essential part of Mishar life in Finland until
the mid-1920s.

A new political situation, which followed upon the declaration
of independence of Finland in 1917 and the establishment of the
Soviet Union in 1922, changed their world. The two countries
had become enemies and the Soviets brutally oppressed persons
with contacts abroad. “Traitors” were usually shot or sent off to
Siberian prison camps. Their fates will probably never be fully
uncovered: the truth is buried in the anonymous graves scattered
between the Idel/Volga River and Siberia. Those who escaped
persecution stopped writing letters to Finland in the 1930s, or the
letters were intercepted by the Soviet authorities.

Uncertainty about their changed status in Finland was added to
the traumatic loss of their homes: could the Mishars stay? Would
Finland resist the pressure of the Soviet Union who wanted them
to be sent back? Several of them became politically active and
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succeeded in securing Finnish citizenship or residence permits
for many in the communities. They were also involved in helping
Tatars and others escape from Russia. Prominent literati, activists
and political figures from the short-lived Idel-Ural state (1917
1918) passed through and often remained in Finland for some
time before they left for other countries. Many came illicitly over
the border until the mid-1920s, and some arrived legally until the
1940s. New Tatar migrants have arrived since the 1990s, but they
come from different parts in Russia and are not always Mishars.

The Mishars in Finland began a journey of remembering and
trying to hold on to their identity. Most of them were literate. The
boys had visited a village school taught by a mullah or imam. In
1910 a girls’ school was established in Yangapar, but before this
time girls were taught at home. Tatar magazines and books issued
in Finland found interested and avid readers among members of
the congregations and cultural societies established from 1925 in
Helsinki, Tampere and Turku. Those living in other towns, such
as Kemi, Oulu, Rauma or Kuopio, joined these organisations and
took part in events and celebrations. Visiting lecturers or teachers
frequently brought people from different towns together. Within
the communities, the Mishars could freely speak their language,
reminiscence, eat their traditional foods like horse sausage (kazi)
which Finns frowned upon, and transmit language, culture and
religion to their children.

The “older” generations (from a present-day viewpoint) never
gave up home. “One day”, they would repeat, “we will return”.
But time caught up with them and many never got the chance to
go back. Although tourist and trader groups could visit the Soviet
Union in the 1950s after the death of Stalin, and family contacts
were slowly re-established, visits to the village were not possible
for some more decades. Those who lived to see the Soviet Union
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fall apart in 1991 and were able to travel to Yangapar, had to face
the fact that the village, real and alive in their memories, was not
there anymore. Well-known landmarks and houses had vanished.
Traces of those who moved to Finland were mostly erased, and
the new graveyard of Aktuk contains no graves from before the
1920s. Hamséd Kayenuk (previously Kanykoff, 1909-1998) has
told that the village was burned down by Bolsheviks. This was
conveyed to him by Tatar prisoners-of-war whom he interrogated
in Finland during World War I1.

But if old Yangapar has vanished, Aktuk is still there. Mishars
from Finland often find it a romantic experience to visit it. Aktuk
is slowly replacing the nickname Yangapar, but both names are
still in use in Finland. Differences caused by living in dissimilar
societies are obvious, yet despite seventy decades of linguistic,
cultural and social ruptures, it has been possible to reconnect.
The Mishar language in Finland has transformed under Finnish
influences, while Aktuk villagers incorporate more Russian into
their speech, but Mishars in Finland and Aktuk continue to share
a common language and heritage.

In the 1920s, leading figures in the Helsinki community turned
to the new Turkish republic (established in 1923) for support, and
redefined themselves as (Northern) Turks. Others followed suit
either of their own will or under pressure. Some never changed
their self-designation and remained faithful to their identity as
Mishars, Tatars or Muslims. They were labelled “nationalists”
and received other derogatory epithets by the Turkish faction,
resulting in open and hidden conflicts, and in certain cases self-
isolation and detachment from community life. Muslim faded
away after the first generation, but the other two designations
continued to be used, and in 1974 Jarvenpad Mishars arranged a
Tatar cultural event. Only in the 1990s most reverted to calling
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themselves “Tatars” or “Mishars”. A few people turned to their
memories and wrote books and poetry to remind and educate the
young Mishars in Finland about their Tatar heritage. One of them
was Hasan Hamidulla.

Hasan Hamidulla

Hasan Hamidulla (1900-1988) of the Kulik family was born in
Yangapar. In 1915 he moved to Finland where his grandfather,
father and uncle were established as traders. Hamidulla became a
peddler, trader, shopkeeper and entrepreneur, at first in Terijoki in
Karelia (now Zelenogorsk, Russia), Oulu, Kemi, and from 1950
in Helsinki. He emigrated to the Turkish republic in 1926 with
his wife G6lsom and their baby because he wished to live in a
Turkic-speaking Islamic country. Disappointed and impoverished
they returned to Finland with another Tatar family in 1927. Their
sudden arrival caused other eager emigrants to refrain from the
journey, among them merchant Hasan Kanuk (Kanykoff, 1880-
1954) who had already sold all his possessions in Terijoki. The
family, according to a dramatic account by his sons Hamsi and
Adhim (1917-1995), was sitting on their scanty luggage in the
hallway of the empty house. A phone call from Helsinki halted
their departure literally on the threshold.

In addition to his professional work as a merchant and skilful
self-taught technician of electronics and radios, Hasan Hamidulla
was a prolific writer in many genres such as short stories, poetry,
history, memoirs, religious literature, theatrical plays and science
fiction. He published a few magazines and printed the Qur ’an for
distribution among the Muslim prisoners-of-war in Finland and
Germany during World War II. He often collaborated with his
artistic cousin Sadri Hamid (earlier Hamidulla, 1905-1987) who
also was an illustrator, writer, publisher and collector besides his
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commercial activities. The cousins remained faithful to Tatarness
and were intent on preserving their Yangapar heritage. In contrast
to Hamid who opposed the Latin script reform of Tatar in Finland
in the 1960s, Hamidulla printed works in Latin letters besides the
traditional Arabic script. Cyrillic script, which was forced on the
Tatar language in the Soviet Union at the end of the 1930s, has
never been in use among the Mishars in Finland, and only a few
can read or write it.

Hamidulla went to a mullah’s school from his seventh until his
fifteenth year. There he read religious literature and studied the
Qur’an in addition to many secular school subjects. As a young
boy he became skilled in prayer recitation and would often be
asked to recite at deathbeds and funerals in Yangapar and nearby
villages, and to pray at cemeteries for the deceased. Religion was
important for the first generations in Finland and Hamidulla was
religious; he went on the Aajj (pilgrimage) to Mecca twice. Later
generations are rather secularised like the Finns, but the Islamic
traditions are continued as part of the cultural heritage.

History of Yangapar

Hasan Hamidulla’s book Yangapar tarihi ‘History of Yangapar’
appeared in 1954. The book was, as the author explained, written
out of deep love for his birthplace. He never returned there after
going to Finland, however. The original chapters were published
as a series in the history section of his magazine Simal ockonlari
‘Aurora Borealis’ (1945-1977) starting from issue 4. The small
book with only 81 pages has soft covers and an image by Sadri
Hamid of the Kulik family mill on the front cover. The pages are
black and white. Photographs, drawings by Hamid, maps, tables,
some letters, a family tree and list of publications are included.
The book was printed in Helsinki and distributed by the author



10 Stahlberg & Nasretdin

himself; dissemination was facilitated by the fact that Hamidulla
printed also a phone and address book of the Tatars in Finland.

In the complicated political situation during the Cold War, this
book brought a ray of light. Yangapar tarihi had a vast impact on
the self-image both for those who had personal memories and for
younger Tatars born in Finland asking “who are we really?”. The
book provided not only justifications to those who self-identified
as Mishars or Tatars, but Hamidulla also tried to find answers to
the question of origins through personal and family memories. At
the end he reminded that his people were Tatars (and not Turks).
As could be expected, this attitude gained him some enemies.

Hamidulla’s aim was to document, safeguard and transfer the
knowledge and memories he had gathered from family members
and other “old people”. The book is a mix of family stories, facts,
fiction, history, ethnography and folklore from sources seldom
indicated. His family history takes up more space than any other
line of the narrative.

The author was no scholar but he carried out extensive work,
collecting interviews, notebooks and literature. Much of the book
was written on the basis of memory and under the influence of
strong emotions. For various reasons the project was started and
abandoned several times. The frequent interruptions are reflected
in the fragmentary and somewhat chaotic structure, and chapters
were added also as an afterthought. Hamidulla’s history is not a
scholarly book and it should not be viewed as academic work. A
history of Yangapar and Mishars of Sergach district is waiting to
be written, still, according to present-day academic standards and
modern scientific understanding.

To verify data or checking facts and assumptions Hamidulla
provides as “truths” is a daunting and mostly impossible task. We
have been able to identify only some sources he used; his library
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and materials have been scattered. Respecting his goals and the
character of the book as a keeper of memories, we have chosen
to comment, explain, correct and add context when relevant and
possible. We use [square brackets] for our additions. The (round)
brackets are from the original.

This history book should be considered also within the context
of the complex, fluctuating and multilayered relationship Mishars
have with Finland and the Finns. Hamidulla admired the diligent,
hard-working population, better social order in comparison with
Russia, and the possibility to live peacefully, safely and quietly.
An attentive reader may however discern hidden criticisms, not
uncommon among the Mishars in Finland and expressed also in
Sadri Hamid’s and other Mishar writers’ stories.

About this book

This is the first translation of Yangapar tarihi into English. A
Finnish translation was prepared by Fazile Nasretdin in 1995 for
a Central Asian Studies (Keski-Aasian tutkimus) seminar essay at
the University of Helsinki. The translation was published in 2006
in Antero Leitzinger’s Finnish-language Mishddrit and reprinted
in Tugan tel. Kirjoituksia Suomen tataareista [Mother tongue.
Writings about Tatars in Finland] in 2011, an anthology edited by
Kadriye Bedretdin. Hasan Hamidulla’s history of Yangapar was
also published in Cyrillic script in Tatarstan in 2008.

The English translation differs from the earlier Finnish one as
many topics, names and words have been clarified and corrected,
and comments and additional information are provided here. At
the end we have added Language notes, and the original text in
Latin script, transcribed and annotated by Fazile Nasretdin. The
English translation and comments are mostly provided by Sabira
Stahlberg, but both have been engaged in research, writing and
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editing. We try to keep the translation as close to the original as
possible, but at the same time to make it understandable for the
modern reader, because Hamidulla provided much information in
a way presupposing that readers would know without additional
details. Compromises like dividing sentences into shorter ones
and restructuring phrases had to be introduced. We added headers
to make the text easier to read, too, as the author often moved
from one topic to another, sometimes even within one paragraph.

The original book was printed in Arabic script. Mishar Tatar of
the Sergach district, one of some fifteen dialects of Mishar, is the
main language of the author. Like many other Tatars in Finland,
Hamidulla read journals and magazines in Turkish and various
Turkic languages. He learned Qur’anic Arabic and Kazan Tatar at
school (schoolbooks were usually from Kazan), and Persian for
poetry. He also knew at least Russian, Finnish and Swedish. His
language was influenced by all these, but he tried to produce a
“finer” or more high-level language through a large amount of
Arabic, Persian and Turkish words and expressions. These often
appear in Ottoman Turkish spelling but sometimes also in their
original form in the text. The Arabic script was still in use in the
new Turkish republic when he lived there; only in 1928 Latin
script was introduced by law.

The language use of the author is not easy to grasp even for a
person who knows Tatar and the Arabic alphabet. His readers in
the 1950s, at least those who had been to school with him, would
encounter fewer challenges, but a reader today must analyse and
explore. Long, winding phrases with confusing syntax; allusions
obvious to early readers but now obscure; idiosyncratic spelling;
abrupt jumps from high style to colloquial language, usually due
to loans from other publications; and a highly hybrid vocabulary
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contribute to make transcription and translation of this book quite
a multidimensional undertaking.

Working with this book has brought back many memories of
our own family histories. We are fortunate in having had family
members who thought it worth both time and effort to transmit at
least part of their experiences and knowledge of life in Yangapar
to us. We have therefore added information told in our families
besides research and traditional knowledge about Mishars. Our
research and experiences with Tatar activism, which span many
years; interviews, talks and exchange with Tatars both in Finland
and globally; and our visits to Aktuk and other relevant places
contribute to highlight and relativise particulars of the text.

Research on Mishars remains scarce, overlooked and often
tilted toward Kazan. There are many pending research questions,
such as Mishar origins (Turkic, Finno-Ugric or other) or whether
the language is a dialect of Kazan Tatar or a separate Kipchak
language. Our task is, as we see it, not to disentangle any of these
issues, but to present accounts by eyewitnesses and histories and
stories from earlier times written by Mishars in Finland. The
book by Hamidulla provided generations of Mishars knowledge
about the past, so we begin our new series of Yangapar memories
with it, hoping that present-day readers can enjoy and explore it.

“Mishar” means here not only Mishars in the Sergach region
but also in the communities formed in Finland. We are aware that
not all members of the communities were or are Mishars or even
Tatars — there have been many other Turkic-speakers and non-
Turkic Muslims over the past century in Finland. “Tatar” means
here mostly Idel/Volga Tatars in general, but when clarification is
needed, Kazan and other Tatars, among them Crimean, Siberian,
etc., are named.
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In order to make reading the text as fluent as possible for non-
scholarly readers, we chose not to add sources into the text but to
collect them in a list. Sources are mentioned only when relevant
in comments. The Tatar names of villages are provided in Latin
and Cyrillic script as well as Russian in a table before the Tatar
version at the end.

Thanks

At the end of the original book, the author expresses a wish that
those who in the future will write the history of Yangapar should
not search too closely for errors and deficiencies in his book, and
he wishes them not to “criticise too harshly”.

In the spirit of Hasan Hamidulla, we would ask the reader not
to judge our work too severely, but to view it as one milestone on
the paths we are trying to map out about the Mishars in Finland.

We are deeply grateful to our family members, who told us
their memories about Yangapar. We maybe did not understand
everything as children but the village was alive in our minds, and
researching into the stories we heard has enriched our views and
explained many details.

Special thanks go to Samil Nasretdin, who contributed to this
book with additional information from his family, and who very
skilfully prompted artificial intelligence to improve the images
and photographs. This is the only instance we have used Al tools;
everything else in this book is the result of dedicated and arduous
manual labour and research.

A heartfelt thanks goes to Mishars in Finland and inhabitants
of Aktuk and neighbouring villages, and to all Tatars and others
who are dedicated keepers of memories and who have shared
their stories with us.
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Pronunciation guide

English pronunciation are indicated below. Readers of Finnish or
Turkish only need to observe a few additional letters. The accent
usually falls on the last syllable.

Vowels
a — “father”
e _ L‘red”

1 — front-vowel 1: “mix”
1 — back-vowel i: “bird”
0 — “top
u—“put”

i — Nordic y, German and Turkish #, French “tu”
4 — Nordic and German d, English “back”

0 — Nordic, German and Turkish o, French “jeune”

29

Consonants

¢ — dzh, “jungle”

¢ — ch, “chair”

d — “dam” (dental)

g—“go”

h — “happy” (Kazan Tatar: h/x)

j — zh, “pleasure”, French “journal”
k — “king” (Kazan Tatar: k/q)

il —ng, “spring”

s — sh, “she”

w — “what”
13 2

y — “you

z — “zigzag”
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Front cover

[Arabic script]
Hasan Hamidulla (Kulik)
Yangapar taril

I D0C o000 00000

Portrait of Hasan Hamidulla

I laugh when recalling with nostalgia my pure youth years,
then | cheer up, feel strengthened; | have reason to feel joyful.
Bad luck often met me but my childhood was a happy time.
Thinking about it | want to cry and laugh.
And | think that all my person[ality] is built on it.
| do not forget those times, nor my native place or its sources.
| would give everything (my life) to see my neighbours.
| recall games, wrestling... quarrels, building dams in brooks,
cooing doves, cawing crows and jackdaws.
Grasshoppers, swallows, | remember everything...
| remember my mother comforting me with a joyous face.
| recall soft hands smoothing and taking care of me.
| remember fields and meadows, deep rivers, high hills,
now and then catching doves in traps and snares,
and | went with a bucket to collect wild strawberries.
With tense arms | cut hay although my back ached.
The sickle would sometimes split a fingernail or top of a nail.
| carried three sheaves in my arms
just to show how strong | am...
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In the opening poem, Hasan Hamidulla invokes his childhood in
Yangapar. The hills appeared high and rivers deep in the author’s
memory, but the village is actually situated within the vast steppe
belt extending from eastern Europe into Central Asia and Siberia.
The hills are round and soft, and the sky is vast and open. There
are few trees but on the Kulik family estate there were trees and
birds nesting in them.

Children worked from an early age in the village. If the father
was away, they had to grow up quickly. Hamidulla and his sisters
worked in the fields, while other children were sent to pastures,
roaming far and wide herding cattle and sheep. Girls and women
were mostly occupied in the household, but during harvest time
the busy women even gave birth to babies in the fields.

The traditional mother in Tatar literature is self-sacrificing and
caring. She invariably has soft hands and a smiling face, but she
is also worried: tears are rolling down her cheeks when a child is
leaving home or encounters troubles. Sons occupy a special place
in her gentle heart; she pampers and supports them whatever they
do. In real life, male children were desired because they inherited
house, possessions and lands. The sons also continued the family
name and were expected to care for the ageing parents. A woman
who had given birth at least to one boy enjoyed a prestige which
a mother who only had girls could only dream about.

As literary figures, mothers were safer than sisters, wives and
daughters. Wives may be difficult, and sisters and daughters were
married off to another family, and not seldom to another village.
In the nineteenth century, Jadidism opened the doors for girls to
receive school education, but both matchmaking and the wish for
sons continued far into the twentieth century among the Mishars
in Finland. Hamidulla married a woman he met for the first time
shortly before the wedding; the matchmaking was mostly done
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by letters. Polygamy was rare in Yangapar, but a man could take
a second wife if the first did not bear male (or any) children.

In contrast to mothers, fathers were strong, strict — and absent
in many cases. Hamidulla’s father Nizameddin was severe and
religious. He returned once a year to Yangapar from Finland and
spent money on ceremonies and feasts for imams and mullahs.
Only after Hamidulla at age fifteen was brought to Finland by his
uncle Hisameddin, the relationship with his father developed.

Hasan Hizameddin Hamidulla (Kulik)
Yangapar history
This history was begun in the fourth issue of Aurora Borealis

[Qur’an quote]
Verily God knows (all) the hidden things
of the heavens and the earth.
[Qur’an, Stra Fatir 35:38. Translation A. Yusuf Ali]

Sentences expressing that God alone knows everything appear in
several places in the Qur’an, implying that humans know very
little. The author is apologising for his lack of knowledge: he has
done his best with the holy task of writing a history, and yet he is
incapable of explaining everything. He signals his modesty and
humility both before God and the reader, praying that the reader
will understand and accept the shortcomings of this enterprise.

[Sources]

[This book is] Prepared from the notebook of the late [uncle]
Hisameddin Hamidulla, considered one of the eldest Tatars in
Finland, and using also information provided by his wife
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Hadica the daughter of Alim, and Hisameddin’s elder brother
Nizameddin Hamidulla and his [second] wife Madina.

Hamidulla’s father Nizameddin/Nisameddin/Nisametdin (1862—
1940) was married twice, first to Bedrelhayat, and a few years
after her death when Hasan was in his late teens, to the younger
Médind/Medina (1874-1949).

Uncle Hisameddin/Hisametdin (1864—1949) decided to bring
Hasan to Finland without consulting his elder brother. Hadicéd/
Haditsha (1871-1951) was Hisameddin’s wife.

Hasan Hamidulla’s grandfather Hamidulla Rahimoft (1836—
1894), Mohamméd Abdrahim Kulik’s son, was according to the
family history the first Yangapar man to trade in Finland. In 1868
he had to leave Saint Petersburg and went to the town of Viborg/
Viipuri (now Vyborg in Russia). Until the end of World War II,
when the Karelian Isthmus had to be handed over to the Soviets,
this town was in Finland. There are other versions, too, about the
arrival of Mishars in Finland, and some families assert that their
ancestors were the first ones.

Alautdin (Alau) and Haireddin were the brothers of Hamidulla
Rahimoft.

[Location of Yangapar]

The Yangapar (Aktuk) village was established in the Nizhny
[Novgorod] province in Russia. The village is located on the
railway line between Moscow and Kazan, around 20 km south
of the railway station in [the town of] Sergach. The village
belongs to the Sergach district, and lies both on the border of
Nizhny [Novgorod] province and Sergach district, being the
last village in the direction of Simbirsk province.
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The village of Yangapar is well-known for its lowlands and a
few high hills. It stands in the middle of other [Mishar]
villages: in the north is Urazawil, in the west Kizilyar and
Ockiil, and in the east Kadimawil and Irbiga, which [the latter]
is the border village in Simbirsk province.

Passing a short distance to the south are the villages
Climbali, Madana and Suksu. Yangapar has [traditionally]
been mainly in contact with these villages. Throughout the
ages, the village has created very firm family bonds and
enlarged its family [network] to a great extent exactly with
these villages through [inter]marriages.

The locations and distances are fairly accurately indicated: Aktuk
was near the border of Simbirsk province and Irbica beyond it.
Border reforms over the centuries caused villages to be allocated
sometimes to Nizhny Novgorod and at other times to Simbirsk
province. Simbirsk province existed between 1796 and 1928.

Marriages were arranged also with neighbouring Finno-Ugric
Moksha. ‘Mordvin’ (Russian mopaBa) is used in Russia as a joint
name for Moksha and Erzi, but both are called Moksha (muksi/
mokst) in Mishar. The exchange of women, according to Hamsa
Kayenuk, accounted for Mishars having light eyes and hair, and
Moksha with dark hair and eyes.

There are also other theories, and modern research shows that
all peoples in the region possess similar DNA. This could be the
result of having common origins, or centuries of intermarrying or
other reasons, or more probably a combination of causes.
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Portrait of the late
Hisameddin Hamidulla

and his wife Hadigd,

Alim’s daughter from Urazawil

[The fame of Yangapar]
This village called Yangapar is famous in the whole region for
its toratas/tiratas [stone statue] and the grave of a famous
holy man, Grandfather Tekmale [Tokmale/Tikmale, originally
Nuray], its remarkable windmills and learned mullahs.
Despite a multitude of disasters and difficulties which the
village has encountered, it has always prospered, grown and
become stronger, owing to the entrepreneurial spirit of its
population and fortunate [successful] merchants travelling
elsewhere [for trade]. The village has consistently tried to be
better than neighbouring villages, succeeding in this very well.

Toratas or tiratas is a stone statue or holy stone. ‘Grandfather’ is
translated from Tatar babay. The word means not only one’s own
grandfather, but this honorific designation includes elderly male
relatives and older men who are not necessarily related. Babay is
also used in words like kar babay ‘snowman’. Among Russians,
babay was a dangerous figure and parents used to scare children
with “babay will come and get you, if you don’t behave”.

The topics mentioned here will be discussed in detail later. The
author is proud of his village — with reason: it was well-known in
the region for its schools, prosperity, many mills and holy places.
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[Relocation of the village]

The move of Yangapar from its old site “at the Par [River]”, or
from the riverside to a dry, water-free location with a steep
bank, was naturally caused by the number of [cultivated]
fields and the far distance to them. Grandfather Aktuk [the
founder] really did nothing wrong in relocating the village.

Portrait of the late Nizameddin
Hamidulla [author’s father]
and his [second] wife Mddind,
daughter of Madiilihan

[Mortaza Dam and Huca Lake]

Because at that time [seventeenth century], there were still
two very deep lakes at the [new] site of Yangapar, water
streamed roaringly also in the now deep and dry riverbeds.
As time passed, these lakes called Mortaza Dam and
Huca/Hoca Lake slowly dried up and turned into the lake
bottoms of today. The same happened to the rivers which
completely dried out. Nowadays only in spring they return to
their previous forms; in summer, they flow as small brooks.

[Aktuk village becomes Yangapar]

If Yangapar wishes to be proud of something in comparison
with other villages, it can display the near position of its fields
[to the village]. One end of the fields began at Kadimawil and
[the other end] reached [as far as] Madana.
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Grandfather Aktuk found this distance too great. Wishing to
arrange the matter, around the year 1080 [AH] he moved the
village from the old site near the Par River to the present
location. This was done not only for economic purposes but
also for the sake of saving time [from going to the fields and
back], and for convenience. This village was called Aktuk
village, but with time people started to use also its new
nickname Yangapar.

Although regrettably the lakes and streaming rivers, located
where the present Yangapar is situated, have completely
dried out in the course of many centuries, the earth has
always been suitable for agriculture and easy to take care of
because of the fertile black soil, the hills and open, forest-free

expanses.

Drawing [by Sadri Hamid]:
Map of the surroundings

of Yangapar,
recreated from memory

The year 1080 After Hijra (AH)
corresponds to 1669-1670 CE
(Common Era).

Yanga Par [Yaiia Par] means
‘New Par’ village.
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Many Mishar villages, among them Aktuk, Urazawil, Atarawil
and Yandawiga (also Yandawis¢a, Yandawissa) are located in the
basin of the Par River, which meanders for 38 km from the Pyana
River. The explorer and scholar Peter Simon Pallas (1741-1811)
who journeyed in this region in 1768, described the Pyana River
as strong; fish of large size could be caught. People built dams on
the river which overflowed in spring with melting snow water. In
the dry summer deep crevices appeared.

[Surroundings of Yangapar]

In an unbelievable [wonderful] way, Yangapar is adorned in
the east by the surrounding Mar, Suik kizlai [‘Cold Spring’],
Tugay [‘Meadow’], ismét, Irbissa [Irbica], Biyek tau [‘High
ridge’], Urta kayincagil [‘Middle Birch Slope’] and iske tau
torkemnaére [‘Old Hill Row’]. Similarly in the south and east,
there is a surprisingly beautiful landscape of lowlands. The
hillsides of the village, its flat grass-covered riverbanks, sweet
berries melting in the mouth and beautiful flowers grown by
Nature, salty [mineral] health-providing waters flowing from
hills and cold springs, provide both domestic animals and
villagers with an unlimited wealth which cannot be bought
with money.

“Salty” water means here most likely mineral water or very good
water. In Tatar, toz[1 means also ‘valuable’ or ‘expensive’, such as
in bdydse tozl1 ‘expensive price’.

Many of the toponyms mentioned here are still in use, but new
ponds have been created. Due to climate change, there are today
serious heat waves and droughts during summer, and yet the soil
is soaked through with rain in spring and autumn.
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[Houses, dams and roads]

Earlier, and still only some sixty years ago [1890s], horses
were brought for a swim in the Mortaza Dam, wonderfully
blue, glittering and brimful with waves. Yarns were dyed
there, and ducks and mallards cried all night until [people
became] sick and tired of them. And how many people
drowned there from time to time (the last ones were two
boys)! Now and ever since around 1900 it has been
completely dry. In its place stands the celebrated mullah
Wahab’s home school and the girls’ vocational school built
after World War I. Also the house of Yosef Camal[etdin] ([and
his son] imad[etdin] Camal[etdin]) stands mainly on the
bottom of this former lake.

Between the Camal [family] house and the girls’ school
there are still visible crevices from the running waters of the
lake. Further down by the Yunes/Yones bridge they transform
into a dangerous high bank. Yunes bridge (real name Kaybulla
bridge) was built on this spot where there are high and steep
banks. The view not only flutters but even scares the hearts of
people who are passing this place.

Hamidulla probably did not see the girls’ vocational school, as he
was already living in Finland when it was built, and also not the
Mortaza Dam if it was dry by the year he was born.

Nowadays there are still reports of drowning cases in the lakes
around Aktuk. To the Mishars in Finland, used to vast and open
lakes, these “lakes” in the villages seem more like ponds.

Mullah Wahap/Wahab was one of the teachers in Yangapar at
the beginning of the twentieth century. His grandson Résit Wahap
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(Pormur Baxamo, 1908-1962) became a popular singer with a
large following in the Soviet Union and the diaspora in Finland,
where he also had relatives. Wahap performed both traditional
Tatar folk songs and songs by Tatar composers.

Yosef Camal(etdin) (1851/1852—1930) became the ancestor of
the numerous Samaletdin family, probably the largest in Finland.
His sons were Imad(etdin) (1880-1967), Letfulla/Létfulla (1883~
1920), Ahmédcan/ Ahmitcan/ Ahmedcan/ Ahmedshan (1886—
1955) and Hasan/Hasén (1891-1960).

Imad’s son Zeki married Hamidulla’s daughter Tahire.

[Roads and Huca Lake]

The building of the main road known as Yafia uram [‘New
Road’] or Yugari oc [‘Upper End/Village’] began in earnest only
in the eighteenth century. Eighty years ago [1870s], about
halfway up the road when going from Mortaza Dam towards
Yugari og, it was necessary to walk over a narrow crossing
bridge between the houses of Kara [‘Black’] Aziz and the
shoemaker Camak.

The Huca Lake on the Badas estate was still at this time
immensely large, but today the impressions and the crevices
left from it are slowly eroding. Because the site is really
suitable for a lake, it is possible that there was a very vast lake
here formerly.

Especially the upper part on the southern side of the lake is
quite hilly, and the lower part is also slightly raised. The
eastern lakeside might have stretched via [grandfather’s
brother] Alau[tdin] Kulik’s estate all the way to the threshing
area. If nowadays the old lake Sari saz [‘Brown/Yellow
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Bog/Marsh’], presently a hayfield, earlier situated [on the
road] from Yangapar to Cimbali at Cokon o¢/o¢o/o¢!I [‘Point
End’], was considered to be the largest lake of the village,
then undoubtedly the Huca Lake came second in size.

Occasionally one can hear the older generation talking
about other smaller lakes in and around Yangapar. On the
northern side of the village, opposite the [old] cemetery
between the upper and lower roads to Urazawil, there was
certainly the Sdtiban/Saliban Lake; so it was indeed. This lake
dried out only in the nineteenth century some 75 years ago
[around 1880]. The older generation knows definitely that the
people used to soak hemp there.

At the beginning of the twentieth century, the haystacks of
Saiuban stood here. By this we understand that the lake was
only later named after Saliban and that its real name is [now]
unknown. Similarly, because Huca Lake is now on the Huca
estate, it received the wrong [not original] name. The true,
correct historical name of Mortaza Lake is also not known.

The geography of Aktuk village has changed over the centuries:
waterways dried up, roads, bridges and houses were built in new
areas when the village population increased, etc. Toponyms were
in general dynamic and often updated if there was a new owner
or a villager built a bridge or other infrastructure used by all.

Before using hemp fibres, the pectin content has to be reduced
by soaking the fibres in water (retting process). The preparation
of hemp requires a lot of work. The strong, durable, rough fibres
were mostly used for ropes, as industrial fabrics and ready-made
clothes were widely available in the nineteenth century.
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[Centre of Yangapar]

The centre of Yangapar — along the street called Urtalik uram
[‘Central Street’] —is the neighbourhood of Kizil masced
[mdcet, ‘Red Mosque’]. This area particularly, and the one on
the opposite side of the street — Grandfather Mohodcan’s
lands with a dense birch forest (this region is called Koganawil
[‘Burdock Village’]), with its rear all the way up to mullah
ismail’s mosque — were once a bushy marshland. Only some
75 years ago [around 1880] it transformed into its present
appearance of a bare, woodless and dry area.

Kizil mdiget was also called Urtaklik mdgete ‘Central Mosque’. A
new mosque exists today in Aktuk village, but it is located at a
new site; the old mosques have all disappeared.

[Black soil]

As mentioned earlier, the Yangapar fields contain black soil.
The village itself, too, stands on black earth, although some
spots with reddish clay in [river] banks and fields can be
observed. There is unlimited water in the wells. Because
water has risen from the soil in so many places after digging,
there is no lack of water even during droughts or rainless
years. Only the poorest houses lack a well.

As the land consists of black soil, there is not even one
stone [in it], neither on the earth’s surface nor underneath it.
It is unheard of in the history of Yangapar that someone
would find a stone while digging. A similar thought would
never enter the head of anyone [there]. Although the village
has [always] been large and [it has] owned vast fields, its
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inhabitants were forced to gather discarded stones from
foreign villages or faraway riverbeds for their bath house
[sauna] stoves. This proves that the soil is stoneless.

The earth does not contain any sand either. That is why
after rains the roads become so incredibly muddy that
carriage wheels sink into the ground up to their axles. During
the dry rainless season, the roads are occasionally clear like
mirrors [excellent], yet sometimes bumpy and hard to travel
on. In the winter, when snow gathers, the location of the
village is favourable. Remaining buried under snow,
snowdrifts are heaping up, and the howling raw snowstorms
blowing are all so typical that the winter landscape becomes a
perfect and rough reality.

The black soil was keenly remembered and highly praised by the
first generations in Finland. They were proud of this fertile earth
and often emphasised that there were no stones. They were very
surprised by the consequences of the last Ice Age: the melting ice
left stones and boulders throughout the fields in Finland. Younger
generations, on the other hand, had no concept of the soft soil in
Yangapar.

In summer or when the roads are frozen in winter travelling is
easier; after rains the unpaved village roads can still trap a car.

Red spots indicate that there is possibly sulphur in the soil: the
naturalist and traveller Peter Simon Pallas observed red-yellow
sulphuric brooks flowing into the Pyana River in 1768.

Summers are hot and dry but winters in this inland climate can
be quite rough: temperatures fall to —40°C and colder. The open,
flat landscape almost without trees enables snowstorms to rage
unhampered. The freezing winters with lots of snow in Yangapar
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were often recalled, but those who had experienced such winters
reminded that the cold in Yangapar was dry and not humid like in
Finland. Therefore it did not feel that icy — and they had good fur
coats, hats and mittens which kept them warm.

Most houses had a well and according to Sadri Hamid, at least
every fourth house had a sauna (Mishar montsa/mongca/munca).
Tatars had “always” had saunas according to him, and there were
two types: ak mung¢a ‘white sauna’ and kara mung¢a ‘black’ or
smoke sauna (Finnish savusauna).

[Dams and waterways]

As mentioned earlier, water is running in the Yangapar rivers,
although only as small brooks. The streams are naturally a
great advantage. These brooks have been dammed up and in
the dams people were swimming during the summer, washed
their laundry and even brought their horses to swim. These
joys of summer were a rare treat and thanks to them, some
villagers even learned to swim a little.

Drawing [by Sadri Hamid] of a field dam in Yangapar
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Especially Tiiban og [‘Lower Village’] or Cokon ogl/oco were
lucky because the river flows there as a brook from far away,
all the way from meandering steppe rivers. This brook never
dries up, not even during hot summers. Its dams are larger
and deeper and last for a longer time. But the river at Yugari
o¢ flows very close to a small mound called Kogkarnik/
Kuckarnik. During the dry season this river is insignificant and
the dams are also not very long-lasting.

Coku, ¢cokirga means ‘to dig’; Cokon o¢i/o¢o may refer to a place
which has been dug out, or a digging.

Kockarnik/Kuckarnik (Russian xoukapruk) is still well-known
in Aktuk village. The name means ‘swampy area’, in Mishar also
‘mound, elevation’ or ‘place with clumps of grass or tussocks’.
The latter meaning could originate from Russian kyuda ‘heap’,
Mishar kutsa, kuga ‘mound, heap of earth, embankment’.

The word should not be confused with Mishar ko¢kar ‘ram’ or
‘he-goat’. In extension, kogkar is a holder for sticks and wooden
shingles burned for light, usually kept on the built-in shelf of the
big oven in a house. This holder had the form of a ram’s horns.

Mishars in Aktuk and Finland use oy for ‘ditch’, which nicely
aligns with the Finnish word for ditch, oja. It is not often heard in
Kazan Tatar; the usual Tatar word kanau for ‘ditch, trench, dike’
(Russian xanaBa, Finnish kanava) is for Mishars a large ditch or
channel.

The Mishars who came to Finland thought that the ditches in
this country were tiny in comparison with what they had known
in Yangapar.
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[Fields and agriculture]
In the fields of Yangapar, the people sowed rye, oat, spelt,
millet, buckwheat, pod peas and sugar peas. In addition and
mainly on their own land, they cultivated for example a little
hemp, potato... Even when the village and its population
increased, and harvests were enough only for themselves,
some rich landowners and even merchants traded with grain.
The fields in Yangapar were not owned by anyone privately
but jointly by the village community. Only once in ten years
lots were drawn for the fields. The fields were distributed
among the men and [young] boys according to head count.
This meant that female children were left without any share.
(From the beginning of the Bolshevik era, according to
hearsay, the fields were distributed per head [also females].)
Usually the fields were divided into three parts, so that one
was for cultivating rye, one for mixed grains, and one
remained fallow. In the rye field, the villagers sowed rye, each
on their own plot. Similarly during spring, in the mixed grains
field, all inhabitants planted for their own use oat, spelt,
buckwheat and other fast-growing grains... The third field —
fallow — remained empty; it was not cultivated but kept for
[pasture for] the cattle. The custom was usually this:

Annual circulation system of field use

Year Field 1 Field 2 Field 3

/ mixed grain fallow rye

1 fallow rye mixed grain
11 rye mixed grain fallow
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This meant generally:

1. Mixed grain field: in the autumn after harvest, cattle was let
onto the field and during the next year the field was fallow.

2. The fallow field remained empty over the summer and
nothing was planted; it was kept for the cattle which would
trample it [and fertilize]. In the autumn, before winter arrived,
rye was sown and the field turned into an “uzim” [‘autumn
grain sprouting’] field.

3. When the harvest of the rye field ended in autumn, cattle
were again allowed to graze. Next spring mixed grains were
sown. (See the system of field circulation in the table above!)

In addition to these grain fields, there are separate hayfields
around Yangapar. The largest of them are Bolin/Bolon [‘Field’],
Aldagi saz [‘Front Bog/Marsh’], Urta saz [‘Middle
Bog/Marsh’], Arttagi saz [‘Rear Bog/Marsh’] and Sari saz
[‘Brown/Yellow Bog/Marsh’]. As also these fields are owned
by the whole village, hay is cut together and distributed
during haymaking time per person according to the
productiveness of the year.

The “Bolshevik” era began around 1920 in Yangapar, although
the party itself was older (officially established in 1912) and had
been renamed Russian Communist Party in 1918. After they took
power and the Civil War (1917-1922) spread, also villages like
Yangapar started to feel the impact of the new regime.

Balsevik/ Bolsevik is the Mishar nickname for Soviets, while
uris/oris is a Russian; both words can be used pejoratively.
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The Tatars, Moksha and other peoples in the Idel/Volga region
were noted for their agricultural skills already in the eighteenth
century. The scholars Johan Peter Falck (1732—-1774) and Johann
Gottlieb Georgi (1729-1802) mention a large assortment of field
and garden produce. Their colleague Peter Simon Pallas observed
large oat and buckwheat fields around the Pyana and Sura Rivers.

The joint use of fields requires an effective organisation, and it
seems that the villagers-turned-traders brought their tradition of
collaboration and management of the community to Finland.

Mishar toponyms differ from the ones found on modern maps,
and many of the names used in the village cannot be found at all.
In and around Aktuk village, Mar kiipere, Ismit taw1, Biyek tau,
Kayingagil, Sar1 saz, Sar1 saz kiile (considered the most pleasant
site), Tiiban og, Cokon og1, Kogkarnik, Bolon (Bolin), Aldagi saz
and Arttagi saz are known today; lakes are Urtaklik kiile, Cumar
kiile and Kaberlar ast1 kiile.

Hayfields carried marsh names, indicating that they had been
swampy or became wetlands at least during part of the year.

[Trees]
There is no forest at all in Yangapar or its fields, although
there may have been in earlier times. On the villagers’ lands,
especially in Yugar oc [‘Upper End/Village’] — by Yafia uram
[‘New Street’] — apple trees, lilacs and birches were planted.
Although no reform could happen quickly before 1919, in
Yugari o¢ there was high cluster of trees at the end of the
Kulik family garden in the bend towards the river.

This copse had the length of two houses and was owned by
four brothers — Nizameddin, Hisameddin, Haireddin and
Kalimulla ([grandfather] Hamidulla’s sons).
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Because of the crows and jackdaws sitting here [in the
trees] and the size [of the thicket], this place became the
most famous memorial [memorable site] for almost a
hundred years. The trees were planted by [grandfather]
Hamidulla’s [Rahimoff] father Mohammad/Muhammad
Abdrahim [Kulik] himself.

Similarly famous is the extension of this row of trees at the
end of the garden of [the author’s father] Nizameddin’s
neighbour Sabir. Here is a dense willow/bush thicket with the
length of a house. Sabir’s well (spring) is dug out between the
two houses and the two clusters of trees. All neighbours
nearby know that this well provides tasty tea water, and it is
actually one of the most frequented wells [in the village].

As there was a lack of trees in Yangapar, the villagers went
to buy firewood from markets or faraway Russian villages. To
make the firewood last, they were forced to burn mostly
straw in their stoves. Poor people collected stubble [rotting
hay stems, leftovers from harvest] from the fields. This helped
considerably to heat their houses [in the winter]. Later this
habit was transferred also to richer houses.

The sons of Grandfather Hamidulla (Hamidullen) were Hairetdin
(1859-1897), the author’s father Nizameddin, uncle Hisameddin
and Kélimulla/Kelimulla (1870-1952). A sister, Zeliha, was born
in 1879. Some members of the Sabir/Saber family are recorded
in Finland: the brothers Sadik (1885-?), Abdul Kéabir/Abdulkebir
(1888-1944) and Céfar (1897-1942) who settled in Rauma.
Shrubberies and groves existed mostly outside the village, but
Hamsé Kayenuk remembered some trees and lilac bushes planted
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at the entrance gate to the Kanuk house and some other bushes in
their garden. Trees were cut down throughout Russia not only for
firewood but also for warships, defence towers and other military
purposes. Winters were long and cold (Little Ice Age ended only
in mid-1800s), and in summer food had to be cooked as well, so
getting firewood was a serious challenge. Trees and wood were
frequently stolen, too. When also wealthier houses began burning
stubble, prices had either gone up or the availability of firewood
was reduced, or both.

A different kind of fuel was used as well: Fatima Nisametdin
(Samarhan, 1888—1967), Dédyan’s daughter, has mentioned dried
cattle dung, often mixed with straw. Feride Nisametdin observed
it still being done in the same way in Aktuk in the 1990s. Besides
gathering dung, Sadri Hamid wrote that children used to make a
cuman or slider of manure and water. The mixture was pressed
flat into a sieve bottom and left to freeze overnight, and then the
children happily glided downhill sitting on the sliders.

Water quality was essential not only for drinking but also for
tea. A rich tea table with biscuits, cakes, dried fruits, nuts, etc., is
an indispensable part of Tatar food culture. Tea became common
in the Russian Empire around the end of the seventeenth century,
and a highly developed urban tea culture was observed in Kazan
among others by the medical doctor Karl Fuchs (1776—1846) and
the professor Franz von Erdmann (1793-1862).

Tea remained important for Mishars in Finland where coffee is
by far the more popular drink. Mishar families commonly had a
samovar (sumawar) at home. A samovar (Russian camoBap ‘self-
brewer’) consists of a metal container for boiling water. On its
top stands a small teapot for brewing strong black tea. A little tea
is poured into the teacup, and it is diluted with hot water from a
pipe in the samovar. Elderly people filled their saucer from their
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teacup, put a sugar cube between the front teeth and slurped the
hot tea from the saucer. Today Mishars also drink coffee, but the
cultural significance of tea and an abundant tea table remain.

[Windmills]

Windmills (tegermén) were crucial to the Yangapar villagers. If
the wind stopped blowing even for one week, immediately
the inhabitants were almost dying of starvation... and loudly
moaning cattle could be heard. To fulfil the most important
need [of grinding grains] for the village, a few individuals who
had at least some brains and craftsmanship concentrated on
building windmills, and one day the number had grown to
fifteen windmills.

Hamidulla used the terms mil¢d (Russian MenpHUIA) OF fegermdn
‘mill’, Kazan Tatar tirmdn. A horse-driven groat mill is in Tatar
at tirmdne ‘horse mill’ (Mishar krupc¢atka), and the hand-driven
mill kul tirmédne ‘hand mill’. The Tatar word uf means ‘fire, light,
electricity’; thus, ut milgdse is “electric mill’ or a mill functioning
with electricity.

[Kulik mill]

On days without wind, even with very little power (the
strength of one person), the windmill was always turning. One
of the best and efficient mills in the village was owned by the
Kulik family (the ancestors of this history’s author). It was a
38-horsepower mill safeguarding the villagers and saving
them from starvation during the dark days of shortage.
Another mill owned by Sadik (Bore) was successful, too,
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and served the purpose of satisfying their needs to a great
extent. In the same way also the other mills benefited the
villagers.

The first windmills are supposed to have appeared in the
world only some 145 years ago. Grandfather Ahmar’s
(grandfather’s grandfather of the author) mill already during
the building stage surprised the whole village. It was received
with [blessing] prayers and acclaim. In the beginning, the
[Kulik] windmill had four corners, as was usual for those
times, but in [grandfather] Hamidulla’s time it was rebuilt into
a six-corner mill. During the time of his sons, Nizameddin,
Hisameddin and Kalimulla, it was the most famous mill of all
among the nearby villages. It had almost become like a log-
cutting timber-saw factory.

Windmills are known in inner Eurasia since at least the ninth or
tenth century. By the eleventh century, windmills were in use in
the whole area between the Mediterranean Sea and China. The
145 years relate not to the world in general, but are humorously
used for suggesting that for the Yangapar inhabitants, the village
was centre of the world.

[Electricity is introduced]

This [our] Kulik family must already have had ancestors who
were good craftsmen. [Uncle] Hisameddin built with his own
hands an electric machine to produce light inside the mill in
1909; it took the villagers and also the mullahs by surprise.
They had never in their lives even heard the word
“electricity”. They congratulated what they saw with an azan
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[blessing]. But as this [machine] did not function very well, it
soon stopped working. Both Nizameddin and Kalimulla
planned, separately but industriously and with merit, how to
increase the efficiency of the mill. They created incredibly
sturdy-toothed gear drums. Thanks to these brothers, the mill
attained 38 horsepower.

In the 1890s, the first electric windmills appeared in Russia. The
Mishar traders brought machines and reserve parts from Finland
or cities in Russia when they returned to the home village.

An azan means commonly ‘call for prayer’, but here the word
stands for ‘inauguration, blessings’.

In his autobiography Nik alay? [“Why s0?’], Hamidulla often
mentions that his father and uncles were skilled with their hands.
He and his father renovated the family house in the village and
later also built and repaired houses in Finland.

[Groat mills]

As mentioned before, Yangapar had at the beginning of the
twentieth century at most fifteen windmills, and in addition
four mills for hulled grains/groats (dranka) [kruptcatka]. Both
were of utmost necessity for the villagers. Although these
hulled grain mills ran with two horses to grind the groats
solely on days without any wind, they safeguarded the [poor]
villagers who ate only groats from starving to death.

Hamidulla offers dranka as a synonym to krupg¢atka, but Mishar
krupc¢atka comes from Russian kpymuarka ‘very finely ground
finest quality white wheat flour’. The Russian word for ‘groats’,
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KpymnopyIiika, combines kpyma and pymuTh, meaning a device or
machine for grinding any grain into groats.

Dranka (npanka) means in Russian ‘shingles’ or ‘thin, small
planks used for roofs’. In Mishar the word means ‘groat’ and the
dranka mill was especially used for grinding millet groats.

Drawing [by Sadri Hamid]: Hulled (groats) grain mill for two horses

Groat mills were owned by the following persons:
1) Amis
2) Hodayberde
3) Kanuk [Hasan Kanykoff’s ancestor]
4) Nurkay; built after the [earlier] mill burnt down.

Owners of windmills:

1) Osman/Usman (Osti/Usti) 5) imam Narimbay/Narimbay
2) Baltn 6) Grandfather Safyan

3) Milgik 7) Pasla ishak

4) Halislam 8) Kanuk
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9) Kalek Rahim 13) Mitus/Matus Nurkay

10) Sadik (Bore) 14) Narimbay/Narimbay Amis
11) Kalek Rahim’s second mill 15) Hamidulla Mohammad
12) Bali Abdrahim (Kulik)

[History of the mills]

According to hearsay, this [Kulik] mill was constructed by
Sadik from Krasny village, considered to be most famous
master builder. While these [above mentioned] mills were in
use, the villagers started to build additional electric mills in
1912.

Gradually the old windmills disappeared. Some of the [old
wooden] mills burnt down and new ones were not built.
Others were sold [to nearby villages]. Grandfather Safyan’s
mill was sold to Kizilyar. Mitus Nurkay’s mill burnt down and a
new groats mill was built instead.

Other mills stopped working, too. Some were pulled down,
as they were worn out or rotted and therefore became
useless.

Only two of the most famous electric mills remained in use
until the Bolshevik times [1920s]: the Bore and Kulik mills. But
the days of the Kulik mill ended during the Bolshevik period,
because the mill came into the hands of less skilled persons
and burnt down, [scattering] like ashes in the wind. The last
stages [fate] of the Bore mill are not known. The construction
of the electric mills destroyed to a large extent the old,
historically valuable [wooden] buildings.

These new mills of course brought great relief to the
villagers. Firstly, the villagers were no longer dependent on
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the wind, and secondly, they could grind easily also fresh
grains. But the time of the electric mills passed, too.

As generations changed, the same fate [as for the
windmills] met the electric mills. During the Bolshevik era, the
[shared] electric mill was moved for usage to Urazawil. Its
present condition is not known. This electric mill was
established on the principle of a joint-stock company.

The six owners were: imad Camal, Letfulla Camal, Ymar Sali,
Hasan Kanuk, Mostafa ismail and Kamal Baibulat. The mill had
two [grinding] stones and ran on naphtha, and it produced
enough electricity for its [own] consumption.

The mills do not exist anymore. In the earlier owner lists only
some names can be identified, but the shared electric mill owners
were an intertwined network of relatives and friendships.

Letfulla and imad were brothers.

Ymir/Umir/Ymer/Omer Alauddin/Alautdin (1876-1951), son
of Alauddin Sali and known as Ymir Sali, was a cousin of the
Camals. He traded and lived in Tampere.

Sali and Hasan Kanuk (Kanykoff) were involved in bringing
Tatars over the border to Finland together with Mostafa/Mustafa
Ismail (1864/1866-?).

Mostafa remained in Saint Petersburg and kept a tea house on
the little street Apraksin pereulok 5. Those who wished to escape
over the border to Finland visited this tea house. Mostafa’s wife
was Kanykoff’s aunt.

Kamal/Kédmal/Kemal Baibulat/Baybulat (1871-1950) came to
Finland already in 1896, and acted as the chairman of the Islamic
congregation in Helsinki between 1926 and 1928.
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Il An even older history of Aktuk village

As it is impossible to obtain complete information about when
exactly Aktuk village was established, we cannot present facts,
just like our forefathers could not, so we can only offer
“approximate knowledge”.

Five brothers called Aktuk, Uraz, Antar, Kizim and Kadim
moved together to this [Yangapar] area. They settled as
neighbours in five different locations. The sites were called by
their own [personal] names. Today the names of the five
neighbouring villages still appear, although in a slightly varied
form — Aktuk (Yangapar) village, Urazawil, Atarawil,
Kizimawil/Kizmawil and Kadimawil.

Where [exactly] they [these five brothers] arrived from, and
with whose permission they settled here [at the present
locations] is not known. It is firmly believed that they actually
were not five brothers, but that three of them, Aktuk, Uraz
and Antar, were brothers and Kizim and Kadim were only their
relatives. Who was the eldest of the three brothers is also not
known. These five related men had noted that the region with
running waters and lakes was suitable [for living, farming and
pastures] and together they decided to stay there...

In the second chapter, Hamidulla tries to trace the history of the
village. His disclaimer clearly states that it is impossible to find
any reliable information about the establishment of the village,
and the only sources available were the stories of the elderly. A
visit to Yangapar was out of the question in the 1950s, and there
was no way he could visit an archive in the Soviet Union.
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Aktuk or Aktok means ‘white beard’: ak ‘white’ and tok ‘hair,
fluft’. This is a nickname for an older man or maybe for a boy or
young man with exceptionally light hair. His real name, if there
was another and anyone knew or remembered it, has been lost in
the mists of time. The story of the five brothers or relatives has
been told often, but we cannot ascertain if they were common
knowledge among the Mishars in Finland before Hamidulla’s
book appeared.

[Move to the new location]

As time passed, Aktuk’s village was enlarged and the
population increased so much that even the fields became
insufficient. (Earlier all possessed their own individual land.
This practice was ceased by decree of the tsar in 1855, when
the lands had to be divided per person every ten years.)

Grandfather Aktuk noticed that the population growth was
not very favourable for the development of the village in
those [overcrowded] conditions, so he gathered the power [of
the village] more firmly and purposefully into his hands. He
decided to move the village into the middle of the fields, to
the present “new” site or the location of Yangapar. There they
started to build up the village again...

This information about the history of Yangapar is among
the scarce knowledge heard from the mouths of the older
people. It is without basis or proof and could be far from the
truth. Neither in Aktuk’s village nor in neighbouring villages
are there any complete and exhaustive evidence or
documents. All knowledge is based on an old “landowner
certificate”, just a [random] paper found somewhere. More
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exactly, this old historical landowner document has been
handed down by the forefathers to various persons.

Upon ascending the throne in 1855, tsar Alexander Il introduced
new reforms but land redistribution was not included, as judicial
reforms, abolition of serfdom and modernisation of education,
church and army were his priorities. Proposals for land reform
existed but the Crimean War (1853—1856) occupied much of the
new ruler’s attention. Laws changed and lands were redistributed
only from 1858 onwards; an important goal was to provide land
for the serfs who were finally liberated in 1861.

[Stories about Yangapar]

Its [the landowner agreement’s] contents has been
understood wrongly in many different ways. The age of the
Aktuk village has even been supposed to be nine hundred
years. Nowadays people believe the following: at that [earlier]
time, literate [well-educated] persons were few, and therefore
they [those who could read and write] read the old
discovered landowner document incorrectly, and added or
left out parts of the contents while reading...

Furthermore, the older generation has told in an
entertaining way about earlier events to younger generations.
These stories became the [commonly known] history of
Yangapar. The younger generations in their turn attest that all
they have heard from the mouths of the elderly is true, and
thus they have instigated us to find truth in these stories...
Some stories for example contain the following information:
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[Three brothers divide the fields]

Grandfather Aktuk and Uraz sent their brother Antar to fulfil a
task: “Antar! Go and fetch the sheep!” To bring the sheep
home was just a pretext. In the meantime [while Antar was
away], Aktuk and Uraz selected for themselves the best and
biggest fields... Although Antar understood afterwards what
had happened, it was too late to do anything about it...

[Revenge on a neighbouring village]

In a year of serious famine in Aktuk village, the villagers sold
to [their neighbours in] Kizimawil two lengths of land (around
fifty desiatina) from the area of Oli yul [‘Main Road’] beside
the village. They received for it ten kadak of bread. (This land
remained in the possession of Kizimawil until the Bolshevik
times.) After some time, the Aktuk villagers understood that
they had made a huge mistake... but it was already much too
late to do anything. How could they take revenge?

While thinking about retaliation, as if by God’s miracle, they
had an idea... a flash of intelligence. They learned to produce
sour milk, and vowed to each other not to teach the method
of production to outsiders. They would, however, teach the
Kizimawil and Kadimawil villagers to drink katik [sour milk].
Those people [from the other villages] started to like the sour
milk so much that they asked the Aktuk villagers to teach
them how to make it, but these did not reveal the secret.

In the end, Kadimawil village gave a big field to Aktuk
village as payment for forty earthenware pots of sour milk,
with a further condition [that the Aktuk villagers were] to
teach them how to produce sour milk. Regrettably the
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revenge on Kizimawil village remained unfulfilled. According
to hearsay, these learned to produce sour milk from
Kadimawil...

Katik in Tatar is ‘sour milk’, but in Aktuk village katik is a solid
soured milk dish; also Bulgarian xarpk has the consistency of a
firm spread or dip. In different Turkic languages, katik or qatiq
means various kinds of sour milk dishes. Mishars in Finland say
katik also for Finnish piimd (buttermilk, Swedish surmjolk) and
kermaviili (Swedish grdddfil), slightly creamy curdled milk with
more fat than ordinary soured whole milk viili (Swedish fil).

When the famine occurred is not clear, but the “Tsar Famine”
or “Black Soil Famine” began in 1891-1892 in the Idel/Volga
area and spread widely through Russia. Those who told the story
about the sour milk would mention the time with more precision
if this famine was meant; therefore the story probably relates to
an earlier time (or even another place?), if the events are real and
the story is not invented.

Despite the fertile soil and hard-working villagers, famines or
food shortages were not uncommon. Causes were natural (frosts,
hailstorms, heavy rains, drought, etc.) and also caused by humans
(economic, political, social, or lack of organisation, logistics and
grain reserves). Famines were usually accompanied by diseases,
and epidemics killed hundreds of thousands of people throughout
the country. In Yangapar, at least one child in each family died in
the 1910s. Hamidullas sister Safura/Sabird and Hamsé Kayenuk’s
sister Hafisd both died aged three in 1912 and 1915 respectively.

Measures are notoriously difficult to define, as they changed
over time and varied according to region. The common measure
for land areas, desiatina/ desyatina/desyatin (Russian necsatuna),
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is fixed at around 2,400 square sazhen (caxenn) or 1.09 hectares.
Traditionally, a sazhen is 2.1336 m. However variations exist and
the fifty desiatina sold by the villagers to their neighbours could
be 55-73 hectares or even 73—82 hectares.

Ten kadak would make around five kilos, as one Tatar kadak
was 410 g, but this seems far too low. With this minimal amount
a whole village cannot be fed and the field was certainly far more
valuable. Another measure such as kadka (Russian xanka, ca. 840
litres or 230 kg rye) could be more realistic. How large the pots
or jars of sour milk were cannot be determined.

[Hiding from the tsar]

Five thousand Mishars were hiding in different parts of the
country [Russia], because they did not want to submit to the
rule of the tsar in Moscow... The result was that they were
close to getting completely lost and dispersed in various parts
[of the country]... Among them were also our Aktuk [village]
forefathers. They were hiding in this area [around Yangapar]
and started to settle down. Finally they submitted to the tsar’s
authority. Their [insubordinate] actions were forgiven and
they started to pay tax for the land they inhabited...

As no documents providing real information are available,
various stories have been told from mouth to mouth and
turned into history. These stories based on hearsay were very
popular... In the beginning they were obviously quite close to
the truth but later, similarly to the contents of the old
discovered “landowner contract”, they have perhaps changed
so that something has been added or some part of the
information has been left out...
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Hamidulla transports the reader here to the period after the fall of
the Kazan Empire (1438-1552), implying that Mishars originally
were subjects of Kazan. Thousands of Tatars indeed fled to avoid
being slaughtered. During the following centuries their situation
was difficult, but it changed when empress Catherine II (ruled
1762-1796) began a policy of integration of the idel/Volga Tatars
while attacking the Crimean Tatars.

The original form of the landowner agreement

“It is the year 1078 [and] the 13th day of the scorpion star
[month]. We are Tugay’s sons Dilbak, Sunak and Uraz from the
village of Aktuk. Tugay’s son Uraz died and left three sons. The
first of them is Yanka, the second Kabil and the third
Omrik/Gomruk.

These [three] sons of Uraz with [their uncles] Dilbak and
Sunak, after negotiating together chose the one called Yanka
from among the sons left by our younger brother. He was sent
to the town of Moscow to request (fifty) ¢itvdr land from His
Merciful Majesty the Tsar. With him [Yanka], we sent from the
same Aktuk village [mullah] Almakay’s son Adri, and with
them [as gifts, payment and/or bribes] of our own wealth,
horses and kaftans [long coats].

Adri and Yanka went to the town of Moscow and visited His
Majesty the Tsar. His Majesty the Tsar gave them the
requested fifty ¢itvér land. After that Yanka and Adri returned.
Then we met, Tugay’s sons Dilbak and Sunak, at the place of
our younger brother Uraz’s sons, Yanka, Kabil and Omriik, for
negotiations. We invited also persons among those of good
repute from Aktuk village [to the meeting]. They were Tauri’s
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son Nuray, Aktuk’s son Simay, mullah Almakay’s son Safar, and
uncle Aktuk, son of Kelas.

We, Tugay’s sons Dilbak and Sunak, with our younger
brother Uraz’s three sons Yanka, Kabil and Omrik, divided
(150) ¢itvdr land in front of the persons of good reputation
mentioned above, into three parts: fifty ¢itvdr to Dilbak and
fifty citvdr to Sunak, [both] Tugay’s sons, and fifty ¢itvdr
[altogether] to Uraz’s [three] sons.

For the good cause we, Dilbak and Sunak, gave to our
younger brother Yanka [and his brothers an additional] fifty
citvdr land, and of our own wealth. They [all] accepted it
approvingly [with gratitude].

Uraz’s sons Yanka, Kabil and Omrik, [and] we Tugay’s sons
Dilbak and Sunak brought the Qur‘an. Putting it in the hands
of mullah Safér, [we took it] to the mosque. [Here] In the
presence of the above mentioned persons of good repute,
each one of us took the Qur‘an into our hands and kissed it.
We swore an oath in the names of the great God:

We, the children of Uraz, Yanka, Kabil and Omrik, will use
this land of fifty ¢itvdr together, which we ourselves received
with approval. From this day onward, we have nothing to
complain against our father or forefathers.

In their [personal] presence, |, Aktuk son of Kelas, signed
this [document] upon the request of Uraz’s above mentioned
sons Yanka, Kabil and Omruk.

I, from same [Aktuk] village, mullah Mullakay’s son Nuri,
signed this writing [document] together with and upon
request of the above mentioned Uraz’s children from the
same Aktuk village.”
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The year 1078 AH corresponds to 1667-1668 CE. Scorpions are
not present in Yangapar, the northern climate being too cold. The
calendar indication is borrowed from the Islamic tradition where
the ‘scorpion star’ refers to November (compare with the zodiac).

The ¢itvdr (Russian ueTBepTh) is even more confusing than the
desiatina or sazhen as land measure: fifty ¢itvdr could vary from
more than fifty hectares in the 1660s to only 27 hectares in the
1800s. From the fifteenth century onwards, ¢itvdr meant also a
‘bread measure’, or an area sown with % kad or kadka (kanka)
rye. One ¢itvdr is commonly defined as 26 litres of rye grain, but
this varied among regions and over time. Hamidulla supposed
that the fifty ¢itvdr actually were 150 (that is, fifty each), because
they were divided into three equal parts.

It is unlikely that two Mishar villagers met tsar Alexei (Alexis)
(ruled 1645-1676) personally, despite the fact that one of them
was the son of a mullah. They probably arranged matters with the
responsible authorities in Moscow with the necessary payments,
often gifts and bribes in the form of horses, clothes, money, etc.

The landowner agreement seems to be a settlement of heritage
after the deceased Tugay, probably made in order to avoid future
disputes or complaints between his descendants. Uraz was earlier
mentioned as a brother of Aktuk, but Aktuk son of Kelds/Kiles is
here mentioned as ‘uncle’ to Tugay’s sons, one of whom is Uraz.

[About the landowner document]

This historical landowner document has been preserved and
transmitted from hand to hand [over generations]. Some time
around 1850 it came into the hands of Bikkol’s son Taceddin
(father of the grandmother of the author). He had a very
clever son called Hasan who kept it until his death.
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After many years it was somehow transferred into the
hands of Kulak Alau, Abdel Aziz (Tuktar Yosef’s grandchild)
from Yangapar, who lived in Nizhny [Novgorod]. Around 1910,
Zaynolbasar Alauddin (Kulik), when travelling from Finland to
Yangapar through Nizhny [Novgorod], by chance visited Kulak
Alau’s home. He saw the document and took it with him. His
relatives Nizameddin and Hisameddin Hamidulla copied it
from him. When Zaynolbasar went back to his birthplace, he
died there. Thus the document remained with his family.

If we accept that the agreement really existed and was genuine, it
was successfully preserved and handed down through fires and
various calamities destroying Yangapar village many times over.
The original document cannot be found anymore.

The document was published earlier in 1945 by Zinnetullah
Ahsen Bore, who tried to rival Hamidulla in publishing activities.
He also mentioned Zaynolbdsdr as the transmitter, but how the
document or a copy of the text came into his hands is not clear.

Il A short history of Aktuk village, close to
the truth, and events in the village

As it was considered necessary to clarify the confusing
historical information about Aktuk village for our readers, we
decided to write about it from the beginning [of the village].
Whom did this information satisfy? Was it dealt with in this
[clear] way until the end? We could say: of course not! So far
we have given an account of how difficult the task is to shed
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light on realistic and credible information about Aktuk village
from hearsay and tales of the elderly. It is really not possible
[to find out the truth]. The result is always the same:
reportedly, supposedly, presumably.

Because these supposed talks have always only entertained
and amused us [younger generations], we have never
considered them [seriously]. There has naturally also been no
interest in contemplating them [more deeply]. But if we
compare hearsays and stories, the agreement presented
above and “a few real facts of our knowledge” with some
other information, a surprising truth emerges: the history of
Aktuk village, correct and close to the truth, is actually close
at hand!

[Age of the village]

Firstly, it must be mentioned that from the beginning, the
biggest error is that the age of Aktuk village has been
discovered to be nine hundred years. The villages in the
surroundings are not that old... Nine hundred years is a very
long time. A village so ancient would have encountered many
difficulties, numerous events and all kinds of non-civilised
[unstable] periods. This [long and complex history] would by
itself prove that the village is old.

But no such signs exist in Aktuk, nor are they found in any
of the neighbouring [Mishar] villages. The burial grounds and
cultivated lands in the vicinity were established only in the
eighteenth and nineteenth centuries, when the lakes and
rivers were drying up and silting [muddiness] became evident.
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These factors show us definitely the recent age of the villages.
Everyone knows about them, and that is proof of the matter.

The reason for this [historical time] error lies in the fact
that the landowner agreement was written not in the year
1078 CE [Common Era] but the Hicra [AH] year. Converting it
to the modern calendar, it is around the year 1667 fairly
accurately calculated. From this important year we [can]
begin to tell the history [of Aktuk village].

[Grandfather Aktuk and his family]

The explanations about how Grandfather Aktuk’s family came
to settle in this region and who they were [originally], we
must unfortunately leave to the end of this publication,
because of printing-technical reasons and deficiency of letters
[Arabic script types for printing]. We have to begin from the
year when they started to build the village.

The name of Grandfather Aktuk’s father was Kelas. Kelads
had another son whose name in any case was Tugay. We do
not know if Kadim, Kizim and Antar were sons of Kelds or the
sons of his siblings. Because the older generation has always
maintained that Antar was Aktuk’s brother, we cannot dispute
that he was a son of Kelas.

After Aktuk’s brother Tugay died, Aktuk brought the three
sons left behind by Tugay — Dilbak, Sunak and Uraz — to live
with him. Together with Antar, Kizim and Kadim they settled
gradually in this region [surroundings of Yangapar] around the
year 1650. When Antar, Kizim and Kadim began to inhabit the
land they had received in their own names, Aktuk gave the
share of land to his deceased brother Tugay’s eldest son Uraz.
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The younger brothers Dilbak and Sunak were [also] under the
guardianship of their uncle Aktuk. The fields of the brothers
were not of the present size during this migration period, but
smaller and sufficient for their needs. Later on, when more
people moved into their neighbourhood, also the [cultivated]
fields were enlarged.

The author tries here to make sense of contradictory information:
Tugay and Antar are the brothers of Aktuk; Uraz is mentioned as
the eldest of Tugay’s sons, yet in the document he is the youngest
brother, and earlier he was told to be Aktuk’s brother. Kadim and
Kizim are now relatives and not brothers — possibly cousins. But
no village exists with Tugay’s name, while Aktuk, Uraz, Antar,
Kadim and Kizim all have villages still carrying their names.

In Tatar, fugan is vastly used for relatives. An additional word
is required for precision: ir tugan ‘brother’, kiz tugan ‘sister’, ber
tugan ‘sibling’, (ber) tugan balalar: ‘cousins’. Apa means ‘elder
sister’, but is also used for women older than oneself; abiy, abzi
‘older brother’ is used for brothers and older men than oneself
who are not yet of grandfather age; seriel “younger sister’ and ene
‘younger brother’ can address also younger persons.

The local historian Alimcan Orlov (1929-2025) maintains that
Mishar villages were established in this area between the 1300s
and early 1600s, and that they had connections with the region of
Kadom/Kadim. He identified Oktukovo as Aktukovo in a letter
from 1660 by the boyar Morozov who owned land in the Nizhny
Novgorod area. In a document from 1647, Urazawil, Yandaviga
and other villages are mentioned, and in 1668 Aktuk and his son
Simay participated in a division of land. A document testifies that
land was given to villagers from nearby Médéni in 1674. Orlov
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supposes therefore that Aktuk’s village was established already in
the 1620s or earlier; lands were officially distributed from 1618.

[Expansion of farmlands]

The enlargement of the fields [in Aktuk village] affected also
Urazawil, Kadimawil and Antarawil. Empty, ownerless fields in
the surroundings were worked in competition [and] for future
needs, but all was in vain. As [cultivated] land expansion [and
ownership] obviously required approval by the tsar, trips to
Moscow for permits became frequent.

The reply the tsar gave to those requesting land was of
course: “You must absolutely use together the land you are
cultivating.”

Thus, these difficult rules set down by the tsar did not allow
the expansion of the [farm]lands. This caused fear [among the
villagers] that the land would be taken back [by the state or
the previous owners] if regulations were not followed. Until
1667 there were empty and non-cultivated lands [around
Aktuk village].

[Decision to move]

The decree to care for [the cultivated] lands together and
expanding them, the difficulty of [fulfilling] the [tsar’s]
conditions and keeping to the rules scared Grandfather Aktuk.
In addition, the remote location of the fields was frustrating,
causing Aktuk to move his village into the middle of the fields.
The villagers, in total only about twenty houses [households],
immediately accepted this excellent idea. In 1667 they moved
to the present site and started briskly to work.
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[Joint use of the fields]

Already in the same year when the villagers had moved to the
better location, they decided together to arrange the field
issue. By lottery and dividing the whole land area into seven
or eight parts, the sons of Tugay who had been left to Aktuk
[to be cared for], Dilbak and Sunak, sent their brother Uraz’s
son named Yanka together with mullah Safar’s brother Adri
Almakay, who knew Russian, to the tsar in Moscow. They
were to request for themselves the empty and until now
uncultivated land area of 150 ¢itvidir.

After the tsar had given this land area to them, on the
condition that they would “benefit from it together”,
according to the agreement dated in the Hicra year 1078, the
13th day of the scorpion star, that is 2 November 1667, a
hundred ¢itvdr was left to Dilbak and Sunak in Yangapar, and
fifty citvdr to Urazawil and Uraz’s three sons — Yanka, Kabil
and Omriik. (Although in the agreement are mentioned only
fifty citvdr, it is to be understood as fifty ¢itvér each.)

[Safeguarding the future]

As mentioned at the beginning of this book, these areas were
not used for the reason that [cultivated] land would not be
enough when the village grew. The aim was only to safeguard
the future. During the year of famine [as mentioned earlier],
selling the field area of fifty desiatina to Kizzmawil for ten
kadak of grains, and the handing over of forty jars of sour milk
for such a big meadow from Kadimawil, prove clearly that the
thought [of preparing for the future] was correct. This
explains the leftover fields, too.
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The author continues his effort to arrange scarce information into
a logical framework. The landowner agreement did not state that
Aktuk was head of the village or cared for Tugay’s sons, and the
150 ¢itvdr, twenty households, etc., cannot be verified.

Aktuk village was not detached from the events occurring in
Russia, including institutionalisation of serfdom in 1649, which
influenced land distribution. Securing documents of ownership
would be crucial for the villagers. Any Tatar engagement — or the
constant fears of Tatar involvement in rebellions — were factors
affecting the official state attitudes towards them. Stenka Razin’s
uprising (1670-1671) incited, among others, also the inhabitants
of Nizhny Novgorod and adjacent provinces.

[Households in Aktuk’s village]

As Aktuk’s village remained at its old site only for a short time,
between seventeen and twenty years, the number of graves
were only some ten or fifteen. There were also not more than
twenty houses. According to the tales of the elderly, although
there were around two dozen houses, the land area was
divided into eight households. They were:

1) Aktuk, son of Kelas

2) Simay, son of Aktuk

3) Nuray, son of Tauri (Grandfather Tekmale)

4) Saféar, son of mullah Almakay ([both] mullahs)
5) Adri, son of [mullah] Almakay

6) Dilbak, son of Tugay

7) Sunak, son of Tugay

8) Nuri, son of mullah Mullakay
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[Traces of the move]

The name of the village is Aktuk (Ak tok) and it was called
[nicknamed] Yangapar. Ever since it was moved to the present
site it has remained there permanently. The villagers were
pleased with the new location and immediately began to
work. They transformed their former village site into fields
and started to cultivate them...

Although traces of the move were still visible until the
Bolshevik times, such as the old graveyard beside the burial
ground at Urazawil, and the remains of a garden, trenches,
flower beds and hemp lands, nothing is known about their
present state. During hay harvest time, when the hay meadow
was divided, hemp fields were also separated [between
villagers]. Only 75 years ago [ca 1880] the hemp grew so tall
that it scared pedestrians. Until Bolshevik times, here [at the
old site] could be found red bricks, pots, plates and knives.

The list of persons is based on the old document, but it lacks also
names already mentioned including Uraz.

The remains of an earlier settlement were probably of more
contemporary date. The old site would be completely grown over
in 250 years, and any objects rusted or crumbled into fragments.

[Religion and burials]

As mentioned above, when Yangapar was moved to the
present site, the village had twenty houses and eight plots of
land. The inhabitants were religious and fairly skilled in
astronomy and divination; the akrdb yoldizi [‘scorpion star’]
belongs to divination, too.
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The villagers also kept a small house for [religious]
devotion. Only when around 1820 the population had
increased considerably, they succeeded in building a
thatched-roof mosque on the plot of mullah Alim, but this
mosque did not have a minaret [for calling to prayer].

Four years after moving to Yangapar, that is in the year
1671, the first person to die among the population was
Grandfather Nuray. This caused great sorrow to the villagers.
The first deceased to be buried in the new, that is the present
[until 1920s] cemetery, was this respected 71-year old
Grandfather Nuray, namely Grandfather Tekmaile.

Shortly after him, our respected 90-95-year-old
Grandfather Aktuk passed away. The grave of the pious and
revered as a great saint Grandfather Nuray is known to all
[peoples] in the region. His tomb still exists today [before the
1920s], but nobody knows where the grave of Grandfather
Aktuk is. The elderly people are strongly of the opinion that
his grave is in the graveyard near the river bank on the side of
the village. Because they began to bury [the dead] from the
side of the river, when the river banks [sometimes] collapsed,
human bones would appear.

Akrep is the Turkish name for scorpion, in Mishar akrdb, Tatar
cayan. Religious literature and calendars in Tatar employed high-
level language with much Arabic, Persian and Ottoman Turkish,
differing exceedingly from the Mishar language used every day.
Islamic faith in combination with divination and astronomy is
an interesting observation. At least since medieval times they co-
exist but casting horoscopes, interpretation of omens and other
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similar practices are controversial. Islam was introduced into the
Idel/Volga region and the Bolgars during the tenth century, and
Mishars were probably converted by the 1300s.

[Location of Nuray’s tomb and cemetery]

The first person who died was Grandfather Nuray, and his
tomb was placed on a hill, although the cemetery was
originally established by the river. He was greatly venerated
and this [probably] explains the site. Near the grave of
Grandfather Nuray, almost in the middle of the graveyard, was
a wonderfully beautiful and large birch tree. It could be seen
from far away, and all passers-by were amazed. For a long
time many people thought that the grave of Grandfather
Aktuk was below this tree. An elderly man called Amin ihsan,
ninety years old, told that according to hearsay, around the
year 1800 a Grandfather called Yamilhan had planted the
birch on his only son’s grave.

The present [until 1920s] graveyard is surrounded by a
large and deep channel, so steep that animals cannot get in
there. Around the years 1910-1913, money was collected
among the Muslims [Mishars] in Finland. With the aid of imad
Camal[etdin] and Ahmé&dcan Camal[etdin], a fence was built
around the cemetery.

The present-day graveyard in Aktuk is of newer date. Among the
nearby villages, only in Ciimbali older tombs remain from before
the 1920s. The old cemetery near the modern one is overgrown
with trees and bushes now, as there is a Mishar tradition saying
that trees should be planted in graveyards. The fence or channel
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hinders animals from disturbing the rest of the deceased. Fazile
Nasretdin has searched for Grandfather Nuray’s tomb yet without
results; Aktuk’s grave was apparently forgotten long ago.

[Grandfather Nuray’s tomb]

Grandfather Nuray’s real name was Nurmuhammad/
Nurmohammad, but already during his lifetime he was called
Grandfather Nuray. For many years after his death, and even
until 1870, his grave was called “Grandfather Nuray’s tomb”.
Nowadays it is called “Grandfather Tekmale’s tomb”.

The word tekmdle reminds of the word tegii [‘to sew, to
stitch’], but the origins of the word is not known. It is however
known that according to an old tradition, split oak boards
were erected around Grandfather Nuray’s grave. The upper
parts were cut to the length of a span. Into the cuts were
fitted oak boards to make a fence on all four sides. A fence
built in this way was called tekmd. No doubt the grave was
therefore [reJnamed “Grandfather Tekmale’s tomb”.

Such oak fences existed also later in the cemetery because
they are very durable. We can [therefore] conclude from the
above that those others [whose tombs had oak board fences]
died about the same time as Grandfather Nuray. If it is so,
then Grandfather Aktuk’s grave is maybe among them.

It is also possible that Grandfather Nuray’s first fence had
broken down. When these [other] people died, the fence was
replaced together with tekmd-fences which were produced
according to [the techniques of] that [later] time. Eventually,
that is in 1910, Grandfather Ahmad/Ahmit’s son Aineddin/
Ainetdin had the present fence made for Grandfather Nuray’s
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grave, leaving the old fence inside the new one. Its condition
is not known now [after the 1920s].

Grandfather Nuray was born around the year 1600 and
died aged 71. No one has any knowledge about his relatives
so far. Climbing up Irbica hill, the 105-year-old Grandfather
Tau ihsan (related to Siddik Hakimcan in Finland), and
Grandfather Mohodcan or Mohammadcan/Muhamma&dcan
(the author’s grandmother’s father) are [however] told to be
related to him.

Grandfather Nuray appears to have been more pious than his
fellow villager Aktuk; this could explain why he was revered and
not Aktuk who is supposed to be the founder of the village.

The nickname Tekmdile could be derived from tegii ‘to sew, to
stitch, to embroider’ or tekmd ‘stitch’. But tegii also means ‘to
raise, put/set up in a vertical position’. Tekmd in Mishar is a
board fence to keep the soil on a tomb in place, while in Tatar it
means a vertical pole, and tek is ‘very straight’. Thus, tekmdle is
a grave with board or pole fence. Oak boards were expensive and
had to be bought from elsewhere, as no large trees grew in or
around Yangapar.

Span indicates here an old measure between thumb and pinky
when the fingers are spread out, or 18-20 cm.

Siddik Hakimcan (1880-1961) settled in Helsinki as a trader
and he is buried there. Ibrahim (1880-1962) and Aisa Hakimcan
(1896-1972), who lived in Tampere, were probably not related to
Siddik. The same surname does not necessarily mean that people
are related; there are for example two different Ainetdin families
in Finland. In the same family there could be different surnames,
too. Sadri Hamid, Hasan Hamidulla’s cousin, chose to shorten his
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surname, possibly as a pen name at first but then also officially.
Identifying individuals both in Yangapar and among those who
registered as residents in Finland can therefore be perplexing.

Some chose new names to distinguish themselves from others,
changed the spelling or provided their family or father’s name as
surname to the Finnish authorities. Hasan Hamidulla took his
grandfather’s first name as surname, but added in his writings
also the ancestral name Kulik. Hasan Kanykoff was originally
Hairetdin’s son. As there was no lack of Hasans or Hairetdins, he
took the ancestral Kanuk for surname, which was russified into
Kanukoff and spelled Kanykoff in Finland. Many changed family
names from Russian -off forms to Tatar or Turkish forms, or then
they invented their own after the 1920s; three sons of Kanykoff
created Kajenuk, Kayenuk and Kanukhan.

[Sacrifices and beliefs related to Nuray]
Grandfather Nuray was a highly esteemed saint and a miracle
— this nobody denies or doubts. Proof of this is a well-trodden
and bare field path made by the feet of people visiting his
tomb. In his memory, the ndzer korban [promised sacrifices] —
the offerings people give when preparing for a journey — are
naturally still a custom also among the surrounding villages.

Visits to the grave for forty consecutive days and shaving
off wood pieces from the fence to cure illnesses are still done
[before the 1920s]. These methods have been successful [in
healing people] by God’s miracle. All these customs are kept
up and will certainly be carried out in the future, too, for a
long time.

Earlier also Russians from nearby villages considered Nuray
a saint. During mourning periods they prayed [at the grave]
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and gave donations, hoping for help from him. It is a great
distinction and source of eternal devotion to have the grave of
this honoured grandfather in the Yangapar burial ground.

In culturally mixed areas, it is common that all peoples respect
and worship the same saints, even if they adhere to different
religions. The tradition of visiting Nuray’s tomb did not survive
the anti-religious campaigns of the Soviet period.

Until the 1920s, there were no medical experts in the villages.
Persons with herbal, dietary, religious, magical and other kinds of
healing knowledge were consulted, and practices like prayers and
visiting holy tombs were usual. Only when the illness became
serious, the villagers would travel to town for help. Hamidulla’s
father had more faith in doctors in Finland than in Russia when
his first wife fell ill, but their visit to the doctor came too late.

In Finland, Mishars went to Finnish doctors, but visited also
Ali Sader/Sadir Akinski/Akinsky (1895-1960), originally from
the province of Ufa (Bashkortostan). He had knowledge about
herbal medicine. When Akinski moved from the eastern province
of Savo to the town of Jarvenpéa near Helsinki, the local Mishars
would go to him for herbal ointments and medications.

Research on Mishar folk religion and beliefs, their medical,
religious and magical practices is practically non-existent; folk
medicine of Kazan Tatars has been explored a little more. All
Mishar beliefs and practices should be analysed within the larger
context of the region, including their connections with Turkic and
Finno-Ugric as well as Russian neighbours, influence of the rural
and urban cultures, and literacy. The Mishars read magazines and
journals, books and pamphlets which also had an impact on their
traditions and transformed their thinking and attitudes.
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IV [The great fire of 1837]

After founding the village, as explained above, and while its
size was still small, Yangapar villagers kept a little house for
[religious] devotion. As the population grew, they managed
around 1820 to build a mosque on the estate of mullah Alim,
although it [only] had a thatched roof and was without a
minaret [for prayer calls]. Subsequently, when the population
increased [further] and the villagers became a little richer, in
the middle of the village, at the site of present Urta mascet
[‘Central Mosque’], they built an incredibly beautiful mosque
with a tiled stove and minaret. Unfortunately, this mosque
was not long-lived. In 1837 there was a big fire and the whole
village together with the mosque burned down. The only
remaining house was the cottage of Grandfather Talus, which
stands in front of the house of Tuktar’s son Grandfather Yosef.

The fire in the village started in summer during the hay-
making season, when all villagers were out cutting hay. In the
middle of the day, they saw flames rising up to the sky above
the village. Terrified, they returned to the village but could not
save anything from their thatched houses. Only a few cattle
left at home were rescued.

In the evening, when the cattle herds came back from the
pastures, crying [bleating] and complaining [to be milked], the
people [also] went back, tired out from the field [work]. They
were now homeless. There were no beds, everyone was
hungry and scantily clad, children sobbed, and an
apocalyptically tragic feeling spread...
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The date of the fire cannot be confirmed, but as the year is given,
probably elderly informants or a literary source provided it.

Thatching a roof with vegetation (reeds, grasses, etc.) was the
cheapest way to cover a house, however sparks and fire spread
quickly between thatched roofs. A wooden or tin roof are a little
more fireproof.

[Leasing the Steppe field to the Moksha]

After the fire, the villagers were in great distress, but within a
few years they had rebuilt the village. They rented out the so-
called “Steppe” field with a “seven-year cultivation right” to
the Moksha. For the [rent] money they received , the villagers
began again to build a new mosque together.

In older times, the “Steppe” field had been a completely
black [dense] forest, but at the time it was leased to the
Moksha, it had become a scrubby, unploughed grassland. The
Moksha transformed it within seven years into a fully
cultivable farmland, and returned it [to the villagers] as such.

The inhabitants of Yangapar thus received a good field, and
for the rent money they built a large mosque with two floors
in the Turkish style on the previous site of the Central
Mosque. With time, this mosque also became dilapidated, so
it was transformed, reduced and remade into its present
state. It has been preserved complete to this day [before the
1920s], but its present condition is unknown.

Leasing a field to Moksha is an example of the existing exchange
between various groups in the region. The Turkish-style mosque
was built as a result not only of more affluence; it also reflects
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the villagers’ literacy, international networks and mobility. Tatar
village mosques usually have only one floor.

Fatima Nisametdin has told that Moksha villagers taught the
Mishars a lot about agriculture and handicraft. Each summer and
autumn, Moksha farmers sold garden produce in Mishar villages,
onions, apples and other vegetables and fruits. The Moksha were
much better gardeners: Mishars grew tomatoes for flowers but
did not dare to eat the fruits. They used to say: “Let the Moksha
grow vegetables!” Moksha were less dependent on grains than
Mishars, so when the Volga region famine (I'onon B [ToBomkbe)
hit Yangapar in 1921, boys were sent to Moksha villages to buy
food. Hamséd Kayenuk was impressed by their rich gardens and
happy that he could return with food for his family.

Yangapar villagers acknowledged that Moksha were better at
some things. Even so, they are not Mishars. If a person behaves
badly, Mishars say: “Don’t conduct yourself like a Moksha!”

[Imams and mullahs]
The first imam of this [new] mosque was mullah Altinbay.
When he died, his son Sadik was appointed mullah. But Sadik
was short-lived, and soon after his death that family ran out of
imams. Mullah Hisam was nominated next. When he died, for
the same reason Nizameddin became mullah, and when he
left this world, his son Sarifcan inherited the post. After
Sarifcan passed away, his son Letfulla remained to act as
mullah. Of the present situation we have no information.
Although Yangapar village was rebuilt after the great and
fatal fire, and even if many famous and rich landowners lived
in the village, for a long period of time the houses [still] had
thatched roofs. Only after many years, Grandfather Abdehan



Yangapar Tariht History 69

was the first to build himself a house with a wooden roof. This
roof was made by a master called Amirhan from Urazawil.
The village continued to grow, and the [new] Central
Mosque alone was no longer large enough for the people.
In 1851, mullah Halilulla built a mosque near Yana uram [‘New
Street’]. But according to the rules, not enough people [men]
gathered there for Friday prayers, and people had to go to the
Central Mosque for prayers. Only when the number of
congregation members rose to two hundred, they started
going to their own [Haliulla’s] mosque for Friday prayers.
When Halilulla, first imam of this mosque died, his son
Haireddin was appointed. After Haireddin’s death, his son
Abdul Wahab was nominated. The situation now is unknown.

Mosques were built not only for prayers; they functioned also as
meeting spaces. At least three men must participate in the Friday
prayer according to Islamic regulations. It could take some time
to gather a congregation, but if Haliulla managed to build the
mosque, he must have had supporters. There might of course be
conflicts, quarrels, envy or other reasons for the absence of men
wishing to pray, or Hamidulla refers to some other rule requiring
a higher number of participants.

The offices of imam and mullah were usually hereditary: a son
inherited his father’s mosque and also school, if an educational
establishment was connected with the mosque. A man who had
studied to become an imam but had no hereditary mosque would
prefer to build his own instead of working under someone else.

Similarly to other peoples who know and tell stories about the
trickster Nasreddin Hoca, Mishars like to joke about the religious
guides. Teachers and spiritual leaders are respected, imams more



70 Stahlberg & Nasretdin

than mullahs, but Mishars have no scruples about criticising them
and sharing entertaining stories, particularly about naive, stupid
and poorly educated mullahs. In some stories, however, mullahs
are more cunning than imams.

[Congregational conflicts]

Public arguments and all kinds of envy existed already then. In
the year 1874, a member of the Tliban o¢ congregation, Abdul
Aziz’s son mullah izzitulla Ahun passed away. A very good-
natured boy called Sibatulla/Siybatulla was nominated in his
place. Sibatulla was izzitulla Ahun’s son and he managed to
build the Tiibdn o¢ mosque.

Because the congregation of Sibatulla was large enough,
from the beginning he was permitted to hold Friday prayers.
But mullah Sibatulla was short-lived. After his death, some
most renown and obstinate members of the congregation
tried hard to install ismail, the 16—17-year-old son born of
mullah izzétulla’s young wife, as [the new] mullah. Mullah
izzatulla’s younger uncle Arifulla, son of muezzin Téhfatulla,
had on his own behalf gathered a small congregation. He tried
through intense work to be appointed mullah [at Tiban oc].
The supporters of ismail wanted two congregations and one
imam in the mosque, while Arifulla’s allies insisted on two
congregations and two imams sharing the mosque.

The congregation of ismail remained firm in their decision
and did not give Arifulla the possibility to become mullah. On
the other hand, Arifulla’s supporters did not permit ismail to
be appointed mullah [either], so the need for a temporary
mullah appeared. Arifulla’s father, muezzin Tohfatulla, was
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permitted to act as temporary mullah, but then ismail’s
supporters thought up a plot. They accused him of “not acting
according to the law, he did not go to name the child of so-
and-so...”. They presented a document verified as real to the
congregational council. This council judged to the loss of
Tohfatulla, taking away his [official] decree and removing him
from the position of imam. As temporary imam in his place at
the Central Mosque they appointed mullah Sarifcan.

Two imams could share the physical space of one mosque if their
congregations and councils agreed. The two candidates had very
different starting points: Arifulla had probably acquired formal
qualifications for acting as a mullah, but ismail was young and
maybe still at school.

Islamic religious titles and roles vary globally: mullah is often
a honorific title for a man who has acquired higher education in
Islamic theology and law. An imam leads prayers in the mosque
and a muezzin calls to prayer. Ahun is a title almost synonymous
with mullah, but it is less common among Tatars.

But among Sergach district Mishars, the mullah can be a self-
learned man. Village mullahs were often peasants who combined
religious service with farming. Still, a mullah cannot conduct all
prayers, as some prayers are too complex and include preaching.
Only an imam, who has completed higher religious studies, can
guide all prayers.

In the eighteenth century, a system of decreed mullahs (ukazl:
mulla, Russian yxa3noii mymra) was introduced for Muslims in
the Russian Empire. The “decreed mullah” had succeeded in the
national exams and received a licence. Congregations chose their
own religious officials, but the candidates had to be approved by
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secular authorities, including the local police department and the
provincial government. Only then could they take the exams. The
system produced religious officials of “reliable loyalty” to the
state (see Renat Bekkin’s extensive research).

The child-naming ceremony (isem kusu mdclese, botka/butka,
bdbi botkasi/butkast) is a highly appreciated feast. Traditionally a
special grain dish like risotto (botka/butka) is served. In Kazan,
botka means ‘porridge’. In Mishar ‘porridge’ is sotlds, while the
Turkish siitlag is rice pudding with caramelised surface.

Children should receive auspicious and meaningful names, but
in Finland Mishar parents prefer easily pronounceable shorter
names instead of traditional ones nowadays.

[Solving congregational conflicts]

When mullah Sarifcan had served as imam for the two
quarrelling congregations for four or five years, ismail was
drafted into the [Russian] army. The supporters of ismail
grieved greatly about the situation. They went to the Kizilyar
principal (head of the people) Sarafeddin and asked him to
find a way to keep ismail out of the army.

But the principal Sardfeddin was a supporter of Arifulla’s
faction. On the condition that Arifulla would be elected as
mullah, ismail was to be released from the army... They [allies
of ismail] accepted this and returned [home]. As had been
promised, ismail was released from the army [service], but his
supporters did not keep their promise and rejected Arifulla as
their mullah.

The quarrels and arguments continued. In the year 1890, a
famous man of the faith, Fihreddin from Nurlat/Norlat
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arrived in Yangapar. A rich merchant called Fathulla/Fethulla
from Urazawil arranged a big celebration [in his honour].
During the feast, he [Fathulla] made a complaint to
Fahreddin-isan about the conflict between the congregations
of ismail and Arifulla in Yangapar. Present at the feast were
supporters of both mullahs.

Then the [Fahreddin] isan held an impressive sermon-
speech at the festivities. Bringing the people to his view, he
suggested drawing lots about the question of [who should be
mullah:] ismail or Arifulla. The lot favoured Arifulla, and he
chose Arifulla as imam-hatib and imam-médadrris. He
[Fahreddin] appointed ismail as imam-teacher in the same
mosque.

Thus the quarrel ended and both stayed on as imams in the
same mosque.

An isan is a pious man, devotee, a man of faith. The imam-hatib
leads the prayers and preaches, while imam-madddrris is madrasa
(school) teacher of religion. The imam-teacher taught not religion
but other topics (reading, writing, mathematics, geography, etc.).

If a pious man or teacher visited, celebrations were arranged in
his honour. This tradition continued in Finland for many decades
but today only some families maintain it. It was also common to
refer conflicts and decisions to such merited and wise guests, and
their verdicts were usually respected.

Nurlat, Tatar Nurlat/Norlat, is a town on the Kondurcha River
around 270 km southeast of Kazan.
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[Imams and eminent teachers]

In the autumn of 1915, mullah Arifulla died of old age.
Between 1922 and 1930, during the Bolshevik period, also
mullah ismail died of old age in the Nizhny [Novgorod] prison.
At the Tliban o¢ mosque, which had joined two congregations
and two imams, Arifulla’s brother Yakup Tohfatulla was
appointed as official muezzin. He was an educated man and
fulfilled the task well until his death.

His elder son Abdul Koddus/Kiddus was well-educated and
open-minded, too. He was a strong [Tatar] nationalist and
could therefore not come to an understanding with the
uncivilised enemies [Bolsheviks] in the village. He left for the
Crimeal[n Peninsula] to work as a teacher in a notable school
and died there around 1920. The people in the towns of Yalta,
Sevastopol and Simferopol in Crimea cannot forget his
outstanding achievements. Everybody knows his exciting
speeches held before thousands of people. His name is widely
known beside our famous [Tatar] great men such as Musa
Bigiev and Lotfi/Litfi ishak.

Hamidulla attested personally events in Yangapar until 1915, but
information about the later period arrived in Finland with those
who succeeded in leaving the Soviet Union. Ismail fell victim to
persecutions of religious functionaries, and Abdul Koddus’ death
coincides with the Red Terror in Crimea 1920—1921. Hamidulla
published his texts in 1925 in the magazine Mdgrifit, but Koddus
is otherwise mostly forgotten.

Musa Jarullah Bigi (Myca fApynna burues, 1873-1949) was a
leader of the reformist Jadidist movement. He was internationally
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respected, a famous scholar, teacher, theologist, translator, writer,
publicist and political activist. In 1923 he was arrested and the
Mishars in Finland required assistance of the Turkish government
to free him. After fleeing from the Soviet Union in 1930 through
Central Asia, Bigi spent the rest of his life writing, travelling and
counselling Muslims and Tatars in the diaspora. He visited also
Finland, wrote advisory letters and functioned as a guide for the
modernisation and adaptation of the Mishars to Finnish society,
while at the same time keeping their own language and identity.

Lotfi/Liitfi Ishak (1874-1925) was the imam of the Cathedral
Mosque in Saint Petersburg. He was engaged in education and
established a school there. On his initiative, a girls’ school was
opened in 1910 in Yangapar. He visited Finland before 1917 and
in 1922 he arrived to stay. Ishak tried to establish a prayer hall
for Muslims and a Tatar-language public school, but entered into
conflicts with many Mishars in Finland. In 1925 he passed away
suddenly while on a visit to Istanbul.

[Fires and famines]
As mentioned before, there was a great fire in the year 1837
in the [Yangapar] village. Even without it this poor village was
already upset — such great fires did not occur only once. For
very long, and until exhaustion, the village had to suffer from
them. In dry, rain-free years, the villagers experienced famines
and deprivations. Crying and bowing down their heads in
sorrow, the villagers went together behind the mills to pray
for rain and ask God for help. All this shows how powerless a
human is when facing a big catastrophe.

We cannot refrain from mentioning, too, that in [the
summer of] 1877 the fields in Yangapar and all neighbouring
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villages were thoroughly frozen. Hailstones fell so densely that
a cattle herd wandered from the main road into a field dam.
Cattle also strayed into a swamp in the hinterland, and the
marshland was filled with cows. As no one had yet had time
to harvest the mixed grain field, the whole field [harvest] was
destroyed. Such a heavy hailstorm even contemporary eighty-
year-old people cannot recall. The ice chunks were so thick
that they stayed in the courtyards for weeks without melting.

Sudden thunderstorms and hailstorms are not uncommon in the
region in summer. Cattle might panic and wander into marshes or
be seriously injured during hailstorms. Probably the ice did not
remain for weeks but for hours, as the high summer temperatures
would soon melt the chunks.

V Cultural and social life in Yangapar
in the early period

At the beginning of this book, we talked about life in the
village only from the perspective of agriculture or farming. As
it was suitable for the topic, we also discussed windmills and
groat mills. In the first period of Yangapar village [history], the
population was small. They lived quite well owing to their vast
fields [providing ample food].

As the population grew, the size of the field [allocated] for
each household was reduced. Those who could not obtain
enough [grain] for their needs left [the village] for other
places. More and more people had to leave in order to fulfil
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their lack [of food]. At first it was considered fashionable to
stay during the winter in town in order to earn money
[through trade], and to return [to the village only] in summer
to cultivate the [family] fields. Later, as the village kept
growing, [ever] more families encountered difficulties in
managing everyday life, and as a consequence many families
moved to towns.

In addition to the lack of farmland and economic considerations,
strong russification measures at the end of the nineteenth century
influenced many Tatars’ decisions about migration — also abroad.

[The village grows]

At the beginning [in the seventeenth century], there were
only twenty houses in Yangapar [Aktuk] village. In 1920, the
village had increased to around 580 houses and a population
of around three thousand persons. As the number of
inhabitants grew, naturally also the amount of cattle
multiplied. In the mornings, five large herds left the village for
pastures. If we count that each herd contained around a
hundred cows and three hundred sheep, then certainly there
were five hundred cows and 1,500 sheep in the village. There
were some five hundred horses, too.

The fields, at the beginning appearing to be very large, had
now to be expanded by drying up the lakes and rivers. The
lack of space, and also the landowner regulation that only
boys* could inherit their own piece of land “per head”, left
families with only girls in a critical situation, so they had to
move to towns.
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*[Footnote] In every third field, collected from seven different
land allotments, the size per head was two sazhen wide and
sixty sazhen long or totally fourteen sazhen. So, of the sown
fields, each person received only 5,292 square metres. From
these 1,764 square metres remained fallow.

The population figures are from official statistics in the early and
mid-1910s. By 1920 many villagers had either moved to Finland
or to towns and also the number of animals was reduced. Hamsé
Kayenuk, who herded cattle as a boy, mentioned far fewer flocks.

Two sazhen (4.2 m) wide multiplied with sixty sazhen (128 m)
long makes a narrow strip of land very difficult to cultivate. The
fourteen sazhen (29.9 m) are confusing — sazhen is a length and
not a square measure. Obscure are also the 5,292 square metres

(0.53 hectares). 4.2 x 128 makes 537.6 (0.053 hectares); thus, the
author probably meant twenty (42.7 m) and not two sazhen. The
close value of 41.3 m x 128 m makes 5,292; these were divided
by the author in three.

[Kerdsen field and tombs]
One day in 1912, when [cultivable] land areas were
[practically] daily diminishing in size, a Russian boyar [official]
sent by the state arrived in this area. He told that Ciimbali
[village] intended to sell the so-called Kerasen [‘Baptised
Tatars’] Field. This field had earlier been owned by Cliimbali.
When many Kerasen [Christianised Tatars] appeared in that
village, those villagers had chased them away. The state
dispossessed the fields of Climbali [as penalty] and kept them
[as state-owned fields] for fifty years. When the state tried to
sell the fields back, Cimbali [village] did not wish to pay for
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them. The boyar became angry and offered the fields to
Yangapar only three kilometres away.

Maybe it was a lie or the truth, but when rumour spread
that people who bought the field, that is the “Kerdsen Field”,
had to move there... then [also] Yangapar villagers became
afraid of buying it. The boyar sold it in parcels to those who
wanted [to buy].

The field was divided into 28 plots and each plot was the
size of 30—-35 ¢ibik. The length of a parcel was 240 sazhen and
width a hundred sazhen. The persons [buyers] were the
following: Hisameddin Hamidulla, Yosef Camaleddin [Camal],
Kamal Baibulat, ismail Ayuhan, Alauddin Mohamméd
Abdrahim (Kulik), Ak imad, Sagid Bilali, Omar/Ymar Alauddin
[Sali], Zarif Sabir, izzatulla’s son mullah ismail, Minhac and his
sons Aisa Sadik and Halil Sadik, Haireddin Fathulla and
Rahmatulla Dinmohammad.

This [Kerdsen] field turned out to be a very fertile and
productive land for the buyers. This benefited the whole
village as well, and the [food] situation improved significantly.
On one hand grain stores increased, and on the other the
village activities became more lively. But immediately after
the Bolsheviks came to power, the Climbali villagers robbed
the field back from its [Yangapar] owners.

On a knoll on the road from Yangapar to Irbiga at the Kuysui
junction, there is a place called the Kerdsen tombs, and there
are signs of a few graves. This explains the fact that in
Yangapar there have lived a few Keradsen. It is however wrong
to assume that these tombs are of the Climbali Kerasen.
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Who exactly the Kerdsen, Christianised/Baptised Tatars (English
Kryashens, from Russian kpsimeHsl, kpeménsle Tarapsl) in the
Ciimbali and Yangapar region before the 1860s were, and where
they came from is not known. Kerégen are considered a subgroup
of 1del/Volga Tatars and their language does not differ much from
the Muslim Tatars’. Many state-organised conversion campaigns
targeting Tatars and other peoples occurred between the sixteenth
and nineteenth centuries.

Aktuk village like Ciimbéli and others resisted all conversion
efforts. We do not know if Kerdsen came of their own free will or
were displaced. If they were sent by the state, Ciimbali villagers
correctly interpreted their appearance as official pressure on the
Muslims to convert. The fact that the state confiscated village
fields as punishment would indicate that the Christianised Tatars
were moved with a purpose. Typically, the state authorities did
not simply return the fields but required payment for them.

A boyar/bayar in Tatar means an upper-class landowner, but it
is also satirically used for a man who boasts of himself and tries
to look richer than he actually is. Here boyar means a landowner
or state official (historically often the same person).

The measure of each plot was around 512 x 213 metres or 10.9
hectares. The ¢ibik is a Tatar land measure which varies between
71 and 100 cm. The word also means ‘twig, rod’, and today also
wire or cable: timer ¢ibik ‘metal wire’, elektrik ¢ibigr ‘electric
cable/wire’.

Among the buyers there are several persons mentioned earlier,
uncle Hisameddin and Mohammé&d Abdrahim (Kulik) from the
author’s family; Yosef Camal; Kdmal/Kemal Baibulat; Ymair Sali
etc. Minhac’s son Aisa Sadik [Sadekoff, 1874/1876—1949] came
in 1895 to Helsinki, and his son Hseyin Sadik was later imam in
Jarvenpad. Halil/Haliulla (1866—?) and Suleyman (1883—-1961)
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were the brothers of Aisa. Zarif Sabir’s relative was Abdul
Kébir/Abdulkebir Sabir/Saber (1888—1944) who lived in Rauma
in Finland.

Rich and notable Yangapar farmers

Grandfather Pasla was the first and foremost among the
renowned Yangapar cultivators. He had six sons and a
daughter. He was a very strong and wealthy farmer. If any of
his enemies unexpectedly burned down his thirty haystacks in
one year, already during the following year he put up thirty
haystacks again.

Drawing by Sadri Hamid, 1937. View of Yangapar from the direction
of Irbica hill in 1921. Three mosques and four mills are visible.

Another prosperous farmer was Grandfather Salawat. The
third rich man was from the Mitus family. The fourth was
Grandfather Glbas; fifth Grandfather Abdehan; sixth
Grandfather Yosef; seventh Grandfather Kanuk; eighth
Grandfather Cali (Baluk); ninth Grandfather Aynus; and tenth
Grandfather Ayuhan, who sold grains.
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The eleventh was Grandfather Tasbulat; twelfth
Grandfather Abdiruk [Abdrahim] (the author’s mother’s
father); thirteenth Grandfather Safiyan; fourteenth
Grandfather Patus; fifteenth Ablas’ son Grandfather Yosef;
sixteenth Grandfather Kamus; seventeenth Grandfather Sali;
eighteenth Grandfather Amis; nineteenth Kulik’s [sons] Alau
and [the author’s] Grandfather Hamidulla.

Grandfather Ahmir was the grandfather of the two latter, a
famous and rich farmer who traded in grains and lambs.

He was the first who built a mill in the village and half his life
was spent working in the mill. Twentieth was Grandfather
Batirbay who traded in textiles and haberdashery. Twenty-first
was Kerpe Aisa, who owned a big shop of textiles and
haberdashery in the village.

The list of rich farmers contains many names of ancestors to the
Mishars in Finland. Only men are mentioned, but behind every
successful family father there was at least one accomplished and
hard-working woman, and a large family with the children taking
part in the work as well. Women could also farm, trade and do all
things the men did. Aunt Hairiba of the Kanuk (Kanykoff) family
kept a shop for many years, and many women very successfully
managed daily life while the men were away in towns.

Good relations with fellow villagers were essential: the fear of
enemies and revenge was real. Conflicts could be solved in the
congregation or with help from mediators (often mullah or pious
persons), but property was sometimes ruined in vendettas. Few
lives were lost, however. Men preferred physical revenge while
women resorted to magic. Young women could curse mother-in-
laws and use black magic to avenge the hard treatment they had
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to endure. Hamsd Kayenuk witnessed similar proceedings as a
young boy in the village. Magic, folk beliefs and “superstitions”
abound in Mishar proverbs and sayings, and many were carried
with the Yangapar villagers to Finland.

Skilled workmen in the village

The men of the Kulik family were considered to be the [most]
famous skilled workmen in the village. Tagun Halil's son Ymar
was without doubt the most skilled silversmith.

Among the carpenters, renown were Arisli’s son Sibat and
his children [sons]. Other famous workmen were bricklayers
Siri Haireddin’s son Masul and his sons; among the smiths,
Tagun’s son Halil and two Russians.

There were dressmakers, bast shoemakers, [religious] hymn
creators, and food store owners, too. Other skilful people
worked for their own needs. There were also well-known
merchants who left the village for other places.

The Yangapar villagers learned from Moksha or Mari to prepare
rectangular bast shoes. These ¢abata were prepared from rough,
peeled or unpeeled bark of linden (lime) or small-leaved linden
(Tilia cordata). Long slips were woven not straight as among
Mari and Moksha but diagonally like in Finnish birch bark shoes
or rucksacks. The Mishar shoes were blunt at the toes, and there
was no difference between left or right foot. Poor inhabitants
mainly made and used these bast shoes.

In Tatar, shoes are spoken of in singular: basmagiini sal ‘take
of your shoe[s]’. Those who could afford it had itek-¢itek ‘boots-
booties’ (ankle boots). Mishar itek is a general word for ‘boots’.
Citek are usually decorative women’s boots, also the boots with
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many applications and heel; Kazan Tatar ¢igelgdn itek ‘decorated
boot’. Bdibeg/bibets are practical high boots made of soft leather
without a heel, like long socks — not to be confused with Turkish
papug. Bdibets were made of yuft (Russia leather from cow) and
sahtiyan, safyan (saffian) or hrom from goat or sheep. Mishar
bdbets is called kiin citek in Kazan Tatar.

Other footwear among the Mishars are basmak, a general word
for ‘shoe’; kdves or shoes made of soft leather; kata, light shoes
easily put on the foot; ¢iidk, light and soft leather slippers. Tufli/
tiifli “slipper’ is borrowed from Russian tydmau ‘shoe’, and siplik,
siplek, siplet from Russian nuénku ‘sandal, slipper’. In Mishar,
the latter is an everyday word for light shoes. Batinka, botinka,
Russian 6otuaka ‘shoe or booty’, sometimes have decorations of
lace.

Felt slippers, shoes and boots, Mishar ¢ergitek or ¢ergi itek, in
Kazan Tatar kiyez itek, were also made and used in Yangapar.
During the cold season, galoshes and bast shoes were worn on
top of boots and shoes.

Inside the footwear, villagers used to wear ¢ulka ‘sock’ or ayak
¢olgawt ‘foot cloth’ in winter. With this arrangement they did not
need to wash their feet in icy water before prayers in the mosque.
In summer, the villagers often walked barefoot and only wealthy
villagers used shoes. All put on shoes or boots going to town.

Shoemaking continued in Finland: Zayndlbasar Samaletdin/
Schamaletdin/Shamaletdin owned a short-lived felt shoe factory
in Jarvenpédd. Zinnétulla Hakim kept a shoe repair shop called
Sinikenkd ‘Blue Shoe’ in Helsinki. After it failed, Naim Sadik
and possibly his brother Halim bought it. The shop functioned
until at least the mid-2010s on Fredrikinkatu. Earlier addresses
were Erottaja and Kaivopiha.
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[Armenian fair at Madana]

On page seven in our [original] book, we mentioned in
passing a lake called Mortaza Dam. This lake was quite large
and deep, and the villagers kept geese and poultry there.
Around the lake lived people skilled in dyeing yarn. At that
time, end of the nineteenth century, dyeing skills developed
further, and from the dyed yarns various clothes were made.
Therefore the people had no need for shop [industrially
produced] clothes, that is for [printed textile] chintz or other
textiles. They even traded with their own produce.

At that time, according to hearsay, Armenians sold fabric
yarns and started to hold fairs on Madana hill. We are told
that lots of people gathered there always. Because alcohol
was [openly and publicly] sold in Madana, and there was a
brandy shop [in that village], mullah Abdul Wahid of Madana
became afraid that the people coming to the market would be
corrupted [drunk]. In 1840 he ordered the liquor store to
close and the fairs to cease.

The assertion that the villagers did not need industrially produced
textiles in the nineteenth century but traded with their own goods
does not exclude that the inhabitants bought fashionable clothes,
too. Clothes and textiles from factories around the world reached
even remote villages — which Yangapar certainly was not during
the nineteenth century.

Armenian merchants traded within and far beyond the Russian
Empire; they are mentioned here mainly because of their touring
market at the neighbouring village Madéni. Although alcohol is
in principle not permitted to Muslims, it was consumed by some
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people. Young men often tried it as a forbidden fruit when they
went to towns, yet out of respect they took only non-alcoholic
drinks at home in front of parents and elders. Young men from
the village would drink, smoke and play cards in cities like Saint
Petersburg. Many men smoked in secret but never before their
parents or older persons. Women were expected to refrain from
all such vices.

The mullah in Maddéna had a cause when he ordered the shop
to close and the fairs to stop: Hamsé Kayenuk has recalled gossip
about men in Yangapar who beat their wife and children when
drunk. The mullahs would try to stem the tide of drinking, but as
the men travelled far and wide, and vodka was easily available in
Russia’s towns, control could only be implemented in the village.
In Finland, many Mishars keep more strictly to refraining from
pork meat than alcohol. Yet, according to our observations, the
average Mishar alcohol intake is below Finnish consumption.

Beekeepers

A well-known beekeeper in Yangapar was wealthy Fathulla
who kept [around] fifty beehives. Also Mohammé&d Amin and
Tuktar’s son Grandfather Yosef had quite a number. Arslan’s
son Sibat/Siybat and Hiccatulla Salawat’s sons (the author’s
mother’s sister’s family, Marhaba) had some beehives, too.

Beekeeping among Mishars does not have a long tradition; much
more famous for their apiculture and high-quality honey are the
Bashkirs. Possibly Mishars learned from neighbouring peoples to
keep bees. Peter Simon Pallas observed that the Erza around the
Pyana River were very skilled beekeepers in 1768.
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Circumcisers

In Yangapar and surrounding villages, the most renown and
skilful circumciser according to the Sunni rites was
Grandfather Abdiruk or Abdrahim (the author’s mother’s
father). After his death, his son ismail attained great fame like
his father [as a circumciser]. In addition to these two, also Ali
Hodayberde and Make Bilal carried out circumcisions.

Circumcision of boys is widespread in the Muslim world, and the
circumciser, Mishar abdal¢t or sénndtce, was a highly respected
man. The delicate operation required great skill. Nowadays it is
usually done in hospitals in Finland and elsewhere.

Hajjis [pilgrims]

There were six hajjis in Yangapar:

1) ismail haci, who made the pilgrimage to Mecca in total
three times: for his own benefit, and instead [for the benefit]
of Miluk from [the village of] Pe¢3, and for Mohoddin/
Mohiddin from [the village of] Suksu.

2) Mohammad Amin. 3) Bawas. 4) Samerhan.

5) Sayfulla’s son Nureddin. 6) Ali’s son Nureddin.

Hayjj or hadj, the annual pilgrimage to Mecca, is an obligation for
all Muslims who have the financial means and are able to travel.
The pilgrimage can be carried out for one’s own benefit or on the
behalf of others. The journey was both difficult and expensive,
but pilgrims went to Mecca from places much farther away than
Yangapar. The faraway travellers used to trade on the way to pay
for the journey, which often took a few years. In Yangapar, only
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six villagers could or would pay for the trip or decided that it was
important enough to spend their money on the journey.

School and education

If mullah Arifulla’s school was considered the most famous in
Yangapar, the second would undoubtedly be mullah Wahab’s
school. Also mullah ismail’s school, and mullah Sarifcan’s son
mullah Letfulla’s schools were of good educational standard at
the time [before the 1920s].

In comparison with neighbouring villages, Yangapar was
constantly the most noteworthy in terms of education and
culture. While these four schools were competing with one
another for the [highest] educational level, for a long time
some women had taught girls privately at home. Therefore
not many women were illiterate. As it was feared [by some
elders] that girls would write [love] letters to boys, they were
only taught to read and not to write. The consequence was
that there were few women who could write in the village.

[Girls’ school]

The esteemed but now deceased imam Létfi ishaki initiated it
[a girls’ school], and thanks to his efforts and the toil of imad
Camal, Mostafa ismail, Fattah Arifulla and Kdmal Baibulat,
money was collected from the Muslims in Finland as well as
from the people in the [Yangapar] village. They bought Tauli
Hosni’s house. In 1909 a girls’ school was established in the
name of mullah Letfulla’s congregation. [Re]Construction
work of the school was supervised by Yosef’s son Camal,
Ayuhan’s son ismail, Yones’s son Zakir and Sagid’s son Bilal.
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Drawing by Sadri Hamid: Landscape of Yangapar from Suksu; Ayirma
‘Divide’, back of the threshing area and Yugari o¢. Left is marked (0)
where Nizameddin Hamidulla’s house stood, the author’s birth home.

When the girls’ school was finished in 1910, its first teacher
was miss Rdyhana Batirsin from Bubi [women teachers’
college]. After working for two successful years as a teacher,
she married Camal’s son Hasan, but despite this she trained
excellent teachers to fill her position. Thus, the teaching
continued, and the village women became educated and
enlightened. They learnt easily to read and write beautifully
thanks to Rdyhana Camal.

Around the year 1917, a vocational school for girls was built
near this [elementary] girls’ school, but as the teaching was
delayed and postponed time and again, we do not know
about the situation of the school lately.

Portrait of the teacher
Réyhand Camaleddin
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‘Bubi’ was a women’s school in Izh-Bubi village, established by
the female educational pioneer Muhlisa Bubi (1869-1937). Her
pupils, among them Réyhani/Reyhane (1893—-1975), daughter of
Batirsin, taught Tatars and other Turkic-speakers throughout the
Russian Empire and also outside it. Rdyhani and Hasidn Camal
emigrated to the new Turkish republic, but returned in 1927 with
the Hamidulla family to Finland.

Most women could at least read when they arrived in Finland.
Those who could not read were either taught by family members
or learned it by themselves. Attitudes to female education varied,
but at the end of the nineteenth century many men, similarly to
Hamsé Kayenuk’s maternal grandfather, hired a private teacher
for his daughters. The girls learned both to read and write despite
conservative views of some community elders.

Many of the families in Finland ordered books, magazines and
women’s journals from Kazan until the 1920s and again from the
1960s after political changes in the Soviet Union. Various Turkic-
language publications and music came from Kazan, Ufa, Central
Asian republics and Azerbaijan. Several read Turkish, Russian,
Arabic and other publications, too, besides Finnish, Swedish and
western European newspapers and journals.

[New Method education]

Mullah Arifulla’s school was the most famous among all the
villages in the area. Its teachers were at the beginning mullah
Arifulla himself and his son Mortaza. When the new school
building had been constructed, also his elder son Mostafa
taught [there]. Around 1909, after finishing his studies in
Kazan, he [Mostafa] began working diligently as a teacher. He
taught according to the new educational system, and he was
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the first to bring this new method to Yangapar. (The author of
this book was one of his great pupils, too.) In mullah ismail’s
school, the teacher was a man called Halil. In mullah Wahab's
school, besides himself there were mainly teachers from
elsewhere. Mullah Letfulla taught at his own school.

Hamidulla went in his own (and his father’s) opinion to the best
school in the village, mullah Arifulla’s educational establishment.
Mostafa was a much beloved teacher. Despite the hard life at
school, where the teacher’s stick often “danced” on the pupils’
backs and heads, Hamidulla remembered fondly his school years
and the interactive and innovative teaching called wusul-i jadid or
‘New Method’. To traditional topics such as reading, writing and
religion, also secular topics like history, geography, mathematics
and scientific subjects were added.

Pupils were required to stay all week at Arifulla’s school and
to go home only for the weekends. Other schools did not require
this: Hamsd Kayenuk, among others, stayed at home while going
to school in Yangapar. Hamidulla tells in his autobiography that
the pupils learned until midnight kneeling on the cold floor. They
cooked, ate and slept in the schoolroom. Only when a father paid
for firewood or repairs, his son was permitted to sleep in a room
reserved for the teacher. All others lived day and night only in the
large room.

Learning to read by phonetic methods instead of memorising
was one of the significant changes of the New Method education.
This method improved overall literacy among Tatars, and many
innovations were later included in Russian schools. The removal
of corporal punishment and focus on developing literacy in the
pupils’ own language were further reforms. Half of the pupils left
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in protest at Mostafa’s teaching but Hamidulla stayed. When he
and his peers surpassed all others during the public examinations
next spring, those who had left wanted to return.

Jadidist innovations, the fact that schools had existed for over
a millennium in the Idel/Volga region, and that also women were
literate should be considered when discussing Tatar education.
Yangapar villagers were more educated than the average Finn at
the beginning of the twentieth century; school became mandatory
only in 1921 in Finland. The high degree of literacy helped the
Mishars to adapt quickly to the new society. Today Mishars often
have double education in Finland, besides the public school also
Tatar-language courses, and their educational level remains high.

Village leaders [principals]

Misfortunes and hardships had for ages been the fate of the
villagers in Yangapar. In all matters they were used to turn
sincerely to God, so they faced the difficulties humbly and
unconcerned about other [irrelevant] things. The villagers had
learned the custom to pray and beg [God for help], because
they were afraid of thieves and evil arsonists. This was very
degrading.

The hypocrites, on the other hand, ruled the village
according to their own liking. These issues were constantly
hanging heavily on the villagers’ shoulders, like shackles and
nuisances. Similar things happened also in the neighbouring
villages, the usual misfortunes sent to us by God, so we do
not think it necessary write about them in our publication.

Around 1860, Yangapar was still under the administration
of Yandavica. Some time during the year 1865, the village was
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attached to Urazawil. Around 1873, the head of Yangapar was
Ayuhan’s son Osman. After him the leader of the village
became Ayuhan Bigeldi (Isa Sadik’s grandfather). After that
the administration was transferred to Kizilyar, and after
Kizilyar it came again back to Yangapar. Sali’s son Alaleddin
(Taz Omar’s father), and after him his father Grandfather Sali,
became leaders of the village. After them the leadership went
again to Kizilyar and Sarafeddin governed the village. After
him the leadership was transferred to Urazawil where
Rizwan’s son Sérif, and after him Magdiyef’s son Salaheddin
Nureddin governed the village.

Village headmen
Nurkay’s son Matus and Tamka (alternately), Tala (Haliulla
Caluk), Caluk B&dri, Taz ismail, Sdlimcan B&dri and others.

The “leaders” or principals were those who had contact with the
Russian authorities. These higher levels of decision-making were
located mostly outside Yangapar, while village headmen, Mishar
idardge, Tatar awiniii istaristalar: (Russian crapocta), decided
about local questions in the village. They were often influential

men who served for several mandates.

Village dandies

Grandfather Ayuhan, Ahsin Abdirus, Hodayberde Arisli/Arsli,
Tala, Tuktar’s son Yosef, Yosef’s son Camal, Sagid’s son Bilal,
Daulatsah’s son Makcan, Timuk’s son Calay, Ayuhan’s sons
ismail and Wafa, Bali’s son Saiiban, Sabir’s son Zarif, Nurkay’s
son Haireddin, Abdelman’s son Haireddin, Cidekan’s son
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Naddman (who was also once the village head[man]). The
home of imameddin Narimbay was since olden times a place
where people used to meet. In the middle of the square at
Kizil mascet ['‘Red Mosque’] there has always been a fire
station. The author has forgotten to mention the fact that
Yangapar village was established at this location!

Kustan, yalagay or tilinkd totugt means literally ‘plate holder/
carrier’, a snob, dandy or coxcomb, someone who is showing off.

Narimbay’s house could be understood in two ways: either the
location was a meeting place, or it was a site for collecting old
and unnecessary things.

Village thieves

The notorious thieves of Yangapar at the end of the
nineteenth and beginning of the twentieth century were the
brothers of Arslan Sibat/Siybat, Siri’s son ibnuk, Cokon’s son
Sabir, Saliban’s son Batirbay and similar burglars. In all they
were ten families, with wives and children 26 persons. Thanks
to the efforts of the village head [Rizwan’s son from Urazawil]
Sarif, they were exiled to Siberia. Still, the village has not been
saved from small thieves and arsonists seeking revenge.

These “village thieves” were most likely very poor. People could
be sent to Siberia during the nineteenth century for even minimal
offences, alongside those who had committed serious crimes, as
the state authorities wanted to colonise the vast region. Memories
about unwanted individuals in the village are rare; perhaps it was
embarrassing to acknowledge a presence of thieves among their
“own” or the happy village memories would be tinted.
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Toratas [holy stone statue]

To the east of Yangapar on a high hillside there is a stone
called toratas/tiratas. Nobody knows its history. This stone
resembles a human and it previously stood upright. Last time
[the author saw it], it was lying on the earth with its arms and
legs broken.

People also tell the following: a mother cursed her
disobedient child “to become a toratas...!” and sent him away
from home. When the child arrived at this place, he really
turned into a stone. Because of similar pitiable stories, visitors
have come here and they usually leave sacrifice money on the
stone. According to hearsay, certain people knocked the stone
down and damaged it while looking for money.

This toratas stands near the [Par] river, and every year the
stone moves one step closer to the river. People believe that
when it falls into the river, that will be the end of the world. In
the year 1912 Abdulla, son of Kistek’s son ismail, had a fence
built around the stone.

According to hearsay, during the Bolshevik period they dug
beneath the toratas and found a stone there as big as a horse.
Underneath the stone was coal. Fearing that the rainless year
had been caused by disturbing the toratas, the people filled
the holes again and left the stone as it was before.

A similar toratas can be found in Pasat village some eight
kilometres from Yangapar, but it looks like a kneeling human
figure. The history of these stones is unknown, but obviously
we cannot believe that they are cursed children who have
turned into stones. A more reasonable explanation would be
that they were raised in memory of heroes who fell in old
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wars. Possibly in ancient times an enthusiastic fugitive or
shepherd cut statues while hiding in the hills, just to spend
the time. As the toratas in Yangapar and Pasat are significant
and valuable memorials of ancient times, to protect them is
both a cultural and moral responsibility of the two villages.

Tatar folklore and literature abound with stories about magic and
curses. A well-known song-fairy tale is Sak beldn Sok (‘Sak and
Sok”): a mother curses her two children to turn into birds. Adults
could, when angry, curse each other to the lowest levels of hell.

Stone statues, Mishar toratas/tiratag, are common throughout
the Eurasian steppe. The standing stones often have no hands or
feet sticking out from the body, but there may be lines marking
face, hands or legs on the stones. Today no markings are visible
on the stone in Yangapar. It is covered with a pavilion, but much
overgrown with grass and it slowly sinks into the earth.

Who erected this stone statue and when that took place cannot
be ascertained. Stone masonry requires skills and special tools so
a casual creator is improbable. The stone might have been a tomb
memorial, or it was erected by an ancient people as a monument
or for a religious purpose.

Writers in Yangapar

The highly educated Rizwan, Mulay’s son, wrote and
published during the nineteenth century a great number of
books which he always printed in Kazan. On the back cover of
the books this was written: “Nizhny [Novgorod] province,
Sergach district, Aktuk village, published by Rizwan, son of
Mulay...” Because his books were read and used even until
recently, there is no doubt that they were successful and
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worthwhile volumes. Four generations before the author of
this history, there is a forefather called Mulay. He had a son
named Rizwan. There is no uncertainty that Rizwan is the
same person who wrote those volumes.

We have heard that Grandfather Mulay built a second
bridge upstream from the Mar bridge; there are still remains
of it called Mulay’s bridge. Similarly, from hearsay [we know
that] Grandfather Abdrahim (the author’s mother’s father)
dug a big well near his house on ismét hill. Until today it has
been called Abdiruk’s [Abdrahim] spring. Nowadays this salty
[mineral/exceptionally good water] and miraculously healing
well is still the most famous and important in the village.

Rizwan’s books have been lost with time, but by claiming this
writer as his ancestor, Hamidulla legitimised his own writing and
publishing interests in the eyes of his critics among the Mishars
in Finland.

Adding all kinds of information when talking about a person
or a family is common among Mishar informants: all available
information about individuals, connected people and their actions
must be added in order to create a broad understanding about the
situation and the people involved.

[Abdul Koddus]

On page 45 in our [original] book, we mentioned the late
respected Mr. Abdul Koddus, muezzin Yakub’s elder son. He
wrote strongly nationalist articles for the Crimean [Tatar-
language] newspapers, and also [Tatar] nationalist articles
printed in Hasan Hamidulla’s Mdgrifét, a weekly magazine
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published in 1925 in Finland. The Muslims in Finland intended
to ask Mr. Koddus to become their mullah. The initiative was
unsuccessful because they divided into two factions and he
did not receive that position.

Photograph of [Abdul] Koddus Yakub

In the mid-1920s, the Mishars in Finland
divided into two parties, a “Turkish” and
a “Tatar”. The “Turkish” faction prevailed
in Helsinki, so there was no possibility for
a Tatar “nationalist” like Abdul Koddus to be invited as mullah.
Hamidulla published the articles five years after Koddus died.

[Zinnetullah Ahsen Bére]
Although he grew up in Yangapar, imadeddin’s son
Zinnatulla/Zinnetulla [Ahsen] Bore received the Turkish
citizenship as an adult, because he gave up his Tatar
nationality and identified himself as a Turk. His literary career
started approximately in 1934. He published dozens of
pamphlets written only in Latin script in Finnish and Turkish.
The sole aim of the pamphlets was to clarify his quarrels with
the Board and members of the Finnish Islamic Congregation.
He also wanted to highlight that he had initiated the insane
goal to start educational activities through the Finnish-Turkish
Elementary School Support Organisation, formalised by
himself. His published correspondence consists precisely of
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these topics. In addition to these pamphlets, around 1934 he
imported a private Turkish teacher, Mohammad Sadik [Aran]
of Azeri origin. With Sadik’s help, Bore started to publish the
Turan magazine in Latin script in Tampere. Although his aim
was to issue it only once a month at the price of one [Finnish]
mark, people were not willing to subscribe to it and only three
issues appeared.

Hamidulla remained a “Tatar” and he had a very public conflict
with one of the prominent “Turkish” figures, Zinnetullah Ahsen
Bore (1886—1945). The latter’s many quarrels became legendary
among the Mishars in Finland. Bore’s (‘wolf”) language in his
autobiography, letters and other writings is very particular and a
personalised mix of Mishar and Turkish. Since the 1930s, Bore
preferred the Latin script which was in use for Turkish.

The project of establishing a public Tatar-language school was
initiated by Lotfi Ishak and rekindled in 1930 by Ahsen Bére and
his allies. It failed due to lack of support. The subsequent effort
succeeded: Tiirk Halik Mektebi/Turkkilainen kansakoulu ‘Turkish
Public School’ taught pupils in Tatar and Finnish from 1948 in
Helsinki and it was suspended only in 1969 for lack of students.
The school carried the name “Turkish”, but Tatar has been taught
in since the 1910s, when the first Tatar school (not a public one)
was arranged in Helsinki. Turkish lessons have been offered as
an additional course for interested pupils.

Mammad Sadik Aran (1895-1971) was an Azeri intellectual
and politician who lived in exile in Istanbul from the beginning
of the 1920s. In 1930 he taught in Finland Turkish and Turanian
(pro-Turkic) ideology. Aran was fired by Ahsen Bore already in
1931, but returned to Finland a few times for lecture tours until a
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visa application was refused in 1935. He published a multilingual
journal called Yeni Turan ‘New Turan’ (1931-1933), a follow-up
of the earlier Turan. Sadik Aran worked for several newspapers
and magazines, wrote books and actively promoted the Turanian
cause in [stanbul.

Photograph of Zinnetullah Ahsen Bére

[Letter from Ahsen Bore]

Annoyed, he [Ahsen Bore] wrote to Hasan Hamidulla in one of
his letters: “Although Thou, Mr. Hasan, are from a historical
viewpoint the very first editor of a [Tatar] magazine in Finland,
| am without question the second...”

With these words he expressed his satisfaction and joy.
After this, Ahsen Bore devoted himself to fulfil his great
dream, to translate the Qur’an into the Finnish language. The
task proved to be so difficult for him that he lost his health
over it. Anyway, after many years of hard work, his dream
came true and the complete Qur‘an was published in Finnish.

This generous person worked as the temporary mullah in
1916-1920 in Terijoki. He was a greatly wealthy and sharp-
minded businessman who fought for justice so stubbornly
that he had to suffer from the enmity and resistance of rich
men, and he died too early at the age of 59. This was a great
loss to our community in Finland.
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Letter: Tampere 13.12.1943 [by Ahsen Bore]

“Esteemed engineer Mr. Hassan, | was surprised when | read
your precious open letter. So, you are printing 60,000 copies
of the Qur‘an, that is an immeasurable work which words
cannot express. The world’s largest missionary society
managed to print in Russian only 100,000 copies of religious
books. This [was done] also in English and American currency.

What relates to you, you have single-handed won over the
millionaires of the world. Thanks to your good work, your
name will be remembered forever as long as there is life in
the Islamic world. In other words, this work and toil would be
intended to be your part [task].

At the beginning of the war [1939] | wrote to [chairman]
Zuhur [Tahir] about this [translating and printing the Qur’an],
but he did not even reply to my letter that autumn. In other
words, as they [the congregation] do not seem to take any
notice of it, it is not their task either. You became the first one
in Finland. The membership fee for the school support
association...”

(Example of Zinnatulla Ahsan Bére’s writing style and
sentence structure.)

The sarcasm on both sides is apparent: Hamidulla publishes first
the envious message and then a second letter, pointing not only at
the begrudging contents but also at bad use of the Tatar language
and poor style of writing. Hamidulla had no formal studies in
engineering, so Ahsen Bore used the title ‘engineer’ ironically
and jeered at wealthy Tatars in Finland calling them millionaires.
Ahsen Bore started to translate the Qur’an into Finnish in 1936
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but it was published only in 1942. The polyglot Georg Pimenoff
(1895-1955) translated it from a famous English translation by
Abdullah Yusuf Ali (1872-1953), published in 1934 in Lahore.

Zuhur Tahir (1900-1961) came to Finland in 1915 and acted
as chairman of the Finnish Islamic Congregation in Helsinki
1929-1961. He has been identified as Uzbek, Turkmen and even
Tajik. Hamidulla’s son Ymér married Tahir’s daughter iffet.

Due to World War 11, there was a lack of paper and money to
print the requested 60,000 copies by Germany. Hamidulla printed
therefore 20,000 facsimile copies of an Arabic-language Qur’an
originally published in Kazan. It was distributed among Muslim
prisoners-of-war in Finland and Germany, and also to civil Tatar
prisoners who were transported by the Soviet authorities to settle
in Karelia. Mishars discovered whole families from Tatarstan in a
Finnish prison camp. They applied for and were granted the right
to employ these prisoners in their houses and companies.

[Sadri Hamid]
In Yangapar was born and raised Badreddin’s son Sadreddin
[author’s cousin]. Thanks to the [excellent] village education,
he has published in Finland his personally written poems
about being a human. Under the name “Sadri Hamid”, he has
enriched our national [Tatar] property [heritage] with his
beautiful volumes. He is earning his livelihood in successful
trade. This Yangapar poet has other great interests as well,
such as painting and collecting stamps and museum objects.
This esteemed person has in no way brought shame on
Yangapar [in contrast to Ahsen Bore]. Poetry collections
published so far [by him]: Notebooks 1-5; Tatar language;
Zakir; Hakim; News from last year; We; Spring news; Cat and
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mice; Poverty; Last year’s news; Swindlers; Misery; Spring; We
stayed here, 30 years in Finland; Olympics, etc.

Portrait of Sadri Hamid

Example of Sadri Hamid’s poem (from Notebook 5)
We have innumerable sins,

some are up to their knees in them.

When the time to die comes, our corpse lies in its full length,
it is buried in a grave in earth’s bosom.

There we have nothing to tell.

If angels come there soon and dictate their questions to us,
and angrily flog us with their whips, what do we answer?

[Hasan Hamidulla]

The author of this book writes with his own hand in his own
book about himself. This is neither quite proper ethically nor
appropriate in publishing, but as the topic is Yangapar’s
wordsmiths, | could not resist putting in my own name for the
sake of completeness. For this | beg the honourable readers
to forgive me!
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Nizameddin’s son Hasan Hamidulla (Kulik) was one of
mullah Arifulla’s remarkable pupils. He came to Finland in
1915 aged fifteen and he directly remained here [never
returned to Yangapar]. To create an outlet for his inner
feelings, he began publishing a weekly political [Tatar-]
national-literary magazine called Mdgrifit from 16 January
1925 in [the northern] town of Kemi. Subscribers were few,
and because the Tatar language could not be censored, the
Finnish state issued an order to stop editing [publishing] the
magazine. After three months, in the same year on 12 April,
after issue number 12 had been published, the magazine
ceased to appear. Thus, we were forced to stop the first Tatar-
language magazine published in the history of Finland and
Scandinavia [Nordic countries] after [only] three months.

Portrait of Hasan Hamidulla

Magrifit/Magrifdt/Marifdt ‘knowledge, enlightenment’ appeared
on Fridays with a print run of a hundred copies. Hamidulla lived
at this time far north in Kemi, at a large distance from most of his
readers who were based in Helsinki, Tampere and Turku. The
censorship authority informed that their censor, the Turkologist
Martti Résénen (1893—1976) had travelled abroad and there was
no other who could read the magazine before it went to print, so
Hamidulla had to stop publishing it.
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[Printing the Qur’an]
In the year 1943, again for the first time in the history of the
Scandinavian [Nordic] countries, he [Hasan Hamidulla] printed
20,000 Arabic-language Qur‘an copies. He distributed them
free of charge to Muslim prisoners during World War Il. After
that he distributed also to the prisoners-of-war and to the
whole world thousands of his own book Yafia iman sarti hém
belemlekldir [‘New faith conditions and other knowledge’].
Further, in 1943 he started, once more as the first one here
[in the Nordic countries] to publish privately and with himself
as the editor-in-chief, a magazine called Simal ogckonlari
[‘Aurora Borealis’]. He printed with his own hands [and with
his wife’s help] all writings in his little printing house, and
distributed the books around the world against “voluntary
payment”. The number of poems and books appear in an
advertisement in this book [at the end].

Example of Hamidulla’s poem

(Of longing daybreaks — vulnerable craving)

If you suffer from bad luck, you are slandered without reason,
all falsehood, gossip, abuse still rankle in your mind in vain,
living tastes no good, hopes and feeling of safety run dry,
friends, self-esteem, your self flee — this gladdens the enemy.
In the burning cloth, living becomes hell,

around you fear and terror.

A momentary brutality human can endure —

[but] hard living, repeated bad luck patience cannot bear.
Faith diminishes, trust in God,

lastly the hopes die out — supposedly God is only testing!
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That is no solace to your heart,

the beautiful words begging for restraint,
only escape, estrangement — solitude the heart seeks. (70)
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Images of some example pages of the printed
and distributed Arabic Holy Qur’an

Wish of the publisher [Foreword to the printed Qur’an]
In this year [1943], 75 years have passed since the first
Muslim traders started arriving in Finland. The first one was
the late Hamidulla Abdrahim (Kulik) who was our grandfather
from Nizhny [Novgorod] province, Sergach district, Aktuk
village. In his honour, and grateful for the way to happiness he
showed us [by coming to Finland], | photo-print this Holy
Qur’an in thousands of copies from a work published in
Kazan, which is smaller and of portable size. | see it as our
duty to distribute them to our Muslim brothers who have
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become prisoners-of-war in Finland and Germany during the
ongoing big war.

While these dangerous wars continue, we naturally cannot
reach our goal, because millions of prisoners-of-war are
divided among thousands of barracks, and people and
genders are mixed and scattered in all countries. Regrettably it
is [therefore] impossible to reach our goal [of reaching them
all]. Even if the situation is like that [challenging], we shall try
to distribute the Qur’an as widely as possible, and we ask
most humbly others to help us in this holy task. We await
impatiently communication at the address below:

Hasan Hamidulla, “Kemi” town, Finland

Drawing [by Sadri Hamid] from memory of
[the author’s father] Nizameddin Hamidulla’s
house in Yangapar
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VI Where Grandfather Aktuk came from

On page 31 of my [original] book, | promised to tell where
[Grandfather] Aktuk came from. There is however a danger to
get too deep into politics, so unfortunately only a short
explanation can be considered necessary.

Some five thousand insubordinate robber fugitives,
refusing to obey tsar lvan IV of Moscow, under their leader
the Don Cossack ataman Yermak Timofeyevich, turned
towards Siberia. With the aid of the Stroganoffs [family], they
intended to plunder the Siberian Tatars [khanate]. On 1
August 1580 they arrived in the Tatar town of Toman. The
fugitives conquered the town from the Tatars and found this
town suitable so they remained there for the winter. The
result after staying the winter was that Yermak subdued with
force many Tatars of Toman. These Tatars together with other
conquered Tatars were of great help to Yermak, when he
dispersed the realm of [the Siberian ruler] Kécem Khan.

This information was borrowed from Hadi Atlasi’s (Muhammed-
Hadi Atlasov, 1876—1938) history of Siberia from 1911, yet the
quotations are neither complete nor have all words in the original
been read correctly by the author.

Ataman is the Cossack title for ‘leader’. Yermak Timofeyevich
(ca. 1532-1585) was a river pirate until Moscow dispersed the
marauders around 1577. He was elected a leader of the irregular
Cossack armies recruited by the Stroganov merchant family who
held a monopoly on the rich Siberian trade. This influential group
saw the khanate and its anti-Muscovite ruler Ko¢em/Kiigctim/
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Kuchum/Kiitsem (1527—ca. 1605) as the main obstacles to their
expanding ambitions.

In Russian history and popular mythology, Yermak figures as a
hero and his politically incorrect past is ignored or romanticised.
Many versions about the “conquest” of Siberia exist and scholars
still disagree even about the dates. Kd¢cem and his reign fell only
after years of fighting, and the annexation of Siberia continued
for a few centuries more. The situation was complex and Tatars
fought on both sides. Internal disputes within the royal families
for supremacy had earlier weakened the powerful Kazan khanate,
destroyed by Russia in 1552, and the Siberian khanate met the
same fate for similar reasons.

As Kasim/Qasim Tatars (also called Kasimov khanate, 1452—
1681) fought both against the Kazan and Siberian khanates on
the side of Moscow, they have been labelled as “traitors” (satlik
tatarlar). Mishars were commonly subject to the Kasim khanate
whose royal family pretended to the throne of Kazan as well. Yet,
Kazan nobility, who intermarried with Russian aristocracy and
transformed into wealthy, famous Russian families converting to
Orthodox Christianity, have not been honoured with this epithet.

Mishars have also been defined as “serving” Tatars (Russian
ciyxuible Tarapbl), Tatars who served Muscovy and later Russia
from the fourteenth to the eighteenth century. If viewed from
Moscow, they were “conquered” and subject to Russian rule. But
yomuslt tatarlar means literally ‘tasked Tatars’ or ‘Tatars with a
task’. It is doubtful that they perceived themselves as the subjects
of the tsar until the seventeenth century, when the Kasim khanate
declined and disappeared.

As long as it served their own interests, and their pockets and
saddle bags were filled, they would fight for anyone offering rich
rewards, plunder and territory. Agreements were kept as long as
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it suited them; if riches were not forthcoming, the Tatars could
change sides even in the middle of a battle. In this Tatars were by
no means alone: before regular state armies were organised, it
was common to use mercenary troops. Thus, the “tasked” Tatars
should be seen as mercenary forces, who sold their war services
to Moscow. If Kazan or Siberian khanates had paid better, they
would probably have fought for these instead.

Tomdn, from Turkic-Mongolian ‘ten thousand’, can be found
on present-day maps under its russified name Tyumen (TiomeHs).

[Letter by tsar Feodor]

Tsar Feodor of Moscow was delighted and grateful to these
Tatars who had fought until the end against Kécem Khan. They
betrayed the khan and greatly contributed to the dispersion
of his country. On 16 August 1590, tsar Feodor wrote in an
edict sent to the Russian military commander in Siberia,
Fyodor Yeletskiy:

“...When this our decree has arrived to you, convey our
thanks to Boris Damazhirov [Domozhirov], and the same to
the people who served [us], the children [sons] of boyars
[aristocrats] who went to war from the towns Tobolsk, Toman
and Tara, to the ataman [leader] and Lithuanian Cossacks, and
all who participated in the war.

We will also after this assign them grand tasks and give
them our own gifts for these actions of theirs. We hope
further that they also in the future will serve us, and that they
will live in good health in their new town. Let them inform us
of the activities of Kdgem khan and the Nogai Tatars...”
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Tsar Feodor I (®&nop, 1557-1598) inherited the throne from his
father Ivan IV (“the Terrible”, 1530-1584, ruled from 1547) in
1584. The above letter, as far as it is genuine, was possibly sent
on orders of the de facto ruler, Boris Godunov (bopuc ['onyHos,
1552-1605), brother-in-law to Feodor and tsar from 1598. Since
the sixteenth century Boris has been rumoured to possess Tatar
origins, but this assertion is refuted by modern scholars.

Fyodor Yeletskiy (®émop Emermkmii, ?—1638) was probably
the same prince who in 1610 fought against a Polish army. He
was later dispatched as an official to various parts of Russia. At
the end of his life, he defended the southern border against the
Nogai confederation who roamed north of the Black Sea (today
Ukraine).

These mostly nomadic Tatars protected the Crimean khanate
(1441-1783) and carried out frequent raids deep into adjacent
territories, plundering and kidnapping. The Nogai Tatars upheld a
lucrative slave trade in which Russians and other peoples also
took part through selling among others prisoners-of-war.

Boris Domozhirov (bopuc domoxupos, deceased 1610-1613)
is noted in 1576 as a messenger to the Nogai Horde. From 1599
he owned land in Nizhny Novgorod province, and from 1602 or
1603 he became the voivode (BoeBoaa, warlord) of the region.

The Lithuanian Cossacks mentioned here are probably Polish-
Lithuanian Cossacks. The army consisted besides Russians and
Tatars also of Lithuanians, Germans and a motley crew of others
expecting abundant spoils from Siberia.
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[Grandfather Aktuk arrives from Siberia]

Tsar Feodor really kept his word and donated to them

[those who had fought for Moscow] the land of those Tatars
who had not helped him [but fought against Russia]. After
dividing the lands, he transferred to Russia those Tatars who
had not received any land or whose lands had been reduced.
Some were forced [to go there], while others went willingly
within the borders of Russia. The tsar tempted them to move
by promising them much land.

Grandfather Aktuk from Toman [in Siberia] was left without
land or had been robbed penniless. He moved to Téman [from
somewhere else?] because he had an interest in the large
fields, and he [first] settled there. After receiving information
from refugees about the lands here [in the Yangapar area], he
voluntarily removed from Toman taking his relatives with him,
and [after the move] remained here [at the present location].
After him also other Tatars from Téman moved here [to the
same areal].

Always when Tatar khanates collapsed in various parts [of
Eurasia], the Russians tried with crushing politics to forever
reduce the power of the dangerous Tatars. These [policies]
were carried out either through forceful measures or by
enticing with promises of large land areas. Thus, Tatars were
lured to move from their birthplaces to live among Russians.
Yangapar, as well as the other neighbouring Tatar villages, is
the victim of this policy.

(End)

*
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N.B. The three hundred years of Yangapar can be celebrated
twice, in the Hicra year 1387 — and in the Christian calendar
the year 1967.

Hamidulla tried to align the establishment of Aktuk’s village with
the hypothesis that Grandfather Aktuk and his relatives were of
Siberian origins. There was no apparent reason to move Siberian
Tatars into the heartland of Russia; it would even be dangerous to
keep such previous enemies so close to Moscow, because they
may rebel or offer their allegiance to someone else at any given
moment. In contrast, the Kasim khanate established connections
with Moscow earlier than other Tatar khanates, and participated
in raids into the neighbouring Kazan khanate, to whose rulers the
Kasim rulers were related.

Local historian Alimcan Orlov, writer Fauziya Bayrdmova and
others maintain that Grandfather Aktuk and his relatives settling
in the Yangapar area came from nearby territories and not from
Siberia. The region was settled by Turkic-speakers already in the
medieval times and possibly much earlier. A far more likely place
of origin is the area around the present town of Temnikov in the
present-day Mordovian republic (in Moksha Temnikav, Russian
TemuukoB), which belonged to the Kasim khanate; its Tatar name
is Tomaén. It is located around 200 km southwest of Yangapar.

If Aktuk and his family already lived in the region, they would
have been categorised in the seventeenth century as “safe” Tatars
who acknowledged the supremacy of and paid tax to Moscow.
They would also have known how to deal with the “tsar”, that is
the Muscovite bureaucracy. Siberian Tatars who recently entered
the Russian realm would not possess this kind of knowledge and
they certainly would not be “secure” Tatars.
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Villages and distances from Yangapar

According to a map drawn by Sadri Hamid in 1976, the places
around Aktuk village are from east to west: (Idel/Volga River),
Isd, Bozlau, Kamka, Mitirawil, Irgu, Muklauka, Andi (railway to
Moscow), Tatar Pojari, Subili, Pitraksi, Gariban, Yariamuncali,
Pasad, Iskemuncali, Simucki, Yandawissa, Parsa, Ociile,
Atarawil, Irbissa, Kuysui, Kadimawil, Kizmawil, Sabagay,
Urazawil Yaiapar, Kizilyar, Ockiil, Karga Ciimbdli, Tatar
Krasnay:, Mdddnd, Suksu. His map is less geographic and more
mental so we do not recommend using it for navigation.

In the table on the next page we have arranged the Tatar names
of villages in Finland Tatar alphabetical order. We have added the
Cyrillic names as well. The modern names, if they differ from the
names more than century ago, and also the Russian names appear
in (brackets).

Muslim villages

with estimated distances
to Yangapar
[created by

Hasan Hamidulla
and Sadri Hamid]
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Tatar Latin (modern) Tatar Cyrillic (Russian) km
Aktuk, Yafapar, AXTYK, SIHamap (AKTYKOBO) 0
Yaifiipar, Yaiu Par/par
Aca awil Keue blpoOumrua [12]
(Kege Irbigsa/Irbisga) (Marnoe Pr16ymikuHO)
Andi AHpnwl (AHAQ) 25
Antarawil, Ataraw1l, Antéir |OuTOp, OHTOpaBBLT (AHTAPOBKA) 3
Bozlau, Buzlau Boznay (bosmoo, ba3noo) 35
Cumbidli, Tstimbali Uymbomm, Lym6omu (YemOneit) 7
Ociile, Dértule ? 16
Gariban I'pudan (I'pudanoBo) 25
Irbica, irbica, Irbissa Oubr POumraa 12
(Bonbiioe PriOymkuHO)
Irgu blpra, blpry (Ypra) 55
Isdawil HNmasein (Uieeso) 35
Kadimawil Kansiv (Kagomka) 8 [4]
Kamka Kamka (KamxunO) 30
Karga Kapra (Kapra) 5
Kizilyar Kezemn Ap (KpacHsrit Sp) 3
Kizimawil, Kizmawil Kerzmasun (Ky3pmuHKa) [4]
Tatar krasnay1, Krasny Ks3bu1 Atay, Kpachait 20
(KpacHsrit OctpoB)
Kuysuw1, Kuysui Kyiicyst (OBeunit OBpar) 9
Mitirawil, Métédrawil, MeTepaBbul (AHapeeBKa) 40
Moéterawil
Muklauka Tarap Moxnokacsl 50
(Tatar Moklokasi) (Tarapckoe MaxitakoBo)
Mungali, Yafiamungali HUcke Mowamu, SIlHa Moganu 20

(Iske & Yafia mugali)

(Crapomouanen, HoBomouanen)
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Midind, Méadina Monons (MensiHa) 10
Parsa [apma (ITapmra) 35
Pasat, Pasa [Mamra, ITamar (ITomaroBo) [8]
Peca ITeuo (ITuma) 25
Pitraksi, Pitrikse IMutpokce (IleTpskcer) 25
Simucki, Simogki Cemouku (CeMEHOBKA) 7
Sabagay (Safacay) Cagaxaii (Kpacuas ['opka) 22 [29]
Subili (So6bile) [le6ute (111youHO) 20
Suksu, Suiksu Cysikey (Krounmn) 7
Tatar Pojar1 Kyuxaii [Toxapst 24
(Kugkay Pojar) (Kouko-IToxxapkm)

Urazawil VYpazassun (YpazoBka) 3
Yandavitsa, Yandavica, Supasuinya, Axnpaymraa 13
Yandawissa, Yandawisca |(EnmoBumm)

Ockiil Ouxyn (Tpéxoszepkn) 8

Appendix

Undoubtedly Yangapar needs its own history — a village
without history is rootless; it has no foundation. The thought
[of writing a history] has long preyed upon my mind. In order
to publish this history, | collected materials and made
preparations for many years.

As the materials for writing the history are located
thousands of kilometres away [in Aktuk village, around 1,700
km from Helsinki], | have often despaired. But even if it is so,
what | have seen with my own eyes and experienced [in
Yangapar] all lives to this day before my eyes, 39 years later
[after | left my home village].
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The knowledge | received from the elderly was gathered in
such great quantities that my despair received new courage.
Although | may not have come far in my dreams, | have at
least tried to record the history.

[Writing this book]

At first, | began writing the history in the fourth issue of my
magazine Simal ockonlari [‘Aurora Borealis’]. | had the
intention to continue writing [about it] in the magazine, but
some people who love their birthplace asked me to publish it
[in book format] as urgently as possible. | had myself come to
this conclusion, too, that | have to publish this holy task which
| began as a separate work [as a series in the magazine].

Days passed. Every time | concentrated on this work, which
| aimed at finishing quickly, | encountered many difficulties
and met with various contradictions refuting each other. To
check and prove the accuracy of the information, | had again
to turn to the elderly people. My work was hampered and my
mind chained by the fact that | was trying to give our children
living in Finland an image of their parents’ [and ancestors’]
beloved birthplace, Yangapar...

At the same time, | really understood and was surprised by
how extremely important and sacred was the work | had
begun. | was perplexed that God had entrusted me,
specifically me, with this important task aged three hundred
years. My heart melted with joy, and there were times when
tears fell one after another onto the papers on which | was
writing this history. The daily increasing longing for my native
home dissolved with my tears and hammered into my ears.
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It enhanced my diminishing strength by giving me continually
new enthusiasm to publish this holy history without delay
while | still had the power.

This is proof that someone like me, born and raised in
Yangapar, educated in a Yangapar school, and a sensitive
Yangapar poet grown to adulthood, is prepared to put himself
even into the fire for the sake of Yangapar... Surely it [the task
given by God] was as if wagging a finger, and it let me
constantly understand that the responsibility was mine...

Accompanied by such hardships, inner pain and sentiments
of delight, this history born after three hundred years [since
the establishment of the village] is now published. My
historically and poor in knowledge publication is the third
after the Qur’an and [my book] iman sartlari ‘Conditions of
Belief’, in my life the most sacred and greatest publications |
have created. Maybe it [the history] is not so holy to my
readers, and to my envious enemies it is only trash!

[Dedication and notes about the book]
In the lap of Yangapar, my dear mother, sisters and brothers,
relatives, grandmothers and grandfathers are resting in their
graves. To honour them and that same sacred village, which
fed me with bread and water and gave me a gentle
upbringing, [helping me] to grow up into a human being, |
hope to repay my debt by publishing my book with all its
shortcomings, and dedicating it to Yangapar.

The names in this book have been left in the form people
used for fun or nicknames. The reason is that the real names
are not known to me, and secondly these persons were better
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known under those [nick]Jnames. These errors and
deficiencies have been made deliberately or out of necessity.

Therefore | wish to beg for forgiveness from those who feel
offended. Further, | ask of the persons, who in the future
continue to write the history of Yangapar, that they do not
look for errors and deficiencies with too fierce eyes, or
criticise this book too harshly. The price for my work is the
hope to receive blessings for it from Yangapar village.

In Finland, Helsinki, 20 August 1954.

Hasan Hamidulla
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Map of Yangapar village drawn from memory by Sadri Hamid in 19489.
Marks: mosque, imam’s house, school, grain mill, fire brigade station
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Family tree

This is a shortened translation of the family tree; only the direct
ancestors in the male line are indicated here of the Kulik family.

It was important for the Mishars to remember one’s family for
seven generations, but in reality few knew more than two or three
generations back. Ancestors or family members were mostly only
remembered if they did memorable acts, for some event — or for
an eccentric personality.

Aktuk
Simay
Mulay
Ahmar

Kulik, Mohammad
Abdrahim

Hamidulla
Nizameddin
Hasan

Ymar

The family tree of the Kulik/Hamidulla family 1660-1900.
Created by Hasan Hamidulla and Sadri Hamid
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Language notes

Hasan Hamidulla sometimes wrote words from Arabic, Persian
or Ottoman Turkish in the original form, while in several cases
they were misharified and spelled in the Arabic script as they are
pronounced in Mishar, for example mdgatddssef ‘unfortunately’
(Turkish maattessiif). Russian words were spelled according to
Mishar pronunciation, too. This misharification strategy can be
observed in words like simawar ‘samovar’ (Russian camosap), or
gorda ‘pile’ (Russian rpyaa). Mishar (and many other languages)
commonly adds a vowel initially to a combination of consonants
like st, so Russian crannus ‘station’ becomes istanca or istantsa,
and cren ‘steppe’ is pronounced and written estip.

Until the 1920s, Mishar contained many more Russian words
than Kazan Tatar and Mishars were perceived as “russified” in
Kazan; Russians thought Mishars were uneducated because they
pronounced Russian words “incorrectly”. Today the amount of
Russian loans in Kazan Tatar far exceeds the older Mishar loans.
Many Arabic, Persian and Turkish words vanished from Kazan
Tatar in expurgation campaigns during the Soviet period, but
such words are often still present in Finland especially in Mishar
religious language use.

The Mishar language of Yangapar has changed in Finland due
to Kazan Tatar, Turkish and Finnish influences. Teachers invited
from abroad, literature and magazines in Turkic languages, and
also living in a multilingual environment with global connections
naturally have an impact on the language. The language mix was
somewhat different in 1954 when Hamidulla’s history appeared.
The Finland variation of Mishar or Finland Tatar now contains
more Finnish words and the pronunciation is closer to Finnish.
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Modern Turkish has influenced Finland Tatar for over a century
but since the 1990s Kazan Tatar has more impact due to books,
teachers and cultural exchange.

In the Tatar version below we marked the Turkish loanwords,
but Arabic and Persian words which most probably came through
Ottoman Turkish or exist in older Tatar are not indicated as loans,
or they are marked as Turkish if the words appear in the Turkish
form. Synonyms have been added to less known Tatar words and
specifically for the religious terminology.

Russian loanwords are marked, but many are loans from other
languages: German Jahrmarkt became apuapxa or sipuonxa ‘fair,
market’, and English colony turned into xononus. Words from
Moksha, Erzd, Mari and other neighbouring languages are so
deeply embedded in Sergach Mishar that they cannot easily be
identified as loans even by Mishars themselves. We leave them to
the linguistically interested reader to discover and map out, as
they would require a separate volume.

Mishar variations

Front and back vowels fluctuate in Mishar, and thus often also in
Hamidullas text: onotmim — onitmiym; tasim — tasyym; bolonlar —
bolinnar. Specific Mishar variations such as y instead of Kazan
Tatar ¢ (yil = cil) are still common today in speech, although in
writing Mishars in Finland commonly use c.

Hamidulla’s varied use of consonants, consonant-vowels and
vowels, such as b/p, g/a, ii/u, can be identified as archaisms or
Mishar forms. There are multiple archaisms in the text: berldn/ili
(beldn); yahud (ydki); ddwam itmdktiderldr (dawam itildr);
agirtsa (awirtsa). His language often fluctuates between Mishar
and literary language based on Kazan Tatar: azbar (isek aldi),
gulab (gorlap), cirddak (gorlawek), bordle (bormalr).
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Urman (agag) means ‘forest’, but in Mishar it has the meaning
also of a single tree. Numerals appear very often in their Mishar
form: yide (cide); yigerme (yegerme); Hamidulla also used plural
after numerals, when Tatar has singular form: 20 izbalar (1zba);
diirt mdktdpldr (diirt maktap).

Pronunciation

How a word should be pronounced is often uncertain, as there are
many and widely different variations even between families and
individual speakers of Mishar. Mishars from different towns can
even be identified by their way of speaking and pronunciation in
Finland, as they adapt to the surrounding Finnish phonetics.

Many speakers of Mishar tend to say s instead of Tatar ¢ (ch),
which is a typical feature of the Mishar language in the Sergach
region. We learned to ask for pdrdmydits as children, but under the
influence of Turkish ¢4 has become more common in Finland.
Therefore this traditional meat-filled pastry is nowadays often
pronounced pdrdmdg with a hard ch, while Kazan Tatar speakers
pronounce it with a softer ch, closer to sk, due to influence from
Russian. In some families, however, children have wanted to eat
pdrdmdch all along.

In the Mishar language of the Sergach region, palatalisation is
common. According to Lars Johanson and Armin Eleusin, this
phenomenon is probably the result of language contact with the
neighbouring Finno-Ugric Moksha and/or Erz4. It is an important
aspect of the Sprachbund in the Volga region: both related and
non-related languages have been influencing each other mutually
for centuries. Palatalisation is marked with a single quotation
mark in the Tatar version (), for example 4/ ’au, Kan uk.
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Spelling

Diacritic marks for specific Tatar vowels (back-vowel 1, d, 0, i)
have existed for the Arabic script, but in Hamidulla’s text they
are mostly absent. It is often uncertain which vowel is meant, as
one grapheme can indicate multiple sounds. Therefore a word
must be well known, recognised and understood in order to be
correctly transliterated, and still there is space for ambiguity.

The spellings employed by Hamidulla are challenging when
transliterated into Latin script, as the Arabic alphabet is far from
being well-suited for Tatar. Tatar has been spelled in different
ways and written in various styles in Arabic script for centuries,
and there have been multiple reforms and changes in writing
conventions. Clear and logical rules for writing Tatar language in
Arabic script are rare, however, and Mishar is even less codified
than Kazan Tatar.

Many problems inherent in the Arabic script transferred into
the Cyrillic Tatar script, which was developed on the basis of the
Arabic alphabet, as among others Abrar Kirimullin have pointed
out. The Latin script introduced in Finland in the 1960s, created
from the Turkish Latin script introduced in 1928 in the republic,
is somewhat closer to spoken language but there remain some
unsolved issues. Further, Hamidulla and other writers of Mishar
texts in Finland added personal or family linguistic peculiarities.

Hamidulla’s Arabic script has been transliterated as closely as
possible into the present-day form of the Finland Tatar Latin
script, but many words offer multiple possibilities, as the Arabic
script does not provide enough information:

*  mdgnd = mand/maand/mdand?
*  vdgdd = vadd/wagdd/waadd?
*  mdgliim = maaliim/ mdaliim/maliim?
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The author’s spelling is not always consistent either: ugilim
(ulim), uglanim, lanim, lanim, oglanim (balam); padisah, padisa
(patsa) are examples of variations. There is also diversity in the
plural forms, such as kiigdr¢enldr/kiigdrcenndr, in the ablative
diftirenddn/ddftdrenndn, comparative zurlak/zurrak, etc.

In Tatar-language Arabic script, adverbs are mostly joined to
the word, while in Latin script they are separated: arttirilganda
(arttirilgan da). In the case of some words, it is unclear if there is
a typing error, or if it is Hamidulla’s personal idiolect: ddhesle
(ddhsatle); cihangiz (cihangir).

Names

The question of how to transliterate names is tricky. Hamidulla
wrote names and nicknames as they were traditionally spelled,
but how should they be pronounced? Both in the Finnish official
records, on tombstones and in the persons’ own spellings in Latin
script the names often vary.

A Russian rendering of Tatar names confuses the question
even more: Kanuk(off) became Kanykoff (Cyrillic alphabet y =
Latin script u). In Finland Mishars started to pronounce it with
and not u (Finnish y = ), and several say the name with an i as
Kanikoff.

Names also depend on personal preferences: some prefer more
Arabic- or Turkish-influenced pronunciation and spelling, even if
other people pronounce the names according to Mishar. Hamsd is
spelled also Hamze like in Turkish, but in Yangapar people would
call the boy Kdmsd or Kdmzd. Muhammed could be Mohamméd,
Mohammat, Méhammiét, Muhammat, etc.

When a person’s name appears in Hamidulla’s history and/or
other sources in different ways, or can be interpreted variously, it
is indicated with slash (/): Nizameddin/Nisameddin/Nisametdin.
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When we tried to identify personal names mentioned in the book,
it became apparent that Hamidulla often did not know the real
names of his co-villagers because nicknames had replaced names
in daily use.

Nicknames were very common in the villages, especially those
describing outer characteristics such as ‘black’, ‘lame’ or ‘fat’.
Many people were identified also with their father’s name (‘son
of”), but there are family names (Kulik) and grandfathers’ names,
and all kinds of variations. Events in the life of a person could
give them nicknames and these nicknames often followed the
person throughout life.

Yariapar, Yangapar, Yangi Par/par or Yangepar are some ways
of spelling the home village name in Latin script. We have opted
for Yangapar in English. Yangepar is an older Mishar variation
and also a possible pronunciation solution for people who have
difficulties pronouncing : (back-vowel 7).

The grapheme 7 in the Latin orthography of Finland Tatar is
pronounced as ng, but in other languages it signifies other sounds
which could confuse the readers, so we use it consistently only in
the Tatar version.

All other Tatar names and terms appear in the Finland Tatar
orthography, excepting the historical spelling of w in the Arabic
script; it is pronounced like w in English, but presently written in
Finland with v.
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Yanapar tarihi

Kiskartmalar * Abbreviations

mi. — migér/Mishar
tat. — tatarca/Tatar
tr. — torekcéd/Turkish
ru. — rus¢a/Russian

Yanapar tarihi

Rdsem: Hasan Hamidullaniii portreti [1900-1988]

Kolam, saginamda yds ¢cakni, tula kdyefem — safalar da
suniii berldn [beldn] kuanam, kiib [kiip] wakit kiirsdm kazalar da
sabry ¢ak ul minem béihetem,

isablim [isdplim] dd kéldm yiglim [yilyym]
boten nigezem korolgandir [korigandwr] —

fikat sundan [sunnan] diyep uylim [uyliym]
onotmim [onitmiym] ul ddwerlirne, ilemne hdm inesldrne
canimnida [canimnt da] birer idem

kiirdlsdm ul kiiresldrne [kiirseldrne]
isemdd uynaganlar [uynagannar] him

kordskdnldr [kordskdnndr]... talaskanlar [talaskannar]
cinaulab [ciynaulap] kir inesldrgd [kir-inesldrgd] —

bua buib mataskanlar [buip matagkannar]
gulab [gulap] torgan kiigercenlir [kiigdr¢enndr],

karigan karga caukdlar [¢diikdldr]
cikertkdldre, karligaglart bar da isemddlir...
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Isemdii ciniyemnerdi sad [sat] yoze berlin cuatkan: [yuatkani]
stypap yomsak kuli berldn [beldn] minem 6¢en can atkant
isemdd kir —bolinlar [bolinnar] hdm tirdn yilga, biyek taular
kizau, kabkin [kapkin] beldn kay ¢ak [kay¢ak]

kiigercenlir [kiigdr¢enndr] idem aular
kitd idem c¢ildk berldin [belin]

ciarga [ciyarga] yir [cir] cidkldrne
ura idem bilem agirtsa [awirtsa] da kistirp beldkldrne
urak berldn kisd idem — yd tirnakni — yd uglarn
tasim [tasrym] koltd 6¢drldb [6¢drldp],

kiirsdtim dib [dip] mindd kog barna...

Hasan Nizameddin Hamidulla (Kul’ik)

Hasan Nizameddin Hamidulla (Kul’ik)

Yanapar tarihi

“Simal ockonlar1” nifi 4 nge san tarihlar biilegendén basland.

[Koran ayate]

[Hakikattd, Allah kiikldrddge ham cirddge gaib [kiirelmégén]
nérsilirne beld. Korin siirdsennin Al Fatr 35:38]
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[Ciganaklar]

Finlandiyddd wakit1i beldn ifi kartlarimizdan [kartlaribizdan]
sanalgan mérhiim Hisameddin/Hisametdin Hamidullanifi [1864—
1949] iiz daftirenndn faydalanip, anifi hatini Hadi¢dddn [Hadi-
tsha, 1871-1951] (Alim kiz1) him Hisameddinnifi kart biradare
[ir tugani] Nizameddin/Nisametdin Hamidulladan [1862—1940;
Hasannif dtise] wa aniii hatin1t Madinddan [Medina, 1874—-1949]
istifadé idelde [tat. istifada itelde, faydalanild; tr. istifade].

[Yanaparnifi urnasui ham dani]

Rusiydnenn Nijni wilayitendd [6lkdsendd, provinsiydsendd; tr.
vilayet], Maskdli beldn Kazan timeryuli arasindagi, Sergag
1stangasinnan [mi. 1stantsasinnan; tat. tuktalisinnan; ru. cranmus |
yegerme cakrim konyakka taba eckd kerep korilgan Yafiapar
(Aktuk) awili1, Serga¢ dydzena sanalip, Nijni wilayétenen dd him
Serga¢ Oydzenen di, Simbir wilaydtend karsi bulgan hududidir
[tat. ¢cigeder; tr. hudud] hdm sofig1 awilidur.

Bu, tigezlege ham bernicd biyek taular1 belin méshiir bulgan
Yafiapar awili, tonyak yagmmnan Urazawil, kdnbatis yagmnan
Kizilyar, Ockiil, kongigis yagmnan Kadimawil hidm Simbir
wildyétenefi hududi bulgan Irbitsa [Irbiga, Irbissa], wi an1 uza
tosep konyak yaginda Climbéli, Maddéand, Suksu awillar1 beldan
urtaga alingan. Anif bigrdk td susi kiires [mi.; tat. kiirse] awillari
beldn kiibrak bayldnese bulgan. Kiz alip, kiz biresii kebi koda-
kodagryliklar da kiigelebrik rawestd diwam itep, ul sul awillarga
bik kiip nisel dé taratkan.
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Résem: Mdrhim Hisameddin hdm Hamidullaniii hatini
Urazawildan mdérhiimé Hadicd Alim kizi

Bu, tiratasi [toratasi] beldn, méghiir &iiliya Tekméle [Nuray]
babay kabere ham &ytiile milcdlire wa alim-mullalari beldn boten
tird-yaklarga méghiir bulgan, Yafiapar awili, iz gomerenda [mi.
imer, omer; tat. gomer] basmnan bik kiip wakiygéldr [mi.
wakiyalar; tat. vakiygalar, wakiygalar; tr. vakia] ham falakatlek-
lar kicerep kilsd dd, halkimifi tirishigi beldn, yagaga [mi.; tat.
citkd] kitkén sdtiddgirlarenei dé bahetlerdk bulganliklar belén,
haman da haman 6skéd cigip, haman da haman iisep, tazarip,
kiires awillarinnan artka kalirhik tiigel, bilki dd alardan Sstenrdk
bulirga ko¢ kuygan wi sufiar saktlty gina muafik ta [muafiyk,
yarakli, layik; tr. muafik] bulgan.

[Yafaparniii yaiia urini]

Yafiaparnifi iske urin1 bulgan ”Par buyinnan”, yani su yaninnan,
kort hdm tirdn yarli susiz ber yirgd [mi. yir, yer; tat. cir] kiigep
utirui, ber yakdan [yaktan] karaganda, dlbéattd, kirlarmin zurligt
hé&m yirakligi rol uynagan bulsa da, dorestdn uylaganda, Aktuk
babay awilin kiicerii beldn ul wakitta ber da yafilismagan [mi.;
tat. yalgismagan].

Rdsem: Mdrhiim Nizameddin Hamidulla
hdm hatini Mddind Mdiilihan kizi.

Conki ul wakit Yanaparniil urininda saktiy gina tirdn ike kiil bulu
Ostend, dlege susiz tirdn yilgalar1 da saulap agip torgan ddwerda
bulgannar. Tora-bara bu kiilldr, yani Mortaza buasi, Huca/Hoca
kiile diyep yoretelgén dlege kiil urmnar1 kiba barip, yilgalar1 da
korip betd bargannar. Hazer isé yaz baglarinda gina ul elekke hal
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[mi.; tat hal] alip, cdyldre ¢irildak [mi.; tat. gorlavek, gorlawek]
kebek kend agularin da ddwam itméaktidderldr [ddwam itdldr].
Yafiaparnifi bagka awillar beldn maktanirlik ber nérsése bulsa, ul
da kirinifi yakimlhigidir.

Résem: Hiyaliy haritd Yafiaparniii dtrafindan
[tarafinnan, dtrafinnan; tr. etrafindan]

Anifi kirmifi ber og1 Kadim awildan totinip, Madédnédgd kadérle
ozaygan bulganga, kirin yiraksinip, tahmindn [yakinga; tr.
tahminen] 1080 nge [miladi 1669-1670] yillarda, Aktuk babay
iske urmi bulgan Par buymdagi Aktuk awilin dlege uringa
kiicerep, maddi [matdi; tr. maddi] wéa iktisadi céahédtlaren
[vaklarin] gend tiigel, citezlek hdm cifiellek yaklarin da rétkd
kuygan.

[Aktuk awilinifi kugimta iseme]
Tora-bara bu awilga him Aktuk awili da him yafa kusimta isme
belén Yanapar awil1 da diyep isem birgdnnar.

Yafiaparniii édlege urini, mégatddssef [kizganicka karsi; tr.
maattessif], bik kiip yoz yillardan sofi kiillire wé akar [agar; tr.
akar] yilgalar1 kibep, susiz kori1 yir bulip kalsa da, yire kara
tufrak hdm taularmiii da urmansiz yalanga¢ bului sidbéple, igen
¢dgdr 6¢On [mi.; tat. 6¢cen] haman da ufiayli hdm barakatleder.

[Yafiaparnii tird-yagi ham kiillare]

Yafiaparn1t kongigis yagmnan cornap algan Mar, Swk kizlaii,
Tugay, Ismit, Irbitsa, Biyek tau, Urta kaymgagil him Iske tau
torkemnédre iiz niiibatlirendd awilga hi¢ 1sana almaslik y&m
kertdldr. Kiybla hdm konbatig taraflarinii da tigezlege hayran
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kalirlik giizdl ber manzaradir [kiirenester; tr. manzaradir]. Anifi
tau bitldre, tigez cirdmle yilga buylari, agizda [aviz, awiz; tr.
ag1z] ererlek tath cildk wi giizél ¢dcéklar yitestergdne kebek,
taularinnan ¢ikkan tozli wa sifali sular1 da ham salkin kizlaiilare
déd, haywannar 6¢en dd ham awil halki 6gen dé, akcaga satip ala
almaslik biylik [boyek; tr. biiyiik] ber hazinéder.

Zamaninda maihabét surdtendd, zafigir tose beldn yaltirap,
dulkinlanip torgan Mortaza buasinda, dldd altmis yillar gina
monnan elek, atlar yuindirip, yeb [mi. yep; tat. cep, bau] buyap,
kaz-tirddklarnen hahildagan tawislarinnan tonnir buy tuyip betii
Ostend dldd, kiipme sunda batip iiliiceldr (ifi sofgi ike malay
batt1) bulip torgalasa da, hazer ul 1900 nge yillardan birle
botenldy kibep, uirninda Wahab mullanifi 6ye, méktibe hidm
berenge donya sugisimmnan sofi salingan kizlar hondr méktébe
kaharmanlik [mi.; tat. kahramanlik] sord. Sulay uk Yosef
Camalimifi (Imad Camal) yortinifi da kiibrik dlese sul elekke kiil
Ostendider.

Kiildén agip torgan sunifi yirindilari [mi. yirindilari, yirintilari;
tat. yinmnari] biigen di dldd Camal yort1 beldn kizlar maktdbe
arasinda bar bulip, bara-bara Yunes/Yones kiipere tugrisinda
[turisinda] kurkimigli, bik tirdn yar halend keréder. Bu tugrida
[turida] salingan Yunes kiiperenel (¢in iseme Kéaybulla kiipere)
bu kadidr biyek hém tirdn yarga salinui, kiiperddn {itkdn
keseldrneni kalbldren [yordkldren; tr. kalplerin] célep itli gend
tiigel, sasarlik ber manzaradir.

[Aktuk awilinifi t6zelese turinda]

Yafia uram yahud Yugari o¢ diyep atalgan, ham ¢innan da, 18 nge
asirdan baslap kina tozeld baslagan bu urammifi urta ber
yirendirdk bulgan Mortaza buasmnan Yugari ogka taba menep,
Kara Aziz beldn basmak¢i Camak hidm Bad’aslar yortindagi
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Huca kiile dd, zamaninda méhabét sorgéne kebek, monnan dlda
80 yillar gmna elek td, Aziz belin Camak arasma salingan tar
basma tdli yorergd mécbiir bulingan. Hazer isd anda kiilddn
kalgan ezlar wé dsirlar konnan-konga yugala baradir.

Bu kiilnefi bulgan urin1 kiil 6¢en bik ufiayl yirdd bulganga, bik
iske zamannarda monda saktiy gina zur kiil bulirga da yuli bar.
Conki kiilnefi kiybla tarafi yugart og1 da saktiy gina kasgh bulu
Ostend, tlibdn yagi da bersdk [mi.; tat. beraz] Ostdrdk bulip,
kiilnefl kongigis yagr Kul’ik Al’aur yort1 {itéli indirlarga kadérle
di ozayirga momkin. Agir bik iske zamanda Yafaparnifi
Ciimbiligéd taba Cokon ogindagi, hazerge pecénlek yire bulgan,
Sar1 saz kiile, awilnif ifi zur kiillirenndn sanalgan bulsa, Huca
kiile d4, sobhésez, ikengeseder.

Yafiaparda tagin keckend gend, wak-wak kina kiillar bulum
kartlar awizinnan isetelgdlasd da, awilniii tonyaginda, kaberldr
karsinda, 6ske Urazawil yuli beldn aski Urazawil yuli arasindagi
Sédiiban/Séiiban kiilenefi bar bului muhakkakdir/mohakkakdir
[higsik-sezder; tr. muhakkaktir] him bulmistir. Bu kiilnefi kibiie
déd 19 ng¢1 asir ecldrendd genéd bulip, monnan 75 yillar elek kend,
ul kiildd halikmifi pézildir [mi. pdze, pdzi, pace; tat. kinder]
batirularin kartlar bik yahs1 beldlér.

20 nge asirniil baslarinda bu urinda Siiibanniii bogillart ide.
Monnan sul afilagila ki, bu kiilnefi iseme sofigi zamannarda gina
Salibannifi iz isemen birelgdn isem bulip, elekke ¢ iseme
magliim tligel. Sulay uk Huca kiile did &dlege zamannmii Huca
yortinda bulu sdbéple, anifi iseme beldn birelgidn yalgan isem
bulip, Mortaza kiilenefi dd hakiki ¢in wé tarihi iseme maglim
tiigelder.
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[Yafiaparniii urtasi]

Yanaparnii urta ber yirendd, Urtalilk urami iseme beldn
yoretelgdn uramimiii Kizil misced [méget, tr. mescid, mescit]
turilarr, hdm bigrdk td uramnii ar1 yagindagi Mohodcan babay
yortlar1 (bu tirdlirgd Kocan awili dildr) kalin kaym urmannari
belén tuli bulip, anifi artki yagi Ismail mulla méscede tirilireni
kadér kuaklik, ¢ibiklik hdm batkaklik bulip, ul da monnan 75
yillar gmna elek &lege yalangag, urmansiz hdm kor1 halend
kilmester.

[Kara tufrak]

Yafiaparnii kirlari, baya &ytkdncd, kara tufrak bulgami kebek,
awilnifi ize di kara tufrak Ostendd. Anda-monda gina bik sirdk
ogriy torgan kizil balgikli yarlar hdm igen yirldre bulgalasa da,
ki’olarinda [mi.; tat. koyilarinda] su betmislekter. Bik kiip
urmnarda kazigan yirgd su ¢ikkani 6¢en, koyisiz yortlar, bik yarli
yortlarinda gina bulip, nindi kor1 him yagmursiz [yafgirsiz; tr.
yagmursuz] yillarda da suga mohtaclik hi¢ yuktir.

Yafiaparnii yire hdm kor1 kara tufrak bulu sébéple, yirneii
Ostendi dé astinda da tasnifi hi¢ ber dsdre yuk. Kazigan yirdén tag
¢igu Yafaparnii tarihinda ul bulmagan wé akilga siymagan
nérsi. Uzeni kiird zur awil ham kifl kirlar sahib1 [hucasy, iyise; tr.
sahib] bula toruinda, mun¢a tagina da yat awillardan yahud
yiraktan, tugay yilgalarinnan, berér taslap, ciyip yorilar, taska
sulkadér yarlilik ikdngelegend isardtder. Sulay uk yirdd kom da
yuk.

Sunifi 6¢en Yafiaparniii yullari yafgirlar artinnan uram asa giga
almashk pilgirak [mi.; tat. picrak] hadm arbamifi kobgaklare
gobsdlarend [kobgak/kopeak/kopsd?] [tdgarméglare kiicarlarend)
kaddr batarhik gerdzle [mi. gerdzle, picirak; tat. pigrak; ru.
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rpsi3ubi] bulip, yagmursiz kort wakitlarda bazén [kaycak; tr.
bazen, bazan] kozge kebek yaltirawikli, bazén kat1 gordali [mi.;
tat. kantarli; ru. rpyna], yorer 6¢en azap wa mosdkatleder.

Kis konndrendd dd kar burar 6cen awil bik ufiayli yirdd
bulganga kar astina kalui, kar taularmifl Oyeliie, 1jgirip-sizgirip
kilgén a¢1 burannarniii oriie, hdmmaése adi ber es bulip, kignifi
kislik manzarise [kiirenese; tr. manzarasi| dd, mokdmmalder hadm
ac1 ber hakiykatder.

[Yilga-sularinifi kullanigi]

Bastarak dytkén koyengd, Yafnaparniii yilgalarinda, ¢irildak kebek
bulsa da, sular agip toru1 — bu da, &dlbattd, boyek ganimitter. Sul
yilgalarga ”bua” lar buip, sul bualarda cdy konndrendd yumular,
kerlar yu’ular, hattd atlar yuindirular tansik wi hozurli ber es
bulganga, awil halkinii az-maz y6za beliildre dd sul bualardan
alingan 6l6senefi [Gleseneii] berseder.

Résem: Yanaparniii kir inese buasi

Bigrik dd Tiibédn oc¢nifi, yani Cokon ocinifi, yilgasi yiraktan —
estiplarddn [mi. estip; tat. dala; ru. crem], borele [mi. borele,
borolo; tat. bormali] yilgalardan kadar kilgdngd, anmifi ¢irildak
kebek agar su1 cdynen esse wakitlarinda da botenldy uk kipméii
sibdple, bualar1 da zurlak [mi.; tat. zurrak], tirdnrdk hdm
déwamlirak bulip, Tiibén og ul yaktan bahetlerdkter.

Yugari og¢nifi yilgasi fakat bik yakmnan, “Kocgkarnik/
Kuckarnik” [mi. kutsa, kuga; ru. ky4a] isemle ber oydan [mi.; tat.
kanau] gmna agip torganga, kor1 yillarda zdgiyf [mi. zaif; tat.
zagiyf; tr. zaif], bualar1 da ddwamsizdir.
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[Kirlar ham igennar]

Yanaparnii kirlarina ¢éckdn igenndre aris, soli, boray, tari,
garabday [mi.; tat. kara boday] ere borgak, wak bor¢ak. Suniii
Ostend dlda kiibrdge iiz yortlarina ¢égelgén az-maz kenderas [mi.;
tat. kinderas], bédrdfige... kebildrddn gibardt [mi. ibarit; tat.
giybarit] bulip, boten mahsulat [ufits; tr. mahsulat] awil zurayip
halik artip kitii sdbéple, yili-yili beldn iizlirend gend citdrlek
kadir genéd bulsa da, arada zur gina igen baylar1 da hdm igen
belén satu itiigelar dé yuk tligelder.

Yafiaparnii kirlar1 hosusi ber kemneke dé bulmiyga, bdten
awilga bergilekter. Bu kirlarn1 10 yilga ber mértdba gend sobaga
beldn biilenep, ul da can basina biilenmicd, irlir wé ir balalarga
gina dusglap [can basina; ru. nyma] biilend him kiz balalarga oles
citkmiy ide. (Balseviklarnii [Bolgevik] baslangan yillarinda
kirlarni can bagina biild baglamiglar.)

Kir adattd 6¢ké biilenep ber 6lese aris, ber dlese kataglik [kati
aslik], ber dlese par’na [mi.; tat. cdgelméigén cir; ru. mapns] ide.
Arg Olesend boten awil halki, lizldrend tigdn Olesldrend, arig
cicep, kataslik Olesend dd sulay uk boten awil halki yaz
baglarinda sol1, garabday, wé bagkalar... kebi tiz olgerd torgan
igenndren ¢agep, O¢enge Olese par’na kir1 [mi.; ru. mapoBoe mosie]
cicelmicd bus kalinip, bu kir kotiildr 6cen totila ide.

Kirlarnifi yil sayin lizgarese

Yil Inge kir 2 nge kir 3 nge kir
1.yl kataslik par’na aris

2. yil par’na aris katashk
3.yil aris katashk par’na
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Bu adittd [mi.; tat. gadittd] sulay bula ide:

1. Kataslik kirt. Kozen igenndrne ciyip betergic kotiildr cibéreld
da bu kir kilése yilga par’na kir1 bulip kala.

2. Par’na kir1 yaz kata [mi. yaz/ydy kata; tat. cidy buyi] berni di
cidcelmicd bus kalinip haywannar 6gen totila. Yani, kotiilardan
taptatip kozen kigka karsi aris ¢icelep “uzim” [mi.; tat. ucim; ru.
o3umsb ] kirt bula.

3. Aris kirinda kdzen igenndrne ciyip betergde yand anda kotiilar
yibéreld [cibéreld] di, kildse yaz basinda anda katashik cégeld.
(Uzgires planin karagiz!)

Sul kirlarmfi ostend dldd Yafiaparnifi pecénlek yirldre dd ayrim-
ayrim kirlarda bulip, ifi zurlagi [mi.; tat. zurragi] — Bolon [Bolin],
Aldagi saz, Urta saz, Arttagi saz, Sari saz... kebildrder. Bolar da
boéten awilga bergilek bulu sdbéple, ¢abu zamaninda gina dus
basia biilenep, bergildsep cabila him awilnifi pecdngd bulgan
ihtiyact yilina karap iiti kilena ide.

[Urman ham agaglar]

Yafiaparnifi awilinda da hdm kirinda da, iskedd bulgalagan bulsa
da, urman hi¢ yuktir. Awil yortlarinda, bigrdk td Yugar1 ogta,
Yafia uram buyinda utirtilgan almagag, sirind [siren; sved tele:
syren; fin tele: syreeni; ru. cupens], wi birk [kayim; sved tele:
bjork] kebi urmannar 1919 n¢1 yillarga kadérle, akrinlik beldn
gend bulsa da, alga kitd algan bulsalar da, yugari octa
Kul’iknikilarnifi yilgaga taba bakca oclarindagi diirt tugannif,
Nizameddin, Hisameddin, Haireddin hidm Kaéalimullanifi
(Hamidulla ugillar1), bergdlek bulgan ike yort buyligindagi ber
torkem biyek urmanliklar1 karga wi gaukaldre [mi.; tat. ¢éiiké]
beldn dd, erelekldre beldn dé, Yafiaparnifi ifi mashiireder him
tahminén 100 yillik ber dsdreder.
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Bu urmannar [mi.; tat. agacliklar] Hamidullanifi atast Moham-
mad/Muhammid Abdrahim zamaninda iizlire utirtkan urman-
nardir.

Sulay uk sul urmannarga yalganip kitkdn Nizameddinnifi yorti
yanindagi, kiirse Sabirniii bakca oc¢indagi kuy1 hdm yort1 buymiii
kiildmendége ber torkem tal-gibikliklar1 da, awilnifi bik méshiir
bulgani kebek, ike yortnmifi arasinda, yani, ike urmanlik arasina
kazilgan Sabirnifi koyisi (kizlawe) da, boten tird kiireslargd c¢iy
Ogen tatliligr beldn méshiirder hdm ifi kiip istigmal [kullanilgan;
tr. istimal] itelgén koyilarnifi berseder.

Mené sul urmanga, yarlilik cédhetennén, Yafiapar awil halkinii
utinga bulgan ihtiyaci/ihtiyaci fakat bazarlardan yéki yiraktagi
rus awillarinda gina satip algan utinnar beldn genid {itdlenep
[utdlep] kilgéngd, miclirgd salam yagu mécbiiriydte ifi berence
sarttir him di bik mégkuldir [kilesleder; tr. makildir]. Yarlirak
keseldrnefi kirlardan ejnivd [mi.; tat. kamil; ru. >xauBa] [urgan
artinnan kalgan ¢eregin salam toplére], ciyulari da, yaguga saktiy
gina cifiellek birep, sofigarak [mi.; tat. sofirak] yillarda inde bu
adét [mi.; tat. gadit] bayirak [mi.; tat. bayrak] yortlarga kiicep
kitkén ide.

[Milcalar]

Yafiapar halkinifi donya tereklegendéd ifi méhim ber ihtiyaclari
bulsa, ul da cil milgéilire (tegermin) ide. Cil ber hiftdga kadéarle
gend tuktap tordimi, awil halki hazer acka {ildrgd tora...
Haywannarmifi da ag1 awazlari iseteld baslty ide. Mend awilnii
sus1 ifi mohim bulgan ihtiyaclarin iitdr 6¢en, sdtiddgérlekké ber az
mile bar bulgan him az gina hondrdin habérldre bulgan bernigéd
keseldr [kese] mil¢d korirga kiifiel baglap, ber zamanda alarnii
sannart 15 ki citte.
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Cilsez konndrda da bik az kdg beldn (ber kesenei koge beldn)
bulsa da, &yldniienndn berdd [mi.; tat. hi¢ td] tuktamagan.
Awilnii it ufighh hdm if adel [mi.; tat. gadel] milgéldrennin
sanalgan Kul’iknikilarnifi (bu tarihm1 yazugimifi atalarinifi) 38 at
kudtle milgdse awil halkin karafigr wa a¢ konnirendd himaya
itep, acliklarinnan kotkarip torgani kebek, ufiganligt hdm
adellege beldn mishiir bulgan ikenge Sadik (Bore) milgdse di
haliknifi bik kiip ihtiyaclarin iitdp kilde. Sulay uk baska milcalar
dé halikka hezmdit itep tordilar.

Cil milgélarenen berenge maértdbd donyaga ciga baslawina
tahmindn 145 yillar gina monnan elek diyep hisap itelep, ¢igar-
¢tkmas uk berence ularak [bularak; tr. olarak] Ahmir babaymifi
(moni1 yazuginin babasinifi babasi) awilga cil milg¢ése koru1 boten
awil halkin sakkatirmig wé dogalar [mi. d6a, doa; tat. doga] beldn
alkiglanmistr.

Bastarak ul mil¢d, ul zamannifi fasuni [mi. fasuni, fasoni; tat.
fason] buyinga, diirt ¢itle bulsa da, Hamidulla zamaninda alti
citlegéd kiicerelmes. Anifi ugillari, Nizameddin, Hisameddin hdm
Kélimullalar zamaninda inde, ul boten tird-yak awillarmifi ifi
mashiire him biirdniddén takta yarirlik ber takta zavodi [mi.; tat.
zavod, fabrika; ru. 3aBox] halend kadar kererlek halgéd ireskén
ide.

Bu Kul’ik nédselenefi babalardan birle hondrce nésel bulular
saydasendd [arkasinda; tr. sayesinde] bulirga kirdk. 1909 ng1
yillarda uk Hisameddinmifi iiz kuli beldn ilikrtik [elekrtik]
maginasi esldp milcdgé ut cibériie boten halikni hayranga kaldiru
gina tiigel, gomere elekriknefl isemen déd isetmégidn mullalar
tarafinnan azan belin kotlanild.

Lakin bu bik uk ufuigh bulip ¢ikmaganliktan tuktalip kaldi.
Sulay uk milc¢énenl kocen haman da haman arttiru fikerlare belidn
mésgiil bulgan Nizameddin beldn Kélimullanifi da, ikesenenl d4,
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ayiri-ayiri, akilga siymaslik, taza tesle (nasatli) barabannar késf
[tabulari; tr. kesf] itiildre urinsiz kalmaganliktan, milgénefi da 38
at kocend kadér tirlawe sularnifl iistergdn cimeseder.

Yugarida dytkéncéd, Yafiaparda zamani belédn, yani, ifi kiibrak
wakiti, 20 nge asir baslarinda sannar1 unbigka kadérle tirldgén cil
milcdldre bulgan1 krupcatkalar [mi.; tat. at tirménnir; ru.
kpynuarka] da (dranka) diirt dand bar ide. Mend, bu ike at beldn
dylanderelgén krupcatkalar yarma yaru waziyfalarin gend iitdp
kilsdlér dé, bik cilsez zamannarda halikmifi sul yarma asina gina
bareliildre di, awil halkin alarmifi da agliklarinnan bik kiip
himaya itiigd katnasulart muhakkaktir him aldausizdir.

Krupgatkalar sul keselarda ide

1) Amisneke 3) Kanukniki
2) Hodayberdeneke 4) Nurkayniki, Milgése yangac eslatkan

Cil milgalarenei iyalare

1) Osman/Usman (Osti/Usti) milcdse 8) Kanuk mil¢gse

2) Balt " 9) Kal’ek Rahim ”

3) Mil'gik " 10) Sadik (Bore) ”

4) Halislam ” 11) Kal’ek Rahim ikenge ”
5) Narimbay/Narimbay imami ” 12) Bali”

6) Safyan babay " 13) Mat’us/Mit’us Nurkay ”
7) Pasl’a ishaki ” 14) Narimbay Amis ”

15) Hamidulla Mohammad
Abdrahim (Kul’ik) milgase
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Bu mil¢éne mil¢d mastirlariniii ifi ostalarinnan sanalgan Krasnay/
Krasni awiliniii Sadik eslimes. Awilda sus1 milgilar esldp yatkan
wakitlarinda 1912 nge yilda sular dstend ut milgédse korilip, bolar-
nifi berdm-berdm betéd barularina yul agildi. Kaysi yanip, urnina
inde yanadan esliatelmidde. Kaysi satildi. Safyan babay milgdsen
Kizilyarga satkami kebek, Mit’us Nurkayir da, mil¢idse yangac,
krupgatka gina eslitte. Baska milgéldar did essez kalip, kaysi
siitelde, kays1 ¢erep tuzip bette.

Ut milgése beldn kordsergéd bolseviklarga kadle [mi. katle; tat.
hatle, kaddr] fakat awilnifi ike gend mashiir milgése kalip, alar da
berse Bore milgdse beldn Kul’ik milgdse ide. Liakin Kul’ik
mil¢ésenen dd, gomere bolseviklar zamaninda tamam bulip, anifi
da osta idard itd almaucilar kulina kiiclie sébidple, yanip kole
kiikka ogti. Bore milcésenen sofigi hale mégliim tiigel.

Yugarida dytkangd, awilga ut mil¢dse saldiru beldn, saktiy gina
iske wa tarihi dsdrldrne cimeriigd yul acilsa da, dlbattd, bu ut
milcasenen awil halkina bik kiip ciielleklar kiteriie dd sobhisez-
der.

Résem: Krupgatka ike alasa urini.

Berdédn, bu mil¢é cilgd bulgan tayanigtan awil halkin kotkarip,
ikenceddn, kipterelmigén aslikn1 da tarta beliigd, ul, osta bulip
cikti. Lakin omere iitte anifi da, bababylar ¢cumani, mégatidssef
bu ut milgdsend dé kilep citte.

Ul da balseviklar zamaninda Urazawilga kiigerelep anda esli
baglamistir. Hazerge hale anifi da méglim tiigelder. Bu ut milgdse
sirkét nigeze beldn tozelep, sirkat iyildre alt1 kese sunlardir:

Imad Camal, Letfulla/Lotfulla Camal, Ymar/Umar/Omar Sali,
Hasdn/Hasan Kan’uk, Mostafa Ismail, Kdmal/Kamal Baibulat.
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Mil¢é ike tasl bulip yorese nafta beldn hdm iizené citdrlek kend
iliktriklanmes [mi.; tat. elektriklinmes] t4 ide.

Il Aktuk ilenen iskerak hale

Aktuk ilenefi kaysi yillarda t6zold [tozeld] baslawimnan tuli
magliimat [maliimat] alu mémkin bulmaganliktan, bu korésti bez
dd babalarimiz [babalaribiz] kebi ”tahmin” {ilgdwen kullanudan
yirak kitd almimiz [almiybiz].

Aktuk, Uraz, Ant’ar, Kizzim, Kadim isemnéirendége bis biradér,
bisese dd bergé, bu taraflarga kiicep kilep, bisese dé ber beresena
kiires bularak bis yirgd urinlasmislar. Alar sunda iiz utirgan
yirldrend iz isemndren da birep, hazer da bu big kiirse awilmii
isemnire bersik bozilgan kdyengd di — Aktuk ile (Yanapar),
Urazawil, At’arawil, Kizimawil, Kadimawil, diyep yoreteldder.

Bolarnifi kaydan kilep ¢igulari, kem rohsati [mi. rohsat, ruksat;
tat. rohsdt] beldn bu yirlirne isgal itiildre [bildiildre; tr. isgal]
migliim bulmagani kebek, bolarnif bisese di bis tugan bulmiyca
Aktuk, Uraz, Ant’ar gina 0¢ tugan ikédncelegend hdm Kadim
belén Kizim fikat alarga kardédsldr gend bulgan ikénlegend
osanular [mi.; tat. isanular] da sul kadare uk kogleder.

Bu 6¢ tugannifi kaysisi olirak ikdngelege dd méglim tiigelder.
Mena bu bis kardas, ber ittifak [berlek, ber kindstd bulu] beldn bu
atraflarnin agim sularin, kiilliren makul kiirep, sunda tozeld
baslagannar da sunda utirip kalgannar...

Tora-bara awillar1 zuraya bargani kebek, Aktuk awilinifi da
halki kiibdyep kitep, hattd [mi.; tat. hatta] kirlar yitesmi [citesmi]
baglagan dérdcdgd ireskdn. (Ul wakitta harkemnen hosusi {iz
yirldre bulip, yirgd bulgan bu hucaliklarn1 1855 ng¢e yilnifi
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padisah farmani beldn beterelgédn hdm un yil sayin dus [can; ru.
nyma) basina biilil beldn dmer birelgén).

Aktuk babay bu esnefi, yani, haliknifi kiibdyiinefi o¢1 yahsi
bulmayagagin sizep alip, kuldagi mdlkétne nigrak hdm c¢inrak
itdereb [itterep] idard wé tirtipkd kuyu niydte beldn kirniii
urtasina kiicirgé karar itkdnda dlege yafa yirgd, Yanapar urinina
yafiadan tozeld baglagan...

Mend bolar bar da Yafiaparniii tarih1 hakinda soylénelgén, hdm
kartlar awizinnan sOylédnd kilgén, dsassiz [nigezsez; tr. esassiz]
wa délilsez hdm bilki dd hakikéttin baytakgina [baytak kina]
yirak tora torgan materiallarnifi berseder.

Aktuk, wa kiirse awillarinnan hakikdtdn did [¢mnlap ta; tr.
hakikaten] tulirak itterep bird torgan méaglumatl [habér, belesma,
mégliimat; tr. malGmat] délil wd dokumentlarnii bar bulu
berkemgd dd maglim bulmaganga kiird, bdten nibar bulgan
miglumatlar, fakat kaydandir tabilgan iske ber "mogahidédnama”
kégazina [kilesii namése, kontrakt; tr. mukavelename] bagli bulip
kalgan.

Menéd bu iske wé tarihi mogahdddnamé kigazi babaylardan
kuldan kulga kiicep, monifi ecenddge mathiimen [fiker, ideya; tr.
methum] torlese torlegé yaiilig [mi.; tat. yalgis] itterep afilagannar
da, Aktuk yilin hattd 900 yaslekké kadér sanap ¢igargannar.

Bu kondéd halkimiznifi [halikibiznifi] igtikadlari [1sanulari; tr.
itikad] susidir. Bigrdk td tabilgan bu iske mogahddédnaméne
dorest [mi. doros; tat. dores; tr. diiriist] itterep ukucilar da balki
dé iskerdk zamannarda az bulganhiktan anii yd artdirilganda
[arttirilgan da] ya kimetelep té kilengén...
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[Yafiapar turinda hikayalar]

Sunifi 6stend dlda [mi.; tat. 6stiwend] kartlarmifi hikayérik itterep
kizik-kizik iske hallar hakinda sdylégén siizldre Yafiaparmifi iske
tarihiniii egend kerep kitep, bolar da bdten igsmes wé kartlar
awizinnan sdylidngéin siizldrneii doreslegen ispat itdrgd boyek
délil bulgannar hdm tarihnifi ¢inin wé hakikatin sunnan ezlitergi
sdbdp bulgannar... Maésélin hikayétldrnefi bernicdse sunnan
gibarit:

Aktuk babay belin Uraz tugannart Ant’armi eskd kusip:
”Ant’ar! Bar kuylarn1 kaytar!” diyep ami siltau beldn kuylar
artinnan yibérdlar [cibdrdlar] di sul wakit kirlarnmifi sébréklaren
hdm zurlaklarin saylap tlizlare 6gen isgal itep... Ant’ar kaytkac
sizensi di, es inde uzgan bula...

Aktuk awilinda bik aclik yili bulip, un kadak ikmikkad Ol
yul” nifi awilga taba yaginnan ike yir buy1 yir (tahmindn 50
disédtind [ru. necsarunal]) Kizimawilga satalar... (bu yir balsivik-
larga [bolsiviklarga] tékle [mi.; tat. tikle] Kizzimawil kulinda ide.)
Tora-bara bu boyek hataligin Aktuk awili sizd d4, es inde uzgan
bula... Likin nicek itterep bu tigne alirga?

Alar sul ti¢ alun1 uylap torganda, nigekter hikmét Hoda, alarga
ilham kild... akil kerd. Alar katik esldii hondren Oyranep alip, sul
hondrne iizlirenndn yagaga cigarmaska ant itesep, Kizimawil
hdm Kadimawil halkin katik asarga Oyratélar. Alar katikm sul
kadér yarata basliylar ki, Aktuk awilinnan aniii nigek esldneliien
Oyritergd sortyar. Lakin Aktuk awili dytmi.

Ahirda Kadim awili, kirik ¢iilmék katikga [katikka] hdm katik
esléline Oyratii sart1 beldn, Aktuk awilina zur bolinn1 sata. Lakin
suns1 td’dssefder [kizganig; tr. teessif] ki: Kizmawildan iig
alinmiy kala. Alar katik esliaiine Kadimawildan dyrdnmeslérder...
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[Patsadan kagip yorii]

Bis men misdr halki Méaskaili padsasina [patsa, padisah] buysin-
miyca, kacip yori-yori taralip betd bashylar.. Beznefi Aktuk
babalarimiz da, sular arasinda, bu yirldrgd kacip utira
baglagannar... Ahirda patsaga buysinip, afulik algannar da, susi
utirgan yirlire O¢en, patsaga nalog [salim; ru. namor] tiili
baglagannar...

Mené bu kebi torle-torle hikayilar awizdan-awizga soyldanep
kilep, tarihka dwerelep kalgannari kebek, kulda c¢in itterep
maliimat birerlek dokumentlar bulmagag — bu imes siizldre da bik
makul hidm méigalmdmnuniydt [mamniiniydt, kandgatlek; tr.
maalmemnuniye, memnuniyet] belén kabul ideliigd [iteliigd] yul
tabkanlar [tapkannar]...

Bastarak, dlbéattd, bolar da hakikatkd bik yakin bulsalar da,
tora-bara, bilki alar da, tabilgan iske “mogahdddnamé” nefi
mafthiime {izgirgine kebek, lizgidrep yé artdirilib [arttirilip] ya
kimetelep kilgénndr...

Mogahddanama asil kdyenc¢a sundan gibarat

1078 nge yilda [miladi beldn 16671668 yillar] akrdb [cayan; tr.
akrep] yoldozimiii 13 nge kone. Bez Aktuk ilenef Dilbak Tugay
ugili [uli], Sunak Tugay ugili, Uraz Tugay ugili. Tugay ugili Uraz
iilde. Anardan 6¢ ugil kaldi. Bere Yanka, ikence Kabil, d¢ence
Omriik/Gomriik.

Bolar Uraz uglanlari [1lan, lan, bala, olan], andin [annan] sofi
Dilbak berldn Sunak enemez Urazdin [Urazdan] kalgan &¢
ugilmifi arasindan bersene [bersen; tr. birini] saylab, Yéanka
adlisin [athsin, isemlesen] kifids iteb ber yerdd ultirlb Méaskai
sdhdrend rahimle padisah hazritlarend (50) ¢itwar [ru. ueTBepTh|
yer sorarga yibardek.
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Sul uk Aktuk ilenefi Adri Almakay ugili ild ikesene bergi
kusib lizemezneni malimiz berlin wd hdm atimiz berlin hidm
tunimiz berlédn cibardek.

Adri ildn Yéankd Méskéai sdhirend bardilar wi padisah hazrit-
larend kerdeldr. Padisah hazrétlire soragan 50 ¢itwér bunlara
[bolarga; tr. bunlara] birde. Andin Yanka berlédn Adri kildelar.

Andin sofi bez Dilbak ild Sunak Tugay uglanlari, enemez
Yiénkd, Kabil, Omriikk Uraz uglanlarina ber yergéd kileb kinis
itdek wé ham ul yergé sul uk Aktuk ilenefi yahs1 keseldren didseb
kilterdek. Ul Nuray Tauri ugili, wé yana Simay Aktuk ugili, yana
Safir mulla Almakay ugili, wé yénd Aktuk abziy Keléds ugili.

Bez Dilbak ilén Sunak Tugay uglanlari, wa hdm Yénka, Kabil,
Omriik 6¢dlie Uraz uglanlart ospu [mi. 1sbu; tat. osbu, usbu]
yukarida ultirgan yahsi keselar aldinda (150) c¢itwir yerne O¢
6loskd biildek. ille gitwer Dilbakka, ille ¢itwir Sunakga Tugay
ugillararina. Yéana ille ¢itwédr Uraz uglanlarina. Anifi 6¢en bez
Dilbak berldn Sunak iiz malimiz berlin enemez Yéankdga ille
citwiarne birdek. Alar kabul kiireb aldilar.

Yénkd, Kabil, Omriikk Uraz uglanlari, bez Dilbak ild Sunak
Tugay uglanlari, wé yana sul uk yukarida yazilgan yahsi keselar
alninda Safar mullanifi kulindagi Korénne maéscetkd alib bardik
wa hirberemez iiz kulimizga alib Korén iibdek.

Allahnii olug adlari il4 ant itdek. — Bez Uraz uglanlar1 Yénk4,
Kabil, Omriikk tizemez kabul kilib algan ille c¢itwdr yerne
bilarmez diyeb atamiz berldn tugma agalarimizga siizemez yuk
diyeb bu kondéin sofira.

Anlar iizldre hazer bulib bu eskd Aktuk Kelds ugili yukarida
yazilgan Uraz uglanlar1 Ydnkd Kabil, Omriik anlarnifi iiteniie
buyinga kulim kuydim.

Bu hatni1 yazdim sul uk Aktuk ilenefi yukarida yazilgan Uraz
uglanlarimfi {iteniie buyinca Yénkd, Kabil, Omriik {iteniildre
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buyinga sul uk ilnefi Nuri Mullakay ugili mulla ugili kulim
kuydim.”

Bu tarihi mogahddinami kagizi kuldan-kulga saklanip kilep
1850 nge yillar tirdsendd Bikkol ugili Taceddinniii (mon1 yazu-
¢ dbisenedi atasi) kulina tosa.

Anifi bik gdkert Hasén adli [atli] ugili moni iilgingd [mi.; tat.
iilginge] saklap, ul iilgég, bik kiip yillardan sofi, nigekter, Nijnida
toru¢1 Yafiaparmii Kulak Al’au — Abdel Aziz (Tuktar Yosefniii
nugi) nifl kulina tap bula.

Téasadiifdn [ograkli; tr. tesadiifen] tugri kilep Finlandiyddan
1910 n¢1 yillarda Nijni itéli awilga Yafiaparga tosob [tOsep]
barighy Zaynolbasar Al’auddin (Kul’ik) Kul’ak Al’auda kunak
bulip, anifi kulina bu nérsénefi elikkinen sizd di anardan ala.

Kardaglare Zaynolbasardan Nizameddin, Hisameddin Hami-
dullalar kiicerep alalar. Zayndlbasar awilga tosep wafat bulgac,
bu yazu anii dhelenda kaldi.
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Il Aktuk ilenefi hakikatka yakin bulgan
kiskaga tarihi wa basinnan utkargan
wakiygalari [wakiyalari]

Aktuk ilenefi tarih1 hakindagi gualgik habérldr belédn ukucilarni
tanigtiru tiyes kiirelgdnlektén, ifi berengegd sularmi yazu méc-
biiriydten [mécbiiriyite] kabul itelgén ide.

Lakin bolar kemne kandgat [mi. kandat; tat. kanégat] itterde
soi? Bu sunifi belin inde timim buldimi? Albittd yuk! diyep
dytep bula.

Ismes siizldr him kartlar awizinnan sdylénep kilgin hikayal4r
arkali [arkili, arkasinda] gma alingan mégliimat beldn, dlbatta,
Aktuk ile hakindagi tugriga yakin bulgan hakikatldrne bird belii
moskel ber es ikdncelegen dlegd kadar sOyldp, aifilatip kildek.
Niticd dd haman ber: imes-imes bulip ¢ikt1.

Mena sul imes siizlar bezda kizik 6¢en gend haman da haman
tifilanilganda sunifi artinda hdm alninda [mi.; tat. aldinda] uylanip
ber di bagilmagan. Bagiluga inde, dlbittd, dhdmiyét td birel-
magéan.

Lakin sus1 igsmes siiz wéd hikaydldrme hdm yugarida yazip
kiistargén [kirsétkdn; tr. gosteren] mogahddidnaméne “hakikate
bezgd mégliim” bulgan berni¢d habirldr beldn cagistirip karasak
is-akil kitke¢ ber hakikat [hakiykat] midydanga ciga ki: Aktuk
ileneni bik ¢in wd hakikatkd yakin bulgan tarili kul suzip itirlek
yakin ber yirdd [yerdd] gend ikdn!

Ifi elek suni dytep uzarga tiyester ki: boten hatalikmifi basi
bulgan Aktuk ilenefi ydse 900 tiigel. Sulay uk bdten tird-yak
kiires awillar1 da andiy kart tiigelldr... 900 yés, ul bik ozin gomer.
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Boten agirlik [awirlik] wéa torle wakiyalarni kigerep iitkdrgdn
tukiz [mi.; tat. tugiz] y6z yéaslek ber awil, nindi gend cahiliyét
[nadanlik] zamanmna tap bulmasin, ul inde {izen-iize iske
ikéncelegen kiirséterlek ber halgi kild ala. Bu dsdrlar him Aktuk
ilendd da ham boten kiires awillarda da berenda da yuktir.

Alarnifi bik yéds ikénlekldren kaberstannari da ab agik [ap-acik]
kiirsitkdne sikelle, kiil wé aga torgan yilgalariniii da dtraflarina
igen c¢égeld baglau sdbédple gend kibep, gel [mi.; tat. 14m] beldn
tulip betd barularimfi, 18-19 n¢1 asirlarda gina baslanganhigi
hirkemgd mégliimder hdm bu da sularga biyiik ber délilder.

Sulay uk boéten bu hatalikka sdbédpce bulgan mogahddédnamé-
nefl yazilgan yili da, ul 1078 miladi tiigel, hicri yildir. Meni bu
miladigd &dyldnderep tahmindn 1667 gid dyldngin yil hisabi,
katiydn [kisken; tr. katiyen], dorestkéd bik yakin bulip, bu tarihm
da sust beznefi 6¢cen mohim bulgan yillardan gina alip
kitdcdkmez [kitdcakbez].

[Aktuk babay hdm yakinnari]

Aktuk babaylarnifi nicek bu taraflarga kiicep kiliilire wi kemnér
bulgannari hakinda béhas itiildirne, bez matbuga [matbugat]
kimgelekldre hdm hareflir citesmaiilege sdbéple, migatidssaf, bu
dsdrnefi sofiinarak kaldirip torip, alarnifi nindi yildan baslap
tozeld baslaularinnan gina alip kitérgd méacbiir bulabiz.

Aktuk babayniii atasinifi iseme Kelds bulip Keldsnen hdrhalda
ikenge ugili Tugay isemendi bulgan. Kadim, Kizim, Ant’ar, bolar
Keldsnefi balalarimi yahud tuganimifi ugillarimi, anst méglim
tigel. Ant’arm1 kartlar, sobhdsez, Aktukmifi biraddre diyep
yoretkdngd, bez dd inde anifi Kelds ugili bulganligina kars1 kild
almiybiz.

Aktuknifi biradire Tugay wafat bulgag, anifi kalgan ¢ ir balasi
— Dilbak, Sunak, Uraznm1 Aktuk {iz yanma alip, Ant’ar, Kizim,
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Kadimlar beldn barabar bergd 1650 nge yillar tirdsendd bu yakka
kilep tozeld basliylar. Ant’ar, Kizim, Kadimlar {iz isemnére beldn
— liz 6leslédrena tigén yirldrgé t6zeld baslagannari kebek, Aktuk ta
biraddre [ir tugani; tr. biraderi] marhiim Tugayniii olig ugil
Urazga iiz Olesen birep ayirganda, Tugaynifi kecek ugillart
Dilbak beldn Sunak Aktuk abzilarmifi [mi.; tat. abiylariiii]
idardse astinda kalgannar.

Ul wakatta bu kiicep kilgidn kardislarnefi kirlar1 dlege koyam
[kiilam?] zurhigimdagt kebek bulmiyca, bilki dd, {izldrend gend
citirlek tar bulganliktan tora-bara yannarina yafa kiicep kilgin
kiiresldre da arta barip, anlarmifi [alarnifi; tr. onlarin] kirlar1 da
arta wé kifidya bargannar.

[Kirlarnifi kifidya barui]

Bu kindyilar Urazawil, Kadimawil, Ant’ar awillarinda da sul
koygd kogdyep kitli sdbdple, atraflardagi bus bulgan hucasiz
yirlarne, ber dé kirdge bulmasa da — kildcédkne kiizdé totip isgal
itep kuyu uzdirig halen algan. Lakin bu kindyiilargd, albattd,
padisahniii rohséte kirdk bulganga, Maskéiigd barip, padisahtan
rohsit alular yisayip kitkéan.

Padigahninn da, &lbattd, yir sorap bargannarga: “isgal itkdn
yirldrefiezne motlakan [higsiksez; tr. mutlaka], bildrgd tiyes-
lesez”, diyep agir [awir] sartlar kuyui, dgir sulay bulmasa, yir-
larnen dé kire alinu kurkinig1 barligi susi sartlar ecend kergingi,
kifidytildrgd bu beraz manig [kirtd; tr. manii] bula torip, bus hdm
isgal itelmigén yirldrnenl dd bulip toru1 1667 nge yilga kadarle
dédwam itkan.

Mené bu — isgal itkdn wi kifidyd bargan yirldrne bildii (igii)
micbliriydte him amfi agir sartlar1 Aktuk babaymifi kiifielend
kurku toserep, ul, sul sartlarni yirend citkerer Ggen, ansiz da
yirakliginnan ege posip torgan Aktuk awilin kirmifi urtasina
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kiigerergéd tiyes tapkan hdm mécmui [nibari; tr. mdcmuan] 20
1zbalar [1zba; ru. u36a] tirdsendd gend bulgan Aktuk awilmifi
keseldre dd, bu yahs1 fikerne berddn kabul itep, 1667 n¢e yilda
dlege uringa kiicep utirgannar him nik itterep eské yabigkannar.

[Kirlarni bilaa]

Mené sus1 kiickdn yiln1 uk kir mésélélaren bik yahsi itterep, awil
halki ber fiker belédn rétlép, boten kirm 7-8 sobagaga biilgénnéin
sof, dlegé kadirle dld4 isgal itelmigé kalgan, 150 ¢itwir yirne di
Tugaymifi Aktuk yaginda kalgan balalar1 Dilbak beldn Sunak —
biraddrlare Uraznmifi Yadnkd isemle ugilin, rusca beliice Safdr
mullanifi biradére Adri Almakay belén ikesen, Méskaiigd padi-
sahka cibdrep, sul bus yirne iizlarend soragannar.

Padigah ”bildii sart1” beldn bu yirne birgdnnin sof, hicri yil
1078, akréb [¢ayan; tr. akrep] yoldizimiii 13 nge konendd, yani
1667 noyaber 2 ndd yazilgan mogahdddnami kdgazi buyimga bu
yirnefi 100 ¢itwére Dilbak belédn Sunakka — Yafiaparga 50 citwére
Uraz awilga Uraznmii 6¢ ugilina — Yénkd, Kabil, Omriikka
kalgan. (mogahéddidnamédi 50 ¢itwér gend bulsa da, &dlbattd, 50
sér ¢itwér diyep afilarga tiyes.)

Bu yirne isgal itep koyulari, bu kitapnifi bastarak dytmesli —
halki artip kitep kirlart citesmaéiidén tiigel, maksatlan kildcékne
kiizdd totip, isgal itep kuyu gma ide. Aclik yiln1 un kadak
ikmakka Kizimawilga ille disdtnd yir satulari, wi Kadim awilniii
da kirik ¢iilmdk katikka sulkaddr zur bolin biriilare, bu fikernefi
doreslegen bik acik isbat itd hdm kirlarinifi artip ta kalganligin
afilatadir.
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[Aktuk awiliniii hucaliklari]
Aktuk awilinifi iske urininda utirui, tahminén, 17-20 yillar gina
kiska bulganga, kiickdn wakitlarinda kaberlédre dé4 un-unbistin
artik bulmagan1 kebek, Oyldre dd yegermeddn artik bulmagan.
Kartlar siizend karaganda Oyldre yegermelédp bulsa da, kirlart 8
gend hucalikta bulgan.

Alar sulardir:

1) Aktuk Kelds ugih

2) Simay Aktuk ugih

3) Nuray Tauri ugih (Tekmale babay)
4) Safar mulla Almakay ugih (mullalar)
5) Adri Almakay ugili

6) Dilbak Tugay ugih

7) Sunak Tugay ugilh

8) Nuri Mullakay mulla ugih

[Tormistan kalgan ezlar]

Isme Aktuk (Ak t6k) him Yafiapar diyep yoretelgin bu awil
hazerge uringa kiiciie berldn nik itterep utirip kalgan. Kiickin
yirlirennin mimniin kalip, harikitkd baslagannar. iske kiickin
awillarin da, kirga dyldnderep, ¢écep cibargidnnir... Kiickdn
yirldrenefi ezldre, Urazawil ziyaritlire yaninda bulgan iske
ziyardtlire, bakca ezlire, burazna hadm ldkalar1 [¢d¢mi kalgan
buraznalari], kinderas urmnari bolseviklarga kadirle dlda bar
bulsa da, bu kdngese mégliim tiigelder.

Pecdn wakitlarinda, peg¢én bolinin biilgdndd, kinderas urim
diyep atalgan yirne ayirica [mi. ayiriga, ayirim; tat. ayiruga]
biildldar ide. Monnan citmes bis yil elek kend [yakinga 1880]
kinderas bakgalarinda bik biyek kinderaglar {isd torgan bulip, bu
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tirdlardd yoriiceldrne kurkita torgan bulgan. Kizil kirpeclar,
kazan, tabak, picak kebi nérsédldmefi bu yirldrdén tabilip toru
bolseviklarga kaddrle ddwam itte.

[Dini tormis ham cenazalar]

Yafapar bu uringa kiigep, baya dytkingd, 20 1zbalik, 8 sobagalik
ber awil bulip baglangan. Bik dinle, him fal aguda ham yoldizlar
(ndctim gileme) [mi. astronomiyéd ileme; tat. astronomiyé
giyleme, astromomiyd fane] beldn bagucilik itiidd did akréib
yoldiz1 “’skorpioni” [fin tele; tat. cayan] da fal agunii ber
kistmidir [Gles; tr. kisim] saktiy alga kitkdn bu halik iizldrena
gibadit [mi. ibadét; tat. giybadat] kilirlik keckend ber &y totip,
sunda gibadit kila torgan bulgannar. Halik bik kiibdyep Kkitii
arkasinda gina 1820 nge yillarda Alim mulla yortina salam bash
mésced korirga muafik bulip, ul da manarasiz gina bulgan.

Yafiaparnifi bu uringa kiicep utiruinnan 4 yil sofl, yani 1671
nge yilda, if berenge bularak wafat itkdn adimnire Nuray babay
bulip, amifi {ilie awilm bik zur kaygiga tosergén. Yafia
ziyardtlargd, yani, hazerge ziyaritldrgd in berence kiimelgéin
méyet 71 ydsenddge bu mohtirdm Nuray babaydir, yani, Tekméile
babay.

Anifi artinnan ozaklamiyga 90-95 yidsldrendd, mohtiram
babamiz Aktuk, wafat itkdin. Izge hdm bdyek iiiliya diyep
tanilgan Nuray babaynifi boten tird-yaklarga méshiir bulgan
kabere biigen dd bar bulsa da, Aktuk babayniii kaberenefi
kaydaligi mégliim tiigelder. Anii kaberenen kaberstannii awilga
taba yagindagi yilga yaninda buluin kartlar bik kuétlilar. Conki
bu ziyaritlirnefi baslangi¢1 da sunnan bulip, sofigi yillarda yar
cimerelep, sunnan kese soyéklare da ¢ikkaladi.
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[Nuray babayniii kabere ham kaberstan]

Kaberestannifi  baglangi¢i yilga yaninnan baslap bulsa da,
berencegi iilgdn Nuray babayniii tau bagina kiimeliie anmifi bik zur
hormét iydse bulganligin afilatadir. Nuray babayniii kaberennin
yirak ta tiigel, kaberestannifi urta ber yirendarék, gayat giizidl him
biyek wé kalin ber kayin urmani [kaym agaci] gayit yirakka
kiirenep, uzgan bargan halikn1 gacébké [mi. acipka; tat. gacépkd]
kaldira ide.

Bu urmanni Aktuk babaynmifi kabereder diyep, bik kiibe
sObhilinep kilsilir di, 90 yisendige Amin Thsani isemle kart, bu
urman [agag] 1800 nge yillarda Yéamilhan isemle babaynif,
berdidn-ber gend ugili wafat ittektdn sofira, balasinifi kaber ostend
utirtilganligin soyli ikén.

Alege kaberestannifi dyldndse haywannar kerd almashk tirin
wa kifi kanaular belén ¢ormap alingan bulsa da, 1910-1913 n¢1
yillar tirdsendi Imad Camal, Ahmidcan/Ahmitcan Camallarniil
tagdbbiise [tirnisligl; tr. tesebbiis] ild Finlandiyd mdselman-
narmnan akga tuplanip, dylédndsend zabor (kima) [koyma, kima;
ru. 3abop] tottirildi.

Nuray babaymifi ¢in iseme Nurmuhammid/Nurmohamméad
bulsa da, terek wakitinda uk an1 Nuray babay diyep yoretkdnnér.
Ul ilgéc té bik kiip yillar, hattd 1870 nce yillarga kadédre [kadér],
anifi kaberend [kaberen] Nuray babay kabere diyep yoretep
kilginnir. Alege zamanda “Tekmile babay kabere” diyep
yoretelader. Tekmaile digdn silizddn — tegii — magnidse [mi.
maandése; tat. mignise] anlasilsa da, bu siliznen asilda kaydan
cikkanligt méagliim tiigel.

Léakin sunis1 gina méagliimdir ki: Nuray babayniii kaberend iske
zaman gaddte [mi. adéte; tat. gadite] buymca imén agaglarin
yargalap, kaber dyldndsend yirgd utirtip yugari baglarin ber
sOydm kadérle [~ 18 cm] yarip, yargan toskd kabernefi diirt
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yagina da imén taktasi kigezep carduan yasalgan bulgan. Bolay
itterep esldgidn ¢arduanga “tekmé” diyep &dytelgdngd — Tekméle
babay kabere digén siliznefi dd sunnan kalu1 sobhésezder.

Bu koygd salingan imin carduannar1 kaberldr 6stendd sofigi
yillarda da bernigéldp buldiginnan, imin carduannariniii sul
kaddr ¢idamligi him baska sul kaberldrnefi d4 Nuray babay
gasirinda [mi. asirinda; tat. gasirinda; tr. asirinda] wafat ittekléare
— sulay bula kalsa, Aktuk babay kaberenenn di bélki sular
arasinda bului, yahud Nuray babayniii berence c¢arduani
cimerelep, sofnirak [mi. sofirak, sofiorak, songarak; tat. sofirak]
ber gasirda, yani bu adimnir wafat itkdn gasirda, ul zamanga
muafik bulgan tekmi g¢arduani yasalui afilagiladir.

Sofigi yillarda, yani 1910 n¢1 y1lda, Ahmid/Ahmit babay ugili
Aineddin/Ainetdin iske tekméne eckéd kaldirip, dlege zamanga
muafik itterep, Nuray babaynifi kaberend carduan yasatkan ide.
Hazerge hale bezgd mégliim tiigelder.

Nuray babaynifi tugan yili 1600 l4rdd bulip, 71 ydsendéd wafat
itkin. Alegi kadirle anmifi kalgan nisel-ndsibennin kemsinefi
[berkemnefi; tr. kimsenin] habdre bulmasa da, Irbitsa tawina
mengindi, 105 yisendige Tau Thsani isemle babani (Finlandiya-
ddge Siddik Hakimcannifi karddse) hdm urtaliktagi Mohodcan
yagni Mohammaéadcan/Muhammaédcan babani (mon1 yazuginifi
kunak dbisenefi atas1) anifi nidselennin diyep soylilér ide.

Nuray babaynifi izge ber dliliyda hdm boyek ber kiramat
[mogciza; tr. keramet] iydse bulgan ikéngelegendd hickemnen sik
wa sobhése bulmaganm kebek, anmifi kaberend yori torgan ¢irdm
yulinil an1 ziyardt itiicelar tarafinnan taptalip, asalip betlie da
sufiar boyek ber délilder.

Anifi ruhina nézer korbannar [Allahka birelgidn vagda] galular,
yulga, yani séfdargé ¢ikkanda sadakalar kiitariilar — boten tird-yak
kiires awillar1 tarafinnan da, dlbatta, 41da bu konda dawam itkéane
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kebek, kabereneni Ostend kirik kon yoriildr, ¢carduaninnan agag
kisdkldre yunip alip, sul agac pargalarn [kisékléren; tr. parca]
zahmit basina totular hdm, hikmit Hoda, sunnan sifalar tabular,
himmase dle di sulay uk dédwam itkdne kebek, bu aditlar,
albatta, bik ozak zamannarga ¢ikle ddwam da itdgdkter.

Elekkerék yillarda kiires rus awillar1 da an1 izge kese diyep
tanip, kaygili wakitlarinda anardan [mi.; tat. annan] doa 6mid
[mi. 6mid, 6mit, dmot; tat. dmet] itep, sadakalar bird torgan
bulgannar. Bu mohtérdm babanifi Yafiapar kaberleklarendd bulu
Yafiapar o¢en boyek ber sardf [mi. hormat; tat. hormat; tr. seref]
ham méfgelek doa ¢ismiseder.

IV [Awilda 1837 yilda zur yangin]

Yanapar awili korilip keckend gené ber halendd yasdginnare ber
zamanda gibadét 6¢en kegkend gend ber Oy totkannar, wi halki
kiibayep kitli arkasinda, 1820 nge yillarda Alim mulla yortina,
salam bagli gina bulsa da, manarasiz ber mésced salirga muafik
bulgannar diyep, yugarida yazip iitkén idek.

Tora-bara halik yiné kiibdyep, beraz bayip kitii sdbéple, awil
urtasia hazerge urta miscede urimina gayét giizél, ¢iayak pigle
[mi.; tat. migle; ru. meun] manarali ber mésced saldirgannar.
Likin, mégatidssef méscetldre bik ozin omerle bulmiyca, 1837
nce yida awilda bik zur yangin c¢igip, boten awil yanip,
miscedldre dd yangan. Yafaparda fikat Tal’us babay 1zbasi gina
kalip, anifi yort1 Tuktar ugili Yosef babaynifi alninda bulgan.

Awilnifi yanu1 yazin urak Ostendd bulip, halik barda [mi.
barda, bar da; tat. bars1 da, baris1 da] kirda ura torgan bulgannar.
Kon urtasinda awil dstendd ut kiitiarelgidnne kiirep, ah-wah itep,
kirdagi halik awilga kaytsalar da, salam basli 6yle awilni berca
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[mi.; tat. beryuli] ut kaplaganliktan, ber ¢iip itd almiyga, 6yda
kalgan az-maz haywan terlekldren kotkarudan gina baska berni
dd itd almagannar. Kigckd karsi haywan kotiildreneii awilga
kaytulari, haywannarniii akirip-bagirigulari, kirdan arip kaytkan
haliknifi 6ysez, yataksiz, ag, yalangac hdm yés balalarniii ilgerep-
ilgerep cilaulari [ilerep-ilerep yilaular1] kiyamét kupkan sikelle,
facigile [mi. faciale; tat. facigale] ber hal algan...

[Estep kirin kiralau]

Yanginnan sofi halikka bik agirlik [awirlik] kilep, bernicd yil
ecendd yafiadan korilip yitkdnnéar [citkdnnér] dé, ”yide yil ¢agii”
wadise beldn muksilarga — “Estip” [estep] digidn kirn1 kisep
birep, sul akcaga bdten awil bergd tirisip ydnd misced esli
baslagannar.

Iske zamannarda Estip kir1 bétenliy kara urmanlik bulsa da,
muksilarga birelgdn wakitta tal ¢ibikli, yirtmagan ¢irdamlek
bulgan. Muksilar/moksilar suni yide [mi.; tat. cide] yil egendd
tdmamildn [tdmami ildn/beldn, tulisinga; tr. temamen, tamamen]
cicérlek itterep yahsi kir yasap kaytarip birgdnnar.

[imamnar him mullalar]
Yanapar halki, berddn, bik yahsi Estip kirli bulgan, berdin, sul
kergin akcaga sul uk urta miscede urinina ikekatl, torek plam
beldn bik zur mésced saldirgan. Bu méscedlére kiip yillardan sofi
iskerep, sul uk maiscedne bozdirip hdm kecerdytep, hazerge
halené kitergénnir. Bu édlegé kadérle sdlamét torip, bu konge hale
bezgi magliim tiigelder.

Bu maéscetnenl berenge imami Altinbay mulla bulip, ul wafat
itkdg, ugilh Sadiknmi [Sadik] mullalikka kuyilgan. Lékin ul ozin
omerle bulmau sédbidple, ozaklamiyca wafat itkdnnin son, ul
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ndselddn imamlik kiselep, Hisam mullan1 mullalikka kuymuslar.
Ul wafat itkdg, yéné nésel kiselii sdbdple, Nizameddin mullalikka
kerep, ul wafat itkdg, ugili Sarifcan mulla bulgan. Ul wafat itkég,
ugili Letfulla mulla bulip kaldi.

Alege waziyittin [mi. waziydt, hal, haldt; tat. vazgiyit,
wazgiydt, hal, haldt; tr. vaziyet] habédrebez yuktir.

Yafiapar awili boyek wi facigéle yanginnan sofi korilip yitsé
dd, awilda hdm atakli zur igen baylar1 baytak kina bulgan bulsa
da, kiip yillarga kadérle awil yénd salam basgli 1zbalardan gina
gibarit [giybarét, ibarit; tr. ibaret] bulip torgan. Fikat sofig1 yillar
da gmna Urazawilnii Amirhan isemle ber ostani kiterep, ifi
berencegd Abdehan babay agag tiibéle Oy eslatkén.

Awil zuraygan saym, Urta méscedldre gend awil halkina
citesmi baslagag, 1851 nge yilda Halilulla mulla Yafia uramga
misced saldirsa da, kanun buyinga mdihalldse coma ukirga
citesmagénlektin, comaga Urta méscedkd yoOrergd maécbiir
bulinip, mihalldse ike y6z dugka ireskédg kend, iz méscedlarenda
coma ukiy baslagannar.

Bu maiscednefi berenge imami Halilulla mulla wafat itkég,
ugili Haireddinni [Haireddin] mullalikka kuyilgan. Anifi artinnan
ugilt Abdul Wahab mulla buldi. Hazerge hale bezgd méglim
tiigelder.

[Ma&halldlar arasinda tartisular]

Maiydanga ¢igip tartisu wi bik kiip eslargd kondas ¢igu kebi eslér
ul zamnada da bar bulgani 6¢en 1874 nge yilda Tiibdn ocg
mihallisened Abdul Aziz mulla ugili izzitulla ahun [6lkin
ruhani] hazrit wafat bulgag, urinina gayét kiirkdm holikli ugili
Sibatullan1 mullalikka kuyilip, tiibdn o¢ mésceden saldirirga ul
muafik bula.
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Siybatulla [Sibatulla] hazrit méhalldse citdrlek kadéar zur
bulganliktan, bastan uk afiar coma namazi ukitirga rohsét itelgén.
Lakin Sibatulla hazrdt kiska omerle bulip wafat itkég,
mihalldsenefi bédgaze ber [bagze ber, kayber; tr. bazi bir]
ataklirak him iizsiizlerik adimnire — Izzitulla hazritnedl yis
hatinmnan tugan 16-17 yislek Ismailne mullalikka kuyarga bik
katt tinigkannart kebek, Izzitulla hazritned kecek agasi
Tohfatulla moédzzinnedi ugil Arifulla da iz tarafina ber mihalla
ctyip, mullalikka kerergi bik kat1 kd¢ kuya. Ismail tarafdarlari
ber méscedkd ike méhalld, ber imam teli. Arifulla tarafdarlar1 ber
maéscedkd ike mahalld, ike imam teli.

Ismail mihalldse kararlarinda nik torip, Arifullan1 mullalikka
kuyarga irek birmilir. Ikenge taraftan Arifulla yagi da, Ismailne
mullalikka kuyarga irek birméigic, wakitlicaga gina mulla kirdk
bulgannan Arifullanifi atas1 Tohfatulla modzzinne mulla urininda
totsalar da, ahirda Ismail tarafdarlari hayli kilip:

”Falan kesenefl balasina isem kusarga barmadi, kanunga
hilaflik kildi...” diyep sahitlar kuyip sabraniyega [moftiyit; ru.
cobpanme] dstennédn kidgaz birgidnnér. Sabraniye isd Tohféatullaniii
zararina hokem kilip, anifi ukazin [ukaz, firman, kararnama] alip
imamliktan tosergidn did, mascedkd wakith itterep Urta misced
mullas1 Sarifcann1 mullalikka bilgeldp kuygan.

Diirt-bis yillar kadére Sarifcan hazrét bu ike orisugt mahallagi
imam bulip torgag, Ismail saldatka elikkin. Ismail tarafdarlari bu
eskd bik kaygirip, Kizilyarnin Sardfeddin galavaga (volis bagligi)
[6ydz baslgl; ru. romoa Bonmoctu] barip Ismailnefi saldattan
kaluina card [mi.; tat. ¢ara] tabuin iitengénnar.

Likin Sérifeddin galava Arifulla tarafdarlari buldigr Ggen,
Ismailne saldattan kaldirunifi sarti, Arifullan1 mullalikka saylau...
digdc, bunlar [bolar; tr. bunlar] bu sartka razi bulip kaytip
kitkéinndr. Wagdi buymnga Ismail saldattan kalgan. Likin anifi
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tarafdarlar1 birgdn wagdildren bozip, siizlirennin kire kitk&nnér
da, Arifullan1 y&nd mullalikka kabul itmagéannar.

Bu nizag wé orislar sulay ddwam itep torganda, yani 1890 ng¢1
yilda, Yafiaparga mishiir Nurlat/Norlat isan1 Féhreddin kilgén.
Urazawilniii  bay séiiddgéirlarennin, Fathulla/Fethulla isemle
adim, bdyek ber micles yasap, miclesti Yafiaparnifi ismail belén
Arifulla méhalldsenefl aralar1 bozikliginnan Fihreddin isanga
sikayat kilina.

Ul miclesti Ismail beldn Arifulla him alarnif tarafdarlar1 da
bula. Isan miclesti gayit dsirle wigaz soyldp, halikn1 yomsartip,
Ismail belin Arifullaga sobaga totarga kusa. Sobaga Arifullaga
bas ¢igip, Arifullan1 bdten halik arasinda imam hatib wé
modarris, Ismailne sul uk miscedkd imam mdgallim/mdallim
itep saylly. Suniil belén nizaglar1 betd, ikese dd ber méscedkd
imam bulip kalalar.

[imamnar ham ukitugilar]

Arifulla mulla 1915 nge yilnifi kdz aylarinda kartayip wafat itep,
Ismail mulla da 1922-1930 yillar tirisendd kartayip bolseviklar
zamaninda Nijnidd tormiddd wafat itte. Bu ike méhalld wé ike
imam bulip bergildskdn tiibdn o¢ mdiscetenefi rdsmi mddzzine
bularak saylangan Arifullanifi biraddre Yakub Tohfétulla da
azancilik waziyfasen [mi. wazifd; tat. vazifa, wazifa; tr. vazife]
kartayip iilgingigd [mi.; tat. lilgdncégd] kadérle saktiy gina ileme
barga kiird bik yahs1 {itép kilgéne kebek, anmifi olig ugili Abdul
Kidd’us/Kodd’us ta bik alim, acik fikerle wa bik millatparwér
[milldtcel; tr. milletperver] buldigi 6¢en awilniii nadan dogman-
nari arasina sia [mi. si’a; tat. siya] almadiginnan, ul Kirimga
kitep, andagi boyek méktiptd mogallim bulip ydsdde hdm 1920
ne1 yillar tirdsendd anda wafat itte dé.
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Anin anda kilgan boyek hezmaitlaren Yalta, Sevastopol,
Simferopol kebi Kirim halki hi¢ onita almadiklari kebi, anifi 6¢ér
mefildp halik karsina basip, hdydcanli [dirtle, dulkinlanip; tr.
heyecanli] notik sdylédiilire dd maishiirlege belin hirkemga
méglimder hdm tanuli boyek keseldrebez Musa Bigiyef wé
Lotfi/Liitfi Ishakilar karsinda isme gayit ataklidir.

[Yanginnar hdam aglik yillari]

Baya sOyldagédncd, 1837 nce yilda awilga bik zur yangin kazasi
iresep, ansiz da yarli awil halkin akildan sasarlik dirdcdgd
iresdergéne kebek — andiy zur yangmnar ber sunii beldn gend
kalmiyca, bik kiip maértdbdldr sul yangmnar beldn awil yodép
betkdn wi betep kilgén.

Yagmursiz, bik kori yillarda, aglhik wé kitlik yillar1 bulular,
yagmur teldp aglasib [yilasip; tr. aglasma], kaygidan baglarin
astka [mi. astka, aska; tat. aska] salip, boten awil bergéldsep
milcélar artina teldkka cigular wi Allaga zari kilular, hAmmase
boyek ber facigd karsinda insannii halennidn berndrsd da
kilmégéinne afilatkan1 kebek, 1877 nce yilda Yafapar kirin hdm
béten kiires awil kirlarin bik kogle boz suguin da, telgd almiyca
iitep kitd almiymiz. Boz yangir1 sulkadir kocle bulgan ki, olug
yuldan katiildr kir inesend agip toskénnar.

Artdagi [arttagi] sazga sigirlar [mi. ser, siir; tat. siyir] agip, saz
styirlar beldn tulgan bulgan. Kataglik kirm kem di alda urip
Olgermdli sdbdple, boten kir hilak bulgan. Ul zamannmiii 80
yasendige kartlar1 da mondi [mi.; tat. mondiy] déhsétle boz
yauganni hatirli [mi. haterli; tat. héterli] almagannan kebek,
bozlar sul kadédr kalin bulular1 sébéple, azbarlar [mi.; tat. isek
aldlar1] da berér atnalap eremigé torgannar.



168 Stahlberg & Nasretdin

V Yanapar awilinih madani wa ictimagiatka
[mi. ictimai tormiska, camaatcelekka; tat.
ictimagly tormiska, camagatcelekka; tr.
ictimai hayata] bagh bulgan iskerak
dawerlare wa soiigi barislari

Asdremeznen basindarak awil halkimii  konkiiresldre fikat
ziradtcelek [tr. ziraatcilik] yani igengelek, beldn gend {itdlep
kilgidnlegen wi sufiar layik bulgan mil¢d ham krupgatkalarinifi da
bar bulip torganlgin yazgan idek.

Yafiaparniii ifl elekke kegkend ddwerendd kirnifi bu kadér zur
buluwi [bulu1] sdbédple, awil halki saktiy gina yahst kon kigergén
bulsalar da, tora-bara awil kiipme zuraydi, sulkadir kirlar1 da
taraya barip, bik kiipsenefi yagaga kitep, tulmaganlarin andagi
kazanular beldn tutiru mécbiiriyéten arttira tordi.

Kislarin sdhérda esldp, cdyldren oygd kir esliarend kaytular
bagtarak modaga gma kitkén kebek tiilsada [mi. ti’ilsa da; tat.
toyilsa da], sofigirak yillarda inde awil yénd zurayip kitep, bik
kiibenen tormiglarin tdemin itd almashk dérdcidgd iresterde da,
baytak aildldrnen sdhdrlarga kiiciildrena da yul acti.

[Awilniii Gisd barui]

Elektd Yafiapar awili 20 1zba beldn baslangan bulsa, 1920 nge
yillarda inde tahminén [yakinga] 580 1zbalik hdm tahminén 3000
nofiislek [keselek, halik sani; tr. niifus] zur ber awil buldi. Halki
arta bargan sayin, dlbattd, haywan-terleklare déd sulkadar iik artip
kitep, awildan hér irtdn bik zur bis kotii ¢iga bagladi. Tahminédn
hér kotiidd yoz siyir, 6¢ yoz kuy hisab1 belidn sanalgag, bdten
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awilda 500 siy1ir, 1500 kuy bulur muhakkak bulgani kebek, sunii
Ostend dlda bis yozléap hisap itelgin alasalarniil [mi. alasa; tat. at]
da bar bului, elektd zur kiirengdn kirnifi, hazer inde, &lbatta,
boéten yiren tartip-suzip, hattd kiilldren, yilgalarin kipterep
beterergd macbiir bulindi.

Mené bu yirgé tigizlik hdm sunifi 6stend 4ldé ir balalarga gina*
Oles birep, 7dus” [ru. myma] itep biilii tirtibe, kiibrak kizh
aildlarne bik awir ber halgd tosergidngd kiird, alar firkasinnan
[partiydsennén, torkemenndn] da kiibrége sdhérce bulip betédrgd
mécbiir bulindilar.

* O¢ kirnif, dgesend di, ber dus basina torle cide yirdin ikesér
sajin [mi.; ru. 1 caxenp = 2,13 m] kifilegendd 60 sar sajin
buyliginda, mdcmugi [nibari; tr. mecmuan] 14 sajin, yani ber
dusniii béten ¢égli yire 6¢ kirda fakat 5292 m? gend. Anifi da
1764 m? se par’na kir1 bulip ¢icelmicd bus kala.

[Kerdsenndr kirlari ham kaberlare]

Menéd sus1 yirgd tigizliklarnii kdnndn-kon arta bargami ber
zamanda 1912 nge yilda hokiimét tarafinnan awilga ber rus
bayar1 [mi. bayari, bayi; tat. boyari; ru. Oospun]| kilep —
Ctimbélinen kerdsenndr kirin satagagin sOyldgédn. Bu kir iskeda
Cimbali ki1 bulgan bulsa da, Ciimbdlidd kerdsennédr bula
baslagag, awillar1 alarn1 awildan kugan bulgannar.

Alarmfi kirlarin hokiimit Ciimbilidan alip, ille yil kadér
hokiimét iize bildp torgag, hokiimét kire Ciimbéligd satarga
matagsa da, Ciimbidli akca tililirgd razi bulmagag, bayar
yordklanep, bu kirnifi Yafnaparga fakat 3 kend ¢cakrim yirakliginda
bulumnan forsat tabip, Yafiaparga takdim [mi.; tat. tdkdim]
kilgan.
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Bu kirn1 yani — kerdsenndr kiri — digidn kirmi algan keselér
lizlare dd anda kiicarga tiyeslelar... digin kebi yalganmi, déresme
ber habir taralgag, Yafiapar awili alirga kurkkanligi sdbéple,
bayar bu kirni teldiiceldrgd kisdkldp, yani, palstalap” [fin tele:
palsta; mi. ugastka; tat. kisarlek; ru. ygacrok] satkan.

Bu kirnifi zurligr 28 ugastka hir ucastkasinda 30-35 ¢ibik [1
cibik = 71 cm] hdm ucastkasiiii buy1 240, kifilege 100 sajin
bulgan. Alucilar sular ide: Hisameddin Hamidulla, Camaleddin
Yosef, Kimal Baibulat, Ismail Ayuhan, Al’auddin Mohamméd
Abdrahim (Kul’ik), Ak Imad, Sagid Bilali, Omir/Ymir
Al’auddin, Zarif Sabir, Ismail mulla Izzitulla, Minhac him
ugillari, Aisa Sadik, Halil Sadik, Haireddin Fathulla, Rahmétulla
Dinmohammad.

Bu kir alugilarga bik béarékétle wi bik tabsgh yir bulip ¢ikkanga
kiird, anin faydas1 hdm boten awilga tiyep, wazigitne saktly gina
yahsirtip cibdrde. Ber yaktan, awil igen beldn tulsa, ikenge
yaktan awilniil agilip kitliend bu bik kiip yardam itte. Lakin bu
kirn1 bolseviklar ¢igu beldn ik, Ciimbali halki yir iyédldrennin
kire talap aldi.

Yanaparniii Irbitsaga bara torgan yulinda tau borininda Kuysu1
yulimifl ¢atinda kerdsennér kabere digén ber yir bulip, him anda
berle-ikele kaberldr dsdre kiireniie sdbdple, iske zamanda
Yafiaparda da ber ni¢d kerdsen buluin afilatadir. Bu kaberldrne
Climbéli kerdgenndreneil kabereder diyep uylau hatadir.
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Yafiaparniii atakli igen baylari

Yanaparnii maéghiir igen baylarinnan berenge Pasl’a babay
bulgan. Anil alt1 ugili hdm ber kiz1 bulip, bik kuétle igen bay1
bulgan. Ber yilda berddn utiz bogolin [mi. bogolon, bogolin; tat.
pecin kibdnen] ber dogsmani yandirsa da, ikenge yiln1 yidné utiz
bogol salgan.

Rdsem: Sadri Hamid 1937:

Hiyali résem YafAaparnii omumi kiirenesenndin.
Eslilicese Sadri Hamid (Yafiaparnifi Irbitsa tawi basinnan kiirenes.
1921 yilda. O¢ mdscede hdm diirt milgd kiirenep
tora zaif [?] zdgiyf kiirenes).

Ikenge igen bayr Salawat babay bulgan. Océnce [6¢ence] bay
Mit’usnikilar. Diirtence Gilibds babay. Bisenge Abdehan babay.
Alting1 Yosef babay. Yidenge [mi.; tat. cidenge] Kan’uk babay.
Sikezenge [mi.; tat. sigzenge] Cali babay (Bal’uk). Tukizingi
[mi.; tat. tugzingi] Aynus babay. Uningi igen beldn séiidé itlige
Ayuhan babay. Unberenge Tasbulat babay.

Unikence Abdir’uk babay (moni yazu¢inii kunak babakast).
Undgonge [undgenge] Safiyan babay. Undiirtenge Pat’us babay.
Unbisence Yosef babay Ablas ugili. Unaltingt Kam’us babay.
Unyidence Sali babay. Unsikezence Amis babay. Untukizingi
Kul’ik Al’au1, wd Hamidulla.

Ahmir babay — bolarnifi babalar1 him mishiir igen bay1 bulip
igen hdm kuylar beldn satu itkdn wé awilga ifi berence mértaba
mil¢d korugilardan bulip, yartt gomere mil¢cddd {itkén.
Yegermence Batirbay babay.

Kizil mal [tukima] berldn séiidd itiice bay bulgan. Yegerme
berence Kerpe Aisasi. Awilda zur kibet berldn kizil mal beldn
satu itkén.
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Awilnifi honar iyalare

Awilda Kul’ik ndselen mashiir honérceldr diyep sanalgani kebi,
komesceldrdin, sophédsez, Tagun Halilenefi ugili Ymaér ide. Agag
ostalarinnan Arisli/Arsh Sibati/Siybat1 wé balalart.

Pi¢ [mi.; tat. mig; ru. meusn] salugilardan Siri Haireddine Masul
wi ugillari, timergeldrddn, yani kuzneglardan [timergeldrdan; ru.
ky3Hen], Tagun Halile wa ike uris kuzneci, him tegiicelar,
basmakgilar, c¢abata tugucilar, as-su kibetgelire kebi, eskd
sildydtle [mi. séliydtle; tat. sdldtle] keseldr iizldrend citdrlek
kadar bulip torgami sikelle, yagaga kitkén sdtiddgérlarnen dé
mashiirldre bar ide.

Asdremeznen [dsirebeznefi] 7 nge bitendi Mortaza buasi
isemle kiil hakinda yazip uzgan idek. Meni sul kiil saktiy gina
zur ham tirdn bulganga kiird, sunda kaz-koslar asralip, kiil
dylandsendd yebldr [mi. yeplér; tat. cepldr] buyaucilik belin
késep itiiceldr da bulgan.

Ul wakitlarda, yani 19 ng¢1 asirmifi ahirlarinda da, &lda
buyaugilik bik alga kitep, buyalgan yebléaren torle-torle kiyemnér
tekterii arkasinda, kibet mallarina, yani sitsa wé féldnnérgi,
halikmifi ihtiyaclar1 [mi.; tat. ihtiyaclari] bulmagan. Hattd sul
mallar belén alig-bires ti kilgannar.

[Madédnada arman bazarlan]
Ul wakitlarda drménnér kizil yeplar beldn satu itep, Médana
tawina yarminkalar [mi. yarmonka, yarminka; tat. yirminka; ru.
sapMapka, sspMoHka] koralar ikén.

Sunda halik bik kiip ciila [mi. yi’1la, ci’1la; tat. ciyila] torgan
bulgan.

Lakin Méadandda ul wakitta salawanlik [araki salu, isereklek],
yani, araki kibete bulganliktan — yarminkaga ciyilgan haliknmifi
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bozilip kitiiennin kurkip, Maddandnefi Abdul Wahid mulla araki
kibeten 1840 n¢1 yilda yabdirtib [yaptirtip], yarminkami da
betertkén.

Murtagilar [mi. mortagi, murtagi; tat. balgilar]

Yafiaparnii mashiir murtagilari, Fathulla bayda ille murta bulgan.
Mohammid Amindi him Tuktar ugili Yosef babayda da baytak
kina bulip, Arslan Sibatinda wé Hiccétulla Salawat ugillarinda da
(mon1 yazugmii dnisenenl kiz tugani Mairhabilidrdd) bernicdldp
bar bulgan.

Abdalgilar [mi. abdalgi, sonnatlalice; tat. sonnatlaice]
Yafiaparmii hidm boéten tird-yak awillarimii  méishiir osta
abdalc¢ilarinnan, yani bala sonnitldiigelarenndn, Abd’ruk babay,
yani Abrahim/Abdrahim babay bulgan (moni yazugimifi kunak
babasi). Ul wafat bulgag, anifi ugili Ismail, yini atas1 kebek {ik,
bik zur s6hrat kazandi.

Bolardan baska Ali Hodayberde him Mike Bilali da sul
wazifane [mi.; tat. vazifani, wazifani; tr. vazife] titdp kildelar.

Hacilar
Yafiaparda alt1 haci bulip, alarmifi isemnére sunlardir:

1) ismail haci lze 6¢en ham Pecidnefi Mr'luk wi Suksunifi
Mohoddin/Mohiddin 6¢en nibari 6¢ martiba Hacga bargan.

2) Mohammad Amin.

3) Bawas.

4) Samerhan.

5) Sayfulla ugil Nureddin.

6) Ali ugih Nureddin.



174 Stahlberg & Nasretdin

Maktap wa ukitu egldre

Yanaparnifi ifi méshiir méktdplarennin sanalgan maktip Arifulla
mulla méktibe bulsa, ikencese déd, sobhidsez, Wahab mulla
miktibe ide. Ismail mulla méktibe belin Sirifcan mulla ugil
Letfulla mullanifi da méktéplare zamannarina muafik ukitulardan
bik uk artka kaligmaganliklarinnan, Yafapar halkinifi agaru wi
ukimislik cdhéitlare baska kiires awillardan haman da haman 6sta
bulip tordi.

Bu diirt méaktiplar [maktdp] sulay berberldre beldn {izara
uzdiris kiyafétendd ukitip yatkan zamannarinda hosusi hatin
ukitugilan tarafinnan dylérdd kizlarga sabak biriilar iskedén birle
ddwam itep kild torgani sidbéple, awilda ukiy belmégin hatin-
kizlar bik sirdk ide. Yegetlirgd yazu yazmasin diyep iskedd
kizlarmi fakat ukirga gina Oyritep, yazumi hi¢ Oyrdtelmagin-
lektdn, yaza beliige hatin-kizlarniii san1 yuk hdkemendd bik az
bulip tordi.

[Kizlar maktabe]

Mirhiim imam Lotfi ishaki hazritlirenefi kuzgap cibidrii wi
tirisu1 arkili Imad Camal, Mostafa Ismail, Fittah Arifulla, Kdmal
Baibulatlarnifi tdsébbiislare niticdisendd Finlandiyd mdselman-
narinnan hdm awil halkinnan akca ciyilip, Tauli Hosninedl yortin
[yorti1] satip alingannan sofi, 1909 n¢1 yilda, sul yortka Letfulla
mulla méhalldse ismend kizlar miktibe salindi. Bu maktipne
saldiruda bagis-kiires itiiceldrdin Yosef Camali, Ayuhan Ismaili,
Yones Zakir1 him Sagid Bilallar1 buldilar.

Rdsem: Yafiaparnifi Suksu o¢innan “"Ayirma”dan [Ayirmadan]
kiirengdn indirlar arti hém yugari o¢ kiirenese.
Sul yakta éstddge (0) isaré Nizameddin Hamidulla yani
moni yazuginifi tugan yortidir. (Sadri Hamid sizmasi)
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Sul maktip tdmam bulgannan sofi, 1910 ng¢1 yilda berenge
bularak, mogallimélekkd Bubinifi Rédyhand tutas Batirsin kilde.
Ike y1l mogallimilek waziyfisen bik ufiisli itterep iitdgéinnin soil
Camal ugili Hasédngd irgé ¢iksa da, sus1 az dédwerdd {iz uriina
yarakli bik sdp moallimildr citesterep kaldirur arkasinda, méktip
bik didwamli buldi, hdm boéten awilnifi hatin-kizlarimin bik tiz
agarip wé agilip kitiildrend hdm bik cifiellek beldn matur tostéd
yaza wa ukiy beliilirend uylanilmagan kadér anif, yani Réyhana
Camalnifi, faydas: tide.

1917 nge yillar tirdsendd sul uk kizlar méktidbe yakininda
kizlarga muafik honir méiktébe salingan bulsa da, anifi baglangici
haman da haman sofiga kala barganligi 6¢en, sofig1 wazigétlardian
habédremez yuktir.

Rdsem: Méallimé Rdyhand Camaleddin/Camaletdin/Samaletdin

[Yafa ukitu isuli — 1sul cadid]

Boten tird-yak awillarga méshiirlege [tanilu1] beldn isme taralgan
Arifulla mulla maéaktdbenei mdoallimndre sular ide: iskerdk
déwerdd Arifulla mulla {ize hdm ugili Mortaza. Yafia miktap
saldirgannan [saldirilgannan] sofi, oli ugili Mostafa 1909 ng¢1
yillarda Kazannan ukip kaytip — yafa 1sul cddid — beldn bik nik
itterep mogallimlek waziyfasen iitdrgd totindi. Isul céddidne
Yafnaparga kiteriiceldrdén ifi berence ul buldi. (Mon1 yazug¢i da
anifl boyek sékertlarenninder.)

Ismail mulla miktibendd Halil isemle kese mogallim
[moallim] bulip torgami kebek, Wahab mulla miktibendd di
kiibrak wakit Wahab mullanifi {izennidn gayre yagadan alingan
mogallimnir beldn gené es kiirelde.

Letfulla mulla iz méktdbendd mogallimlekne tize iitap kilde.
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Awilni idara itii esldare

Yanapar halki iskedén birle bik kiip bdld [mi.; tat. béla; tr. bela]
wa kazalarga ogriy kilep, hér eslédrendd Allaga gina tapsiriluga
Oyranep betkdnndrend kird, alar bik kiip awirliklarga bag
bogiidan baskaga gafillar [iltifatsizlar] ide.

Awil karaklarina, ut tortep yandirugi usallarga yalinip-yalwa-
r1p, alardan kurkip torular tiédssefle [iikenecle; tr. teessiiflii] gadi
[mi. adi; tat. gadi; tr. adi] ber es bulip betkdne kebek, awil
kustannarinifi da tezgenne iiz teldginlirecd totulari, halik 6¢en
biyek ber bila wé bigau bulip tordu.

Bu kebi halldr tird-kiires awillarinda da, &lbattd, bulip torgani
ocen, bu — Alladan cibérelgéin omumi bdla hakinda bu dséremez-
dé yazip toruniii hacéten [kirdklek] kiirmibez.

Yanapar 1860 nge yillarda dldd Yandawisca volost bulgan.
1865 nge yillarda Urazawil volosina kiigkdn. 1873 nge yillarda
awilda Ayuhan Osmani galava [baslik; ru. romosa] bulgan. Anifi
artimnan Ayuhan Bigeldi (Aisa Sadikmii babasi) galavalik
hezmaten itkén.

Annan sofi galavalik Kizilyarga kiickdn. Kizilyardan son
galavalik yénd Yafiaparga kiicep kilep, Sali ugili Al’aleddin (Taz
Gomaérnefi/Omaérnefi/Yméarnefi atas1) him anifi artinnan anifi atasi
Sali babay galava bulgan. Monnan sofl galavalik yéni Kizilyarga
kiigep, Sardfeddin galava bulgan.

Anmifi artinnan galavalik Urazawilga kiigep, Urazawilnin
Rizwan Sirife him anifi artinnan Salaheddin Nureddin Magdiyef
ugili bulgan.
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Awilnifi istaristalar [idardce; ru. ctapocra]
Mit’us Nurkayi, Tamka (arthi-alinli), Tala (Halilulla Caluk),
Caluk Bédri, Taz Ismail, Silimcan Badri wi baskalar.

Awil kustannari

Ayuhan babay, Ahsin Abdirus/Abd’rus/Abd’rus, Hodayberde
Arisli, Tala, Tuktar Yosefi, Yosef Camali, Sagid Bilali, Daiilatsah
Makcani, Timuk Cildye, Ayuhan Ismaile him Wafasi, Bali
Saiibani, Sabir Zarifi, Nurkay Haireddini, Abdelméin Haireddini,
Cidekan Néaiimani (wakit1 belén galava da bulgan).

Imameddin Narimbaynifi dyendd iskedén kalma ciym urini
bulip, omerlek yangin sarayr da urtalikta kizil mésced
ploscitenddder [micet midydanindadir; ru. mnomane]. Suni da
dytep uzarga onitilganga ki: — Yafhaparnii baglangict sul
tirdlardan bulgan!

Awil karaklari
Yanaparnii 19 n¢1 asirnifi sofigt wia 20 nce asirmifi méghiir
karaklarinnan — Arslan Sibatimfi biraddren hdm Siri ugil
Ibnukm, Cokon Sabiri wi Siiiban Batirbayr kebi, bernigi
karaklarn1t midcmugi 10 aild hatin wé balacagalar ild 26 can,
Sarif galavaniii tirisu1 arkasinda, awildan Sibergé yugaltkannar.
Bolardan bagka da awil keckend karaklardan hdm ii¢lénep
yandirugilardan 6zelméde.
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Toratas

Yanaparnii  kongigis yagindagi biyek tau itdgendd tarihi
hickemgéd méglim bulmagan foratas/tiratas [tas sini1] iseme
berldn yoretelgdn ber tas hdykdle bar. Bu hidykal tasi kese
kiyafatend ohsagan bulip, elek tid basip tora torgan halendd
bulgan bulsa da, sofigi zamannarda suzilip yirgd yatkan, wi kul-
ayaklar1 sinik halendi ide.

Anii hakinda halik telendd: Anasi balasin: “Toratas bul..!”
diyep kargap, 6ydan kuilui, kuilgac ta, bala bu yirgé citep, tagka
awereliie kebi kizganigh hikayédldr soyldneldektéin, an1 bagarga
barugilar tarafinnan kizganip, tas Ostend sadakalar kuyip kitii
adéte bar bulu sédbiple, sul akcalarni ezléiiceldr tasni1 yikmislar
hédm ztyanlamiglardir.

Bu Toratas yilgaga yakin bulu sibéple, anifi y1l sayin ber atlam
sikerep yilgaga taba yakinaya barui, wé yilgaga toskdc ahir
zaman bului hakinda halik awizinda sOyldnelep kilengingé,
ahirzaman kubudan kurkip, 1912 nce yilda, Kistek Ismailenefi
ugili Abdulla tarafinnan, Toratagniii dyldnédsend ¢arduan totildu.

Bolseviklar zamaninda bu Toratagnifi astin kazip, astinnan at
zurliginda zur tag hdm tag astinnan kiimer ¢ikmis. Lakin ul yilm
yafngir hi¢ yaumaga¢ — sibdbe sundadir, diyep kurkinip, kire
kiimmeslar wa iske halenda kaldirmiglar.

Bu kebi Toratag Yafiapardan 8 g¢akrim yirakligindagi Pasat
awilmifi yakininda hdm bar bulip, ul isd tezlingin [mi.; tat.
tezesldngdn] siyfattadir. Tarih1 méglim bulmagan bu torataglar
hakinda bez, dlbattd, kargalip tagska dyldngdn balalardir diyep
1sana almiybiz.

Bik iske zamannardagi sugislarda sunda tlep kalgan boyek
kahramanlar [mi.; tat. kaharmannar] Ostend kuyilgan haykallar-
nefi bulm akilga muafik bulgani kebek, iskeddn dd bilki tau
aralarinda kagip toruci dértle ber “beglay” [kackin; ru. Germbrii]
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yahud dértle ber kotiice tarafinnan kiziksinip wakit iitkdrer 6¢en
eslanelgdn kese surdtlirenei buluwi da bik modmkinder. Bu
torataglarnifi Yanapar ham Pasatta bulular1 iskeddn kalma boyek
ber kiymmatle dsdrldr buldigi 6¢en, alarni nik itterep saklau bu
ike awilnifi 4ddbi wid wocdani buriglaridir.

Yainapardan ¢ikkan kalam dhellare

1800 nge asirlarda Yafiaparmii Mulay ugili Rizwan, bik alim
bulu sébédple, bik kiip kitaplar yazip, yazgan kitaplarin Kazanda
bastira torgan bulgan. Kitaplarimfi sirtina sulay yazila ikén:
”Nijni gubernasi, Serga¢ Oyédzeneii Aktuk kariydse Rizwan
Mulay ugili haracéte [¢igimlaus; tr. harc] il...”

Anifi basdirgan [bastirgan] kitaplart bik sofigi wakitlarga
kadérle da, dldd kulda yoretelgdn bulganliktan, alarnin bik ufiigh
hém faydali dsérlér bulgan bulular1 sobhésezder.

Bu tarihni yazugmiii 4 nge babasi Mulay hdm anifi Rizwan
isemle ugili da bar bulganligi sdbéple, bu kitaplarn1 yazgan
kesenen da sul Rizwan buluwi [bului] sobhisezder. Mulay babay
iize Mar kiiperennén yugari menep, kiiper saldirgan bulgan. Bu —
Mulay kiipere — isemle kiipernefi kaldiklar &ld4 dé bardir.

Sulay uk mon1 yazuginiii kunak babakasi Abdrahim di {izenen
yort1 tugrisina Ismit tagina [tau; tr. dag] zur kio [mi. ki’o; tat.
koy1] kazigan bulgan. Bu dlegi kadérle dd — Abd’ruk kizldwe —
iseme beldn yoretelgidn tozli hdm gayit sifali kizlat awilnii
biigen da ifi mashiir wd méhimldrendédnder [méhimnarennénder].

[Abdul Kodd’us]

Asidremeznefi 45 nge bitendd ziker itelgin Yakub méizzinnefi
olig ugili méarhiim Abdul Kodd us/Kidd’us dfande, Kirim gazité-
larendd siddétle milli mikaldldr yazip toru1 Ostend, 1925 nce
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yilda Hasan Hamidulla tarafinnan Finlandiydda ¢igarila baslagan
héftilek Marifat/Méagrifiat gazitisend dd milli mékaldlar yazip
tordi. Finlandiydi moselmannari Kodd’us édfindene {izldreni
mullalikka cakiru niydte beldin matagsalar da, aralarinda ike
partiyaga ayirilulari sébéple, afiar ul hezmét nasiyp bulmadi.

Rdsem: Kodd’us Yakub rdseme

[Zinndtullah/Zinnetullah Ahsidn/Ahsen Bore]

Yafiaparda tugan wé {iskdn bulip ta, sofi omerlirendéd tatar-
liginnan botenldy waz kicep, lizen fikat torek wé torkiyéle gend
diyep tanigan Torkiyd tdbali [vatandasi, watandasi; tr. tebaa,
vatandas] Zinnitulla Imadeddin ugilh Bére did Finlandiyida
tahminédn 1934 nge yillardan baglap kaldm dhele bulirga tdsébbes
itte [tirisu; tr. tesebbiis].

Anmiii 10 lap c¢ikkan risaldldre [mékaldldare] latin horufati
[hareflare?] ild torekcd wid fincdddn gend gibardt bulip, risa-
lilirenefi maksati fikat {izenefi Finlandiye Cimaat Islamiyesenefi
motawilliydte wa azalar1 berlédn tartigkanlhigin afilatu, hdm iize
rasmildstergdn — FinTirk halik méktibe himayid cédmiyéte —
isemendidge wociidkd ¢iga [vocidka kild, wocttka kild, donya
kiird; tr. viiciide gele] almiy torgan méktiben amilgéd [mi. amdl,
amal; tat. Amadl] asiruga tirisu ide.

Menéd sust yulda yazigkan wé aliskan hatlarn1 néser iteld
barudan mordkkéb [torgan, tuplangan; tr. miirekkeb] bulgan bu
risaldlare Ostend ul 1934 nge yillar tirdsendd Torkiyadéan kitertkén
hosusi mdgallime, azidrbdycanli Mohammaéad Sadiknifi, yérddme
beldn Tampere sdhdrendd Turan isemle latin horufatinda gazité
cigarirga muafik bulsa da, ayga berne geni ¢igaru niyéte beldn
baglangan, hdm haki ber gend marka torgan bu gazitd, halikmifi
telamaiilege sdbdple, 6¢ numira beldn timam buldi.
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Rdsem: Zinndtulla Ahsén Bére

Ul Hasan Haamidullaga acinip yazgan ber méktiibendé [hat; tr.
mektup]:

”Sin, Hasan éfénde, Finlandiyddé gazitd ¢igarucilardan tarihta ifi
berencese bulsafi da, min dd, sébhdsez, ikengemen.., diyep sul
satligina da kanégat itkdnlegen belderde. Sunnan sof ul iizenefl
boyek ber teldgen wociidkd ¢igarir 6cen — fingd Kordn
tdrcemdsen cigaru hezmétend yabisti. Bu hezmét aniii 6¢gen bik
awirga kilep, lizenefi nibar sdlamitlegen sunda yugaltsa da,
esendd kiip yillar nik itterep ddwam itkdnenndn sofi, moradi
hasiyl bulip, giizdl wa mokdmmal rawestd fingd Korén donyaga
tugdi [tud1].”

Gayédt bay ham iitken sdiiddgirlege ham sulkadre ik tugrilikni
Oskd c¢igaruda faiikiladd [tat. gadittin tig; tr. fevkalade]
lizsiizlelege arkasinda baylar tarafinnan esliangén ldanitle
baykotlar [boykotlar] ecendd azap ¢ikkdn wid 1916-1920 nge
yillarda Terijokinifi ukazli mullasi da bulip torgan bu zat sirifnefi
wakitsiz 59 ydsenda llie Finddge kaloniydmez [koloniyibez; ru.
kosoHusA| d¢en zarar buldi.

Maktib Tampere 13.12.[19]43
”Muhterem miihendis Bay Hassan,
Kiymetli a¢ik mektubunuzu okup hayret ettim. Yani Kur’an
Kerimi 60 000 nusha basdirgansiz iken, gayet biliylik himmet
munu vasif etmek diller yitismez. Diinyanin en biiyiik misyonir
cemiyetide rusga dini kitaplar yalniz 100 000 nusha basdira bildi.
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Oda Ingliz ve Amerika parasi ile. Siz ise yalniz basinizla diinya
milyonirlarin uzdirdimz.

Aferin himmetinize isimleriniz diinya turanca Islam diinyasi
dilinde baki kalacaktir. Dimek ki, bu gayret ve himmet sizin
nasibiniz imig. Harp basinda bu hali ben Zuhura yazmigtim,
amma o harif bana cevap bile yazmadi. Dimek ki, onlarin mun-
dan haberleri yok kibi nasiplarida yoktir. Siz ise Finlandiyada
biringi geldiniz. Mektep cemiyetinin azalik bedelin...”

[Hat Tampere 13.12.1943

”Mohtardam mohindis Bdy Hasan

Kiymmatle agik hatigizn1 ukip hayran kaldim. Yani, Korin
Kérimne 60 000 dani bastirgansiz ikén, gayét boyek tirisu, moni
taswirlarga telldr citesmds. Donyamii ifi bOyek missioner
camiyidte di rusga dini kitaplar yalgiz 100 000 dand [tr. tane]
bastira aldi. Ul da Ingliz wid Amerika akgasi belén. Sez tagin
yalgiz basigiz beldn donya millionérlaren uzdirdigiz.

Afirin, tinshgigiz d¢en isemniregez donya torganca Islam
donyas: telendd maifigelekkd kalgaktir. Dimdk ki, bu k¢ hdm
tirisu sezgé nasiyp ikédn. Sugis baslaganda bu halne min Zuhurga
yazgan idem, &mma ul yeget mifia hattd cawap ta yazmadi.
Dimak ki, alarnifi bu turida habarlare yuk kebek, nasiyplar1 da
yuktir. Sezgi kilsék, sez Finlandiydgé berenge kildegez. Méaktéip
camiyétenefi azalik salimin...”]

Zinnétulla Ahsén Borenefi yazu isulinnan wi comléldrne tezii
tartibennén ber niimuni [iirnédk; tr. numune, numiine].
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[Sadri Hamid]
Yanaparda tugan wé iiskdn, him anifi boyek tirbiyase riyasdtenda
[arkasinda, arkili; tr. riyaset] keselek donyasinda métbugatka
¢ikkan Bédreddin ugili Sadreddin, ”Sadri Hamid” iseme belén
Finlandiyéda sigirlar yazip, matur sigirlare berlin millitebeznefi
barligin arttirdu.

Uz tormigin yahs1 gina siiidigérlege arkasinda alga alip bargan
bu Yanapar sagirenel baska boyek toygilar1 bulgan rissameilik,
filadelscilik, wa miizdgelek [muzeycilik; tr. miize] déirtlare da bik
kdcle bulganga Yafiaparmii y6zend bu mohtdrdm zat arkili
kizillik kilmdwe muhakkak wa s6bhdsezder.

Alegi kadir ¢igargan sigir dsirlire: Déftdr numir 1-5, Tatar tele,
Zakir, Hakim, Uthdn yildagt habdrldr, Bez, Yaz habdrldre, Magi
belin tickanlar, Fakirlik, Utkdin yilmiii habdrlire, Ddccdlldr,
Yarlilik, Yaz basi, Kaldik, 30 yil Finlandiyddd, Oliimpiat, wi
bagkalar...

Résem: Sadri Hamid

Sadri Hamidnin sigirlarennan ber numuna
(Ddiftdr numir 5 dén):

Génahlar kiip kaysibizda tdmam tezddn
wakat yiteb iilep kitsdk dgdr tizddn
canlar ¢ikkag suzilip yatir gaiidd soydk
kaber kazib kuyarlar sofi yirgd soydb
soyldrgdbez berni yukdir anda barib
farestdldr kerer hazer yirne yarib

ni dyterbez torle soal sorasalar
yordklineb kamgt beldn silasalar.
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[Hasan Hamidulla]

Bu &sdrne yazugimifi bu iiz dsdrendd, {iz kuli belén, iize hakinda
magliimat birii, 4ddp yaginnan da, matbugatka rigayd itli [mi.
hormat; tat. hdrmat; tr. riayet, hiirmet] yaginnan da, bélki bik uk
kilesep yitmésd déd, mésédld Yafiaparniii kaldm &helldre hakinda
bulganga kiird, ul babni [biilek, biilek¢d] ansiz tuli itterep ¢igara
bulmau kurkini¢1 barliginnan, moni, yazuginii ismen déi, sunda
kertmi hal bulmadi. Sunifi 6¢gen hormétle ukugilarimniii afularin
iitendm!

Yafiaparniii Arifulla mulla maéktibenefi ifi boyek sdkert-
larenndn, Hasan Nizameddin ugili Hamidulla (Kul’ik), 1915 ng¢e
yilda 15 yasenda Finlandiyéga kilep, sul kilii belédn anda botenldy
kalgannan sofi, egke toygilarina ¢idasa almiy 1925 nge yil
yanwar 16 da Kemi sdhdrendd héftagd. Magrifit/Mdgrifit isemle
sdyasi, milli wé 4dabi gazitd ¢igarirga totindi.

Lakin abunigelekkd yazilugilarniii sani az bulu sdbéple di,
hiam tatar telendd senzur tabila almaganliktan, fin hokiiméitenefl
gazitidne tuktatip torirga birgdn dmere sdbéple di, 3 ay ddwam
itkdnnén sof sul uk yilnif april 12 sendd 12 numira belédn moni,
yani fin wi Iskandinaviyi daiildtlirendi tatar telendi tarihta ifi
berenge martdbd c¢iga basglagan gazitine, tuktatirga maécbiir
bulindi.

[Koran bastiru]

1943 nge yilda Iskandinaviyd [Skandinaviyi] daiildtlirenda
tarihta yand berenge olarak 20 mefi dand gardb¢d Kordnnar
bastirip ikenge donya sugisinda dsirlekkd toskdn moselman
dsirlarend buska taratkannan sofi lizenefi Yasia iman sarti him
belemlekldr isemle &sérliren dd mefindr¢d &sirlirgd wi boten
doyaga taratti. Sulay uk 1943 nce yilda ydnd bu mamlékatlarda
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tarihta berenge bulgan Simal ockonlar: isemle méacmugasin
[jurnalin] da hosusi hdm iize bas moharrire bularak c¢igara
basladi.

Rdsem: Hasan Hamidulla

Uzenefi keckeni matbuast him iiz kul koge berlin basa wi boten
donyaga “ihtiyari tiilai” sart1 beldn tarata bargan iiz sigir wi
dsdrlarenefi san1 wi hisabi da bu &sdrnefi tisindagi ilannan
magliimder.

Sigirlarennan ber niimiina
(Moiili tafinardan — yarali néfes):

Nahaklardan gazab ¢iksdni egelsd kanlariii buska
béten yalgan wd gaybiit iftiralar borgisa yukka
betdr tdm donyadan, kiseler 6metldr ham iminlekldr
kagar dust, satlanir dosman, betdr abruy wd minleklir
cdhdnndmgd dondr tormus, ydsdrsen uth kiilmdktd
boten dtraflarii tulgan — hdwef wd kurkini¢ bettd
¢idar bersdkkd insan, bu zolim — awwr suliglarga
betdr ldkin ¢idamlik, bu totinsa inde yiglarga
sayarir sunda imannar, isani¢ betdr Allaga

stindr sorigi omidldr dd — imes Alla sinap baga!
Cuatmas hig kiifielldrne, sabwr cdmil digdn siizldr
kagu, yatsinu, yalgizliknt gina inde ul ezldr... (70)

Résem: Basilip taratilgan garébgd
Korénndrddn bernigcd nliimiind ”"Kdlam sdrif”

Rdsem: Ecke bitennén misal
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Naserlarenndn ber teldak [Basma Kordnga keres siiz]
Moselman sdiiddgérlarenefi Finlandiydgd kild baslaularina bu
sénd 75 yil tulu monésédbaite ild [beldn; tr. ile], wi kiliigeldrdan da
il berenge bularak Nijni wildydtenndn Sergag Oydze, Aktuk
kariyile [aw1l; tr. kariye] mirhiim Hamidulla Abdrahim (Kul’ik)
ugili, beznen babamiz buldiginnan, anifi hormitend wa anifl
bezgd bdhetle yul kostérep [kiirsétii; tr. gostermek] kaldiruina
doalar itep, 1sbu Korén Kérimne Kazan basmasmnan fotograf
1suli beldn yanda yoreterlek keckenérdk sdkeldd kiigerelep hdm
mefindr¢d dand bastirip, hazerge didwam itd torgan bdoyek
sugislarda Finlandiyd wéd Alman kullarma é&sir bulip toskédn
moselman kardéslarebezgd hidiyd bularak oldsiine tlizebezga
burigl itep kiirdek wa hdm sunifi caréd [mi.; tat. ¢ara] basladik.

Sugislarnifi  déhesle [ddhsétle] surattd ddwam itiie, wé
millionnarga dsirldrnefi dd mefindrgd baraklarda torle-torle
ceneslér beldn katnastirilip mamlakéatlarnen harber pogmaklaria
taratilular sdbéple, istidegemez [bez istdginebez]| maksatka iresd
almawibiz tabi’i [mi.; tat. tabigiy; tr. tab’i, tabii] wi mégatidssef
iresd almayagakbiz da. Likin sulay bulsa da, carasina kereselep
momkin kadér kiibrdk itterep taratirga ictihad itigdkbez
[tirisacakbiz], wi sul izge yulda bagkalarmifi da bezgd yardam
itiildren tiibdngelek ild iitenelep, tiibdndédge adres beldn moracéat
iteliildren sabirsizlik ildn kotep kalabiz.

Hasan Hamidulla, sihdr “Kemi” Finlandiyd

Rédsem [Sadri Hamid]: Nizameddin Hamidullanifi Yafiapardagi yort.
(Hiyali/Hiyally rdsem)
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VI Aktuk babayniii kaydan kiltiwe [kilUe]

Asidremnefi 31 nce sahifisendid Aktuknifi kaydan kilep ¢ikkanlig
hakinda bidhas itiine sofigarak kaldiru beldn wadd [mi. vaada,
vdadd; tat. wagdd; tr. vade] itelgdn bulsa da, bu méaséld hakinda
sdyasitnen bik kiip ecend kerep kitii hiiife [hdwef, kurkinig,
hatér] bulganliktan, ul haktagi bahaslarne mégatdéssaf bik kiip
kiskartip, fakat methumin gend [tOsencdsen, fikeren; tr. mef-
humun] anlatip uzarga tiyes kiirelde.

Miskiii padisahi [patsa] 4 nge Ivanmifi dmerend buysmudan
kacip, yulbasarlik itep talap yoriige 5000 kagak iizlarenefi olug
[ol1] bagliklart1 bulgan, Don kazagi ataman Yermak Timofe-
yevignifi idardse astinda, Istroganoflarniii [Stroganof] yirddme
belén, Sibergid taba tatarlarmi talau niydte belédn hardkat itkdnnén
sofl, 1580 nc¢e yilmifi augist 1 endd Siberddge tatar séhire
”Tomén” gé citep, an1 sugisip tatarlardan algag, ul yirne alar bik
makul [kilesle, akillr; tr. makul] kiirep, sunda uk alar kislarga da
kalgannar.

Meni sul kislau niticdsendd Yermak Tomén tatarlariniii bik
kiiben tlizend koglap buysindirgag, alar hdm zabit iteléd [alar totila
bargan; tr. onlar zabtedilen] bargan baska tatarlar berld [beldn]
Yermak ocen Kogem/Kiigem hannmifi hanligin cimeriigd bik zur
yardam itkénndr. K6gem hanga hiyanit wi cinayit itkdn wé anifi
hanlhigmifi cimereliiend bik kiip sébdp bulgan, him Kog¢emneii
aktikki suliglarinda Koécem hanga karsi gayréit beldn sugiskan
tatarlarga Méskaii padisahi1 Fjodor rahmait ukip, Siberdidge rus
gaskir bashigi Fjodor Yeletskigd, 1595 ng¢e yilniii augist 16 sinda
tiibdndége satlanip yazgan yarlikni cibargén:



188 Stahlberg & Nasretdin

[Fjodor patsaniii hati]

... Sezgd beznen susi yarlikimiz [yarligibiz] barip yitkd¢ di sez
Boris Damajirofka, usandak [sulay uk] hezmét kiirsitkin
keseldrgd, Tobolsk, Tomén, Tara sdharlarenndn sugiska baruci
bayar balalarina, ataman hdm Litva kazaklarga, sugiska istirak
itkdnndrnen [katnasu; tr. istirak] bargasina beznefi rahmétebezne
iresterasefi.

Bez anlarga [alarga] sus1 hezmaitldre 6¢en olug wazifdlar ihsan
itep [kinel kiirep; tr. ihsan edip], mondan sofi da anlarga
iizebeznefi ingamlarmmizni [yahsilik kiirsétiildrebezne, izgelek
kilularibizni; tr. in’am] cibérerbez. Alar kildgdk zamannarda da
bezgd sulay hezmit itep yafia sdhdrdd olug saglik [saulik; tr.
saglik] ild tereklek itsenndr. Kocem han hém nogaylarniii
hardkétlaren bezgi belgerté torsinar...” digén.

[Aktuk babay Seberdan kild]
Padisah Fjodor, ¢innan da, bu siizendd torip, alarga tlizend
yardimdd bulinmagan tatarlarnifi yirldren alip, biildk itep
biilgdnnidn sof, yirlire alingan wé yahud yirldre kecerdyep
kalgan tatarlarnifi bazilarin mécbiiri wi bazilarin {iz ihtiyarlari
beldn Rusiyd ecend kiicergén, wé anda alarga kiip yir birlilér
beldn wagdilar da itelgdn hdm sunif beldn kiziktirilgan da.
Yirsez kalgan wéd yahud yire talanip fakirleknef sofi dérdcé-
send iregkédn toménle Aktuk babay da wigda itelgin kiip yirldrgd
kizigip, Toméngé yirlasep kalgan cihangiz [cihangir, imperialist]
kagaklardan bu yirldr hakinda alingan maliimatlargd [méigliimat-
larga] wagdélér tayanip, liz ihtiyar [ihtiyar] berldn karddsldren
yanina algan da, Toméndén bu uringa kiicep kilgéin hdm sunda
utirip ta kalgan. Anifi artinnan baska Tomén tatarlar1 da kiicé
baglagannar...
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Tatar hanliklar torle yirdd cimereld bargani sayin ruslar 6¢en
zararli bulgan tatarlarmifi kogldren méfgelekkd kimetii séyaséte
beldn yirldirenndn wi watannarimnan rus mohitr egend mokafatlar
[biilak; tr. miikafat] wé yir bayliklar berlin kiziktirilip hdm
macbiir da itelep adastirila bargan wé sunda urinlasip kala bargan
tird-yakdagi [tird-yaktagi] tatar awillar1 kebek uk Yafiapar da susi
sdyasitnen ber korbanidir. (Tdmam)

Dikkat: Yatiparniii 300 yillik bdyramin ike mértdba eslép bula.
Hicri y1l 1378 di — miladi y1l 1967 da.

Rédsem: Yakindagi méselman awillarinifi Yafiapardan yirakligi.
Camalau lilgdi beldn.

ilawa [6stam3; tr. ilave]

Yafiaparniii tarihi, sobhdsez, bar bulirga kirdk, tarihsiz awil ul
tobsez, nigezsez awil, digdn ber fiker mindéd bik kiip yillardan
birle miyemé kerep utirganga, sumifi tarihin wociidkd ¢igaru
hakinda maégliimatlar ciyular wi hazerldniildir da bik kiip
yillardan birle ddwam itep kilde.

Tarih yazar Og¢en kirdkle bulgan materiallarnii mefindrgd
cakrim yirakliginda bululari mine bazédn bik 6midsez halgd di
toserep — sulay da monnan 39 yil elek iiz kiizem berlén kiirgin
wia belgdnndrem biigengese kondd did kartina [rdsem; ru.
kaptuna| kebek dldi kiiz aldimda torganga, wé sunifi Ostend dlda
kartlardan sorasip algan mégliimatlar da kogle rawestd kucaga
[mi. kuga, kutsa, tiem; tat. dyem; ru. ky4a] ciyilip sisalar [mi.; tat.
sesd| tula barganga, minem ul Ozelgdn Ometlirem sunnan
kudtlanep kitep, hiyaliy rdwestédn yirak kitd almaslik bulsa da,
sus1 tarihni yazuga tégébbes ittem.
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[Bu kitapni yazu turinda]

Bastarak bu tarihmi — Simal ockonlari — macmuamnin 4 nge
saninnan baglap kitep anifi beldn gend ddwam itterii fikerendd
bulgan bulsam da — bazi ber tugan illdren sOyligelar tarafinnan
kilgén ricalar [iiteneg; tr. rica] arkili da wé him iizem di inde sul
uk fikergd kilgdnemi kiird baslagan bu mokatdids esemne inde
min ayruca ber dsér itterep tizlektd ¢igaru kirdklegen tiyes taptim
h&m sunifi micbiiriydtendéd déa kalimdim.

Konnér iitep kitte. Tizlektd ¢igaru niyéte beldn baslangan bu
dsdrnefi ecend kerd barganim saym bik kiip ¢itenleklér, ham ber-
berldren mahii itd [yukka ¢igaru] torgan torle-torle méasélélér ¢iga
torip, sularni tikseriildr hdm sularnifi hakiykatend tosir 6¢en yéna
kartlaribizga moracaat iteliilar, suniii stend dlda Finlandiyadage
balakaylaribizga da ata-analarinii sOyekle tugan illdre bulgan
Yafiapardan beraz mégliimat kebi nérsdldr birligd tirisular da
minem kul-ayagimni, esemne ham akilimni bayldp aldilar...

Sul wakit min {izemnefl baslangan bu esemnei ¢innan da sul
kadar mokatdds wi sulkaddr boyek ber es ikdngelegen afilap alip
hayrit [hayran kalu, acdplénii; tr. hayret kalmak] kaldim.

Bu boyek 300 yillik méhim ber waziyfa iitdlida Allanifi mifia
1sanuinnan hdm Allanifi ¢innan da mifia gna nasiyp itlienndn
sasip kalip, satligimnan yordk maylarim da eregén, hdm kiiz
yaglaremnefi dd bortek-bortek tamgilart susi tarih sahifédldrend
tamgan zamannari buldi.

Bigrik td konndn-kongd arta bargan tugan ilemnefl sagisi da
sul bortek-bortek tamgilarga katnasip kitep, — bu mokatdis tarih-
ni tiz gend — dldd hal bar wakitta sobhésez-sobhdsez wociidka
cigaruniii [basip ¢igaruniii] kirdklegen ber-ber artli kolagima
tugty, ham césardtemne [kiyuligimni; tr. cesaret] dd him betkédn
koglaremne da ul arttira wé yafia can bird tordi.
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Yanaparda tugan wé iiskdn hdm Yanaparda ukip kese di
bulgan minem kebi ber neckd kiifielle Yahapar sagire wé
mogillifenefi [yazucginifi, ddipneii; tr. miiellif] Yanapar 6¢en utka
kerergd tiyeslegen déilaldat kila [kiirsdtd; tr. delalet]... wa
muhakkak bu mésiiliydt minem Ostemda ikdngelegen belderep,
goyaki barmagin da selkep afilata da tordi...

Menéd bu kebi ¢itenlek wd egke mogazzdb [mi. azap; tat.
gazap, cifa; tr. muazzep] hdm ecke satliklar ecendd méydanga
kilgdin wéd 300 yildan sofi gma donyaga tugan tarihli wé
magliimatli zagif bu dsdrem minem iiz karsimda hdm minem {iz
gomeremdd eslingin “Korin”nir wi Iman sartlar1 bastiru
satliklarimnan sofl ifi mokatdds, ifi bdyek hezmaétliremnin
ocengesder diyep kiirelsd dd, hormétle ukugilarimnifi ndzarinda
[karsinda; tr. nazarinda] bélki bu andiy mokatdds da tiigel, wa
kondge [mi.; tat. konge] dogsmannarim karsinda bu bélki di ber
¢lip-¢ar gmadir da!

[Bagislau ham kitap turinda iskarmalar]
Yafiaparniii kogaginda — giirdd yatkan sdfkatle anam, tugannarim,
kardds wa &bi-babalarimniii hormétend, sulay uk sul mokatdis
awilnin ikmége sui berldn riziklangan wéd amii cili térbiyése
belén buyga citep kese bulgan minem iizemnen did — Yafiaparga
bulgan boyek buriglaribizni {itdii 6metendd donyaga tugan bu
dsdrem boten kimgeleklére berlédn Yafiaparga minndn hédiyéder.

Asiremdi kullanilgan isemnirnefi bik kiibenefi — halik telendi
yoretelgdn bozik wéd kusimta isemndr kdyengd gend kaldiruim
berddn tur1 isemniren inde belmdwem bulsa ikengedidn bozik
isemnérnei inde bik tanuli bulip kitkanleklarennénder.

Bu belep him mécbiiriydt ydzennidn eslingin hata wa
kimgeleklaremndn sdhislarina tiginniardan afulik telaiwem Ostend
— kildcaktd Yafiaparnifi tarihin yazuda ddwam itiice zatlardan da,
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minem bu dsdremnén tabilgan hata wi kimgelekldremne bik iik
kiirmétilaren hdm y6zgi barmaéiiléren rica itdm.

Yafiapardan hayer doa dmet itii hezmét hakimnifi sartidir.

Finlandiyd, Helsinki, 20 augist 1954.
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