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Introduction

In the minds of Tatar children growing up in Finland during the 
Cold War, Yangapar or “the home village” figured almost like a 
legendary place. Parents, grandparents, relatives, friends and all 
others who had lived there told merry stories of their wonderful 
childhood adventures. It was a carefree, beautiful, magical and 
happy space. But the fact that it was located behind the eastern 
border of Finland made it awkward to explain to non-Tatars, who 
perceived the Soviet Union as the ultimate enemy. Rumours and 
hearsay about the present situation in the village trickled seldom 
and only randomly over the border to those living in the diaspora.

Time naturally did not stand still between the 1920s, when free 
movement was restricted, and the 1990s when we could visit the 
village. The old, practically mythical place we were acquainted 
with from memories and stories seemed to have disappeared. In 
fact, we did not travel to “Yangapar” either, because not even the 
Tatar name  Aktuk but the Russian form Актуково [Aktukovo] 
was indicated on the modern maps.

The Tatars who moved to Finland from Yangapar and a few of 
its neighbouring villages from the 1860s until the 1920s did not 
perceive themselves as immigrants. The Grand Duchy of Finland 
(1809–1917) was part of the Russian Empire when they settled in 
towns  of  this  autonomous  territory.  These  Tatars  were  traders 
from the Sergach district south of Nizhny Novgorod, in contrast 
to Tatars from various parts of the empire who served in the army 
and were stationed at the Sveaborg/Viapori/Suomenlinna fortress 
outside Helsinki. The soldiers mostly preferred to return home 
after their military service, and therefore did not contribute much 
– if at all – to the emerging trader community.
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Mishar Tatars from Sergach district were established as traders 
in the Russian imperial capital Saint Petersburg and other cities 
by the mid-nineteenth century. Sergach is a little town almost 150 
km southeast of the large city Nizhny Novgorod; Aktuk village is 
located some 30 km further southeast. The earliest visits of Tatars 
to Finland coincide with the opening of the first railways in the 
1860s. During the following decades, the traders made frequent 
use of trains, enjoying comfortable travel and easy transportation. 
Road quality especially outside main traffic routes was subject to 
seasonal fluctuations, which often caused journeys by horse and 
carriage to turn into slow and cumbersome ventures.

Turkic-speaking Mishar (Mişär) Tatars live mainly around the 
İdel/Volga River and today also in a global diaspora. The Mishars 
in Finland are one of the largest groups in Europe outside Russia. 
Mishar Tatar language is usually presented as a dialect of Kazan 
Tatar and Mishars as a subgroup of Kazan Tatars. Kazan, capital 
of Tatarstan in European Russia, is traditionally perceived as the 
cultural and political centre for all İdel/Volga Tatars. But Mishar 
language and its dialects, culture, social organisation, traditions, 
etc. are different. Following Mishar language use (see Language 
notes before the Tatar version), we write for example Kazan, not 
Qazan, as Mishar unlike Kazan Tatar has no back consonants.

The Mishars in Aktuk/Yangapar were occupied in farming and 
local small-scale trade, but during the nineteenth century more 
villagers turned traders. The area around Nizhny Novgorod was 
well connected: the famous annual fair, organised since medieval 
times in the vicinity and since 1816 in the city itself, attracted 
merchants, entertainers and visitors from far and wide throughout 
Europe and Asia. The Mishars like many others visited local fairs 
and markets, too, peddled in the surroundings and arranged their 
own fairs besides trading in cities and towns.
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Finland Tatars
When urbanites from Saint Petersburg left for Finnish summer 
resorts on the Karelian Isthmus, the traders followed. Moving to 
Finland was not complicated in terms of bureaucracy or cultural 
adaptation. The Mishars were already used to living as a minority 
in a mixed area with Turkic-, Finno-Ugric- and Russian-speaking 
neighbours, and their networks extended far outside the local or 
even regional contexts.

By 1900, Mishar men brought also their families to Finland. 
Relatives, friends and trade partners moved to the same towns 
and houses or  nearby buildings,  supporting and assisting each 
other both in daily life and trade activities. When someone found 
better opportunities or life situations changed, they would move 
from one town to another. Contacts with relatives, friends and 
business partners through telegrams, letters and frequent journeys 
home remained an essential part of Mishar life in Finland until 
the mid-1920s.

A new political situation, which followed upon the declaration 
of independence of Finland in 1917 and the establishment of the 
Soviet Union in 1922, changed their world. The two countries 
had become enemies and the Soviets brutally oppressed persons 
with contacts abroad. “Traitors” were usually shot or sent off to 
Siberian prison camps. Their fates will probably never be fully 
uncovered: the truth is buried in the anonymous graves scattered 
between the İdel/Volga River and Siberia.  Those who escaped 
persecution stopped writing letters to Finland in the 1930s, or the 
letters were intercepted by the Soviet authorities.

Uncertainty about their changed status in Finland was added to 
the traumatic loss of their homes: could the Mishars stay? Would 
Finland resist the pressure of the Soviet Union who wanted them 
to be sent back? Several of them became politically active and 
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succeeded in securing Finnish citizenship or residence permits 
for many in the communities. They were also involved in helping 
Tatars and others escape from Russia. Prominent literati, activists 
and political figures from the short-lived İdel-Ural state (1917–
1918) passed through and often remained in Finland for some 
time before they left for other countries. Many came illicitly over 
the border until the mid-1920s, and some arrived legally until the 
1940s. New Tatar migrants have arrived since the 1990s, but they 
come from different parts in Russia and are not always Mishars.

The Mishars in Finland began a journey of remembering and 
trying to hold on to their identity. Most of them were literate. The 
boys had visited a village school taught by a mullah or imam. In 
1910 a girls’ school was established in Yangapar, but before this 
time girls were taught at home. Tatar magazines and books issued 
in Finland found interested and avid readers among members of 
the congregations and cultural societies established from 1925 in 
Helsinki, Tampere and Turku. Those living in other towns, such 
as Kemi, Oulu, Rauma or Kuopio, joined these organisations and 
took part in events and celebrations. Visiting lecturers or teachers 
frequently brought people from different towns together. Within 
the communities, the Mishars could freely speak their language, 
reminiscence, eat their traditional foods like horse sausage (kazı) 
which Finns frowned upon, and transmit language, culture and 
religion to their children.

The “older” generations (from a present-day viewpoint) never 
gave up home. “One day”, they would repeat, “we will return”. 
But time caught up with them and many never got the chance to 
go back. Although tourist and trader groups could visit the Soviet 
Union in the 1950s after the death of Stalin, and family contacts 
were slowly re-established, visits to the village were not possible 
for some more decades. Those who lived to see the Soviet Union 
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fall apart in 1991 and were able to travel to Yangapar, had to face 
the fact that the village, real and alive in their memories, was not 
there anymore. Well-known landmarks and houses had vanished. 
Traces of those who moved to Finland were mostly erased, and 
the new graveyard of Aktuk contains no graves from before the 
1920s. Hamsä Kayenuk (previously Kanykoff, 1909–1998) has 
told that the village was burned down by Bolsheviks. This was 
conveyed to him by Tatar prisoners-of-war whom he interrogated 
in Finland during World War II.

But if old Yangapar has vanished, Aktuk is still there. Mishars 
from Finland often find it a romantic experience to visit it. Aktuk 
is slowly replacing the nickname Yangapar,  but both names are 
still in use in Finland. Differences caused by living in dissimilar 
societies are obvious, yet despite seventy decades of linguistic, 
cultural  and social  ruptures,  it  has been possible to reconnect. 
The Mishar language in Finland has transformed under Finnish 
influences, while Aktuk villagers incorporate more Russian into 
their speech, but Mishars in Finland and Aktuk continue to share 
a common language and heritage.

In the 1920s, leading figures in the Helsinki community turned 
to the new Turkish republic (established in 1923) for support, and 
redefined themselves as (Northern) Turks. Others followed suit 
either of their own will or under pressure. Some never changed 
their  self-designation and remained faithful  to their  identity as 
Mishars,  Tatars  or  Muslims.  They were  labelled  “nationalists” 
and received other  derogatory epithets  by the Turkish faction, 
resulting in open and hidden conflicts, and in certain cases self-
isolation  and  detachment  from community  life.  Muslim faded 
away after  the first  generation,  but  the other  two designations 
continued to be used, and in 1974 Järvenpää Mishars arranged a 
Tatar cultural event.  Only in the 1990s most reverted to calling 
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themselves “Tatars” or “Mishars”. A few people turned to their 
memories and wrote books and poetry to remind and educate the 
young Mishars in Finland about their Tatar heritage. One of them 
was Hasan Hamidulla.

Hasan Hamidulla
Hasan Hamidulla (1900–1988) of the Kulik family was born in 
Yangapar. In 1915 he moved to Finland where his grandfather, 
father and uncle were established as traders. Hamidulla became a 
peddler, trader, shopkeeper and entrepreneur, at first in Terijoki in 
Karelia (now Zelenogorsk, Russia), Oulu, Kemi, and from 1950 
in Helsinki. He emigrated to the Turkish republic in 1926 with 
his wife Gölsöm and their baby because he wished to live in a 
Turkic-speaking Islamic country. Disappointed and impoverished 
they returned to Finland with another Tatar family in 1927. Their 
sudden arrival caused other eager emigrants to refrain from the 
journey, among them merchant Hasan Kanuk (Kanykoff, 1880–
1954) who had already sold all his possessions in Terijoki. The 
family, according to a dramatic account by his sons Hamsä and 
Ädhäm (1917–1995), was sitting on their scanty luggage in the 
hallway of the empty house. A phone call from Helsinki halted 
their departure literally on the threshold.

In addition to his professional work as a merchant and skilful 
self-taught technician of electronics and radios, Hasan Hamidulla 
was a prolific writer in many genres such as short stories, poetry, 
history, memoirs, religious literature, theatrical plays and science 
fiction. He published a few magazines and printed the Qur’an for 
distribution among the Muslim prisoners-of-war in Finland and 
Germany during World War II.  He often collaborated with his 
artistic cousin Sadri Hamid (earlier Hamidulla, 1905–1987) who 
also was an illustrator, writer, publisher and collector besides his 
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commercial activities. The cousins remained faithful to Tatarness 
and were intent on preserving their Yangapar heritage. In contrast 
to Hamid who opposed the Latin script reform of Tatar in Finland 
in the 1960s, Hamidulla printed works in Latin letters besides the 
traditional Arabic script. Cyrillic script, which was forced on the 
Tatar language in the Soviet Union at the end of the 1930s, has 
never been in use among the Mishars in Finland, and only a few 
can read or write it.

Hamidulla went to a mullah’s school from his seventh until his 
fifteenth year. There he read religious literature and studied the 
Qur’an in addition to many secular school subjects. As a young 
boy he became skilled in prayer recitation and would often be 
asked to recite at deathbeds and funerals in Yangapar and nearby 
villages, and to pray at cemeteries for the deceased. Religion was 
important for the first generations in Finland and Hamidulla was 
religious; he went on the hajj (pilgrimage) to Mecca twice. Later 
generations are rather secularised like the Finns, but the Islamic 
traditions are continued as part of the cultural heritage.

History of Yangapar
Hasan Hamidulla’s book Yangapar tarihı ‘History of Yangapar’ 
appeared in 1954. The book was, as the author explained, written 
out of deep love for his birthplace. He never returned there after 
going to Finland, however. The original chapters were published 
as a series in the history section of his magazine Şimal oçkonları 
‘Aurora Borealis’ (1945–1977) starting from issue 4. The small 
book with only 81 pages has soft covers and an image by Sadri 
Hamid of the Kulik family mill on the front cover. The pages are 
black and white. Photographs, drawings by Hamid, maps, tables, 
some letters, a family tree and list of publications are included. 
The book was printed in Helsinki and distributed by the author 
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himself; dissemination was facilitated by the fact that Hamidulla 
printed also a phone and address book of the Tatars in Finland.

In the complicated political situation during the Cold War, this 
book brought a ray of light. Yangapar tarihı had a vast impact on 
the self-image both for those who had personal memories and for 
younger Tatars born in Finland asking “who are we really?”. The 
book provided not only justifications to those who self-identified 
as Mishars or Tatars, but Hamidulla also tried to find answers to 
the question of origins through personal and family memories. At 
the end he reminded that his people were Tatars (and not Turks). 
As could be expected, this attitude gained him some enemies.

Hamidulla’s aim was to document, safeguard and transfer the 
knowledge and memories he had gathered from family members 
and other “old people”. The book is a mix of family stories, facts, 
fiction,  history,  ethnography and folklore from sources seldom 
indicated. His family history takes up more space than any other 
line of the narrative.

The author was no scholar but he carried out extensive work, 
collecting interviews, notebooks and literature. Much of the book 
was written on the basis of memory and under the influence of 
strong emotions. For various reasons the project was started and 
abandoned several times. The frequent interruptions are reflected 
in the fragmentary and somewhat chaotic structure, and chapters 
were added also as an afterthought. Hamidulla’s history is not a 
scholarly book and it should not be viewed as academic work. A 
history of Yangapar and Mishars of Sergach district is waiting to 
be written, still, according to present-day academic standards and 
modern scientific understanding.

To verify data or checking facts and assumptions Hamidulla 
provides as “truths” is a daunting and mostly impossible task. We 
have been able to identify only some sources he used; his library 
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and materials have been scattered. Respecting his goals and the 
character of the book as a keeper of memories, we have chosen 
to comment, explain, correct and add context when relevant and 
possible. We use [square brackets] for our additions. The (round) 
brackets are from the original.

This history book should be considered also within the context 
of the complex, fluctuating and multilayered relationship Mishars 
have with Finland and the Finns. Hamidulla admired the diligent, 
hard-working population, better social order in comparison with 
Russia, and the possibility to live peacefully, safely and quietly. 
An attentive reader may however discern hidden criticisms, not 
uncommon among the Mishars in Finland and expressed also in 
Sadri Hamid’s and other Mishar writers’ stories.

About this book
This is  the first  translation of  Yangapar tarihı into English.  A 
Finnish translation was prepared by Fazile Nasretdin in 1995 for 
a Central Asian Studies (Keski-Aasian tutkimus) seminar essay at 
the University of Helsinki. The translation was published in 2006 
in Antero Leitzinger’s Finnish-language Mishäärit and reprinted 
in  Tugan tel.  Kirjoituksia  Suomen tataareista [Mother  tongue. 
Writings about Tatars in Finland] in 2011, an anthology edited by 
Kadriye Bedretdin. Hasan Hamidulla’s history of Yangapar was 
also published in Cyrillic script in Tatarstan in 2008.

The English translation differs from the earlier Finnish one as 
many topics, names and words have been clarified and corrected, 
and comments and additional information are provided here. At 
the end we have added Language notes, and the original text in 
Latin script, transcribed and annotated by Fazile Nasretdin. The 
English translation and comments are mostly provided by Sabira 
Stahlberg, but both have been engaged in research, writing and 
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editing. We try to keep the translation as close to the original as  
possible, but at the same time to make it understandable for the 
modern reader, because Hamidulla provided much information in 
a way presupposing that readers would know without additional 
details.  Compromises like dividing sentences into shorter ones 
and restructuring phrases had to be introduced. We added headers 
to make the text easier to read, too, as the author often moved 
from one topic to another, sometimes even within one paragraph.

The original book was printed in Arabic script. Mishar Tatar of 
the Sergach district, one of some fifteen dialects of Mishar, is the 
main language of the author. Like many other Tatars in Finland, 
Hamidulla read journals and magazines in Turkish and various 
Turkic languages. He learned Qur’anic Arabic and Kazan Tatar at 
school (schoolbooks were usually from Kazan), and Persian for 
poetry. He also knew at least Russian, Finnish and Swedish. His 
language was influenced by all these, but he tried to produce a 
“finer” or more high-level language through a large amount of 
Arabic, Persian and Turkish words and expressions. These often 
appear in Ottoman Turkish spelling but sometimes also in their 
original form in the text. The Arabic script was still in use in the 
new Turkish republic when he lived there; only in 1928 Latin 
script was introduced by law.

The language use of the author is not easy to grasp even for a 
person who knows Tatar and the Arabic alphabet. His readers in 
the 1950s, at least those who had been to school with him, would 
encounter fewer challenges, but a reader today must analyse and 
explore. Long, winding phrases with confusing syntax; allusions 
obvious to early readers but now obscure; idiosyncratic spelling; 
abrupt jumps from high style to colloquial language, usually due 
to loans from other publications; and a highly hybrid vocabulary 



Yangapar Tarihı History 13

contribute to make transcription and translation of this book quite 
a multidimensional undertaking.

Working with this book has brought back many memories of 
our own family histories. We are fortunate in having had family 
members who thought it worth both time and effort to transmit at 
least part of their experiences and knowledge of life in Yangapar 
to us. We have therefore added information told in our families 
besides research and traditional knowledge about Mishars. Our 
research and experiences with Tatar activism, which span many 
years; interviews, talks and exchange with Tatars both in Finland 
and globally; and our visits to Aktuk and other relevant places 
contribute to highlight and relativise particulars of the text.

Research  on  Mishars  remains  scarce,  overlooked  and  often 
tilted toward Kazan. There are many pending research questions, 
such as Mishar origins (Turkic, Finno-Ugric or other) or whether 
the language is a dialect of Kazan Tatar or a separate Kipchak 
language. Our task is, as we see it, not to disentangle any of these 
issues, but to present accounts by eyewitnesses and histories and 
stories  from earlier  times  written  by  Mishars  in  Finland.  The 
book by Hamidulla provided generations of Mishars knowledge 
about the past, so we begin our new series of Yangapar memories 
with it, hoping that present-day readers can enjoy and explore it.

“Mishar” means here not only Mishars in the Sergach region 
but also in the communities formed in Finland. We are aware that 
not all members of the communities were or are Mishars or even 
Tatars – there have been many other Turkic-speakers and non-
Turkic Muslims over the past century in Finland. “Tatar” means 
here mostly İdel/Volga Tatars in general, but when clarification is 
needed, Kazan and other Tatars, among them Crimean, Siberian, 
etc., are named.
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In order to make reading the text as fluent as possible for non-
scholarly readers, we chose not to add sources into the text but to 
collect them in a list. Sources are mentioned only when relevant 
in comments. The Tatar names of villages are provided in Latin 
and Cyrillic script as well as Russian in a table before the Tatar 
version at the end.

Thanks
At the end of the original book, the author expresses a wish that 
those who in the future will write the history of Yangapar should 
not search too closely for errors and deficiencies in his book, and 
he wishes them not to “criticise too harshly”.

In the spirit of Hasan Hamidulla, we would ask the reader not 
to judge our work too severely, but to view it as one milestone on 
the paths we are trying to map out about the Mishars in Finland.

We are deeply grateful to our family members, who told us 
their memories about Yangapar. We maybe did not understand 
everything as children but the village was alive in our minds, and 
researching into the stories we heard has enriched our views and 
explained many details.

Special thanks go to Şamil Nasretdin, who contributed to this 
book with additional information from his family, and who very 
skilfully prompted artificial intelligence to improve the images 
and photographs. This is the only instance we have used AI tools; 
everything else in this book is the result of dedicated and arduous 
manual labour and research.

A heartfelt thanks goes to Mishars in Finland and inhabitants 
of Aktuk and neighbouring villages, and to all Tatars and others 
who are dedicated keepers of  memories and who have shared 
their stories with us.
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Pronunciation guide

English pronunciation are indicated below. Readers of Finnish or 
Turkish only need to observe a few additional letters. The accent 
usually falls on the last syllable.

Vowels
a – “father”
e – “red”
i – front-vowel i: “mix”
ı – back-vowel i: “bird”
o – “top”
u – “put”
ü – Nordic y, German and Turkish ü, French “tu”
ä – Nordic and German ä, English “back”
ö – Nordic, German and Turkish ö, French “jeune”

Consonants
c – dzh, “jungle”
ç – ch, “chair”
d – “dam” (dental)
g – “go”
h – “happy” (Kazan Tatar: h/x)
j – zh, “pleasure”, French “journal”
k – “king” (Kazan Tatar: k/q)
ñ – ng, “spring”
ş – sh, “she”
w – “what”
y – “you”
z – “zigzag”
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Front cover

[Arabic script]
Hasan Hamidulla (Kulik) 
Yangapar tarihı

I
Portrait of Hasan Hamidulla

I laugh when recalling with nostalgia my pure youth years,
then I cheer up, feel strengthened; I have reason to feel joyful.
Bad luck often met me but my childhood was a happy time.
Thinking about it I want to cry and laugh.
And I think that all my person[ality] is built on it.
I do not forget those times, nor my native place or its sources.
I would give everything (my life) to see my neighbours.
I recall games, wrestling… quarrels, building dams in brooks,
cooing doves, cawing crows and jackdaws.
Grasshoppers, swallows, I remember everything...
I remember my mother comforting me with a joyous face.
I recall soft hands smoothing and taking care of me.
I remember fields and meadows, deep rivers, high hills,
now and then catching doves in traps and snares,
and I went with a bucket to collect wild strawberries. 
With tense arms I cut hay although my back ached.
The sickle would sometimes split a fingernail or top of a nail.
I carried three sheaves in my arms

just to show how strong I am…
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In the opening poem, Hasan Hamidulla invokes his childhood in 
Yangapar. The hills appeared high and rivers deep in the author’s 
memory, but the village is actually situated within the vast steppe 
belt extending from eastern Europe into Central Asia and Siberia. 
The hills are round and soft, and the sky is vast and open. There 
are few trees but on the Kulik family estate there were trees and 
birds nesting in them.

Children worked from an early age in the village. If the father 
was away, they had to grow up quickly. Hamidulla and his sisters 
worked in the fields, while other children were sent to pastures, 
roaming far and wide herding cattle and sheep. Girls and women 
were mostly occupied in the household, but during harvest time 
the busy women even gave birth to babies in the fields.

The traditional mother in Tatar literature is self-sacrificing and 
caring. She invariably has soft hands and a smiling face, but she 
is also worried: tears are rolling down her cheeks when a child is 
leaving home or encounters troubles. Sons occupy a special place 
in her gentle heart; she pampers and supports them whatever they 
do. In real life, male children were desired because they inherited 
house, possessions and lands. The sons also continued the family 
name and were expected to care for the ageing parents. A woman 
who had given birth at least to one boy enjoyed a prestige which 
a mother who only had girls could only dream about.

As literary figures, mothers were safer than sisters, wives and 
daughters. Wives may be difficult, and sisters and daughters were 
married off to another family, and not seldom to another village. 
In the nineteenth century, Jadidism opened the doors for girls to 
receive school education, but both matchmaking and the wish for 
sons continued far into the twentieth century among the Mishars 
in Finland. Hamidulla married a woman he met for the first time 
shortly before the wedding; the matchmaking was mostly done 
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by letters. Polygamy was rare in Yangapar, but a man could take 
a second wife if the first did not bear male (or any) children.

In contrast to mothers, fathers were strong, strict – and absent 
in many cases. Hamidulla’s father Nizameddin was severe and 
religious. He returned once a year to Yangapar from Finland and 
spent money on ceremonies and feasts for imams and mullahs. 
Only after Hamidulla at age fifteen was brought to Finland by his 
uncle Hisameddin, the relationship with his father developed.

Hasan Hizameddin Hamidulla (Kulik)
Yangapar history

This history was begun in the fourth issue of Aurora Borealis

[Qur’an quote]
Verily God knows (all) the hidden things

of the heavens and the earth.
[Qur’an, Sūra Fātir 35:38. Translation A. Yusuf Ali]

Sentences expressing that God alone knows everything appear in 
several places in the  Qur’an, implying that humans know very 
little. The author is apologising for his lack of knowledge: he has 
done his best with the holy task of writing a history, and yet he is 
incapable of explaining everything. He signals his modesty and 
humility both before God and the reader, praying that the reader 
will understand and accept the shortcomings of this enterprise.

[Sources]
[This book is] Prepared from the notebook of the late [uncle] 
Hisameddin Hamidulla, considered one of the eldest Tatars in 
Finland, and using also information provided by his wife 
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Hadiçä the daughter of Alim, and Hisameddin’s elder brother 
Nizameddin Hamidulla and his [second] wife Mädinä.

Hamidulla’s  father  Nizameddin/Nisameddin/Nisametdin (1862–
1940) was married twice, first to Bedrelhayat, and a few years 
after her death when Hasan was in his late teens, to the younger 
Mädinä/Medina (1874–1949).

Uncle Hisameddin/Hisametdin (1864–1949) decided to bring 
Hasan to Finland without consulting his elder brother. Hadiçä/ 
Haditsha (1871–1951) was Hisameddin’s wife.

Hasan  Hamidulla’s  grandfather  Hamidulla  Rahimoff  (1836–
1894), Mohammäd Abdrahim Kulik’s son, was according to the 
family history the first Yangapar man to trade in Finland. In 1868 
he had to leave Saint Petersburg and went to the town of Viborg/ 
Viipuri (now Vyborg in Russia). Until the end of World War II, 
when the Karelian Isthmus had to be handed over to the Soviets, 
this town was in Finland. There are other versions, too, about the 
arrival of Mishars in Finland, and some families assert that their 
ancestors were the first ones.

Alautdin (Alau) and Haireddin were the brothers of Hamidulla 
Rahimoff.

[Location of Yangapar]
The Yangapar (Aktuk) village was established in the Nizhny 
[Novgorod] province in Russia. The village is located on the 
railway line between Moscow and Kazan, around 20 km south 
of the railway station in [the town of] Sergach. The village 
belongs to the Sergach district, and lies both on the border of 
Nizhny [Novgorod] province and Sergach district, being the 
last village in the direction of Simbirsk province.
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The village of Yangapar is well-known for its lowlands and a 
few high hills. It stands in the middle of other [Mishar] 
villages: in the north is Urazawıl, in the west Kızılyar and 
Öçkül, and in the east Kadımawıl and Irbiça, which [the latter] 
is the border village in Simbirsk province.

Passing a short distance to the south are the villages 
Çümbäli, Mädänä and Suksu. Yangapar has [traditionally] 
been mainly in contact with these villages. Throughout the 
ages, the village has created very firm family bonds and 
enlarged its family [network] to a great extent exactly with 
these villages through [inter]marriages.

The locations and distances are fairly accurately indicated: Aktuk 
was near the border of Simbirsk province and Irbiça beyond it. 
Border reforms over the centuries caused villages to be allocated 
sometimes to Nizhny Novgorod and at other times to Simbirsk 
province. Simbirsk province existed between 1796 and 1928.

Marriages were arranged also with neighbouring Finno-Ugric 
Moksha. ‘Mordvin’ (Russian мордва) is used in Russia as a joint 
name for Moksha and Erzä, but both are called Moksha (mukşı/ 
mokşı) in Mishar. The exchange of women, according to Hamsä 
Kayenuk, accounted for Mishars having light eyes and hair, and 
Moksha with dark hair and eyes.

There are also other theories, and modern research shows that 
all peoples in the region possess similar DNA. This could be the 
result of having common origins, or centuries of intermarrying or 
other reasons, or more probably a combination of causes.
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Portrait of the late

Hisameddin Hamidulla
and his wife Hadiçä,

Alim’s daughter from Urazawıl

[The fame of Yangapar]
This village called Yangapar is famous in the whole region for 
its torataş/tırataş [stone statue] and the grave of a famous 
holy man, Grandfather Tekmäle [Tökmäle/Tikmäle, originally 
Nuray], its remarkable windmills and learned mullahs.

Despite a multitude of disasters and difficulties which the 
village has encountered, it has always prospered, grown and 
become stronger, owing to the entrepreneurial spirit of its 
population and fortunate [successful] merchants travelling 
elsewhere [for trade]. The village has consistently tried to be 
better than neighbouring villages, succeeding in this very well.

Torataş or tırataş is a stone statue or holy stone. ‘Grandfather’ is 
translated from Tatar babay. The word means not only one’s own 
grandfather, but this honorific designation includes elderly male 
relatives and older men who are not necessarily related. Babay is 
also used in words like kar babay ‘snowman’. Among Russians, 
babay was a dangerous figure and parents used to scare children 
with “babay will come and get you, if you don’t behave”.

The topics mentioned here will be discussed in detail later. The 
author is proud of his village – with reason: it was well-known in 
the region for its schools, prosperity, many mills and holy places.
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[Relocation of the village]
The move of Yangapar from its old site “at the Par [River]”, or 
from the riverside to a dry, water-free location with a steep 
bank, was naturally caused by the number of [cultivated] 
fields and the far distance to them. Grandfather Aktuk [the 
founder] really did nothing wrong in relocating the village.

Portrait of the late Nizameddin
Hamidulla [author’s father]
and his [second] wife Mädinä,
daughter of Mäülihan

[Mortaza Dam and Huca Lake]
Because at that time [seventeenth century], there were still 
two very deep lakes at the [new] site of Yangapar, water 
streamed roaringly also in the now deep and dry riverbeds.
As time passed, these lakes called Mortaza Dam and 
Huca/Hoca Lake slowly dried up and turned into the lake 
bottoms of today. The same happened to the rivers which 
completely dried out. Nowadays only in spring they return to 
their previous forms; in summer, they flow as small brooks.

[Aktuk village becomes Yangapar]
If Yangapar wishes to be proud of something in comparison 
with other villages, it can display the near position of its fields 
[to the village]. One end of the fields began at Kadımawıl and 
[the other end] reached [as far as] Mädänä.



Yangapar Tarihı History 23

Grandfather Aktuk found this distance too great. Wishing to 
arrange the matter, around the year 1080 [AH] he moved the 
village from the old site near the Par River to the present 
location. This was done not only for economic purposes but 
also for the sake of saving time [from going to the fields and 
back], and for convenience. This village was called Aktuk 
village, but with time people started to use also its new 
nickname Yangapar.

Although regrettably the lakes and streaming rivers, located 
where the present Yangapar is situated, have completely 
dried out in the course of many centuries, the earth has 
always been suitable for agriculture and easy to take care of 
because of the fertile black soil, the hills and open, forest-free 
expanses.

Drawing [by Sadri Hamid]:
Map of the surroundings

of Yangapar,
recreated from memory

The year 1080 After Hijra (AH) 
corresponds  to  1669–1670  CE 
(Common Era).

Yanga Par [Yaña Par] means 
‘New Par’ village.
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Many Mishar villages, among them Aktuk, Urazawıl, Atarawıl 
and Yandawiça (also Yandawişça, Yandawişşa) are located in the 
basin of the Par River, which meanders for 38 km from the Pyana 
River. The explorer and scholar Peter Simon Pallas (1741–1811) 
who journeyed in this region in 1768, described the Pyana River 
as strong; fish of large size could be caught. People built dams on 
the river which overflowed in spring with melting snow water. In 
the dry summer deep crevices appeared.

[Surroundings of Yangapar]
In an unbelievable [wonderful] way, Yangapar is adorned in 
the east by the surrounding Mar, Suık kizläü [‘Cold Spring’], 
Tugay [‘Meadow’], İşmät, Irbişşa [Irbiça], Biyek tau [‘High 
ridge’], Urta kayınçagıl [‘Middle Birch Slope’] and İske tau 
törkemnäre [‘Old Hill Row’]. Similarly in the south and east, 
there is a surprisingly beautiful landscape of lowlands. The 
hillsides of the village, its flat grass-covered riverbanks, sweet 
berries melting in the mouth and beautiful flowers grown by 
Nature, salty [mineral] health-providing waters flowing from 
hills and cold springs, provide both domestic animals and 
villagers with an unlimited wealth which cannot be bought 
with money.

“Salty” water means here most likely mineral water or very good 
water. In Tatar, tozlı means also ‘valuable’ or ‘expensive’, such as 
in bäyäse tozlı ‘expensive price’.

Many of the toponyms mentioned here are still in use, but new 
ponds have been created. Due to climate change, there are today 
serious heat waves and droughts during summer, and yet the soil 
is soaked through with rain in spring and autumn.
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[Houses, dams and roads]
Earlier, and still only some sixty years ago [1890s], horses 
were brought for a swim in the Mortaza Dam, wonderfully 
blue, glittering and brimful with waves. Yarns were dyed 
there, and ducks and mallards cried all night until [people 
became] sick and tired of them. And how many people 
drowned there from time to time (the last ones were two 
boys)! Now and ever since around 1900 it has been 
completely dry. In its place stands the celebrated mullah 
Wahab’s home school and the girls’ vocational school built 
after World War I. Also the house of Yosef Camal[etdin] ([and 
his son] İmad[etdin] Camal[etdin]) stands mainly on the 
bottom of this former lake.

Between the Camal [family] house and the girls’ school 
there are still visible crevices from the running waters of the 
lake. Further down by the Yunes/Yones bridge they transform 
into a dangerous high bank. Yunes bridge (real name Käybulla 
bridge) was built on this spot where there are high and steep 
banks. The view not only flutters but even scares the hearts of 
people who are passing this place.

Hamidulla probably did not see the girls’ vocational school, as he 
was already living in Finland when it was built, and also not the 
Mortaza Dam if it was dry by the year he was born.

Nowadays there are still reports of drowning cases in the lakes 
around Aktuk. To the Mishars in Finland, used to vast and open 
lakes, these “lakes” in the villages seem more like ponds.

Mullah Wahap/Wahab was one of the teachers in Yangapar at 
the beginning of the twentieth century. His grandson Räşit Wahap 
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(Рәшит Вахапов, 1908–1962) became a popular singer with a 
large following in the Soviet Union and the diaspora in Finland, 
where he also had relatives. Wahap performed both traditional 
Tatar folk songs and songs by Tatar composers.

Yosef Camal(etdin) (1851/1852–1930) became the ancestor of 
the numerous Samaletdin family, probably the largest in Finland. 
His sons were İmad(etdin) (1880–1967), Letfulla/Lötfulla (1883–
1920),  Ähmädcan/  Ähmätcan/  Ahmedcan/  Ahmedshan  (1886–
1955) and Hasan/Hasän (1891–1960).

İmad’s son Zeki married Hamidulla’s daughter Tahire.

[Roads and Huca Lake]
The building of the main road known as Yaña uram [‘New 
Road’] or Yugarı oç [‘Upper End/Village’] began in earnest only 
in the eighteenth century. Eighty years ago [1870s], about 
halfway up the road when going from Mortaza Dam towards 
Yugarı oç, it was necessary to walk over a narrow crossing 
bridge between the houses of Kara [‘Black’] Aziz and the 
shoemaker Camak.

The Huca Lake on the Badas estate was still at this time 
immensely large, but today the impressions and the crevices 
left from it are slowly eroding. Because the site is really 
suitable for a lake, it is possible that there was a very vast lake 
here formerly.

Especially the upper part on the southern side of the lake is 
quite hilly, and the lower part is also slightly raised. The 
eastern lakeside might have stretched via [grandfather’s 
brother] Alau[tdin] Kulik’s estate all the way to the threshing 
area. If nowadays the old lake Sarı saz [‘Brown/Yellow 
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Bog/Marsh’], presently a hayfield, earlier situated [on the 
road] from Yangapar to Çümbäli at Çokon oç/oço/oçı [‘Point 
End’], was considered to be the largest lake of the village, 
then undoubtedly the Huca Lake came second in size.

Occasionally one can hear the older generation talking 
about other smaller lakes in and around Yangapar. On the 
northern side of the village, opposite the [old] cemetery 
between the upper and lower roads to Urazawıl, there was 
certainly the Säüban/Säübän Lake; so it was indeed. This lake 
dried out only in the nineteenth century some 75 years ago 
[around 1880]. The older generation knows definitely that the 
people used to soak hemp there.

At the beginning of the twentieth century, the haystacks of 
Säüban stood here. By this we understand that the lake was 
only later named after Säüban and that its real name is [now] 
unknown. Similarly, because Huca Lake is now on the Huca 
estate, it received the wrong [not original] name. The true, 
correct historical name of Mortaza Lake is also not known.

The geography of Aktuk village has changed over the centuries: 
waterways dried up, roads, bridges and houses were built in new 
areas when the village population increased, etc. Toponyms were 
in general dynamic and often updated if there was a new owner 
or a villager built a bridge or other infrastructure used by all.

Before using hemp fibres, the pectin content has to be reduced 
by soaking the fibres in water (retting process). The preparation 
of hemp requires a lot of work. The strong, durable, rough fibres 
were mostly used for ropes, as industrial fabrics and ready-made 
clothes were widely available in the nineteenth century.
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[Centre of Yangapar]
The centre of Yangapar – along the street called Urtalık uram 
[‘Central Street’] – is the neighbourhood of Kızıl mäsced 
[mäçet, ‘Red Mosque’]. This area particularly, and the one on 
the opposite side of the street – Grandfather Mohodcan’s 
lands with a dense birch forest (this region is called Koçanawıl 
[‘Burdock Village’]), with its rear all the way up to mullah 
İsmail’s mosque – were once a bushy marshland. Only some 
75 years ago [around 1880] it transformed into its present 
appearance of a bare, woodless and dry area.

Kızıl mäçet was also called Urtaklık mäçete ‘Central Mosque’. A 
new mosque exists today in Aktuk village, but it is located at a 
new site; the old mosques have all disappeared.

[Black soil]
As mentioned earlier, the Yangapar fields contain black soil. 
The village itself, too, stands on black earth, although some 
spots with reddish clay in [river] banks and fields can be 
observed. There is unlimited water in the wells. Because 
water has risen from the soil in so many places after digging, 
there is no lack of water even during droughts or rainless 
years. Only the poorest houses lack a well.

As the land consists of black soil, there is not even one 
stone [in it], neither on the earth’s surface nor underneath it. 
It is unheard of in the history of Yangapar that someone 
would find a stone while digging. A similar thought would 
never enter the head of anyone [there]. Although the village 
has [always] been large and [it has] owned vast fields, its 
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inhabitants were forced to gather discarded stones from 
foreign villages or faraway riverbeds for their bath house 
[sauna] stoves. This proves that the soil is stoneless.

The earth does not contain any sand either. That is why 
after rains the roads become so incredibly muddy that 
carriage wheels sink into the ground up to their axles. During 
the dry rainless season, the roads are occasionally clear like 
mirrors [excellent], yet sometimes bumpy and hard to travel 
on. In the winter, when snow gathers, the location of the 
village is favourable. Remaining buried under snow, 
snowdrifts are heaping up, and the howling raw snowstorms 
blowing are all so typical that the winter landscape becomes a 
perfect and rough reality.

The black soil was keenly remembered and highly praised by the 
first generations in Finland. They were proud of this fertile earth 
and often emphasised that there were no stones. They were very 
surprised by the consequences of the last Ice Age: the melting ice 
left stones and boulders throughout the fields in Finland. Younger 
generations, on the other hand, had no concept of the soft soil in 
Yangapar.

In summer or when the roads are frozen in winter travelling is 
easier; after rains the unpaved village roads can still trap a car.

Red spots indicate that there is possibly sulphur in the soil: the 
naturalist and traveller Peter Simon Pallas observed red-yellow 
sulphuric brooks flowing into the Pyana River in 1768.

Summers are hot and dry but winters in this inland climate can 
be quite rough: temperatures fall to –40°C and colder. The open, 
flat landscape almost without trees enables snowstorms to rage 
unhampered. The freezing winters with lots of snow in Yangapar 
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were often recalled, but those who had experienced such winters 
reminded that the cold in Yangapar was dry and not humid like in 
Finland. Therefore it did not feel that icy – and they had good fur 
coats, hats and mittens which kept them warm.

Most houses had a well and according to Sadri Hamid, at least 
every fourth house had a sauna (Mishar  montsa/monça/munça). 
Tatars had “always” had saunas according to him, and there were 
two types:  ak munça  ‘white sauna’ and  kara munça ‘black’ or 
smoke sauna (Finnish savusauna).

[Dams and waterways]
As mentioned earlier, water is running in the Yangapar rivers, 
although only as small brooks. The streams are naturally a 
great advantage. These brooks have been dammed up and in 
the dams people were swimming during the summer, washed 
their laundry and even brought their horses to swim. These 
joys of summer were a rare treat and thanks to them, some 
villagers even learned to swim a little.

Drawing [by Sadri Hamid] of a field dam in Yangapar
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Especially Tübän oç [‘Lower Village’] or Çokon oçı/oço were 
lucky because the river flows there as a brook from far away, 
all the way from meandering steppe rivers. This brook never 
dries up, not even during hot summers. Its dams are larger 
and deeper and last for a longer time. But the river at Yugarı 
oç flows very close to a small mound called Koçkarnik/ 
Kuçkarnik. During the dry season this river is insignificant and 
the dams are also not very long-lasting.

Çoku, çokırga means ‘to dig’; Çokon oçı/oço may refer to a place 
which has been dug out, or a digging.

Koçkarnik/Kuçkarnik (Russian кочкарник) is still well-known 
in Aktuk village. The name means ‘swampy area’, in Mishar also 
‘mound, elevation’ or ‘place with clumps of grass or tussocks’. 
The latter  meaning could originate  from Russian куча ‘heap’, 
Mishar kutsa, kuça ‘mound, heap of earth, embankment’.

The word should not be confused with Mishar koçkar ‘ram’ or 
‘he-goat’. In extension, koçkar is a holder for sticks and wooden 
shingles burned for light, usually kept on the built-in shelf of the 
big oven in a house. This holder had the form of a ram’s horns.

Mishars in Aktuk and Finland use oy for ‘ditch’, which nicely 
aligns with the Finnish word for ditch, oja. It is not often heard in 
Kazan Tatar; the usual Tatar word kanau for ‘ditch, trench, dike’ 
(Russian канава, Finnish kanava) is for Mishars a large ditch or 
channel.

The Mishars who came to Finland thought that the ditches in 
this country were tiny in comparison with what they had known 
in Yangapar.
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[Fields and agriculture]
In the fields of Yangapar, the people sowed rye, oat, spelt, 
millet, buckwheat, pod peas and sugar peas. In addition and 
mainly on their own land, they cultivated for example a little 
hemp, potato... Even when the village and its population 
increased, and harvests were enough only for themselves, 
some rich landowners and even merchants traded with grain.

The fields in Yangapar were not owned by anyone privately 
but jointly by the village community. Only once in ten years 
lots were drawn for the fields. The fields were distributed 
among the men and [young] boys according to head count. 
This meant that female children were left without any share. 
(From the beginning of the Bolshevik era, according to 
hearsay, the fields were distributed per head [also females].)

Usually the fields were divided into three parts, so that one 
was for cultivating rye, one for mixed grains, and one 
remained fallow. In the rye field, the villagers sowed rye, each 
on their own plot. Similarly during spring, in the mixed grains 
field, all inhabitants planted for their own use oat, spelt, 
buckwheat and other fast-growing grains... The third field – 
fallow – remained empty; it was not cultivated but kept for 
[pasture for] the cattle. The custom was usually this:

Annual circulation system of field use
Year Field 1 Field 2 Field 3

I mixed grain fallow rye

II fallow rye mixed grain

III rye mixed grain fallow
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This meant generally:
1. Mixed grain field: in the autumn after harvest, cattle was let 
onto the field and during the next year the field was fallow.
2. The fallow field remained empty over the summer and 
nothing was planted; it was kept for the cattle which would 
trample it [and fertilize]. In the autumn, before winter arrived, 
rye was sown and the field turned into an “uzım” [‘autumn 
grain sprouting’] field.
3. When the harvest of the rye field ended in autumn, cattle 
were again allowed to graze. Next spring mixed grains were 
sown. (See the system of field circulation in the table above!)

In addition to these grain fields, there are separate hayfields 
around Yangapar. The largest of them are Bolın/Bolon [‘Field’], 
Aldagı saz [‘Front Bog/Marsh’], Urta saz [‘Middle 
Bog/Marsh’], Arttagı saz [‘Rear Bog/Marsh’] and Sarı saz 
[‘Brown/Yellow Bog/Marsh’]. As also these fields are owned 
by the whole village, hay is cut together and distributed 
during haymaking time per person according to the 
productiveness of the year.

The “Bolshevik” era began around 1920 in Yangapar, although 
the party itself was older (officially established in 1912) and had 
been renamed Russian Communist Party in 1918. After they took 
power and the Civil War (1917–1922) spread, also villages like 
Yangapar started to feel the impact of the new regime.

Balşevik/ Bolşevik is the Mishar nickname for Soviets, while 
urıs/orıs is a Russian; both words can be used pejoratively.
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The Tatars, Moksha and other peoples in the İdel/Volga region 
were noted for their agricultural skills already in the eighteenth 
century. The scholars Johan Peter Falck (1732–1774) and Johann 
Gottlieb Georgi (1729–1802) mention a large assortment of field 
and garden produce. Their colleague Peter Simon Pallas observed 
large oat and buckwheat fields around the Pyana and Sura Rivers.

The joint use of fields requires an effective organisation, and it 
seems that the villagers-turned-traders brought their tradition of 
collaboration and management of the community to Finland.

Mishar toponyms differ from the ones found on modern maps, 
and many of the names used in the village cannot be found at all. 
In and around Aktuk village, Mar küpere, İşmät tawı, Biyek tau, 
Kayınçagıl, Sarı saz, Sarı saz küle (considered the most pleasant 
site), Tübän oç, Çokon oçı, Koçkarnik, Bolon (Bolın), Aldagı saz 
and Arttagı saz are known today; lakes are Urtaklık küle, Çumar 
küle and Kaberlär astı küle.

Hayfields carried marsh names, indicating that they had been 
swampy or became wetlands at least during part of the year.

[Trees]
There is no forest at all in Yangapar or its fields, although 
there may have been in earlier times. On the villagers’ lands, 
especially in Yugarı oç [‘Upper End/Village’] – by Yaña uram 
[‘New Street’] – apple trees, lilacs and birches were planted. 
Although no reform could happen quickly before 1919, in 
Yugarı oç there was high cluster of trees at the end of the 
Kulik family garden in the bend towards the river.

This copse had the length of two houses and was owned by 
four brothers – Nizameddin, Hisameddin, Haireddin and 
Kälimulla ([grandfather] Hamidulla’s sons).
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Because of the crows and jackdaws sitting here [in the 
trees] and the size [of the thicket], this place became the 
most famous memorial [memorable site] for almost a 
hundred years. The trees were planted by [grandfather] 
Hamidulla’s [Rahimoff] father Mohammäd/Muhammäd 
Abdrahim [Kulik] himself.

Similarly famous is the extension of this row of trees at the 
end of the garden of [the author’s father] Nizameddin’s 
neighbour Sabir. Here is a dense willow/bush thicket with the 
length of a house. Sabir’s well (spring) is dug out between the 
two houses and the two clusters of trees. All neighbours 
nearby know that this well provides tasty tea water, and it is 
actually one of the most frequented wells [in the village].

As there was a lack of trees in Yangapar, the villagers went 
to buy firewood from markets or faraway Russian villages. To 
make the firewood last, they were forced to burn mostly 
straw in their stoves. Poor people collected stubble [rotting 
hay stems, leftovers from harvest] from the fields. This helped 
considerably to heat their houses [in the winter]. Later this 
habit was transferred also to richer houses.

The sons of Grandfather Hamidulla (Hamidullen) were Hairetdin 
(1859–1897), the author’s father Nizameddin, uncle Hisameddin 
and Kälimulla/Kelimulla (1870–1952). A sister, Zeliha, was born 
in 1879. Some members of the Sabir/Saber family are recorded 
in Finland: the brothers Sadik (1885–?), Abdul Käbir/Abdulkebir 
(1888–1944) and Cäfär (1897–1942) who settled in Rauma.

Shrubberies and groves existed mostly outside the village, but 
Hamsä Kayenuk remembered some trees and lilac bushes planted 
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at the entrance gate to the Kanuk house and some other bushes in 
their garden. Trees were cut down throughout Russia not only for 
firewood but also for warships, defence towers and other military 
purposes. Winters were long and cold (Little Ice Age ended only 
in mid-1800s), and in summer food had to be cooked as well, so 
getting firewood was a serious challenge. Trees and wood were 
frequently stolen, too. When also wealthier houses began burning 
stubble, prices had either gone up or the availability of firewood 
was reduced, or both.

A different kind of fuel was used as well: Fatima Nisametdin 
(Samarhan, 1888–1967), Däyan’s daughter, has mentioned dried 
cattle dung, often mixed with straw. Feride Nisametdin observed 
it still being done in the same way in Aktuk in the 1990s. Besides 
gathering dung, Sadri Hamid wrote that children used to make a 
çuman or slider of manure and water. The mixture was pressed 
flat into a sieve bottom and left to freeze overnight, and then the 
children happily glided downhill sitting on the sliders.

Water quality was essential not only for drinking but also for 
tea. A rich tea table with biscuits, cakes, dried fruits, nuts, etc., is 
an indispensable part of Tatar food culture. Tea became common 
in the Russian Empire around the end of the seventeenth century, 
and a highly developed urban tea culture was observed in Kazan 
among others by the medical doctor Karl Fuchs (1776–1846) and 
the professor Franz von Erdmann (1793–1862).

Tea remained important for Mishars in Finland where coffee is 
by far the more popular drink. Mishar families commonly had a 
samovar (sımawar) at home. A samovar (Russian самовар ‘self-
brewer’) consists of a metal container for boiling water. On its 
top stands a small teapot for brewing strong black tea. A little tea 
is poured into the teacup, and it is diluted with hot water from a 
pipe in the samovar. Elderly people filled their saucer from their 
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teacup, put a sugar cube between the front teeth and slurped the 
hot tea from the saucer. Today Mishars also drink coffee, but the 
cultural significance of tea and an abundant tea table remain.

[Windmills]
Windmills (tegermän) were crucial to the Yangapar villagers. If 
the wind stopped blowing even for one week, immediately 
the inhabitants were almost dying of starvation… and loudly 
moaning cattle could be heard. To fulfil the most important 
need [of grinding grains] for the village, a few individuals who 
had at least some brains and craftsmanship concentrated on 
building windmills, and one day the number had grown to 
fifteen windmills.

Hamidulla used the terms milçä (Russian мельница) or tegermän 
‘mill’, Kazan Tatar tirmän. A horse-driven groat mill is in Tatar 
at tirmäne ‘horse mill’ (Mishar krupçatka), and the hand-driven 
mill kul tirmäne ‘hand mill’. The Tatar word ut means ‘fire, light, 
electricity’; thus, ut milçäse is ‘electric mill’ or a mill functioning 
with electricity.

[Kulik mill]
On days without wind, even with very little power (the 
strength of one person), the windmill was always turning. One 
of the best and efficient mills in the village was owned by the 
Kulik family (the ancestors of this history’s author). It was a 
38-horsepower mill safeguarding the villagers and saving 
them from starvation during the dark days of shortage. 
Another mill owned by Sadik (Böre) was successful, too,
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and served the purpose of satisfying their needs to a great 
extent. In the same way also the other mills benefited the 
villagers.

The first windmills are supposed to have appeared in the 
world only some 145 years ago. Grandfather Ähmär’s 
(grandfather’s grandfather of the author) mill already during 
the building stage surprised the whole village. It was received 
with [blessing] prayers and acclaim. In the beginning, the 
[Kulik] windmill had four corners, as was usual for those 
times, but in [grandfather] Hamidulla’s time it was rebuilt into 
a six-corner mill. During the time of his sons, Nizameddin, 
Hisameddin and Kälimulla, it was the most famous mill of all 
among the nearby villages. It had almost become like a log-
cutting timber-saw factory.

Windmills are known in inner Eurasia since at least the ninth or 
tenth century. By the eleventh century, windmills were in use in 
the whole area between the Mediterranean Sea and China. The 
145 years relate not to the world in general, but are humorously 
used for suggesting that for the Yangapar inhabitants, the village 
was centre of the world.

[Electricity is introduced]
This [our] Kulik family must already have had ancestors who 
were good craftsmen. [Uncle] Hisameddin built with his own 
hands an electric machine to produce light inside the mill in 
1909; it took the villagers and also the mullahs by surprise. 
They had never in their lives even heard the word 
“electricity”. They congratulated what they saw with an azan 
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[blessing]. But as this [machine] did not function very well, it 
soon stopped working. Both Nizameddin and Kälimulla 
planned, separately but industriously and with merit, how to 
increase the efficiency of the mill. They created incredibly 
sturdy-toothed gear drums. Thanks to these brothers, the mill 
attained 38 horsepower.

In the 1890s, the first electric windmills appeared in Russia. The 
Mishar traders brought machines and reserve parts from Finland 
or cities in Russia when they returned to the home village.

An azan means commonly ‘call for prayer’, but here the word 
stands for ‘inauguration, blessings’.

In his autobiography Nik alay? [‘Why so?’], Hamidulla often 
mentions that his father and uncles were skilled with their hands. 
He and his father renovated the family house in the village and 
later also built and repaired houses in Finland.

[Groat mills]
As mentioned before, Yangapar had at the beginning of the 
twentieth century at most fifteen windmills, and in addition 
four mills for hulled grains/groats (dranka)  [kruptçatka]. Both 
were of utmost necessity for the villagers. Although these 
hulled grain mills ran with two horses to grind the groats 
solely on days without any wind, they safeguarded the [poor] 
villagers who ate only groats from starving to death.

Hamidulla offers dranka as a synonym to krupçatka, but Mishar 
krupçatka comes from Russian крупчатка ‘very finely ground 
finest quality white wheat flour’. The Russian word for ‘groats’, 
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крупорушка, combines крупа and рушить, meaning a device or 
machine for grinding any grain into groats.

Dranka (дранка) means in Russian  ‘shingles’ or ‘thin, small 
planks used for roofs’. In Mishar the word means ‘groat’ and the 
dranka mill was especially used for grinding millet groats.

Drawing [by Sadri Hamid]: Hulled (groats) grain mill for two horses

Groat mills were owned by the following persons:
1) Ämiş
2) Hodayberde
3) Kanuk [Hasan Kanykoff’s ancestor]
4) Nurkay; built after the [earlier] mill burnt down.

Owners of windmills:
1) Osman/Usman (Osti/Usti)
2) Baltı
3) Mılçık
4) Halislam

5) İmam Narimbay/Narımbay
6) Grandfather Safyan
7) Pasla İshak
8) Kanuk
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9) Kalek Rahim
10) Sadik (Böre)
11) Kalek Rahim’s second mill
12) Bali

13) Mıtuş/Mätuş Nurkay
14) Narimbay/Narımbay Ämiş
15) Hamidulla Mohammäd
       Abdrahim (Kulik)

[History of the mills]
According to hearsay, this [Kulik] mill was constructed by 
Sadik from Krasny village, considered to be most famous 
master builder. While these [above mentioned] mills were in 
use, the villagers started to build additional electric mills in 
1912.

Gradually the old windmills disappeared. Some of the [old 
wooden] mills burnt down and new ones were not built. 
Others were sold [to nearby villages]. Grandfather Safyan’s 
mill was sold to Kızılyar. Mıtuş Nurkay’s mill burnt down and a 
new groats mill was built instead.

Other mills stopped working, too. Some were pulled down, 
as they were worn out or rotted and therefore became 
useless.

Only two of the most famous electric mills remained in use 
until the Bolshevik times [1920s]: the Böre and Kulik mills. But 
the days of the Kulik mill ended during the Bolshevik period, 
because the mill came into the hands of less skilled persons 
and burnt down, [scattering] like ashes in the wind. The last 
stages [fate] of the Böre mill are not known. The construction 
of the electric mills destroyed to a large extent the old, 
historically valuable [wooden] buildings.

These new mills of course brought great relief to the 
villagers. Firstly, the villagers were no longer dependent on 
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the wind, and secondly, they could grind easily also fresh 
grains. But the time of the electric mills passed, too.

As generations changed, the same fate [as for the 
windmills] met the electric mills. During the Bolshevik era, the 
[shared] electric mill was moved for usage to Urazawıl. Its 
present condition is not known. This electric mill was 
established on the principle of a joint-stock company.

The six owners were: İmad Camal, Letfulla Camal, Ymär Sali, 
Hasan Kanuk, Mostafa İsmail and Kamal Baibulat. The mill had 
two [grinding] stones and ran on naphtha, and it produced 
enough electricity for its [own] consumption.

The mills do not exist anymore. In the earlier owner lists only 
some names can be identified, but the shared electric mill owners 
were an intertwined network of relatives and friendships.

Letfulla and İmad were brothers.
Ymär/Ümär/Ymer/Ömer Alauddin/Alautdin (1876–1951), son 

of Alauddin Sali and known as Ymär Sali, was a cousin of the 
Camals. He traded and lived in Tampere.

Sali and Hasan Kanuk (Kanykoff) were involved in bringing 
Tatars over the border to Finland together with Mostafa/Mustafa 
İsmail (1864/1866–?).

Mostafa remained in Saint Petersburg and kept a tea house on 
the little street Apraksin pereulok 5. Those who wished to escape 
over the border to Finland visited this tea house. Mostafa’s wife 
was Kanykoff’s aunt.

Kamal/Kämal/Kemal Baibulat/Baybulat (1871–1950) came to 
Finland already in 1896, and acted as the chairman of the Islamic 
congregation in Helsinki between 1926 and 1928.
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II An even older history of Aktuk village

As it is impossible to obtain complete information about when 
exactly Aktuk village was established, we cannot present facts, 
just like our forefathers could not, so we can only offer 
“approximate knowledge”.

Five brothers called Aktuk, Uraz, Antar, Kızım and Kadım 
moved together to this [Yangapar] area. They settled as 
neighbours in five different locations. The sites were called by 
their own [personal] names. Today the names of the five 
neighbouring villages still appear, although in a slightly varied 
form – Aktuk (Yangapar) village, Urazawıl, Atarawıl, 
Kızımawıl/Kızmawıl and Kadımawıl.

Where [exactly] they [these five brothers] arrived from, and 
with whose permission they settled here [at the present 
locations] is not known. It is firmly believed that they actually 
were not five brothers, but that three of them, Aktuk, Uraz 
and Antar, were brothers and Kızım and Kadım were only their 
relatives. Who was the eldest of the three brothers is also not 
known. These five related men had noted that the region with 
running waters and lakes was suitable [for living, farming and 
pastures] and together they decided to stay there…

In the second chapter, Hamidulla tries to trace the history of the 
village. His disclaimer clearly states that it is impossible to find 
any reliable information about the establishment of the village, 
and the only sources available were the stories of the elderly. A 
visit to Yangapar was out of the question in the 1950s, and there 
was no way he could visit an archive in the Soviet Union.
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Aktuk or Aktök means ‘white beard’:  ak ‘white’ and tök ‘hair, 
fluff’. This is a nickname for an older man or maybe for a boy or 
young man with exceptionally light hair. His real name, if there 
was another and anyone knew or remembered it, has been lost in 
the mists of time. The story of the five brothers or relatives has 
been told often, but we cannot ascertain if they were common 
knowledge  among  the  Mishars  in  Finland  before  Hamidulla’s 
book appeared.

[Move to the new location]
As time passed, Aktuk’s village was enlarged and the 
population increased so much that even the fields became 
insufficient. (Earlier all possessed their own individual land. 
This practice was ceased by decree of the tsar in 1855, when 
the lands had to be divided per person every ten years.)

Grandfather Aktuk noticed that the population growth was 
not very favourable for the development of the village in 
those [overcrowded] conditions, so he gathered the power [of 
the village] more firmly and purposefully into his hands. He 
decided to move the village into the middle of the fields, to 
the present “new” site or the location of Yangapar. There they 
started to build up the village again...

This information about the history of Yangapar is among 
the scarce knowledge heard from the mouths of the older 
people. It is without basis or proof and could be far from the 
truth. Neither in Aktuk’s village nor in neighbouring villages 
are there any complete and exhaustive evidence or 
documents. All knowledge is based on an old “landowner 
certificate”, just a [random] paper found somewhere. More 
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exactly, this old historical landowner document has been 
handed down by the forefathers to various persons.

Upon ascending the throne in 1855, tsar Alexander II introduced 
new reforms but land redistribution was not included, as judicial 
reforms,  abolition of serfdom and modernisation of education, 
church and army were his priorities. Proposals for land reform 
existed but the Crimean War (1853–1856) occupied much of the 
new ruler’s attention. Laws changed and lands were redistributed 
only from 1858 onwards; an important goal was to provide land 
for the serfs who were finally liberated in 1861.

[Stories about Yangapar]
Its [the landowner agreement’s] contents has been 
understood wrongly in many different ways. The age of the 
Aktuk village has even been supposed to be nine hundred 
years. Nowadays people believe the following: at that [earlier] 
time, literate [well-educated] persons were few, and therefore 
they [those who could read and write] read the old 
discovered landowner document incorrectly, and added or 
left out parts of the contents while reading…

Furthermore, the older generation has told in an 
entertaining way about earlier events to younger generations. 
These stories became the [commonly known] history of 
Yangapar. The younger generations in their turn attest that all 
they have heard from the mouths of the elderly is true, and 
thus they have instigated us to find truth in these stories… 
Some stories for example contain the following information:
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[Three brothers divide the fields]
Grandfather Aktuk and Uraz sent their brother Antar to fulfil a 
task: “Antar! Go and fetch the sheep!” To bring the sheep 
home was just a pretext. In the meantime [while Antar was 
away], Aktuk and Uraz selected for themselves the best and 
biggest fields… Although Antar understood afterwards what 
had happened, it was too late to do anything about it...

[Revenge on a neighbouring village]
In a year of serious famine in Aktuk village, the villagers sold 
to [their neighbours in] Kızımawıl two lengths of land (around 
fifty desiatina) from the area of Olı yul [‘Main Road’] beside 
the village. They received for it ten kadak of bread. (This land 
remained in the possession of Kızımawıl until the Bolshevik 
times.) After some time, the Aktuk villagers understood that 
they had made a huge mistake... but it was already much too 
late to do anything. How could they take revenge?

While thinking about retaliation, as if by God’s miracle, they 
had an idea… a flash of intelligence. They learned to produce 
sour milk, and vowed to each other not to teach the method 
of production to outsiders. They would, however, teach the 
Kızımawıl and Kadımawıl villagers to drink katık [sour milk]. 
Those people [from the other villages] started to like the sour 
milk so much that they asked the Aktuk villagers to teach 
them how to make it, but these did not reveal the secret.

In the end, Kadımawıl village gave a big field to Aktuk 
village as payment for forty earthenware pots of sour milk, 
with a further condition [that the Aktuk villagers were] to 
teach them how to produce sour milk. Regrettably the 
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revenge on Kızımawıl village remained unfulfilled. According 
to hearsay, these learned to produce sour milk from 
Kadımawıl...

Katık in Tatar is ‘sour milk’, but in Aktuk village katık is a solid 
soured milk dish; also Bulgarian катък has the consistency of a 
firm spread or dip. In different Turkic languages,  katık  or  qatıq 
means various kinds of sour milk dishes. Mishars in Finland say 
katık  also for Finnish  piimä (buttermilk, Swedish  surmjölk) and 
kermaviili (Swedish gräddfil), slightly creamy curdled milk with 
more fat than ordinary soured whole milk viili (Swedish fil).

When the famine occurred is not clear, but the “Tsar Famine” 
or “Black Soil Famine” began in 1891–1892 in the İdel/Volga 
area and spread widely through Russia. Those who told the story 
about the sour milk would mention the time with more precision 
if this famine was meant; therefore the story probably relates to 
an earlier time (or even another place?), if the events are real and 
the story is not invented.

Despite the fertile soil and hard-working villagers, famines or 
food shortages were not uncommon. Causes were natural (frosts, 
hailstorms, heavy rains, drought, etc.) and also caused by humans 
(economic, political, social, or lack of organisation, logistics and 
grain reserves). Famines were usually accompanied by diseases, 
and epidemics killed hundreds of thousands of people throughout 
the country. In Yangapar, at least one child in each family died in 
the 1910s. Hamidullas sister Safura/Sabirä and Hamsä Kayenuk’s 
sister Hafisä both died aged three in 1912 and 1915 respectively.

Measures are notoriously difficult to define, as they changed 
over time and varied according to region. The common measure 
for land areas, desiatina/ desyatina/desyatin (Russian десятина), 
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is fixed at around 2,400 square sazhen (сажень) or 1.09 hectares. 
Traditionally, a sazhen is 2.1336 m. However variations exist and 
the fifty desiatina sold by the villagers to their neighbours could 
be 55–73 hectares or even 73–82 hectares.

Ten kadak would make around five kilos, as one Tatar  kadak 
was 410 g, but this seems far too low. With this minimal amount 
a whole village cannot be fed and the field was certainly far more 
valuable. Another measure such as kadka (Russian кадка, ca. 840 
litres or 230 kg rye) could be more realistic. How large the pots 
or jars of sour milk were cannot be determined.

[Hiding from the tsar]
Five thousand Mishars were hiding in different parts of the 
country [Russia], because they did not want to submit to the 
rule of the tsar in Moscow... The result was that they were 
close to getting completely lost and dispersed in various parts 
[of the country]… Among them were also our Aktuk [village] 
forefathers. They were hiding in this area [around Yangapar] 
and started to settle down. Finally they submitted to the tsar’s 
authority. Their [insubordinate] actions were forgiven and 
they started to pay tax for the land they inhabited…

As no documents providing real information are available, 
various stories have been told from mouth to mouth and 
turned into history. These stories based on hearsay were very 
popular... In the beginning they were obviously quite close to 
the truth but later, similarly to the contents of the old 
discovered “landowner contract”, they have perhaps changed 
so that something has been added or some part of the 
information has been left out...
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Hamidulla transports the reader here to the period after the fall of 
the Kazan Empire (1438–1552), implying that Mishars originally 
were subjects of Kazan. Thousands of Tatars indeed fled to avoid 
being slaughtered. During the following centuries their situation 
was difficult,  but it  changed when empress Catherine II (ruled 
1762–1796) began a policy of integration of the İdel/Volga Tatars 
while attacking the Crimean Tatars.

The original form of the landowner agreement
“It is the year 1078 [and] the 13th day of the scorpion star 
[month]. We are Tugay’s sons Dilbak, Sunak and Uraz from the 
village of Aktuk. Tugay’s son Uraz died and left three sons. The 
first of them is Yänkä, the second Kabil and the third 
Omrük/Gomrük.

These [three] sons of Uraz with [their uncles] Dilbak and 
Sunak, after negotiating together chose the one called Yänkä 
from among the sons left by our younger brother. He was sent 
to the town of Moscow to request (fifty) çitvär land from His 
Merciful Majesty the Tsar. With him [Yänkä], we sent from the 
same Aktuk village [mullah] Almakay’s son Adri, and with 
them [as gifts, payment and/or bribes] of our own wealth, 
horses and kaftans [long coats].

Adri and Yänkä went to the town of Moscow and visited His 
Majesty the Tsar. His Majesty the Tsar gave them the 
requested fifty çitvär land. After that Yänkä and Adri returned. 
Then we met, Tugay’s sons Dilbak and Sunak, at the place of 
our younger brother Uraz’s sons, Yänkä, Kabil and Omrük, for 
negotiations. We invited also persons among those of good 
repute from Aktuk village [to the meeting]. They were Tauri’s 
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son Nuray, Aktuk’s son Simay, mullah Almakay’s son Safär, and 
uncle Aktuk, son of Keläş.

We, Tugay’s sons Dilbak and Sunak, with our younger 
brother Uraz’s three sons Yänkä, Kabil and Omrük, divided 
(150) çitvär land in front of the persons of good reputation 
mentioned above, into three parts: fifty çitvär to Dilbak and 
fifty çitvär to Sunak, [both] Tugay’s sons, and fifty çitvär 
[altogether] to Uraz’s [three] sons.

For the good cause we, Dilbak and Sunak, gave to our 
younger brother Yänkä [and his brothers an additional] fifty 
çitvär land, and of our own wealth. They [all] accepted it 
approvingly [with gratitude].

Uraz’s sons Yänkä, Kabil and Omrük, [and] we Tugay’s sons 
Dilbak and Sunak brought the Qur’an. Putting it in the hands 
of mullah Safär, [we took it] to the mosque. [Here] In the 
presence of the above mentioned persons of good repute, 
each one of us took the Qur’an into our hands and kissed it. 
We swore an oath in the names of the great God:

We, the children of Uraz, Yänkä, Kabil and Omrük, will use 
this land of fifty çitvär together, which we ourselves received 
with approval. From this day onward, we have nothing to 
complain against our father or forefathers.

In their [personal] presence, I, Aktuk son of Keläş, signed 
this [document] upon the request of Uraz’s above mentioned 
sons Yänkä, Kabil and Omrük.

I, from same [Aktuk] village, mullah Mullakay’s son Nuri, 
signed this writing [document] together with and upon 
request of the above mentioned Uraz’s children from the 
same Aktuk village.”
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The year 1078 AH corresponds to 1667–1668 CE. Scorpions are 
not present in Yangapar, the northern climate being too cold. The 
calendar indication is borrowed from the Islamic tradition where 
the ‘scorpion star’ refers to November (compare with the zodiac).

The çitvär (Russian чeтверть) is even more confusing than the 
desiatina or sazhen as land measure: fifty çitvär could vary from 
more than fifty hectares in the 1660s to only 27 hectares in the 
1800s. From the fifteenth century onwards,  çitvär meant also a 
‘bread measure’, or an area sown with ¼ kad or  kadka (кадка) 
rye. One çitvär is commonly defined as 26 litres of rye grain, but 
this varied among regions and over time. Hamidulla supposed 
that the fifty çitvär actually were 150 (that is, fifty each), because 
they were divided into three equal parts.

It is unlikely that two Mishar villagers met tsar Alexei (Alexis) 
(ruled 1645–1676) personally, despite the fact that one of them 
was the son of a mullah. They probably arranged matters with the 
responsible authorities in Moscow with the necessary payments, 
often gifts and bribes in the form of horses, clothes, money, etc.

The landowner agreement seems to be a settlement of heritage 
after the deceased Tugay, probably made in order to avoid future 
disputes or complaints between his descendants. Uraz was earlier 
mentioned as a brother of Aktuk, but Aktuk son of Keläş/Kileş is 
here mentioned as ‘uncle’ to Tugay’s sons, one of whom is Uraz.

[About the landowner document]
This historical landowner document has been preserved and 
transmitted from hand to hand [over generations]. Some time 
around 1850 it came into the hands of Bikkol’s son Taceddin 
(father of the grandmother of the author). He had a very 
clever son called Hasän who kept it until his death.
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After many years it was somehow transferred into the 
hands of Kulak Alau, Abdel Aziz (Tuktar Yosef’s grandchild) 
from Yangapar, who lived in Nizhny [Novgorod]. Around 1910, 
Zäynölbäşär Alauddin (Kulik), when travelling from Finland to 
Yangapar through Nizhny [Novgorod], by chance visited Kulak 
Alau’s home. He saw the document and took it with him. His 
relatives Nizameddin and Hisameddin Hamidulla copied it 
from him. When Zäynölbäşär went back to his birthplace, he 
died there. Thus the document remained with his family.

If we accept that the agreement really existed and was genuine, it  
was successfully preserved and handed down through fires and 
various calamities destroying Yangapar village many times over. 
The original document cannot be found anymore.

The document was published earlier in 1945 by Zinnetullah 
Ahsen Böre, who tried to rival Hamidulla in publishing activities. 
He also mentioned Zäynölbäşär as the transmitter, but how the 
document or a copy of the text came into his hands is not clear.

III A short history of Aktuk village, close to 
the truth, and events in the village

As it was considered necessary to clarify the confusing 
historical information about Aktuk village for our readers, we 
decided to write about it from the beginning [of the village]. 
Whom did this information satisfy? Was it dealt with in this 
[clear] way until the end? We could say: of course not! So far 
we have given an account of how difficult the task is to shed 
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light on realistic and credible information about Aktuk village 
from hearsay and tales of the elderly. It is really not possible 
[to find out the truth]. The result is always the same: 
reportedly, supposedly, presumably.

Because these supposed talks have always only entertained 
and amused us [younger generations], we have never 
considered them [seriously]. There has naturally also been no 
interest in contemplating them [more deeply]. But if we 
compare hearsays and stories, the agreement presented 
above and “a few real facts of our knowledge” with some 
other information, a surprising truth emerges: the history of 
Aktuk village, correct and close to the truth, is actually close 
at hand!

[Age of the village]
Firstly, it must be mentioned that from the beginning, the 
biggest error is that the age of Aktuk village has been 
discovered to be nine hundred years. The villages in the 
surroundings are not that old... Nine hundred years is a very 
long time. A village so ancient would have encountered many 
difficulties, numerous events and all kinds of non-civilised 
[unstable] periods. This [long and complex history] would by 
itself prove that the village is old.

But no such signs exist in Aktuk, nor are they found in any 
of the neighbouring [Mishar] villages. The burial grounds and 
cultivated lands in the vicinity were established only in the 
eighteenth and nineteenth centuries, when the lakes and 
rivers were drying up and silting [muddiness] became evident. 
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These factors show us definitely the recent age of the villages. 
Everyone knows about them, and that is proof of the matter.

The reason for this [historical time] error lies in the fact 
that the landowner agreement was written not in the year 
1078 CE [Common Era] but the Hicra [AH] year. Converting it 
to the modern calendar, it is around the year 1667 fairly 
accurately calculated. From this important year we [can] 
begin to tell the history [of Aktuk village].

[Grandfather Aktuk and his family]
The explanations about how Grandfather Aktuk’s family came 
to settle in this region and who they were [originally], we 
must unfortunately leave to the end of this publication, 
because of printing-technical reasons and deficiency of letters 
[Arabic script types for printing]. We have to begin from the 
year when they started to build the village.

The name of Grandfather Aktuk’s father was Keläş. Keläş 
had another son whose name in any case was Tugay. We do 
not know if Kadım, Kızım and Antar were sons of Keläş or the 
sons of his siblings. Because the older generation has always 
maintained that Antar was Aktuk’s brother, we cannot dispute 
that he was a son of Keläş.

After Aktuk’s brother Tugay died, Aktuk brought the three 
sons left behind by Tugay – Dilbak, Sunak and Uraz – to live 
with him. Together with Antar, Kızım and Kadım they settled 
gradually in this region [surroundings of Yangapar] around the 
year 1650. When Antar, Kızım and Kadım began to inhabit the 
land they had received in their own names, Aktuk gave the 
share of land to his deceased brother Tugay’s eldest son Uraz. 
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The younger brothers Dilbak and Sunak were [also] under the 
guardianship of their uncle Aktuk. The fields of the brothers 
were not of the present size during this migration period, but 
smaller and sufficient for their needs. Later on, when more 
people moved into their neighbourhood, also the [cultivated] 
fields were enlarged.

The author tries here to make sense of contradictory information: 
Tugay and Antar are the brothers of Aktuk; Uraz is mentioned as 
the eldest of Tugay’s sons, yet in the document he is the youngest 
brother, and earlier he was told to be Aktuk’s brother. Kadım and 
Kızım are now relatives and not brothers – possibly cousins. But 
no village exists with Tugay’s name, while Aktuk, Uraz, Antar, 
Kadım and Kızım all have villages still carrying their names.

In Tatar, tugan is vastly used for relatives. An additional word 
is required for precision: ir tugan ‘brother’, kız tugan ‘sister’, ber 
tugan ‘sibling’, (ber) tugan balaları ‘cousins’. Apa means ‘elder 
sister’, but is also used for women older than oneself; abıy, abzi 
‘older brother’ is used for brothers and older men than oneself 
who are not yet of grandfather age; señel ‘younger sister’ and ene 
‘younger brother’ can address also younger persons.

The local historian Alimcan Orlov (1929–2025) maintains that 
Mishar villages were established in this area between the 1300s 
and early 1600s, and that they had connections with the region of 
Kadom/Kadım. He identified  Oktukovo as Aktukovo in a letter 
from 1660 by the boyar Morozov who owned land in the Nizhny 
Novgorod area. In a document from 1647, Urazawıl, Yandaviça 
and other villages are mentioned, and in 1668 Aktuk and his son 
Simay participated in a division of land. A document testifies that 
land was given to villagers from nearby Mädänä in 1674. Orlov 
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supposes therefore that Aktuk’s village was established already in 
the 1620s or earlier; lands were officially distributed from 1618. 

[Expansion of farmlands]
The enlargement of the fields [in Aktuk village] affected also 
Urazawıl, Kadımawıl and Antarawıl. Empty, ownerless fields in 
the surroundings were worked in competition [and] for future 
needs, but all was in vain. As [cultivated] land expansion [and 
ownership] obviously required approval by the tsar, trips to 
Moscow for permits became frequent.

The reply the tsar gave to those requesting land was of 
course: “You must absolutely use together the land you are 
cultivating.”

Thus, these difficult rules set down by the tsar did not allow 
the expansion of the [farm]lands. This caused fear [among the 
villagers] that the land would be taken back [by the state or 
the previous owners] if regulations were not followed. Until 
1667 there were empty and non-cultivated lands [around 
Aktuk village].

[Decision to move]
The decree to care for [the cultivated] lands together and 
expanding them, the difficulty of [fulfilling] the [tsar’s] 
conditions and keeping to the rules scared Grandfather Aktuk. 
In addition, the remote location of the fields was frustrating, 
causing Aktuk to move his village into the middle of the fields. 
The villagers, in total only about twenty houses [households], 
immediately accepted this excellent idea. In 1667 they moved 
to the present site and started briskly to work.
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[Joint use of the fields]
Already in the same year when the villagers had moved to the 
better location, they decided together to arrange the field 
issue. By lottery and dividing the whole land area into seven 
or eight parts, the sons of Tugay who had been left to Aktuk 
[to be cared for], Dilbak and Sunak, sent their brother Uraz’s 
son named Yänkä together with mullah Safär’s brother Adri 
Almakay, who knew Russian, to the tsar in Moscow. They 
were to request for themselves the empty and until now 
uncultivated land area of 150 çitvär.

After the tsar had given this land area to them, on the 
condition that they would “benefit from it together”, 
according to the agreement dated in the Hicra year 1078, the 
13th day of the scorpion star, that is 2 November 1667, a 
hundred çitvär was left to Dilbak and Sunak in Yangapar, and 
fifty çitvär to Urazawıl and Uraz’s three sons – Yänkä, Kabil 
and Omrük. (Although in the agreement are mentioned only 
fifty çitvär, it is to be understood as fifty çitvär each.)

[Safeguarding the future]
As mentioned at the beginning of this book, these areas were 
not used for the reason that [cultivated] land would not be 
enough when the village grew. The aim was only to safeguard 
the future. During the year of famine [as mentioned earlier], 
selling the field area of fifty desiatina to Kızımawıl for ten 
kadak of grains, and the handing over of forty jars of sour milk 
for such a big meadow from Kadımawıl, prove clearly that the 
thought [of preparing for the future] was correct. This 
explains the leftover fields, too.
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The author continues his effort to arrange scarce information into 
a logical framework. The landowner agreement did not state that 
Aktuk was head of the village or cared for Tugay’s sons, and the 
150 çitvär, twenty households, etc., cannot be verified.

Aktuk village was not detached from the events occurring in 
Russia, including institutionalisation of serfdom in 1649, which 
influenced land distribution. Securing documents of ownership 
would be crucial for the villagers. Any Tatar engagement – or the 
constant fears of Tatar involvement in rebellions – were factors 
affecting the official state attitudes towards them. Stenka Razin’s 
uprising (1670–1671) incited, among others, also the inhabitants 
of Nizhny Novgorod and adjacent provinces.

[Households in Aktuk’s village]
As Aktuk’s village remained at its old site only for a short time, 
between seventeen and twenty years, the number of graves 
were only some ten or fifteen. There were also not more than 
twenty houses. According to the tales of the elderly, although 
there were around two dozen houses, the land area was 
divided into eight households. They were:

1) Aktuk, son of Keläş
2) Simay, son of Aktuk
3) Nuray, son of Tauri (Grandfather Tekmäle)
4) Safär, son of mullah Almakay ([both] mullahs)
5) Adri, son of [mullah] Almakay
6) Dilbak, son of Tugay
7) Sunak, son of Tugay
8) Nuri, son of mullah Mullakay
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[Traces of the move]
The name of the village is Aktuk (Ak tök) and it was called 
[nicknamed] Yangapar. Ever since it was moved to the present 
site it has remained there permanently. The villagers were 
pleased with the new location and immediately began to 
work. They transformed their former village site into fields 
and started to cultivate them…

Although traces of the move were still visible until the 
Bolshevik times, such as the old graveyard beside the burial 
ground at Urazawıl, and the remains of a garden, trenches, 
flower beds and hemp lands, nothing is known about their 
present state. During hay harvest time, when the hay meadow 
was divided, hemp fields were also separated [between 
villagers]. Only 75 years ago [ca 1880] the hemp grew so tall 
that it scared pedestrians. Until Bolshevik times, here [at the 
old site] could be found red bricks, pots, plates and knives.

The list of persons is based on the old document, but it lacks also 
names already mentioned including Uraz.

The remains of an earlier settlement were probably of more 
contemporary date. The old site would be completely grown over 
in 250 years, and any objects rusted or crumbled into fragments.

[Religion and burials]
As mentioned above, when Yangapar was moved to the 
present site, the village had twenty houses and eight plots of 
land. The inhabitants were religious and fairly skilled in 
astronomy and divination; the akräb yoldızı [‘scorpion star’] 
belongs to divination, too.
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The villagers also kept a small house for [religious] 
devotion. Only when around 1820 the population had 
increased considerably, they succeeded in building a 
thatched-roof mosque on the plot of mullah Alim, but this 
mosque did not have a minaret [for calling to prayer].

Four years after moving to Yangapar, that is in the year 
1671, the first person to die among the population was 
Grandfather Nuray. This caused great sorrow to the villagers. 
The first deceased to be buried in the new, that is the present 
[until 1920s] cemetery, was this respected 71-year old 
Grandfather Nuray, namely Grandfather Tekmäle.

Shortly after him, our respected 90–95-year-old 
Grandfather Aktuk passed away. The grave of the pious and 
revered as a great saint Grandfather Nuray is known to all 
[peoples] in the region. His tomb still exists today [before the 
1920s], but nobody knows where the grave of Grandfather 
Aktuk is. The elderly people are strongly of the opinion that 
his grave is in the graveyard near the river bank on the side of 
the village. Because they began to bury [the dead] from the 
side of the river, when the river banks [sometimes] collapsed, 
human bones would appear.

Akrep is the Turkish name for scorpion, in Mishar  akräb, Tatar 
çayan. Religious literature and calendars in Tatar employed high-
level language with much Arabic, Persian and Ottoman Turkish, 
differing exceedingly from the Mishar language used every day.

Islamic faith in combination with divination and astronomy is 
an interesting observation. At least since medieval times they co-
exist but casting horoscopes, interpretation of omens and other 
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similar practices are controversial. Islam was introduced into the 
İdel/Volga region and the Bolgars during the tenth century, and 
Mishars were probably converted by the 1300s.

[Location of Nuray’s tomb and cemetery]
The first person who died was Grandfather Nuray, and his 
tomb was placed on a hill, although the cemetery was 
originally established by the river. He was greatly venerated 
and this [probably] explains the site. Near the grave of 
Grandfather Nuray, almost in the middle of the graveyard, was 
a wonderfully beautiful and large birch tree. It could be seen 
from far away, and all passers-by were amazed. For a long 
time many people thought that the grave of Grandfather 
Aktuk was below this tree. An elderly man called Ämin İhsan, 
ninety years old, told that according to hearsay, around the 
year 1800 a Grandfather called Yämilhan had planted the 
birch on his only son’s grave.

The present [until 1920s] graveyard is surrounded by a 
large and deep channel, so steep that animals cannot get in 
there. Around the years 1910–1913, money was collected 
among the Muslims [Mishars] in Finland. With the aid of İmad 
Camal[etdin] and Ähmädcan Camal[etdin], a fence was built 
around the cemetery.

The present-day graveyard in Aktuk is of newer date. Among the 
nearby villages, only in Çümbäli older tombs remain from before 
the 1920s. The old cemetery near the modern one is overgrown 
with trees and bushes now, as there is a Mishar tradition saying 
that trees should be planted in graveyards. The fence or channel 
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hinders animals from disturbing the rest of the deceased. Fazile 
Nasretdin has searched for Grandfather Nuray’s tomb yet without 
results; Aktuk’s grave was apparently forgotten long ago. 

[Grandfather Nuray’s tomb]
Grandfather Nuray’s real name was Nurmuhammäd/ 
Nurmohammäd, but already during his lifetime he was called 
Grandfather Nuray. For many years after his death, and even 
until 1870, his grave was called “Grandfather Nuray’s tomb”. 
Nowadays it is called “Grandfather Tekmäle’s tomb”.

The word tekmäle reminds of the word tegü [‘to sew, to 
stitch’], but the origins of the word is not known. It is however 
known that according to an old tradition, split oak boards 
were erected around Grandfather Nuray’s grave. The upper 
parts were cut to the length of a span. Into the cuts were 
fitted oak boards to make a fence on all four sides. A fence 
built in this way was called tekmä. No doubt the grave was 
therefore [re]named “Grandfather Tekmäle’s tomb”.

Such oak fences existed also later in the cemetery because 
they are very durable. We can [therefore] conclude from the 
above that those others [whose tombs had oak board fences] 
died about the same time as Grandfather Nuray. If it is so, 
then Grandfather Aktuk’s grave is maybe among them.

It is also possible that Grandfather Nuray’s first fence had 
broken down. When these [other] people died, the fence was 
replaced together with tekmä-fences which were produced 
according to [the techniques of] that [later] time. Eventually, 
that is in 1910, Grandfather Ähmäd/Ähmät’s son Aineddin/ 
Ainetdin had the present fence made for Grandfather Nuray’s 
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grave, leaving the old fence inside the new one. Its condition 
is not known now [after the 1920s].

Grandfather Nuray was born around the year 1600 and 
died aged 71. No one has any knowledge about his relatives 
so far. Climbing up Irbiça hill, the 105-year-old Grandfather 
Tau İhsan (related to Siddik Hakimcan in Finland), and 
Grandfather Mohodcan or Mohammädcan/Muhammädcan 
(the author’s grandmother’s father) are [however] told to be 
related to him.

Grandfather  Nuray  appears  to  have  been  more  pious  than  his 
fellow villager Aktuk; this could explain why he was revered and 
not Aktuk who is supposed to be the founder of the village.

The nickname Tekmäle could be derived from tegü ‘to sew, to 
stitch, to embroider’ or  tekmä ‘stitch’. But  tegü also means ‘to 
raise,  put/set  up  in  a  vertical  position’.  Tekmä in  Mishar  is  a 
board fence to keep the soil on a tomb in place, while in Tatar it  
means a vertical pole, and tek is ‘very straight’. Thus, tekmäle is 
a grave with board or pole fence. Oak boards were expensive and 
had to be bought from elsewhere, as no large trees grew in or 
around Yangapar.

Span indicates here an old measure between thumb and pinky 
when the fingers are spread out, or 18–20 cm.

Siddik Hakimcan (1880–1961) settled in Helsinki as a trader 
and he is buried there. İbrahim (1880–1962) and Aisa Hakimcan 
(1896–1972), who lived in Tampere, were probably not related to 
Siddik. The same surname does not necessarily mean that people 
are related; there are for example two different Ainetdin families 
in Finland. In the same family there could be different surnames, 
too. Sadri Hamid, Hasan Hamidulla’s cousin, chose to shorten his 
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surname, possibly as a pen name at first but then also officially. 
Identifying individuals both in Yangapar and among those who 
registered as residents in Finland can therefore be perplexing.

Some chose new names to distinguish themselves from others, 
changed the spelling or provided their family or father’s name as 
surname to  the  Finnish  authorities.  Hasan  Hamidulla  took his 
grandfather’s first  name as surname, but added in his writings 
also the ancestral  name Kulik.  Hasan Kanykoff was originally 
Hairetdin’s son. As there was no lack of Hasans or Hairetdins, he 
took the ancestral Kanuk for surname, which was russified into 
Kanukoff and spelled Kanykoff in Finland. Many changed family 
names from Russian -off forms to Tatar or Turkish forms, or then 
they invented their own after the 1920s; three sons of Kanykoff 
created Kajenuk, Kayenuk and Kanukhan.

[Sacrifices and beliefs related to Nuray]
Grandfather Nuray was a highly esteemed saint and a miracle 
– this nobody denies or doubts. Proof of this is a well-trodden 
and bare field path made by the feet of people visiting his 
tomb. In his memory, the näzer korban [promised sacrifices] – 
the offerings people give when preparing for a journey – are 
naturally still a custom also among the surrounding villages.

Visits to the grave for forty consecutive days and shaving 
off wood pieces from the fence to cure illnesses are still done 
[before the 1920s]. These methods have been successful [in 
healing people] by God’s miracle. All these customs are kept 
up and will certainly be carried out in the future, too, for a 
long time.

Earlier also Russians from nearby villages considered Nuray 
a saint. During mourning periods they prayed [at the grave] 
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and gave donations, hoping for help from him. It is a great 
distinction and source of eternal devotion to have the grave of 
this honoured grandfather in the Yangapar burial ground.

In culturally mixed areas, it is common that all peoples respect 
and  worship  the  same saints,  even  if  they  adhere  to  different 
religions. The tradition of visiting Nuray’s tomb did not survive 
the anti-religious campaigns of the Soviet period. 

Until the 1920s, there were no medical experts in the villages. 
Persons with herbal, dietary, religious, magical and other kinds of 
healing knowledge were consulted, and practices like prayers and 
visiting holy tombs were usual. Only when the illness became 
serious, the villagers would travel to town for help. Hamidulla’s 
father had more faith in doctors in Finland than in Russia when 
his first wife fell ill, but their visit to the doctor came too late.

In Finland, Mishars went to Finnish doctors, but visited also 
Ali  Sader/Sadir  Akinski/Akinsky (1895–1960),  originally  from 
the province of Ufa (Bashkortostan). He had knowledge about 
herbal medicine. When Akinski moved from the eastern province 
of Savo to the town of Järvenpää near Helsinki, the local Mishars 
would go to him for herbal ointments and medications.

Research on Mishar folk religion and beliefs,  their medical, 
religious and magical practices is practically non-existent; folk 
medicine of Kazan Tatars has been explored a little more. All 
Mishar beliefs and practices should be analysed within the larger 
context of the region, including their connections with Turkic and 
Finno-Ugric as well as Russian neighbours, influence of the rural 
and urban cultures, and literacy. The Mishars read magazines and 
journals, books and pamphlets which also had an impact on their 
traditions and transformed their thinking and attitudes.
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IV [The great fire of 1837]

After founding the village, as explained above, and while its 
size was still small, Yangapar villagers kept a little house for 
[religious] devotion. As the population grew, they managed 
around 1820 to build a mosque on the estate of mullah Alim, 
although it [only] had a thatched roof and was without a 
minaret [for prayer calls]. Subsequently, when the population 
increased [further] and the villagers became a little richer, in 
the middle of the village, at the site of present Urta mäscet 
[‘Central Mosque’], they built an incredibly beautiful mosque 
with a tiled stove and minaret. Unfortunately, this mosque 
was not long-lived. In 1837 there was a big fire and the whole 
village together with the mosque burned down. The only 
remaining house was the cottage of Grandfather Talus, which 
stands in front of the house of Tuktar’s son Grandfather Yosef.

The fire in the village started in summer during the hay-
making season, when all villagers were out cutting hay. In the 
middle of the day, they saw flames rising up to the sky above 
the village. Terrified, they returned to the village but could not 
save anything from their thatched houses. Only a few cattle 
left at home were rescued.

In the evening, when the cattle herds came back from the 
pastures, crying [bleating] and complaining [to be milked], the 
people [also] went back, tired out from the field [work]. They 
were now homeless. There were no beds, everyone was 
hungry and scantily clad, children sobbed, and an 
apocalyptically tragic feeling spread…
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The date of the fire cannot be confirmed, but as the year is given, 
probably elderly informants or a literary source provided it.

Thatching a roof with vegetation (reeds, grasses, etc.) was the 
cheapest way to cover a house, however sparks and fire spread 
quickly between thatched roofs. A wooden or tin roof are a little 
more fireproof.

[Leasing the Steppe field to the Moksha]
After the fire, the villagers were in great distress, but within a 
few years they had rebuilt the village. They rented out the so-
called “Steppe” field with a “seven-year cultivation right” to 
the Moksha. For the [rent] money they received , the villagers 
began again to build a new mosque together.

In older times, the “Steppe” field had been a completely 
black [dense] forest, but at the time it was leased to the 
Moksha, it had become a scrubby, unploughed grassland. The 
Moksha transformed it within seven years into a fully 
cultivable farmland, and returned it [to the villagers] as such.

The inhabitants of Yangapar thus received a good field, and 
for the rent money they built a large mosque with two floors 
in the Turkish style on the previous site of the Central 
Mosque. With time, this mosque also became dilapidated, so 
it was transformed, reduced and remade into its present 
state. It has been preserved complete to this day [before the 
1920s], but its present condition is unknown.

Leasing a field to Moksha is an example of the existing exchange 
between various groups in the region. The Turkish-style mosque 
was built as a result not only of more affluence; it also reflects 
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the villagers’ literacy, international networks and mobility. Tatar 
village mosques usually have only one floor.

Fatima Nisametdin has told that Moksha villagers taught the 
Mishars a lot about agriculture and handicraft. Each summer and 
autumn, Moksha farmers sold garden produce in Mishar villages, 
onions, apples and other vegetables and fruits. The Moksha were 
much better gardeners: Mishars grew tomatoes for flowers but 
did not dare to eat the fruits. They used to say: “Let the Moksha 
grow vegetables!” Moksha were less dependent on grains than 
Mishars, so when the Volga region famine (Голод в Поволжье) 
hit Yangapar in 1921, boys were sent to Moksha villages to buy 
food. Hamsä Kayenuk was impressed by their rich gardens and 
happy that he could return with food for his family.

Yangapar villagers acknowledged that Moksha were better at 
some things. Even so, they are not Mishars. If a person behaves 
badly, Mishars say: “Don’t conduct yourself like a Moksha!”

[Imams and mullahs]
The first imam of this [new] mosque was mullah Altınbay. 
When he died, his son Sadik was appointed mullah. But Sadik 
was short-lived, and soon after his death that family ran out of 
imams. Mullah Hisam was nominated next. When he died, for 
the same reason Nizameddin became mullah, and when he 
left this world, his son Şärifcan inherited the post. After 
Şärifcan passed away, his son Letfulla remained to act as 
mullah. Of the present situation we have no information.

Although Yangapar village was rebuilt after the great and 
fatal fire, and even if many famous and rich landowners lived 
in the village, for a long period of time the houses [still] had 
thatched roofs. Only after many years, Grandfather Abdehan 
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was the first to build himself a house with a wooden roof. This 
roof was made by a master called Ämirhan from Urazawıl.

The village continued to grow, and the [new] Central 
Mosque alone was no longer large enough for the people.
In 1851, mullah Halilulla built a mosque near Yaña uram [‘New 
Street’]. But according to the rules, not enough people [men] 
gathered there for Friday prayers, and people had to go to the 
Central Mosque for prayers. Only when the number of 
congregation members rose to two hundred, they started 
going to their own [Haliulla’s] mosque for Friday prayers. 
When Halilulla, first imam of this mosque died, his son 
Haireddin was appointed. After Haireddin’s death, his son 
Abdul Wahab was nominated. The situation now is unknown.

Mosques were built not only for prayers; they functioned also as 
meeting spaces. At least three men must participate in the Friday 
prayer according to Islamic regulations. It could take some time 
to gather a congregation, but if  Haliulla managed to build the 
mosque, he must have had supporters. There might of course be 
conflicts, quarrels, envy or other reasons for the absence of men 
wishing to pray, or Hamidulla refers to some other rule requiring 
a higher number of participants.

The offices of imam and mullah were usually hereditary: a son 
inherited his father’s mosque and also school, if an educational 
establishment was connected with the mosque. A man who had 
studied to become an imam but had no hereditary mosque would 
prefer to build his own instead of working under someone else. 

Similarly to other peoples who know and tell stories about the 
trickster Nasreddin Hoca, Mishars like to joke about the religious 
guides. Teachers and spiritual leaders are respected, imams more 
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than mullahs, but Mishars have no scruples about criticising them 
and sharing entertaining stories, particularly about naive, stupid 
and poorly educated mullahs. In some stories, however, mullahs 
are more cunning than imams.

[Congregational conflicts]
Public arguments and all kinds of envy existed already then. In 
the year 1874, a member of the Tübän oç congregation, Abdul 
Aziz’s son mullah İzzätulla Ahun passed away. A very good-
natured boy called Sibatulla/Sıybatulla was nominated in his 
place. Sibatulla was İzzätulla Ahun’s son and he managed to 
build the Tübän oç mosque.

Because the congregation of Sibatulla was large enough, 
from the beginning he was permitted to hold Friday prayers. 
But mullah Sibatulla was short-lived. After his death, some 
most renown and obstinate members of the congregation 
tried hard to install İsmail, the 16–17-year-old son born of 
mullah İzzätulla’s young wife, as [the new] mullah. Mullah 
İzzätulla’s younger uncle Arifulla, son of muezzin Töhfätulla, 
had on his own behalf gathered a small congregation. He tried 
through intense work to be appointed mullah [at Tübän oç]. 
The supporters of İsmail wanted two congregations and one 
imam in the mosque, while Arifulla’s allies insisted on two 
congregations and two imams sharing the mosque.

The congregation of İsmail remained firm in their decision 
and did not give Arifulla the possibility to become mullah. On 
the other hand, Arifulla’s supporters did not permit İsmail to 
be appointed mullah [either], so the need for a temporary 
mullah appeared. Arifulla’s father, muezzin Töhfätulla, was 
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permitted to act as temporary mullah, but then İsmail’s 
supporters thought up a plot. They accused him of “not acting 
according to the law, he did not go to name the child of so-
and-so…”. They presented a document verified as real to the 
congregational council. This council judged to the loss of 
Töhfätulla, taking away his [official] decree and removing him 
from the position of imam. As temporary imam in his place at 
the Central Mosque they appointed mullah Şärifcan.

Two imams could share the physical space of one mosque if their 
congregations and councils agreed. The two candidates had very 
different starting points: Arifulla had probably acquired formal 
qualifications for acting as a mullah, but İsmail was young and 
maybe still at school.

Islamic religious titles and roles vary globally: mullah is often 
a honorific title for a man who has acquired higher education in 
Islamic theology and law. An imam leads prayers in the mosque 
and a muezzin calls to prayer. Ahun is a title almost synonymous 
with mullah, but it is less common among Tatars.

But among Sergach district Mishars, the mullah can be a self-
learned man. Village mullahs were often peasants who combined 
religious service with farming. Still, a mullah cannot conduct all 
prayers, as some prayers are too complex and include preaching. 
Only an imam, who has completed higher religious studies, can 
guide all prayers.

In the eighteenth century, a system of decreed mullahs (ukazlı 
mulla,  Russian указной мулла) was introduced for Muslims in 
the Russian Empire. The “decreed mullah” had succeeded in the 
national exams and received a licence. Congregations chose their 
own religious officials, but the candidates had to be approved by 
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secular authorities, including the local police department and the 
provincial government. Only then could they take the exams. The 
system produced religious officials  of  “reliable loyalty” to the 
state (see Renat Bekkin’s extensive research).

The child-naming ceremony (isem kuşu mäclese, botka/butka, 
bäbi botkası/butkası) is a highly appreciated feast. Traditionally a 
special grain dish like risotto (botka/butka)  is served. In Kazan, 
botka means ‘porridge’. In Mishar ‘porridge’ is sötläş, while the 
Turkish sütlaç is rice pudding with caramelised surface.

Children should receive auspicious and meaningful names, but 
in  Finland  Mishar  parents  prefer  easily  pronounceable  shorter 
names instead of traditional ones nowadays.

[Solving congregational conflicts]
When mullah Şärifcan had served as imam for the two 
quarrelling congregations for four or five years, İsmail was 
drafted into the [Russian] army. The supporters of İsmail 
grieved greatly about the situation. They went to the Kızılyar 
principal (head of the people) Şäräfeddin and asked him to 
find a way to keep İsmail out of the army.

But the principal Şäräfeddin was a supporter of Arifulla’s 
faction. On the condition that Arifulla would be elected as 
mullah, İsmail was to be released from the army… They [allies 
of İsmail] accepted this and returned [home]. As had been 
promised, İsmail was released from the army [service], but his 
supporters did not keep their promise and rejected Arifulla as 
their mullah.

The quarrels and arguments continued. In the year 1890, a 
famous man of the faith, Fähreddin from Nurlat/Norlat 
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arrived in Yangapar. A rich merchant called Fäthulla/Fethulla 
from Urazawıl arranged a big celebration [in his honour]. 
During the feast, he [Fäthulla] made a complaint to 
Fähreddin-işan about the conflict between the congregations 
of İsmail and Arifulla in Yangapar. Present at the feast were 
supporters of both mullahs.

Then the [Fähreddin] işan held an impressive sermon-
speech at the festivities. Bringing the people to his view, he 
suggested drawing lots about the question of [who should be 
mullah:] İsmail or Arifulla. The lot favoured Arifulla, and he 
chose Arifulla as imam-hatib and imam-mödärris. He 
[Fähreddin] appointed İsmail as imam-teacher in the same 
mosque.

Thus the quarrel ended and both stayed on as imams in the 
same mosque.

An işan is a pious man, devotee, a man of faith. The imam-hatib 
leads the prayers and preaches, while imam-mödärris is madrasa 
(school) teacher of religion. The imam-teacher taught not religion 
but other topics (reading, writing, mathematics, geography, etc.).

If a pious man or teacher visited, celebrations were arranged in 
his honour. This tradition continued in Finland for many decades 
but today only some families maintain it. It was also common to 
refer conflicts and decisions to such merited and wise guests, and 
their verdicts were usually respected.

Nurlat, Tatar Nurlat/Norlat, is a town on the Kondurcha River 
around 270 km southeast of Kazan.
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[Imams and eminent teachers]
In the autumn of 1915, mullah Arifulla died of old age. 
Between 1922 and 1930, during the Bolshevik period, also 
mullah İsmail died of old age in the Nizhny [Novgorod] prison. 
At the Tübän oç mosque, which had joined two congregations 
and two imams, Arifulla’s brother Yakup Töhfätulla was 
appointed as official muezzin. He was an educated man and 
fulfilled the task well until his death.

His elder son Abdul Koddus/Kıddus was well-educated and 
open-minded, too. He was a strong [Tatar] nationalist and 
could therefore not come to an understanding with the 
uncivilised enemies [Bolsheviks] in the village. He left for the 
Crimea[n Peninsula] to work as a teacher in a notable school 
and died there around 1920. The people in the towns of Yalta, 
Sevastopol and Simferopol in Crimea cannot forget his 
outstanding achievements. Everybody knows his exciting 
speeches held before thousands of people. His name is widely 
known beside our famous [Tatar] great men such as Musa 
Bigiev and Lötfi/Lütfi İshak.

Hamidulla attested personally events in Yangapar until 1915, but 
information about the later period arrived in Finland with those 
who succeeded in leaving the Soviet Union. İsmail fell victim to 
persecutions of religious functionaries, and Abdul Koddus’ death 
coincides with the Red Terror in Crimea 1920–1921. Hamidulla 
published his texts in 1925 in the magazine Mägrifät, but Koddus 
is otherwise mostly forgotten.

Musa Jarullah Bigi (Муса Ярулла Бигиев, 1873–1949) was a 
leader of the reformist Jadidist movement. He was internationally 
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respected, a famous scholar, teacher, theologist, translator, writer, 
publicist and political activist. In 1923 he was arrested and the 
Mishars in Finland required assistance of the Turkish government 
to free him. After fleeing from the Soviet Union in 1930 through 
Central Asia, Bigi spent the rest of his life writing, travelling and 
counselling Muslims and Tatars in the diaspora. He visited also 
Finland, wrote advisory letters and functioned as a guide for the 
modernisation and adaptation of the Mishars to Finnish society, 
while at the same time keeping their own language and identity.

Lötfi/Lütfi İshak (1874–1925) was the imam of the Cathedral 
Mosque in Saint Petersburg. He was engaged in education and 
established a school there. On his initiative, a girls’ school was 
opened in 1910 in Yangapar. He visited Finland before 1917 and 
in 1922 he arrived to stay. İshak tried to establish a prayer hall 
for Muslims and a Tatar-language public school, but entered into 
conflicts with many Mishars in Finland. In 1925 he passed away 
suddenly while on a visit to Istanbul.

[Fires and famines]
As mentioned before, there was a great fire in the year 1837 
in the [Yangapar] village. Even without it this poor village was 
already upset – such great fires did not occur only once. For 
very long, and until exhaustion, the village had to suffer from 
them. In dry, rain-free years, the villagers experienced famines 
and deprivations. Crying and bowing down their heads in 
sorrow, the villagers went together behind the mills to pray 
for rain and ask God for help. All this shows how powerless a 
human is when facing a big catastrophe.

We cannot refrain from mentioning, too, that in [the 
summer of] 1877 the fields in Yangapar and all neighbouring 
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villages were thoroughly frozen. Hailstones fell so densely that 
a cattle herd wandered from the main road into a field dam. 
Cattle also strayed into a swamp in the hinterland, and the 
marshland was filled with cows. As no one had yet had time 
to harvest the mixed grain field, the whole field [harvest] was 
destroyed. Such a heavy hailstorm even contemporary eighty-
year-old people cannot recall. The ice chunks were so thick 
that they stayed in the courtyards for weeks without melting.

Sudden thunderstorms and hailstorms are not uncommon in the 
region in summer. Cattle might panic and wander into marshes or 
be seriously injured during hailstorms. Probably the ice did not 
remain for weeks but for hours, as the high summer temperatures 
would soon melt the chunks.

V Cultural and social life in Yangapar
in the early period

At the beginning of this book, we talked about life in the 
village only from the perspective of agriculture or farming. As 
it was suitable for the topic, we also discussed windmills and 
groat mills. In the first period of Yangapar village [history], the 
population was small. They lived quite well owing to their vast 
fields [providing ample food].

As the population grew, the size of the field [allocated] for 
each household was reduced. Those who could not obtain 
enough [grain] for their needs left [the village] for other 
places. More and more people had to leave in order to fulfil 
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their lack [of food]. At first it was considered fashionable to 
stay during the winter in town in order to earn money 
[through trade], and to return [to the village only] in summer 
to cultivate the [family] fields. Later, as the village kept 
growing, [ever] more families encountered difficulties in 
managing everyday life, and as a consequence many families 
moved to towns.

In addition to the lack of farmland and economic considerations, 
strong russification measures at the end of the nineteenth century 
influenced many Tatars’ decisions about migration – also abroad.

[The village grows]
At the beginning [in the seventeenth century], there were 
only twenty houses in Yangapar [Aktuk] village. In 1920, the 
village had increased to around 580 houses and a population 
of around three thousand persons. As the number of 
inhabitants grew, naturally also the amount of cattle 
multiplied. In the mornings, five large herds left the village for 
pastures. If we count that each herd contained around a 
hundred cows and three hundred sheep, then certainly there 
were five hundred cows and 1,500 sheep in the village. There 
were some five hundred horses, too.

The fields, at the beginning appearing to be very large, had 
now to be expanded by drying up the lakes and rivers. The 
lack of space, and also the landowner regulation that only 
boys* could inherit their own piece of land “per head”, left 
families with only girls in a critical situation, so they had to 
move to towns.
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*[Footnote] In every third field, collected from seven different 
land allotments, the size per head was two sazhen wide and 
sixty sazhen long or totally fourteen sazhen. So, of the sown 
fields, each person received only 5,292 square metres. From 
these 1,764 square metres remained fallow.

The population figures are from official statistics in the early and 
mid-1910s. By 1920 many villagers had either moved to Finland 
or to towns and also the number of animals was reduced. Hamsä 
Kayenuk, who herded cattle as a boy, mentioned far fewer flocks.

Two sazhen (4.2 m) wide multiplied with sixty sazhen (128 m) 
long makes a narrow strip of land very difficult to cultivate. The 
fourteen sazhen (29.9 m) are confusing – sazhen is a length and 
not a square measure. Obscure are also the 5,292 square metres 
(0.53 hectares). 4.2 x 128 makes 537.6 (0.053 hectares); thus, the 
author probably meant twenty (42.7 m) and not two sazhen. The 
close value of 41.3 m x 128 m makes 5,292; these were divided 
by the author in three.

[Keräşen field and tombs]
One day in 1912, when [cultivable] land areas were 
[practically] daily diminishing in size, a Russian boyar [official] 
sent by the state arrived in this area. He told that Çümbäli 
[village] intended to sell the so-called Keräşen [‘Baptised 
Tatars’] Field. This field had earlier been owned by Çümbäli.

When many Keräşen [Christianised Tatars] appeared in that 
village, those villagers had chased them away. The state 
dispossessed the fields of Çümbäli [as penalty] and kept them 
[as state-owned fields] for fifty years. When the state tried to 
sell the fields back, Çümbäli [village] did not wish to pay for 
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them. The boyar became angry and offered the fields to 
Yangapar only three kilometres away.

Maybe it was a lie or the truth, but when rumour spread 
that people who bought the field, that is the “Keräşen Field”, 
had to move there… then [also] Yangapar villagers became 
afraid of buying it. The boyar sold it in parcels to those who 
wanted [to buy].

The field was divided into 28 plots and each plot was the 
size of 30–35 çıbık. The length of a parcel was 240 sazhen and 
width a hundred sazhen. The persons [buyers] were the 
following: Hisameddin Hamidulla, Yosef Camaleddin [Camal], 
Kämal Baibulat, İsmail Ayuhan, Alauddin Mohammäd 
Abdrahim (Kulik), Ak İmad, Sagid Bilalı, Omär/Ymär Alauddin 
[Sali], Zarif Sabir, İzzätulla’s son mullah İsmail, Minhac and his 
sons Aisa Sadik and Halil Sadik, Haireddin Fäthulla and 
Rahmätulla Dinmohammäd.

This [Keräşen] field turned out to be a very fertile and 
productive land for the buyers. This benefited the whole 
village as well, and the [food] situation improved significantly. 
On one hand grain stores increased, and on the other the 
village activities became more lively. But immediately after 
the Bolsheviks came to power, the Çümbäli villagers robbed 
the field back from its [Yangapar] owners.

On a knoll on the road from Yangapar to Irbiça at the Kuysuı 
junction, there is a place called the Keräşen tombs, and there 
are signs of a few graves. This explains the fact that in 
Yangapar there have lived a few Keräşen. It is however wrong 
to assume that these tombs are of the Çümbäli Keräşen.
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Who exactly the Keräşen, Christianised/Baptised Tatars (English 
Kryashens,  from Russian кряшены, крещёные татары) in the 
Çümbäli and Yangapar region before the 1860s were, and where 
they came from is not known. Keräşen are considered a subgroup 
of İdel/Volga Tatars and their language does not differ much from 
the Muslim Tatars’. Many state-organised conversion campaigns 
targeting Tatars and other peoples occurred between the sixteenth 
and nineteenth centuries.

Aktuk village like Çümbäli and others resisted all conversion 
efforts. We do not know if Keräşen came of their own free will or 
were displaced. If they were sent by the state, Çümbäli villagers 
correctly interpreted their appearance as official pressure on the 
Muslims to convert.  The fact  that  the state confiscated village 
fields as punishment would indicate that the Christianised Tatars 
were moved with a purpose. Typically, the state authorities did 
not simply return the fields but required payment for them.

A boyar/bayar in Tatar means an upper-class landowner, but it 
is also satirically used for a man who boasts of himself and tries 
to look richer than he actually is. Here boyar means a landowner 
or state official (historically often the same person).

The measure of each plot was around 512 x 213 metres or 10.9 
hectares. The çıbık is a Tatar land measure which varies between 
71 and 100 cm. The word also means ‘twig, rod’, and today also 
wire or cable:  timer çıbık ‘metal wire’,  elektrik çıbıgı  ‘electric 
cable/wire’.

Among the buyers there are several persons mentioned earlier, 
uncle Hisameddin and Mohammäd Abdrahim (Kulik) from the 
author’s family; Yosef Camal; Kämal/Kemal Baibulat; Ymär Sali 
etc. Minhac’s son Aisa Sadik [Sadekoff, 1874/1876–1949] came 
in 1895 to Helsinki, and his son Höseyin Sadik was later imam in 
Järvenpää.  Halil/Haliulla  (1866–?)  and Suleyman (1883–1961) 
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were  the  brothers  of  Aisa.  Zarif  Sabir’s  relative  was  Abdul 
Käbir/Abdulkebir Sabir/Saber (1888–1944) who lived in Rauma 
in Finland.

Rich and notable Yangapar farmers
Grandfather Pasla was the first and foremost among the 
renowned Yangapar cultivators. He had six sons and a 
daughter. He was a very strong and wealthy farmer. If any of 
his enemies unexpectedly burned down his thirty haystacks in 
one year, already during the following year he put up thirty 
haystacks again.

Drawing by Sadri Hamid, 1937. View of Yangapar from the direction
of Irbiça hill in 1921. Three mosques and four mills are visible.

Another prosperous farmer was Grandfather Salawat. The 
third rich man was from the Mıtus family. The fourth was 
Grandfather Gübäş; fifth Grandfather Abdehan; sixth 
Grandfather Yosef; seventh Grandfather Kanuk; eighth 
Grandfather Cäli (Baluk); ninth Grandfather Aynuş; and tenth 
Grandfather Ayuhan, who sold grains.
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The eleventh was Grandfather Taşbulat; twelfth 
Grandfather Abdıruk [Abdrahim] (the author’s mother’s 
father); thirteenth Grandfather Safiyan; fourteenth 
Grandfather Patus; fifteenth Ablas’ son Grandfather Yosef; 
sixteenth Grandfather Kamus; seventeenth Grandfather Sali; 
eighteenth Grandfather Ämiş; nineteenth Kulik’s [sons] Alau 
and [the author’s] Grandfather Hamidulla.

Grandfather Ähmär was the grandfather of the two latter, a 
famous and rich farmer who traded in grains and lambs.
He was the first who built a mill in the village and half his life 
was spent working in the mill. Twentieth was Grandfather 
Batırbay who traded in textiles and haberdashery. Twenty-first 
was Kerpe Aisa, who owned a big shop of textiles and 
haberdashery in the village.

The list of rich farmers contains many names of ancestors to the 
Mishars in Finland. Only men are mentioned, but behind every 
successful family father there was at least one accomplished and 
hard-working woman, and a large family with the children taking 
part in the work as well. Women could also farm, trade and do all 
things the men did. Aunt Hairibä of the Kanuk (Kanykoff) family 
kept a shop for many years, and many women very successfully 
managed daily life while the men were away in towns.

Good relations with fellow villagers were essential: the fear of 
enemies and revenge was real. Conflicts could be solved in the 
congregation or with help from mediators (often mullah or pious 
persons), but property was sometimes ruined in vendettas. Few 
lives were lost, however. Men preferred physical revenge while 
women resorted to magic. Young women could curse mother-in-
laws and use black magic to avenge the hard treatment they had 
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to endure. Hamsä Kayenuk witnessed similar proceedings as a 
young boy in the village. Magic, folk beliefs and “superstitions” 
abound in Mishar proverbs and sayings, and many were carried 
with the Yangapar villagers to Finland.

Skilled workmen in the village
The men of the Kulik family were considered to be the [most] 
famous skilled workmen in the village. Tagun Halil’s son Ymär 
was without doubt the most skilled silversmith.

Among the carpenters, renown were Arıslı’s son Sibat and 
his children [sons]. Other famous workmen were bricklayers 
Şiri Haireddin’s son Masul and his sons; among the smiths, 
Tagun’s son Halil and two Russians.

There were dressmakers, bast shoemakers, [religious] hymn 
creators, and food store owners, too. Other skilful people 
worked for their own needs. There were also well-known 
merchants who left the village for other places.

The Yangapar villagers learned from Moksha or Mari to prepare 
rectangular bast shoes. These çabata were prepared from rough, 
peeled or unpeeled bark of linden (lime) or small-leaved linden 
(Tilia  cordata).  Long slips  were woven not  straight  as  among 
Mari and Moksha but diagonally like in Finnish birch bark shoes 
or rucksacks. The Mishar shoes were blunt at the toes, and there 
was  no difference between left  or  right  foot.  Poor  inhabitants 
mainly made and used these bast shoes.

In Tatar, shoes are spoken of in singular: başmagıñnı sal ‘take 
of your shoe[s]’. Those who could afford it had itek-çitek ‘boots-
booties’ (ankle boots). Mishar itek is a general word for ‘boots’. 
Çitek are usually decorative women’s boots, also the boots with 
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many applications and heel; Kazan Tatar çigelgän itek ‘decorated 
boot’. Bäbeç/bäbets are practical high boots made of soft leather 
without a heel, like long socks – not to be confused with Turkish 
papuç. Bäbets were made of yuft (Russia leather from cow) and 
sahtiyan, safyan (saffian) or  hrom from goat or sheep. Mishar 
bäbets is called kün çitek in Kazan Tatar.

Other footwear among the Mishars are başmak, a general word 
for ‘shoe’; käveş or shoes made of soft leather; kata, light shoes 
easily put on the foot; çüäk, light and soft leather slippers. Tufli/ 
tüfli ‘slipper’ is borrowed from Russian туфли ‘shoe’, and şiplik, 
şiplek,  şiplet from Russian шлёпки ‘sandal, slipper’. In Mishar, 
the latter is an everyday word for light shoes.  Batinka, botinka, 
Russian ботинка ‘shoe or booty’, sometimes have decorations of 
lace.

Felt slippers, shoes and boots, Mishar çergitek or çergi itek, in 
Kazan Tatar  kiyez itek,  were also made and used in Yangapar. 
During the cold season, galoshes and bast shoes were worn on 
top of boots and shoes.

Inside the footwear, villagers used to wear çulka ‘sock’ or ayak 
çolgawı ‘foot cloth’ in winter. With this arrangement they did not 
need to wash their feet in icy water before prayers in the mosque. 
In summer, the villagers often walked barefoot and only wealthy 
villagers used shoes. All put on shoes or boots going to town.

Shoemaking  continued  in  Finland:  Zäynölbäşär  Samaletdin/ 
Schamaletdin/Shamaletdin owned a short-lived felt shoe factory 
in Järvenpää. Zinnätulla Hakim kept a shoe repair shop called 
Sinikenkä ‘Blue Shoe’ in Helsinki.  After it  failed, Naim Sadik 
and possibly his brother Halim bought it. The shop functioned 
until at least the mid-2010s on Fredrikinkatu. Earlier addresses 
were Erottaja and Kaivopiha.
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[Armenian fair at Mädänä]
On page seven in our [original] book, we mentioned in 
passing a lake called Mortaza Dam. This lake was quite large 
and deep, and the villagers kept geese and poultry there.
Around the lake lived people skilled in dyeing yarn. At that 
time, end of the nineteenth century, dyeing skills developed 
further, and from the dyed yarns various clothes were made. 
Therefore the people had no need for shop [industrially 
produced] clothes, that is for [printed textile] chintz or other 
textiles. They even traded with their own produce.

At that time, according to hearsay, Armenians sold fabric 
yarns and started to hold fairs on Mädänä hill. We are told 
that lots of people gathered there always. Because alcohol 
was [openly and publicly] sold in Mädänä, and there was a 
brandy shop [in that village], mullah Abdul Wahid of Mädänä 
became afraid that the people coming to the market would be 
corrupted [drunk]. In 1840 he ordered the liquor store to 
close and the fairs to cease.

The assertion that the villagers did not need industrially produced 
textiles in the nineteenth century but traded with their own goods 
does not exclude that the inhabitants bought fashionable clothes, 
too. Clothes and textiles from factories around the world reached 
even remote villages – which Yangapar certainly was not during 
the nineteenth century.

Armenian merchants traded within and far beyond the Russian 
Empire; they are mentioned here mainly because of their touring 
market at the neighbouring village Mädänä. Although alcohol is 
in principle not permitted to Muslims, it was consumed by some 
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people. Young men often tried it as a forbidden fruit when they 
went to towns, yet out of respect they took only non-alcoholic 
drinks at home in front of parents and elders. Young men from 
the village would drink, smoke and play cards in cities like Saint 
Petersburg. Many men smoked in secret but never before their 
parents or older persons. Women were expected to refrain from 
all such vices.

The mullah in Mädänä had a cause when he ordered the shop 
to close and the fairs to stop: Hamsä Kayenuk has recalled gossip 
about men in Yangapar who beat their wife and children when 
drunk. The mullahs would try to stem the tide of drinking, but as 
the men travelled far and wide, and vodka was easily available in 
Russia’s towns, control could only be implemented in the village. 
In Finland, many Mishars keep more strictly to refraining from 
pork meat than alcohol. Yet, according to our observations, the 
average Mishar alcohol intake is below Finnish consumption.

Beekeepers
A well-known beekeeper in Yangapar was wealthy Fäthulla 
who kept [around] fifty beehives. Also Mohammäd Ämin and 
Tuktar’s son Grandfather Yosef had quite a number. Arslan’s 
son Sibat/Sıybat and Hiccätulla Salawat’s sons (the author’s 
mother’s sister’s family, Märhabä) had some beehives, too.

Beekeeping among Mishars does not have a long tradition; much 
more famous for their apiculture and high-quality honey are the 
Bashkirs. Possibly Mishars learned from neighbouring peoples to 
keep bees. Peter Simon Pallas observed that the Erzä around the 
Pyana River were very skilled beekeepers in 1768.
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Circumcisers
In Yangapar and surrounding villages, the most renown and 
skilful circumciser according to the Sunni rites was 
Grandfather Abdıruk or Abdrahim (the author’s mother’s 
father). After his death, his son İsmail attained great fame like 
his father [as a circumciser]. In addition to these two, also Ali 
Hodayberde and Mäke Bilal carried out circumcisions.

Circumcision of boys is widespread in the Muslim world, and the 
circumciser, Mishar abdalçı or sönnätçe, was a highly respected 
man. The delicate operation required great skill. Nowadays it is 
usually done in hospitals in Finland and elsewhere.

Hajjis [pilgrims]
There were six hajjis in Yangapar:
1) İsmail haci, who made the pilgrimage to Mecca in total 
three times: for his own benefit, and instead [for the benefit] 
of Mıluk from [the village of] Peçä, and for Mohoddin/ 
Mohıddin from [the village of] Suksu.
2) Mohammäd Ämin. 3) Bawas. 4) Samerhan.
5) Säyfulla’s son Nureddin. 6) Ali’s son Nureddin.

Hajj or hadj, the annual pilgrimage to Mecca, is an obligation for 
all Muslims who have the financial means and are able to travel. 
The pilgrimage can be carried out for one’s own benefit or on the 
behalf of others. The journey was both difficult and expensive, 
but pilgrims went to Mecca from places much farther away than 
Yangapar. The faraway travellers used to trade on the way to pay 
for the journey, which often took a few years. In Yangapar, only 
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six villagers could or would pay for the trip or decided that it was 
important enough to spend their money on the journey.

School and education
If mullah Arifulla’s school was considered the most famous in 
Yangapar, the second would undoubtedly be mullah Wahab’s 
school. Also mullah İsmail’s school, and mullah Şärifcan’s son 
mullah Letfulla’s schools were of good educational standard at 
the time [before the 1920s].

In comparison with neighbouring villages, Yangapar was 
constantly the most noteworthy in terms of education and 
culture. While these four schools were competing with one 
another for the [highest] educational level, for a long time 
some women had taught girls privately at home. Therefore 
not many women were illiterate. As it was feared [by some 
elders] that girls would write [love] letters to boys, they were 
only taught to read and not to write. The consequence was 
that there were few women who could write in the village.

[Girls’ school]
The esteemed but now deceased imam Lötfi İshaki initiated it 
[a girls’ school], and thanks to his efforts and the toil of İmad 
Camal, Mostafa İsmail, Fättah Arifulla and Kämal Baibulat, 
money was collected from the Muslims in Finland as well as 
from the people in the [Yangapar] village. They bought Taulı 
Hösni’s house. In 1909 a girls’ school was established in the 
name of mullah Letfulla’s congregation. [Re]Construction 
work of the school was supervised by Yosef’s son Camal, 
Ayuhan’s son İsmail, Yones’s son Zakir and Sagid’s son Bilal.
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Drawing by Sadri Hamid: Landscape of Yangapar from Suksu; Ayırma 
‘Divide’, back of the threshing area and Yugarı oç. Left is marked (0) 

where Nizameddin Hamidulla’s house stood, the author’s birth home.

When the girls’ school was finished in 1910, its first teacher 
was miss Räyhanä Batırşin from Bubi [women teachers’ 
college]. After working for two successful years as a teacher, 
she married Camal’s son Hasän, but despite this she trained 
excellent teachers to fill her position. Thus, the teaching 
continued, and the village women became educated and 
enlightened. They learnt easily to read and write beautifully 
thanks to Räyhanä Camal.

Around the year 1917, a vocational school for girls was built 
near this [elementary] girls’ school, but as the teaching was 
delayed and postponed time and again, we do not know 
about the situation of the school lately.

Portrait of the teacher
Räyhanä Camaleddin
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‘Bubi’ was a women’s school in Izh-Bubi village, established by 
the female educational pioneer Muhlisa Bubi (1869–1937). Her 
pupils, among them Räyhanä/Reyhane (1893–1975), daughter of 
Batırşin, taught Tatars and other Turkic-speakers throughout the 
Russian Empire and also outside it. Räyhanä and Hasän Camal 
emigrated to the new Turkish republic, but returned in 1927 with 
the Hamidulla family to Finland.

Most women could at least read when they arrived in Finland. 
Those who could not read were either taught by family members 
or learned it by themselves. Attitudes to female education varied, 
but at the end of the nineteenth century many men, similarly to 
Hamsä Kayenuk’s maternal grandfather, hired a private teacher 
for his daughters. The girls learned both to read and write despite 
conservative views of some community elders.

Many of the families in Finland ordered books, magazines and 
women’s journals from Kazan until the 1920s and again from the 
1960s after political changes in the Soviet Union. Various Turkic-
language publications and music came from Kazan, Ufa, Central 
Asian republics and Azerbaijan. Several read Turkish, Russian, 
Arabic and other publications, too, besides Finnish, Swedish and 
western European newspapers and journals.

[New Method education]
Mullah Arifulla’s school was the most famous among all the 
villages in the area. Its teachers were at the beginning mullah 
Arifulla himself and his son Mortaza. When the new school 
building had been constructed, also his elder son Mostafa 
taught [there]. Around 1909, after finishing his studies in 
Kazan, he [Mostafa] began working diligently as a teacher. He 
taught according to the new educational system, and he was 
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the first to bring this new method to Yangapar. (The author of 
this book was one of his great pupils, too.) In mullah İsmail’s 
school, the teacher was a man called Halil. In mullah Wahab’s 
school, besides himself there were mainly teachers from 
elsewhere. Mullah Letfulla taught at his own school.

Hamidulla went in his own (and his father’s) opinion to the best 
school in the village, mullah Arifulla’s educational establishment. 
Mostafa was a much beloved teacher.  Despite the hard life  at 
school, where the teacher’s stick often “danced” on the pupils’ 
backs and heads, Hamidulla remembered fondly his school years 
and the interactive and innovative teaching called usul-i jadid or 
‘New Method’. To traditional topics such as reading, writing and 
religion, also secular topics like history, geography, mathematics 
and scientific subjects were added.

Pupils were required to stay all week at Arifulla’s school and 
to go home only for the weekends. Other schools did not require 
this: Hamsä Kayenuk, among others, stayed at home while going 
to school in Yangapar. Hamidulla tells in his autobiography that 
the pupils learned until midnight kneeling on the cold floor. They 
cooked, ate and slept in the schoolroom. Only when a father paid 
for firewood or repairs, his son was permitted to sleep in a room 
reserved for the teacher. All others lived day and night only in the 
large room.

Learning to read by phonetic methods instead of memorising 
was one of the significant changes of the New Method education. 
This method improved overall literacy among Tatars, and many 
innovations were later included in Russian schools. The removal 
of corporal punishment and focus on developing literacy in the 
pupils’ own language were further reforms. Half of the pupils left 
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in protest at Mostafa’s teaching but Hamidulla stayed. When he 
and his peers surpassed all others during the public examinations 
next spring, those who had left wanted to return.

Jadidist innovations, the fact that schools had existed for over 
a millennium in the İdel/Volga region, and that also women were 
literate should be considered when discussing Tatar education. 
Yangapar villagers were more educated than the average Finn at 
the beginning of the twentieth century; school became mandatory 
only in 1921 in Finland. The high degree of literacy helped the 
Mishars to adapt quickly to the new society. Today Mishars often 
have double education in Finland, besides the public school also 
Tatar-language courses, and their educational level remains high.

Village leaders [principals]
Misfortunes and hardships had for ages been the fate of the 
villagers in Yangapar. In all matters they were used to turn 
sincerely to God, so they faced the difficulties humbly and 
unconcerned about other [irrelevant] things. The villagers had 
learned the custom to pray and beg [God for help], because 
they were afraid of thieves and evil arsonists. This was very 
degrading.

The hypocrites, on the other hand, ruled the village 
according to their own liking. These issues were constantly 
hanging heavily on the villagers’ shoulders, like shackles and 
nuisances. Similar things happened also in the neighbouring 
villages, the usual misfortunes sent to us by God, so we do 
not think it necessary write about them in our publication.

Around 1860, Yangapar was still under the administration 
of Yandaviça. Some time during the year 1865, the village was 
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attached to Urazawıl. Around 1873, the head of Yangapar was 
Ayuhan’s son Osman. After him the leader of the village 
became Ayuhan Bigeldi (İsa Sadik’s grandfather). After that 
the administration was transferred to Kızılyar, and after 
Kızılyar it came again back to Yangapar. Sali’s son Alaleddin 
(Taz Omär’s father), and after him his father Grandfather Sali, 
became leaders of the village. After them the leadership went 
again to Kızılyar and Şäräfeddin governed the village. After 
him the leadership was transferred to Urazawıl where 
Rizwan’s son Şärif, and after him Mägdiyef’s son Salaheddin 
Nureddin governed the village.

Village headmen
Nurkay’s son Mätus and Tamka (alternately), Tala (Haliulla 
Caluk), Caluk Bädri, Taz İsmail, Sälimcan Bädri and others.

The “leaders” or principals were those who had contact with the 
Russian authorities. These higher levels of decision-making were 
located mostly outside Yangapar, while village headmen, Mishar 
idaräçe,  Tatar  awılnıñ ıstarıstaları (Russian староста), decided 
about local questions in the village. They were often influential 
men who served for several mandates.

Village dandies
Grandfather Ayuhan, Ahsän Abdıruş, Hodayberde Arıslı/Arsli, 
Tala, Tuktar’s son Yosef, Yosef’s son Camal, Sagid’s son Bilal, 
Däülätşah’s son Makcan, Timuk’s son Cäläy, Ayuhan’s sons 
İsmail and Wafa, Bali’s son Säüban, Sabir’s son Zarif, Nurkay’s 
son Haireddin, Abdelmän’s son Haireddin, Cidekan’s son 
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Näüman (who was also once the village head[man]). The 
home of İmameddin Narimbay was since olden times a place 
where people used to meet. In the middle of the square at 
Kızıl mäscet [‘Red Mosque’] there has always been a fire 
station. The author has forgotten to mention the fact that 
Yangapar village was established at this location!

Kuştan, yalagay or  tälinkä totuçı means literally ‘plate holder/ 
carrier’, a snob, dandy or coxcomb, someone who is showing off.

Narimbay’s house could be understood in two ways: either the 
location was a meeting place, or it was a site for collecting old 
and unnecessary things.

Village thieves
The notorious thieves of Yangapar at the end of the 
nineteenth and beginning of the twentieth century were the 
brothers of Arslan Sibat/Sıybat, Şiri’s son İbnuk, Çokon’s son 
Sabir, Säüban’s son Batırbay and similar burglars. In all they 
were ten families, with wives and children 26 persons. Thanks 
to the efforts of the village head [Rizwan’s son from Urazawıl] 
Şärif, they were exiled to Siberia. Still, the village has not been 
saved from small thieves and arsonists seeking revenge.

These “village thieves” were most likely very poor. People could 
be sent to Siberia during the nineteenth century for even minimal 
offences, alongside those who had committed serious crimes, as 
the state authorities wanted to colonise the vast region. Memories 
about unwanted individuals in the village are rare; perhaps it was 
embarrassing to acknowledge a presence of thieves among their 
“own” or the happy village memories would be tinted.
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Torataş [holy stone statue]
To the east of Yangapar on a high hillside there is a stone 
called torataş/tırataş. Nobody knows its history. This stone 
resembles a human and it previously stood upright. Last time 
[the author saw it], it was lying on the earth with its arms and 
legs broken.

People also tell the following: a mother cursed her 
disobedient child “to become a torataş…!” and sent him away 
from home. When the child arrived at this place, he really 
turned into a stone. Because of similar pitiable stories, visitors 
have come here and they usually leave sacrifice money on the 
stone. According to hearsay, certain people knocked the stone 
down and damaged it while looking for money.

This torataş stands near the [Par] river, and every year the 
stone moves one step closer to the river. People believe that 
when it falls into the river, that will be the end of the world. In 
the year 1912 Abdulla, son of Kästek’s son İsmail, had a fence 
built around the stone.

According to hearsay, during the Bolshevik period they dug 
beneath the torataş and found a stone there as big as a horse. 
Underneath the stone was coal. Fearing that the rainless year 
had been caused by disturbing the torataş, the people filled 
the holes again and left the stone as it was before.

A similar torataş can be found in Paşat village some eight 
kilometres from Yangapar, but it looks like a kneeling human 
figure. The history of these stones is unknown, but obviously 
we cannot believe that they are cursed children who have 
turned into stones. A more reasonable explanation would be 
that they were raised in memory of heroes who fell in old 
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wars. Possibly in ancient times an enthusiastic fugitive or 
shepherd cut statues while hiding in the hills, just to spend 
the time. As the torataş in Yangapar and Paşat are significant 
and valuable memorials of ancient times, to protect them is 
both a cultural and moral responsibility of the two villages.

Tatar folklore and literature abound with stories about magic and 
curses. A well-known song-fairy tale is Sak belän Sok (‘Sak and 
Sok’): a mother curses her two children to turn into birds. Adults 
could, when angry, curse each other to the lowest levels of hell.

Stone statues, Mishar torataş/tırataş, are common throughout 
the Eurasian steppe. The standing stones often have no hands or 
feet sticking out from the body, but there may be lines marking 
face, hands or legs on the stones. Today no markings are visible 
on the stone in Yangapar. It is covered with a pavilion, but much 
overgrown with grass and it slowly sinks into the earth.

Who erected this stone statue and when that took place cannot 
be ascertained. Stone masonry requires skills and special tools so 
a casual creator is improbable. The stone might have been a tomb 
memorial, or it was erected by an ancient people as a monument 
or for a religious purpose.

Writers in Yangapar
The highly educated Rizwan, Mulay’s son, wrote and 
published during the nineteenth century a great number of 
books which he always printed in Kazan. On the back cover of 
the books this was written: “Nizhny [Novgorod] province, 
Sergach district, Aktuk village, published by Rizwan, son of 
Mulay...” Because his books were read and used even until 
recently, there is no doubt that they were successful and 
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worthwhile volumes. Four generations before the author of 
this history, there is a forefather called Mulay. He had a son 
named Rizwan. There is no uncertainty that Rizwan is the 
same person who wrote those volumes.

We have heard that Grandfather Mulay built a second 
bridge upstream from the Mar bridge; there are still remains 
of  it called Mulay’s bridge. Similarly, from hearsay [we know 
that] Grandfather Abdrahim (the author’s mother’s father) 
dug a big well near his house on İşmät hill. Until today it has 
been called Abdıruk’s [Abdrahim] spring. Nowadays this salty 
[mineral/exceptionally good water] and miraculously healing 
well is still the most famous and important in the village.

Rizwan’s books have been lost with time, but by claiming this 
writer as his ancestor, Hamidulla legitimised his own writing and 
publishing interests in the eyes of his critics among the Mishars 
in Finland.

Adding all kinds of information when talking about a person 
or a family is common among Mishar informants: all available 
information about individuals, connected people and their actions 
must be added in order to create a broad understanding about the 
situation and the people involved.

[Abdul Koddus]
On page 45 in our [original] book, we mentioned the late 
respected Mr. Abdul Koddus, muezzin Yakub’s elder son. He 
wrote  strongly nationalist articles for the Crimean [Tatar-
language] newspapers, and also [Tatar] nationalist articles 
printed in Hasan Hamidulla’s Mägrifät, a weekly magazine 
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published in 1925 in Finland. The Muslims in Finland intended 
to ask Mr. Koddus to become their mullah. The initiative was 
unsuccessful because they divided into two factions and he 
did not receive that position.

Photograph of [Abdul] Koddus Yakub 

In the mid-1920s, the Mishars in Finland 
divided into two parties, a “Turkish” and 
a “Tatar”. The “Turkish” faction prevailed 
in Helsinki, so there was no possibility for 

a Tatar “nationalist” like Abdul Koddus to be invited as mullah. 
Hamidulla published the articles five years after Koddus died.

[Zinnetullah Ahsen Böre]
Although he grew up in Yangapar, İmadeddin’s son 
Zinnätulla/Zinnetulla [Ahsen] Böre received the Turkish 
citizenship as an adult, because he gave up his Tatar 
nationality and identified himself as a Turk. His literary career 
started approximately in 1934. He published dozens of 
pamphlets written only in Latin script in Finnish and Turkish. 
The sole aim of the pamphlets was to clarify his quarrels with 
the Board and members of the Finnish Islamic Congregation.

He also wanted to highlight that he had initiated the insane 
goal to start educational activities through the Finnish-Turkish 
Elementary School Support Organisation, formalised by 
himself. His published correspondence consists precisely of 
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these topics. In addition to these pamphlets, around 1934 he 
imported a private Turkish teacher, Mohammäd Sadik [Aran] 
of Azeri origin. With Sadik’s help, Böre started to publish the 
Turan magazine in Latin script in Tampere. Although his aim 
was to issue it only once a month at the price of one [Finnish] 
mark, people were not willing to subscribe to it and only three 
issues appeared.

Hamidulla remained a “Tatar” and he had a very public conflict 
with one of the prominent “Turkish” figures, Zinnetullah Ahsen 
Böre (1886–1945). The latter’s many quarrels became legendary 
among the Mishars in Finland. Böre’s (‘wolf’) language in his 
autobiography, letters and other writings is very particular and a 
personalised mix of Mishar and Turkish. Since the 1930s, Böre 
preferred the Latin script which was in use for Turkish.

The project of establishing a public Tatar-language school was 
initiated by Lötfi İshak and rekindled in 1930 by Ahsen Böre and 
his allies. It failed due to lack of support. The subsequent effort 
succeeded: Türk Halık Mektebi/Turkkilainen kansakoulu ‘Turkish 
Public School’ taught pupils in Tatar and Finnish from 1948 in 
Helsinki and it was suspended only in 1969 for lack of students. 
The school carried the name “Turkish”, but Tatar has been taught 
in since the 1910s, when the first Tatar school (not a public one) 
was arranged in Helsinki. Turkish lessons have been offered as 
an additional course for interested pupils.

Mämmäd Sadık Aran (1895–1971) was an Azeri intellectual 
and politician who lived in exile in Istanbul from the beginning 
of the 1920s. In 1930 he taught in Finland Turkish and Turanian 
(pro-Turkic) ideology. Aran was fired by Ahsen Böre already in 
1931, but returned to Finland a few times for lecture tours until a 
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visa application was refused in 1935. He published a multilingual 
journal called Yeni Turan ‘New Turan’ (1931–1933), a follow-up 
of the earlier  Turan. Sadik Aran worked for several newspapers 
and magazines, wrote books and actively promoted the Turanian 
cause in Istanbul.

Photograph of Zinnetullah Ahsen Böre 

[Letter from Ahsen Böre]
Annoyed, he [Ahsen Böre] wrote to Hasan Hamidulla in one of 
his letters: “Although Thou, Mr. Hasan, are from a historical 
viewpoint the very first editor of a [Tatar] magazine in Finland, 
I am without question the second…”

With these words he expressed his satisfaction and joy. 
After this, Ahsen Böre devoted himself to fulfil his great 
dream, to translate the Qur’an into the Finnish language. The 
task proved to be so difficult for him that he lost his health 
over it. Anyway, after many years of hard work, his dream 
came true and the complete Qur’an was published in Finnish.

This generous person worked as the temporary mullah in 
1916–1920 in Terijoki. He was a greatly wealthy and sharp-
minded businessman who fought for justice so stubbornly 
that he had to suffer from the enmity and resistance of rich 
men, and he died too early at the age of 59. This was a great 
loss to our community in Finland.
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Letter: Tampere 13.12.1943 [by Ahsen Böre]
“Esteemed engineer Mr. Hassan, I was surprised when I read 
your precious open letter. So, you are printing 60,000 copies 
of the Qur’an, that is an immeasurable work which words 
cannot express. The world’s largest missionary society 
managed to print in Russian only 100,000 copies of religious 
books. This [was done] also in English and American currency.

What relates to you, you have single-handed won over the 
millionaires of the world. Thanks to your good work, your 
name will be remembered forever as long as there is life in 
the Islamic world. In other words, this work and toil would be 
intended to be your part [task].

At the beginning of the war [1939] I wrote to [chairman] 
Zuhur [Tahir] about this [translating and printing the Qur’an], 
but he did not even reply to my letter that autumn. In other 
words, as they [the congregation] do not seem to take any 
notice of it, it is not their task either. You became the first one 
in Finland. The membership fee for the school support 
association…”
(Example of Zinnätulla Ahsän Böre’s writing style and 
sentence structure.)

The sarcasm on both sides is apparent: Hamidulla publishes first 
the envious message and then a second letter, pointing not only at 
the begrudging contents but also at bad use of the Tatar language 
and poor style of writing. Hamidulla had no formal studies in 
engineering, so Ahsen Böre used the title ‘engineer’ ironically 
and jeered at wealthy Tatars in Finland calling them millionaires. 
Ahsen Böre started to translate the Qur’an into Finnish in 1936 
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but it was published only in 1942. The polyglot Georg Pimenoff 
(1895–1955) translated it from a famous English translation by 
Abdullah Yusuf Ali (1872–1953), published in 1934 in Lahore.

Zuhur Tahir (1900–1961) came to Finland in 1915 and acted 
as  chairman  of  the  Finnish  Islamic  Congregation  in  Helsinki 
1929–1961. He has been identified as Uzbek, Turkmen and even 
Tajik. Hamidulla’s son Ymär married Tahir’s daughter İffet.

Due to World War II, there was a lack of paper and money to 
print the requested 60,000 copies by Germany. Hamidulla printed 
therefore 20,000 facsimile copies of an Arabic-language Qur’an 
originally published in Kazan. It was distributed among Muslim 
prisoners-of-war in Finland and Germany, and also to civil Tatar 
prisoners who were transported by the Soviet authorities to settle 
in Karelia. Mishars discovered whole families from Tatarstan in a 
Finnish prison camp. They applied for and were granted the right 
to employ these prisoners in their houses and companies.

[Sadri Hamid]
In Yangapar was born and raised Bädreddin’s son Sadreddin 
[author’s cousin]. Thanks to the [excellent] village education, 
he has published in Finland his personally written poems 
about being a human. Under the name “Sadri Hamid”, he has 
enriched our national [Tatar] property [heritage] with his 
beautiful volumes. He is earning his livelihood in successful 
trade. This Yangapar poet has other great interests as well, 
such as painting and collecting stamps and museum objects.

This esteemed person has in no way brought shame on 
Yangapar [in contrast to Ahsen Böre]. Poetry collections 
published so far [by him]: Notebooks 1–5; Tatar language; 
Zakir; Hakim; News from last year; We; Spring news; Cat and 
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mice; Poverty; Last year’s news; Swindlers; Misery; Spring; We 
stayed here, 30 years in Finland; Olympics, etc.

Portrait of Sadri Hamid

Example of Sadri Hamid’s poem (from Notebook 5)
We have innumerable sins,
some are up to their knees in them.
When the time to die comes, our corpse lies in its full length,
it is buried in a grave in earth’s bosom.
There we have nothing to tell.
If angels come there soon and dictate their questions to us,
and angrily flog us with their whips, what do we answer?

[Hasan Hamidulla]
The author of this book writes with his own hand in his own 
book about himself. This is neither quite proper ethically nor 
appropriate in publishing, but as the topic is Yangapar’s 
wordsmiths, I could not resist putting in my own name for the 
sake of completeness. For this I beg the honourable readers 
to forgive me!
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Nizameddin’s son Hasan Hamidulla (Kulik) was one of 
mullah Arifulla’s remarkable pupils. He came to Finland in 
1915 aged fifteen and he directly remained here [never 
returned to Yangapar]. To create an outlet for his inner 
feelings, he began publishing a weekly political [Tatar-] 
national-literary magazine called Mägrifät from 16 January 
1925 in [the northern] town of Kemi. Subscribers were few, 
and because the Tatar language could not be censored, the 
Finnish state issued an order to stop editing [publishing] the 
magazine. After three months, in the same year on 12 April, 
after issue number 12 had been published, the magazine 
ceased to appear. Thus, we were forced to stop the first Tatar-
language magazine published in the history of Finland and 
Scandinavia [Nordic countries] after [only] three months.

Portrait of Hasan Hamidulla

Mägrifät/Magrifät/Marifät ‘knowledge, enlightenment’ appeared 
on Fridays with a print run of a hundred copies. Hamidulla lived 
at this time far north in Kemi, at a large distance from most of his 
readers who were based in Helsinki,  Tampere and Turku. The 
censorship authority informed that their censor, the Turkologist 
Martti Räsänen (1893–1976) had travelled abroad and there was 
no other who could read the magazine before it went to print, so 
Hamidulla had to stop publishing it.
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[Printing the Qur’an]
In the year 1943, again for the first time in the history of the 
Scandinavian [Nordic] countries, he [Hasan Hamidulla] printed 
20,000 Arabic-language Qur’an copies. He distributed them 
free of charge to Muslim prisoners during World War II. After 
that he distributed also to the prisoners-of-war and to the 
whole world thousands of his own book Yaña iman şartı häm 
belemleklär [‘New faith conditions and other knowledge’].

Further, in 1943 he started, once more as the first one here 
[in the Nordic countries] to publish privately and with himself 
as the editor-in-chief, a magazine called Şimal oçkonları 
[‘Aurora Borealis’]. He printed with his own hands [and with 
his wife’s help] all writings in his little printing house, and 
distributed the books around the world against “voluntary 
payment”. The number of poems and books appear in an 
advertisement in this book [at the end].

Example of Hamidulla’s poem
(Of longing daybreaks – vulnerable craving)
If you suffer from bad luck, you are slandered without reason,
all falsehood, gossip, abuse still rankle in your mind in vain,
living tastes no good, hopes and feeling of safety run dry,
friends, self-esteem, your self flee – this gladdens the enemy.
In the burning cloth, living becomes hell,
around you fear and terror.
A momentary brutality human can endure –
[but] hard living, repeated bad luck patience cannot bear.
Faith diminishes, trust in God,
lastly the hopes die out – supposedly God is only testing!
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That is no solace to your heart,
the beautiful words begging for restraint,
only escape, estrangement – solitude the heart seeks. (70)

Images of some example pages of the printed
and distributed Arabic Holy Qur’an

Wish of the publisher [Foreword to the printed Qur’an]
In this year [1943], 75 years have passed since the first 
Muslim traders started arriving in Finland. The first one was 
the late Hamidulla Abdrahim (Kulik) who was our grandfather 
from Nizhny [Novgorod] province, Sergach district, Aktuk 
village. In his honour, and grateful for the way to happiness he 
showed us [by coming to Finland], I photo-print this Holy 
Qur’an in thousands of copies from a work published in 
Kazan, which is smaller and of portable size. I see it as our 
duty to distribute them to our Muslim brothers who have 
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become prisoners-of-war in Finland and Germany during the 
ongoing big war.

While these dangerous wars continue, we naturally cannot 
reach our goal, because millions of prisoners-of-war are 
divided among thousands of barracks, and people and 
genders are mixed and scattered in all countries. Regrettably it 
is [therefore] impossible to reach our goal [of reaching them 
all]. Even if the situation is like that [challenging], we shall try 
to distribute the Qur’an as widely as possible, and we ask 
most humbly others to help us in this holy task. We await 
impatiently communication at the address below:

Hasan Hamidulla, “Kemi” town, Finland

Drawing [by Sadri Hamid] from memory of
[the author’s father] Nizameddin Hamidulla’s

house in Yangapar
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VI Where Grandfather Aktuk came from

On page 31 of my [original] book, I promised to tell where 
[Grandfather] Aktuk came from. There is however a danger to 
get too deep into politics, so unfortunately only a short 
explanation can be considered necessary.

Some five thousand insubordinate robber fugitives, 
refusing to obey tsar Ivan IV of Moscow, under their leader 
the Don Cossack ataman Yermak Timofeyevich, turned 
towards Siberia. With the aid of the Stroganoffs [family], they 
intended to plunder the Siberian Tatars [khanate]. On 1 
August 1580 they arrived in the Tatar town of Tömän. The 
fugitives conquered the town from the Tatars and found this 
town suitable so they remained there for the winter. The 
result after staying the winter was that Yermak subdued with 
force many Tatars of Tömän. These Tatars together with other 
conquered Tatars were of great help to Yermak, when he 
dispersed the realm of [the Siberian ruler] Köçem Khan.

This information was borrowed from Hadi Atlasi’s (Muhammed-
Hadi Atlasov, 1876–1938) history of Siberia from 1911, yet the 
quotations are neither complete nor have all words in the original 
been read correctly by the author.

Ataman is the Cossack title for ‘leader’. Yermak Timofeyevich 
(ca. 1532–1585) was a river pirate until Moscow dispersed the 
marauders around 1577. He was elected a leader of the irregular 
Cossack armies recruited by the Stroganov merchant family who 
held a monopoly on the rich Siberian trade. This influential group 
saw  the  khanate  and  its  anti-Muscovite  ruler  Köçem/Küçüm/ 
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Kuchum/Kütsem (1527–ca. 1605) as the main obstacles to their 
expanding ambitions.

In Russian history and popular mythology, Yermak figures as a 
hero and his politically incorrect past is ignored or romanticised. 
Many versions about the “conquest” of Siberia exist and scholars 
still disagree even about the dates. Köçem and his reign fell only 
after years of fighting, and the annexation of Siberia continued 
for a few centuries more. The situation was complex and Tatars 
fought on both sides. Internal disputes within the royal families 
for supremacy had earlier weakened the powerful Kazan khanate, 
destroyed by Russia in 1552, and the Siberian khanate met the 
same fate for similar reasons.

As Kasim/Qasim Tatars (also called Kasimov khanate, 1452–
1681) fought both against the Kazan and Siberian khanates on 
the side of Moscow, they have been labelled as “traitors” (satlık 
tatarlar). Mishars were commonly subject to the Kasim khanate 
whose royal family pretended to the throne of Kazan as well. Yet, 
Kazan nobility, who intermarried with Russian aristocracy and 
transformed into wealthy, famous Russian families converting to 
Orthodox Christianity, have not been honoured with this epithet.

Mishars have also been defined as “serving” Tatars (Russian 
служилые татары), Tatars who served Muscovy and later Russia 
from the  fourteenth  to  the  eighteenth  century.  If  viewed from 
Moscow, they were “conquered” and subject to Russian rule. But 
yomışlı tatarlar means literally ‘tasked Tatars’ or ‘Tatars with a 
task’. It is doubtful that they perceived themselves as the subjects 
of the tsar until the seventeenth century, when the Kasim khanate 
declined and disappeared.

As long as it served their own interests, and their pockets and 
saddle bags were filled, they would fight for anyone offering rich 
rewards, plunder and territory. Agreements were kept as long as 
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it suited them; if riches were not forthcoming, the Tatars could 
change sides even in the middle of a battle. In this Tatars were by 
no means alone: before regular state armies were organised, it 
was common to use mercenary troops. Thus, the “tasked” Tatars 
should be seen as mercenary forces, who sold their war services 
to Moscow. If Kazan or Siberian khanates had paid better, they 
would probably have fought for these instead.

Tömän, from Turkic-Mongolian ‘ten thousand’, can be found 
on present-day maps under its russified name Tyumen (Тюмень).

[Letter by tsar Feodor]
Tsar Feodor of Moscow was delighted and grateful to these 
Tatars who had fought until the end against Köçem Khan. They 
betrayed the khan and greatly contributed to the dispersion 
of his country. On 16 August 1590, tsar Feodor wrote in an 
edict sent to the Russian military commander in Siberia, 
Fyodor Yelеtskiy:

“...When this our decree has arrived to you, convey our 
thanks to Boris Damazhirov [Domozhirov], and the same to 
the people who served [us], the children [sons] of boyars 
[aristocrats] who went to war from the towns Tobolsk, Tömän 
and Tara, to the ataman [leader] and Lithuanian Cossacks, and 
all who participated in the war.

We will also after this assign them grand tasks and give 
them our own gifts for these actions of theirs. We hope 
further that they also in the future will serve us, and that they 
will live in good health in their new town. Let them inform us 
of the activities of Köçem khan and the Nogai Tatars…”
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Tsar Feodor I (Фёдор, 1557–1598) inherited the throne from his 
father Ivan IV (“the Terrible”, 1530–1584, ruled from 1547) in 
1584. The above letter, as far as it is genuine, was possibly sent 
on orders of the de facto ruler, Boris Godunov (Борис Годунов, 
1552–1605), brother-in-law to Feodor and tsar from 1598. Since 
the sixteenth century Boris has been rumoured to possess Tatar 
origins, but this assertion is refuted by modern scholars.

Fyodor  Yeletskiy  (Фёдор  Елетцкий,  ?–1638)  was  probably 
the same prince who in 1610 fought against a Polish army. He 
was later dispatched as an official to various parts of Russia. At 
the end of his life, he defended the southern border against the 
Nogai confederation who roamed north of the Black Sea (today 
Ukraine).

These mostly nomadic Tatars protected the Crimean khanate 
(1441–1783) and carried out  frequent  raids deep into adjacent 
territories, plundering and kidnapping. The Nogai Tatars upheld a 
lucrative slave trade in which Russians and other peoples also 
took part through selling among others prisoners-of-war.

Boris Domozhirov (Борис Доможиров, deceased 1610–1613) 
is noted in 1576 as a messenger to the Nogai Horde. From 1599 
he owned land in Nizhny Novgorod province, and from 1602 or 
1603 he became the voivode (воевода, warlord) of the region.

The Lithuanian Cossacks mentioned here are probably Polish-
Lithuanian Cossacks. The army consisted besides Russians and 
Tatars also of Lithuanians, Germans and a motley crew of others 
expecting abundant spoils from Siberia.
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[Grandfather Aktuk arrives from Siberia]
Tsar Feodor really kept his word and donated to them
[those who had fought for Moscow] the land of those Tatars 
who had not helped him [but fought against Russia]. After 
dividing the lands, he transferred to Russia those Tatars who 
had not received any land or whose lands had been reduced. 
Some were forced [to go there], while others went willingly 
within the borders of Russia. The tsar tempted them to move 
by promising them much land.

Grandfather Aktuk from Tömän [in Siberia] was left without 
land or had been robbed penniless. He moved to Tömän [from 
somewhere else?] because he had an interest in the large 
fields, and he [first] settled there. After receiving information 
from refugees about the lands here [in the Yangapar area], he 
voluntarily removed from Tömän taking his relatives with him, 
and [after the move] remained here [at the present location]. 
After him also other Tatars from Tömän moved here [to the 
same area].

Always when Tatar khanates collapsed in various parts [of 
Eurasia], the Russians tried with crushing politics to forever 
reduce the power of the dangerous Tatars. These [policies] 
were carried out either through forceful measures or by 
enticing with promises of large land areas. Thus, Tatars were 
lured to move from their birthplaces to live among Russians. 
Yangapar, as well as the other neighbouring Tatar villages, is 
the victim of this policy.

(End)
*
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N.B. The three hundred years of Yangapar can be celebrated 
twice, in the Hicra year 1387 – and in the Christian calendar 
the year 1967.

Hamidulla tried to align the establishment of Aktuk’s village with 
the hypothesis that Grandfather Aktuk and his relatives were of 
Siberian origins. There was no apparent reason to move Siberian 
Tatars into the heartland of Russia; it would even be dangerous to 
keep such previous enemies so close to Moscow, because they 
may rebel or offer their allegiance to someone else at any given 
moment. In contrast, the Kasim khanate established connections 
with Moscow earlier than other Tatar khanates, and participated 
in raids into the neighbouring Kazan khanate, to whose rulers the 
Kasim rulers were related.

Local historian Alimcan Orlov, writer Fauziya Bäyrämova and 
others maintain that Grandfather Aktuk and his relatives settling 
in the Yangapar area came from nearby territories and not from 
Siberia. The region was settled by Turkic-speakers already in the 
medieval times and possibly much earlier. A far more likely place 
of origin is the area around the present town of Temnikov in the 
present-day Mordovian republic (in Moksha Temnikav, Russian 
Темников), which belonged to the Kasim khanate; its Tatar name 
is Tömän. It is located around 200 km southwest of Yangapar. 

If Aktuk and his family already lived in the region, they would 
have been categorised in the seventeenth century as “safe” Tatars 
who acknowledged the supremacy of and paid tax to Moscow. 
They would also have known how to deal with the “tsar”, that is 
the Muscovite bureaucracy. Siberian Tatars who recently entered 
the Russian realm would not possess this kind of knowledge and 
they certainly would not be “secure” Tatars.
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Villages and distances from Yangapar

According to a map drawn by Sadri Hamid in 1976, the places 
around Aktuk village are from east to west:  (İdel/Volga River), 
İşä, Bozlau, Kamka, Mıtırawıl, Irgu, Muklauka, Andı (railway to 
Moscow), Tatar Pojarı, Şubili, Pitraksi, Gariban, Yañamunçali, 
Paşad,  İskemunçali,  Simuçki,  Yandawişşa,  Parşa,  Öçüle, 
Atarawıl,  Irbişşa,  Kuysuı,  Kadımawıl,  Kızmawıl,  Sabaçay, 
Urazawıl  Yañapar,  Kızılyar,  Öçkül,  Karga  Çümbäli,  Tatar 
Krasnayı, Mädänä, Suksu. His map is less geographic and more 
mental so we do not recommend using it for navigation.

In the table on the next page we have arranged the Tatar names 
of villages in Finland Tatar alphabetical order. We have added the 
Cyrillic names as well. The modern names, if they differ from the 
names more than century ago, and also the Russian names appear 
in (brackets).

Muslim villages
with estimated distances

to Yangapar
[created by

Hasan Hamidulla
and Sadri Hamid]
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Tatar Latin (modern) Tatar Cyrillic (Russian) km

Aktuk, Yañapar,
Yañıpar, Yañı Par/par

Актук, Яңапар (Актуково) 0

Aca awıl
(Keçe Irbişşa/Irbişça)

Кече Ырбишча
(Малое Рыбушкино)

[12]

Andı Анды (Анда) 25

Antarawıl, Atarawıl, Äntär Әнтәр, Әнтәравыл (Антяровка) 3

Bozlau, Buzlau Бозлау (Бозлово, Базлово) 35

Çümbäli, Tsümbäli Чүмбәли, Цүмбәли (Чембилей) 7

Öçüle, Dörtule ? 16

Gariban Грибан (Грибаново) 25

Irbiça, İrbiça, Irbişşa Олы Рбишча
(Большое Рыбушкино)

12

Irgu Ырга, Ыргу (Урга) 55

İşäawıl Ишавыл (Ишеево) 35

Kadımawıl Кадым (Кадомка) 8 [4]

Kamka Камка (Камкино) 30

Karga Карга (Карга) 5

Kızılyar Кызыл Яр (Красный Яр) 3

Kızımawıl, Kızmawıl Кызмавыл (Кузьминка) [4]

Tatar krasnayı, Krasny Кызыл Атау, Краснай
(Красный Остров)

20

Kuysuwı, Kuysuı Куйсуы (Овечий Овраг) 9

Mıtırawıl, Mätärawıl, 
Möterawıl

Мөтеравыл (Андреевка) 40

Muklauka
(Tatar Moklokası)

Татар Моклокасы
(Татарское Маклаково)

50

Munçali, Yañamunçali
(İske & Yaña muçali)

Иске Мочали, Яңа Мочали
(Старомочалеи, Новомочалеи)

20
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Mädänä, Mädinä Мәдәнә (Медяна) 10

Parşa Парша (Парша) 35

Paşat, Paşa Паша, Пашат (Пошатово) [8]

Peçä Печә (Пица) 25

Pitraksi, Piträkse Питрәксе (Петряксы) 25

Simuçki, Simoçki Семочки (Семёновка) 7

Sabaçay (Safacay) Сафаҗай (Красная Горка) 22 [29]

Şubili (Şöbile) Шөбиле (Шубино) 20

Suksu, Suıksu Суыксу (Ключищи) 7

Tatar Pojarı
(Kuçkay Pojarı)

Кучкай Пожары
(Кочко-Пожарки)

24

Urazawıl Уразавыл (Уразовка) 3

Yandavitsa, Yandaviça,
Yandawişşa, Yandawişça

Яндавишча, Яндаушча 
(Ендовищи)

13

Öçkül Өчкүл (Трёхозерки) 8

Appendix
Undoubtedly Yangapar needs its own history – a village 
without history is rootless; it has no foundation. The thought 
[of writing a history] has long preyed upon my mind. In order 
to publish this history, I collected materials and made 
preparations for many years.

As the materials for writing the history are located 
thousands of kilometres away [in Aktuk village, around 1,700 
km from Helsinki], I have often despaired. But even if it is so, 
what I have seen with my own eyes and experienced [in 
Yangapar] all lives to this day before my eyes, 39 years later 
[after I left my home village].
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The knowledge I received from the elderly was gathered in 
such great quantities that my despair received new courage. 
Although I may not have come far in my dreams, I have at 
least tried to record the history.

[Writing this book]
At first, I began writing the history in the fourth issue of my 
magazine Şimal oçkonları [‘Aurora Borealis’]. I had the 
intention to continue writing [about it] in the magazine, but 
some people who love their birthplace asked me to publish it 
[in book format] as urgently as possible. I had myself come to 
this conclusion, too, that I have to publish this holy task which 
I began as a separate work [as a series in the magazine].

Days passed. Every time I concentrated on this work, which 
I aimed at finishing quickly, I encountered many difficulties 
and met with various contradictions refuting each other. To 
check and prove the accuracy of the information, I had again 
to turn to the elderly people. My work was hampered and my 
mind chained by the fact that I was trying to give our children 
living in Finland an image of their parents’ [and ancestors’] 
beloved birthplace, Yangapar...

At the same time, I really understood and was surprised by 
how extremely important and sacred was the work I had 
begun. I was perplexed that God had entrusted me, 
specifically me, with this important task aged three hundred 
years. My heart melted with joy, and there were times when 
tears fell one after another onto the papers on which I was 
writing this history. The daily increasing longing for my native 
home dissolved with my tears and hammered into my ears.
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It enhanced my diminishing strength by giving me continually 
new enthusiasm to publish this holy history without delay 
while I still had the power.

This is proof that someone like me, born and raised in 
Yangapar, educated in a Yangapar school, and a sensitive 
Yangapar poet grown to adulthood, is prepared to put himself 
even into the fire for the sake of Yangapar… Surely it [the task 
given by God] was as if wagging a finger, and it let me 
constantly understand that the responsibility was mine...

Accompanied by such hardships, inner pain and sentiments 
of delight, this history born after three hundred years [since 
the establishment of the village] is now published. My 
historically and poor in knowledge publication is the third 
after the Qur’an and [my book] İman şartları ‘Conditions of 
Belief’, in my life the most sacred and greatest publications I 
have created. Maybe it [the history] is not so holy to my 
readers, and to my envious enemies it is only trash!

[Dedication and notes about the book]
In the lap of Yangapar, my dear mother, sisters and brothers, 
relatives, grandmothers and grandfathers are resting in their 
graves. To honour them and that same sacred village, which 
fed me with bread and water and gave me a gentle 
upbringing, [helping me] to grow up into a human being, I 
hope to repay my debt by publishing my book with all its 
shortcomings, and dedicating it to Yangapar.

The names in this book have been left in the form people 
used for fun or nicknames. The reason is that the real names 
are not known to me, and secondly these persons were better 
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known under those [nick]names. These errors and 
deficiencies have been made deliberately or out of necessity.

Therefore I wish to beg for forgiveness from those who feel 
offended. Further, I ask of the persons, who in the future 
continue to write the history of Yangapar, that they do not 
look for errors and deficiencies with too fierce eyes, or 
criticise this book too harshly. The price for my work is the 
hope to receive blessings for it from Yangapar village.

In Finland, Helsinki, 20 August 1954.

Hasan Hamidulla
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Map of Yangapar village drawn from memory by Sadri Hamid in 1949. 
Marks: mosque, imam’s house, school, grain mill, fire brigade station
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Family tree

This is a shortened translation of the family tree; only the direct 
ancestors in the male line are indicated here of the Kulik family.

It was important for the Mishars to remember one’s family for 
seven generations, but in reality few knew more than two or three 
generations back. Ancestors or family members were mostly only 
remembered if they did memorable acts, for some event – or for 
an eccentric personality.

Aktuk
Simay
Mulay
Ähmär

Kulik, Mohammäd
Abdrahim

Hamidulla
Nizameddin
Hasän
Ymär

The family tree of the Kulik/Hamidulla family 1660–1900.
Created by Hasan Hamidulla and Sadri Hamid
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[List of books and pamphlets]

[Signed] Hasan Hamidulla, 
Helsinki, Tammisalo, Finland

[Final page]

[Latin script] Hasan Hamidulla
YAÑAPAR TARIHI [Tatar]
Aktukin kylän historia [Finnish]
[History of Aktuk village] 1667–1919
Hakı [price] 300 marka [Finnish Marks]

Aktuk awılında [awılına] hädiyäder [Tatar] [Arabic script]
[dedicated to Aktuk village]
Painettu tekijän omassa käsipainossa Helsingissä, 1954 
[Finnish] [Printed in the author’s own hand print in Helsinki]
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Language notes

Hasan Hamidulla sometimes wrote words from Arabic, Persian 
or Ottoman Turkish in the original form, while in several cases 
they were misharified and spelled in the Arabic script as they are 
pronounced in Mishar, for example  mägatäässef ‘unfortunately’ 
(Turkish  maattessüf). Russian words were spelled according to 
Mishar pronunciation, too. This misharification strategy can be 
observed in words like sımawar ‘samovar’ (Russian самовар), or 
gorda ‘pile’ (Russian груда). Mishar (and many other languages) 
commonly adds a vowel initially to a combination of consonants 
like st, so Russian станция ‘station’ becomes ıstança or ıstantsa, 
and степ ‘steppe’ is pronounced and written estip.

Until the 1920s, Mishar contained many more Russian words 
than Kazan Tatar and Mishars were perceived as “russified” in 
Kazan; Russians thought Mishars were uneducated because they 
pronounced Russian words “incorrectly”. Today the amount of 
Russian loans in Kazan Tatar far exceeds the older Mishar loans. 
Many Arabic, Persian and Turkish words vanished from Kazan 
Tatar  in  expurgation  campaigns  during  the  Soviet  period,  but 
such words are often still present in Finland especially in Mishar 
religious language use.

The Mishar language of Yangapar has changed in Finland due 
to Kazan Tatar, Turkish and Finnish influences. Teachers invited 
from abroad, literature and magazines in Turkic languages, and 
also living in a multilingual environment with global connections 
naturally have an impact on the language. The language mix was 
somewhat different in 1954 when Hamidulla’s history appeared. 
The Finland variation of Mishar or  Finland Tatar now contains 
more Finnish words and the pronunciation is closer to Finnish. 
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Modern Turkish has influenced Finland Tatar for over a century 
but since the 1990s Kazan Tatar has more impact due to books, 
teachers and cultural exchange.

In the Tatar version below we marked the Turkish loanwords, 
but Arabic and Persian words which most probably came through 
Ottoman Turkish or exist in older Tatar are not indicated as loans, 
or they are marked as Turkish if the words appear in the Turkish 
form. Synonyms have been added to less known Tatar words and 
specifically for the religious terminology.

Russian loanwords are marked, but many are loans from other 
languages: German Jahrmarkt became ярмарка or ярмонка ‘fair, 
market’,  and English  colony turned into  колония.  Words from 
Moksha,  Erzä,  Mari  and  other  neighbouring  languages  are  so 
deeply embedded in Sergach Mishar that they cannot easily be 
identified as loans even by Mishars themselves. We leave them to 
the linguistically interested reader to discover and map out, as 
they would require a separate volume.

Mishar variations
Front and back vowels fluctuate in Mishar, and thus often also in 
Hamidullas text: onotmim – onıtmıym; taşim – taşıym; bolonlar – 
bolınnar. Specific Mishar variations such as  y instead of Kazan 
Tatar c (yil = cil) are still common today in speech, although in 
writing Mishars in Finland commonly use c.

Hamidulla’s varied use of consonants, consonant-vowels and 
vowels, such as  b/p, g/a, ü/u, can be identified as archaisms or 
Mishar forms. There are multiple archaisms in the text: berlän/ilä 
(belän);  yahud (yäki);  däwam itmäktäderlär (däwam  itälär); 
agırtsa (awırtsa). His language often fluctuates between Mishar 
and literary language based on Kazan Tatar:  azbar (işek aldı), 
gulab (görläp), çırıldak (görläwek), böröle (bormalı).
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Urman (agaç) means ‘forest’, but in Mishar it has the meaning 
also of a single tree. Numerals appear very often in their Mıshar 
form: yide (cide); yigerme (yegerme); Hamidulla also used plural 
after numerals, when Tatar has singular form: 20 ızbalar (ızba); 
dürt mäktäplär (dürt mäktäp).

Pronunciation
How a word should be pronounced is often uncertain, as there are 
many and widely different variations even between families and 
individual speakers of Mishar. Mishars from different towns can 
even be identified by their way of speaking and pronunciation in 
Finland, as they adapt to the surrounding Finnish phonetics.

Many speakers of Mishar tend to say ts instead of Tatar ç (ch), 
which is a typical feature of the Mishar language in the Sergach 
region. We learned to ask for pärämäts as children, but under the 
influence of Turkish  ch has become more common in Finland. 
Therefore  this  traditional  meat-filled  pastry  is  nowadays often 
pronounced pärämäç with a hard ch, while Kazan Tatar speakers 
pronounce it with a softer ch, closer to sh, due to influence from 
Russian. In some families, however, children have wanted to eat 
pärämäch all along.

In the Mishar language of the Sergach region, palatalisation is 
common. According to Lars Johanson and Armin Eleusin, this 
phenomenon is probably the result of language contact with the 
neighbouring Finno-Ugric Moksha and/or Erzä. It is an important 
aspect of the  Sprachbund in the Volga region: both related and 
non-related languages have been influencing each other mutually 
for  centuries.  Palatalisation  is  marked  with  a  single  quotation 
mark in the Tatar version (’), for example Al’au, Kan’uk.
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Spelling
Diacritic marks for specific Tatar vowels (back-vowel ı, ä, ö, ü) 
have existed for the Arabic script, but in Hamidulla’s text they 
are mostly absent. It is often uncertain which vowel is meant, as 
one grapheme can indicate multiple sounds.  Therefore a word 
must be well known, recognised and understood in order to be 
correctly transliterated, and still there is space for ambiguity.

The spellings employed by Hamidulla are challenging when 
transliterated into Latin script, as the Arabic alphabet is far from 
being well-suited for  Tatar.  Tatar  has been spelled in different 
ways and written in various styles in Arabic script for centuries, 
and  there  have  been  multiple  reforms  and  changes  in  writing 
conventions. Clear and logical rules for writing Tatar language in 
Arabic script are rare, however, and Mishar is even less codified 
than Kazan Tatar.

Many problems inherent in the Arabic script transferred into 
the Cyrillic Tatar script, which was developed on the basis of the 
Arabic alphabet, as among others Äbrar Kärimullin have pointed 
out. The Latin script introduced in Finland in the 1960s, created 
from the Turkish Latin script introduced in 1928 in the republic, 
is somewhat closer to spoken language but there remain some 
unsolved issues. Further,  Hamidulla and other writers of Mishar 
texts in Finland added personal or family linguistic peculiarities.

Hamidulla’s Arabic script has been transliterated as closely as 
possible  into  the  present-day  form of  the  Finland  Tatar  Latin 
script, but many words offer multiple possibilities, as the Arabic 
script does not provide enough information:

• mägnä = manä/maanä/mäanä?
• vägdä = vadä/wagdä/waadä?
• mäglüm = maalüm/ mäalüm/malüm?
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The author’s spelling is not always consistent either:  ugılım 
(ulım), uglanım, lanım, ılanım, oglanım (balam); padişah, padişa 
(patşa) are examples of variations. There is also diversity in the 
plural forms, such as  kügärçenlär/kügärçennär,  in the ablative 
däftärendän/däftärennän, comparative zurlak/zurrak, etc.

In Tatar-language Arabic script, adverbs are mostly joined to 
the word, while in Latin script they are separated:  arttırılganda 
(arttırılgan da). In the case of some words, it is unclear if there is 
a typing error, or if it is Hamidulla’s personal idiolect:  däheşle 
(dähşätle); cihangiz (cihangir).

Names
The question of how to transliterate names is tricky. Hamidulla 
wrote names and nicknames as they were traditionally spelled, 
but how should they be pronounced? Both in the Finnish official 
records, on tombstones and in the persons’ own spellings in Latin 
script the names often vary.

A Russian  rendering  of  Tatar  names  confuses  the  question 
even more: Kanuk(off) became  Kanykoff (Cyrillic alphabet у = 
Latin script u). In Finland Mishars started to pronounce it with ü 
and not u (Finnish y = ü), and several say the name with an i as 
Kanikoff.

Names also depend on personal preferences: some prefer more 
Arabic- or Turkish-influenced pronunciation and spelling, even if 
other people pronounce the names according to Mishar. Hamsä is 
spelled also Hamze like in Turkish, but in Yangapar people would 
call the boy Kämsä or Kämzä. Muhammed could be Mohammäd, 
Mohammät, Möhammät, Muhammät, etc.

When a person’s name appears in Hamidulla’s history and/or 
other sources in different ways, or can be interpreted variously, it 
is indicated with slash (/): Nizameddin/Nisameddin/Nisametdin. 
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When we tried to identify personal names mentioned in the book, 
it became apparent that Hamidulla often did not know the real 
names of his co-villagers because nicknames had replaced names 
in daily use.

Nicknames were very common in the villages, especially those 
describing outer characteristics such as ‘black’, ‘lame’ or ‘fat’. 
Many people were identified also with their father’s name (‘son 
of’), but there are family names (Kulik) and grandfathers’ names, 
and all kinds of variations. Events in the life of a person could 
give  them nicknames and these  nicknames often  followed the 
person throughout life.

Yañapar, Yangapar, Yangı Par/par or Yangepar are some ways 
of spelling the home village name in Latin script. We have opted 
for  Yangapar in English.  Yangepar  is an older Mishar variation 
and also a possible pronunciation solution for people who have 
difficulties pronouncing ı (back-vowel i).

The grapheme ñ in the Latin orthography of Finland Tatar is 
pronounced as ng, but in other languages it signifies other sounds 
which could confuse the readers, so we use it consistently only in 
the Tatar version.

All other Tatar names and terms appear in the Finland Tatar 
orthography, excepting the historical spelling of w in the Arabic 
script; it is pronounced like w in English, but presently written in 
Finland with v.
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Yañapar tarihı

Kıskartmalar • Abbreviations

mi. – mişär/Mishar
tat. – tatarça/Tatar
tr. – törekçä/Turkish
ru. – rusça/Russian

Yañapar tarihı

Räsem: Hasan Hamidullanıñ portretı [1900–1988]

Köläm, sagınamda yäş çaknı, tula käyefem – safalar da
şunıñ berlän [belän] kuanam, küb [küp] wakıt kürsäm kazalar da
sabıy çak ul minem bähetem,

isäblim [isäplim] dä köläm yıglim [yılıym]
böten nigezem korolgandır [korılgandır] –

fäkat şundan [şunnan] diyep uylim [uylıym]
onotmim [onıtmıym] ul däwerlärne, ilemne häm ineşlärne
canımnıda [canımnı da] birer idem

kürälsäm ul küreşlärne [kürşelärne]
isemdä uynaganlar [uynagannar] häm

köräşkänlär [köräşkännär]... talaşkanlar [talaşkannar]
cinaulab [cıynaulap] kır ineşlärgä [kır-ineşlärgä] –

bua buıb mataşkanlar [buıp mataşkannar]
gulab [gulap] torgan kügerçenlär [kügärçennär],

karılgan karga çaukälär [çäükälär]
çikertkäläre, karlıgaçları bar da isemdälär...
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İsemdä äniyemneñ şad [şat] yöze berlän cuatkanı [yuatkanı]
sıypap yomşak kulı berlän [belän] minem öçen can atkanı
isemdä kır –bolınlar [bolınnar] häm tirän yılga, biyek taular
kızau, kabkın [kapkın] belän kay çak [kayçak]

kügerçenlär [kügärçennär] idem aular
kitä idem çiläk berlän [belän]

ciarga [cıyarga] yir [cir] ciäklärne
ura idem bilem agırtsa [awırtsa] da kıstırıp beläklärne
urak berlän kisä idem – yä tırnaknı – yä uçlarnı
taşim [taşıym] költä öçärläb [öçärläp],

kürsätim dib [dip] mindä köç barnı...

Hasan Nizameddin Hamidulla (Kul’ik)

Hasan Nizameddin Hamidulla (Kul’ik)

Yañapar tarihı

“Şimal oçkonları” nıñ 4 nçe san tarihlar bülegendän başlandı.

[Korän ayäte]

الارض       * و السموات غيب يعلم الله * ان

[Hakikattä, Allah küklärdäge häm cirdäge gaib [kürelmägän] 
närsälärne belä. Korän süräsennän Äl Fatr 35:38]
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[Çıganaklar]
Finlandiyädä  wakıtı  belän  iñ  kartlarımızdan  [kartlarıbızdan] 
sanalgan märhüm Hisameddin/Hisametdin Hamidullanıñ [1864–
1949] üz däftärennän faydalanıp, anıñ hatını Hadiçädän [Hadi-
tsha, 1871–1951] (Alim kızı) häm Hisameddinnıñ kart biradäre 
[ir  tuganı]  Nizameddin/Nisametdin  Hamidulladan  [1862–1940; 
Hasannıñ ätise] wä anıñ hatını Mädinädän [Medina, 1874–1949] 
istifadä idelde [tat. istifadä itelde, faydalanıldı; tr. istifade].

I

[Yañaparnıñ urnaşuı häm danı]
Rusiyäneñ  Nijni  wilayätendä  [ölkäsendä,  provinsiyäsendä;  tr. 
vilâyet],  Mäskäü  belän  Kazan  timeryulı  arasındagı,  Sergaç 
ıstançasınnan [mi. ıstantsasınnan; tat. tuktalışınnan; ru. станция] 
yegerme  çakrım  könyakka  taba  eçkä  kerep  korılgan  Yañapar 
(Aktuk) awılı, Sergaç öyäzenä sanalıp, Nijni wilayäteneñ dä häm 
Sergaç öyäzeneñ dä, Simbir wilayätenä karşı bulgan hududıdır 
[tat. çigeder; tr. hudud] häm soñgı awılıdır.

Bu, tigezlege häm berniçä biyek tauları belän mäşhür bulgan 
Yañapar  awılı,  tönyak  yagınnan  Urazawıl,  könbatış  yagınnan 
Kızılyar,  Öçkül,  könçıgış  yagınnan  Kadımawıl  häm  Simbir 
wiläyäteneñ hududı bulgan Irbitşa [Irbiça,  Irbişşa],  wä anı uza 
töşep könyak yagında Çümbäli,  Mädänä,  Suksu awılları  belän 
urtaga alıngan. Anıñ bigräk tä şuşı küreş [mi.; tat. kürşe] awılları 
belän kübräk bäyläneşe bulgan. Kız alıp, kız bireşü kebi koda-
kodagıylıklar da küçelebräk räweştä däwam itep, ul şul awıllarga 
bik küp näsel dä taratkan.
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Räsem: Märhüm Hisameddin häm Hamidullanıñ hatını
Urazawıldan märhümä Hadiçä Alim kızı

Bu,  tırataşı  [torataşı]  belän,  mäşhür  äüliya  Tekmäle  [Nuray] 
babay kabere häm äytüle milçäläre wä alim-mullaları belän böten 
tirä-yaklarga mäşhür bulgan, Yañapar awılı, üz gomerendä [mi. 
ümer,  omer;  tat.  gomer]  başınnan  bik  küp  wakıygälär  [mi. 
wakiyalar; tat. vakıygalar, wakıygalar; tr. vakıa] häm fälakätlek-
lär  kiçerep  kilsä  dä,  halkınıñ  tırışlıgı  belän,  yagaga  [mi.;  tat. 
çitkä] kitkän säüdägärläreneñ dä bähetleräk bulganlıkları belän, 
haman  da  haman  öskä  çıgıp,  haman  da  haman  üsep,  tazarıp, 
küreş awıllarınnan artka kalırlık tügel, bälki dä alardan östenräk 
bulırga  köç kuygan wä şuñar  şaktıy  gına  muafık  ta  [muafıyk, 
yaraklı, layık; tr. muafık] bulgan.

[Yañaparnıñ yaña urını]
Yañaparnıñ iske urını bulgan ”Par buyınnan”, yani su yanınnan, 
korı häm tirän yarlı susız ber yirgä [mi. yir, yer; tat. cir] küçep 
utıruı, ber yakdan [yaktan] karaganda, älbättä, kırlarınıñ zurlıgı 
häm yıraklıgı rol uynagan bulsa da, dörestän uylaganda, Aktuk 
babay awılın küçerü belän ul wakıtta ber dä yañlışmagan [mi.; 
tat. yalgışmagan].

Räsem: Märhüm Nizameddin Hamidulla
häm hatını Mädinä Mäülihan kızı.

Çönki ul wakıt Yañaparnıñ urınında şaktıy gına tirän ike kül bulu 
östenä, älege susız tirän yılgaları da şaulap agıp torgan däwerdä 
bulgannar. Tora-bara bu küllär, yani Mortaza buası, Huca/Hoca 
küle diyep yöretelgän älege kül urınnarı kibä barıp, yılgaları da 
korıp betä bargannar. Hazer isä yaz başlarında gına ul elekke hal 
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[mi.; tat häl] alıp, cäyläre çırıldak [mi.; tat. görlävek, görläwek] 
kebek  kenä  aguların  da  däwam  itmäktäderlär  [däwam  itälär]. 
Yañaparnıñ başka awıllar belän maktanırlık ber närsäse bulsa, ul 
da kırınıñ yakınlıgıdır.

Räsem: Hıyalıy haritä Yañaparnıñ ätrafından
[tarafınnan, ätrafınnan; tr. etrafından]

Anıñ kırınıñ ber oçı Kadım awıldan totınıp, Mädänägä kadärle 
ozaygan  bulganga,  kırın  yıraksınıp,  tahminän  [yakınça;  tr. 
tahminen] 1080 nçe [miladi 1669–1670] yıllarda, Aktuk babay 
iske  urını  bulgan  Par  buyındagı  Aktuk  awılın  älege  urınga 
küçerep,  maddi  [matdi;  tr.  maddi]  wä  iktisadi  cähätlären 
[yakların]  genä  tügel,  citezlek  häm ciñellek  yakların  da  rätkä 
kuygan.

[Aktuk awılınıñ kuşımta iseme]
Tora-bara bu awılga häm Aktuk awılı da häm yaña kuşımta isme 
belän Yañapar awılı da diyep isem birgännär.

Yañaparnıñ  älege  urını,  mägatäässef  [kızganıçka  karşı;  tr. 
maattessüf], bik küp yöz yıllardan soñ külläre wä akar [agar; tr. 
akar]  yılgaları  kibep,  susız  korı  yir  bulıp  kalsa  da,  yire  kara 
tufrak häm taularınıñ da urmansız yalangaç buluı säbäple, igen 
çäçär öçön [mi.; tat. öçen] haman da uñaylı häm bäräkätleder.

[Yañaparnıñ tirä-yagı häm külläre]
Yañaparnı  könçıgış  yagınnan  çornap  algan  Mar,  Suık  kizläü, 
Tugay, İşmät,  Irbitşa,  Biyek tau,  Urta kayınçagıl  häm İske tau 
törkemnäre  üz  näübätlärendä  awılga  hiç  ışana  almaslık  yäm 
kertälär.  Kıybla  häm könbatış  taraflarınıñ  da  tigezlege  hayran 
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kalırlık güzäl ber manzaradır [küreneşter; tr. manzaradır]. Anıñ 
tau  bitläre,  tigez  çirämle  yılga  buyları,  agızda  [avız,  awız;  tr. 
ağız]  ererlek  tatlı  ciläk  wä  güzäl  çäçäklär  yiteştergäne  kebek, 
taularınnan çıkkan tozlı wä şifalı suları da häm salkın kizläüläre 
dä, haywannar öçen dä häm awıl halkı öçen dä, akçaga satıp ala 
almaslık biyük [böyek; tr. büyük] ber hazinäder.

Zamanında  mähabät  surätendä,  zäñgär  töse  belän  yaltırap, 
dulkınlanıp  torgan  Mortaza  buasında,  äldä  altmış  yıllar  gına 
monnan elek, atlar yuındırıp, yeb [mi. yep; tat. cep, bau] buyap, 
kaz-ürdäklärneñ hahıldagan tawışlarınnan tönnär buyı tuyıp betü 
östenä  äldä,  küpme  şunda  batıp  ülüçelär  (iñ  soñgı  ike  malay 
battı)  bulıp  torgalasa  da,  hazer  ul  1900  nçe  yıllardan  birle 
bötenläy  kibep,  uırnında  Wahab  mullanıñ  öye,  mäktäbe  häm 
berençe  dönya  sugışınnan  soñ  salıngan  kızlar  hönär  mäktäbe 
kaharmanlık  [mi.;  tat.  kahramanlık]  sörä.  Şulay  uk  Yosef 
Camalınıñ (İmad Camal) yortınıñ da kübräk öleşe şul elekke kül 
östendäder.

Küldän agıp torgan sunıñ yırındıları [mi. yırındıları, yırıntıları; 
tat. yırımnarı] bügen dä äldä Camal yortı belän kızlar mäktäbe 
arasında  bar  bulıp,  bara-bara  Yunes/Yones  küpere  tugrısında 
[turısında]  kurkınıçlı,  bik  tirän  yar  halenä  keräder.  Bu tugrıda 
[turıda] salıngan Yunes küpereneñ (çın iseme Käybulla küpere) 
bu  kadär  biyek  häm  tirän  yarga  salınuı,  küperdän  ütkän 
keşelärneñ  kalblären  [yöräklären;  tr.  kalplerin]  cälep  itü  genä 
tügel, şaşarlık ber manzaradır.

[Aktuk awılınıñ tözeleşe turında]
Yaña uram yahud Yugarı oç diyep atalgan, häm çınnan da, 18 nçe 
asırdan  başlap  kına  tözelä  başlagan  bu  uramnıñ  urta  ber 
yirendäräk bulgan Mortaza buasınnan Yugarı oçka taba menep, 
Kara  Aziz  belän  başmakçı  Camak  häm  Bad’aslar  yortındagı 
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Huca küle dä, zamanında mähabät sörgäne kebek, monnan äldä 
80  yıllar  gına  elek  tä,  Aziz  belän  Camak arasına  salıngan  tar 
basma  ütäli  yörergä  mäcbür  bulıngan.  Hazer  isä  anda  küldän 
kalgan ezlär wä äsärlär könnän-köngä yugala baradır.

Bu külneñ bulgan urını kül öçen bik uñaylı yirdä bulganga, bik 
iske zamannarda monda şaktıy gına zur kül bulırga da yulı bar. 
Çönki külneñ kıybla tarafı yugarı oçı da şaktıy gına kaşlı bulu 
östenä,  tübän  yagı  da  bersäk  [mi.;  tat.  beraz]  östäräk  bulıp, 
külneñ könçıgış yagı Kul’ik Al’auı yortı ütäli ındırlarga kadärle 
dä  ozayırga  mömkin.  Ägär  bik  iske  zamanda  Yañaparnıñ 
Çümbäligä taba Çokon oçındagı, hazerge peçänlek yire bulgan, 
Sarı saz küle, awılnıñ iñ zur küllärennän sanalgan bulsa, Huca 
küle dä, şöbhäsez, ikençeseder.

Yañaparda  tagın  keçkenä  genä,  wak-wak  kına  küllär  buluın 
kartlar  awızınnan işetelgäläsä  dä,  awılnıñ  tönyagında,  kaberlär 
karşında, öske Urazawıl yulı belän askı Urazawıl yulı arasındagı 
Säüban/Säübän  küleneñ  bar  buluı  muhakkakdır/mohakkakdır 
[hiçşik-sezder; tr. muhakkaktır] häm bulmıştır. Bu külneñ kibüe 
dä 19 nçı asır eçlärendä genä bulıp, monnan 75 yıllar elek kenä, 
ul  küldä  halıknıñ  päzilär  [mi.  päze,  päzi,  päce;  tat.  kinder] 
batıruların kartlar bik yahşı belälär.

20 nçe asırnıñ başlarında bu urında Säübannıñ bogılları  ide. 
Monnan şul añlaşıla ki, bu külneñ iseme soñgı zamannarda gına 
Säübannıñ  üz  isemen  birelgän  isem  bulıp,  elekke  çın  iseme 
mäglüm  tügel.  Şulay  uk  Huca  küle  dä  älege  zamannıñ  Huca 
yortında  bulu  säbäple,  anıñ  iseme belän  birelgän  yalgan  isem 
bulıp,  Mortaza küleneñ dä hakiki  çın wä tarihi  iseme mäglüm 
tügelder.
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[Yañaparnıñ urtası]
Yañaparnıñ  urta  ber  yirendä,  Urtalık  uramı  iseme  belän 
yöretelgän  uramınıñ  Kızıl  mäsced  [mäçet,  tr.  mescid,  mescit] 
turıları,  häm bigräk tä uramnıñ arı yagındagı Mohodcan babay 
yortları  (bu tirälärgä Koçan awılı  dilär)  kalın kayın urmannarı 
belän tulı bulıp, anıñ artkı yagı İsmail mulla mäscede tirälärenä 
kadär  kuaklık,  çıbıklık  häm batkaklık bulıp,  ul  da monnan 75 
yıllar  gına  elek  älege  yalangaç,  urmansız  häm  korı  halenä 
kilmeşter.

[Kara tufrak]
Yañaparnıñ  kırları,  baya  äytkänçä,  kara  tufrak  bulganı  kebek, 
awılnıñ üze dä kara tufrak östendä. Anda-monda gına bik siräk 
oçrıy torgan kızıl balçıklı yarlar häm igen yirläre bulgalasa da, 
ki’olarında  [mi.;  tat.  koyılarında]  su  betmäslekter.  Bik  küp 
urınnarda kazıgan yirgä su çıkkanı öçen, koyısız yortlar, bik yarlı 
yortlarında gına bulıp, nindi korı häm yagmursız [yañgırsız; tr. 
yağmursuz] yıllarda da suga mohtaclık hiç yuktır.

Yañaparnıñ  yire  häm  korı  kara  tufrak  bulu  säbäple,  yirneñ 
östendä dä astında da taşnıñ hiç ber äsäre yuk. Kazıgan yirdän taş 
çıgu  Yañaparnıñ  tarihında  ul  bulmagan  wä  akılga  sıymagan 
närsä. Üzenä kürä zur awıl häm kiñ kırlar sahibı [hucası, iyäse; tr. 
sahib]  bula  toruında,  munça  taşına  da  yat  awıllardan  yahud 
yıraktan,  tugay yılgalarınnan,  berär  taşlap,  cıyıp  yörülär,  taşka 
şulkadär yarlılık ikänçelegenä işarätder. Şulay uk yirdä kom da 
yuk.

Şunıñ öçen Yañaparnıñ yulları yañgırlar artınnan uram aşa çıga 
almaslık  pılçırak  [mi.;  tat.  pıçrak]  häm  arbanıñ  köbçäkläre 
göbşälärenä [köbçäk/köpçäk/köpşä?] [tägärmäçläre küçärlärenä] 
kadär  batarlık  geräzle  [mi.  geräzle,  pıçırak;  tat.  pıçrak;  ru. 
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грязный]  bulıp,  yagmursız  korı  wakıtlarda  bazän  [kayçak;  tr. 
bazen, bazan] közge kebek yaltırawıklı, bazän katı gordalı [mi.; 
tat. kantarlı; ru. груда], yörer öçen azap wä möşäkatleder.

Kış  könnärendä  dä  kar  burar  öçen  awıl  bik  uñaylı  yirdä 
bulganga kar astına kaluı,  kar taularınıñ öyelüe, ıjgırıp-sızgırıp 
kilgän açı  burannarnıñ örüe,  hämmäse adi ber eş bulıp,  kışnıñ 
kışlık manzaräse [küreneşe; tr. manzarası] dä, mökämmälder häm 
açı ber hakıykatder.

[Yılga-sularınıñ kullanışı]
Baştarak äytkän köyençä, Yañaparnıñ yılgalarında, çırıldak kebek 
bulsa da, sular agıp toruı – bu da, älbättä, böyek ganimätter. Şul 
yılgalarga ”bua” lar buıp, şul bualarda cäy könnärendä yuınular, 
kerlär  yu’ular,  hattä  atlar  yuındırular  tansık  wä hozurlı  ber  eş 
bulganga, awıl halkınıñ az-maz yözä belüläre dä şul bualardan 
alıngan ölöşeneñ [öleşeneñ] berseder.

Räsem: Yañaparnıñ kır ineşe buası

Bigräk dä Tübän oçnıñ,  yani  Çokon oçınıñ,  yılgası  yıraktan – 
estiplärdän  [mi.  estip;  tat.  dala;  ru.  cтеп],  börele  [mi.  börele, 
börölö;  tat.  bormalı]  yılgalardan  kadär  kilgängä,  anıñ  çırıldak 
kebek agar suı cäyneñ esse wakıtlarında da bötenläy uk kipmäü 
säbäple,  buaları  da  zurlak  [mi.;  tat.  zurrak],  tiränräk  häm 
däwamlırak bulıp, Tübän oç ul yaktan bähetleräkter.

Yugarı  oçnıñ  yılgası  fakat  bik  yakınnan,  ”Koçkarnik/ 
Kuçkarnik” [mi. kutsa, kuça; ru. куча] isemle ber oydan [mi.; tat. 
kanau]  gına  agıp  torganga,  korı  yıllarda  zägıyf  [mi.  zaif;  tat. 
zägıyf; tr. zaif], buaları da däwamsızdır.
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[Kırlar häm igennär]
Yañaparnıñ  kırlarına  çäçkän  igennäre  arış,  solı,  boray,  tarı, 
garabday [mi.; tat.  kara boday] ere borçak, wak borçak. Şunıñ 
östenä äldä kübräge üz yortlarına çäçelgän az-maz kenderaş [mi.; 
tat.  kinderaş],  bäräñge…  kebilärdän  gibarät  [mi.  ibarät;  tat. 
gıybarät] bulıp, böten mahsulat [uñış; tr. mahsulat] awıl zurayıp 
halık  artıp  kitü  säbäple,  yılı-yılı  belän  üzlärenä  genä  citärlek 
kadär genä bulsa da,  arada zur gına igen bayları  da häm igen 
belän satu itüçelär dä yuk tügelder.

Yañaparnıñ  kırları  hosusi  ber  kemneke  dä  bulmıyça,  böten 
awılga bergälekter. Bu kırlarnı 10 yılga ber märtäbä genä şobaga 
belän bülenep, ul da can başına bülenmiçä, irlär wä ir balalarga 
gına duşlap [can başına; ru. душа] bülenä häm kız balalarga öleş 
çıkmıy  ide.  (Balşeviklarnıñ  [Bolşevik]  başlangan  yıllarında 
kırlarnı can başına bülä başlamışlar.)

Kır adättä öçkä bülenep ber öleşe arış, ber öleşe kataşlık [katı 
aşlık], ber öleşe par’na [mi.; tat. çäçelmägän cir; ru. парня] ide. 
Arış  öleşenä  böten  awıl  halkı,  üzlärenä  tigän  öleşlärenä,  arış 
çäçep,  kataşlık  öleşenä  dä  şulay  uk  böten  awıl  halkı  yaz 
başlarında solı,  garabday, wä başkalar… kebi tiz ölgerä torgan 
igennären çäçep, öçençe öleşe par’na kırı [mi.; ru. паровое поле] 
çäçelmiçä buş kalınıp, bu kır kötülär öçen totıla ide.

Kırlarnıñ yıl sayın üzgäreşe

Yıl 1nçe kır 2 nçe kır 3 nçe kır

1. yıl kataşlık par’na arış

2. yıl par’na arış kataşlık

3. yıl arış kataşlık par’na
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Bu adättä [mi.; tat. gadättä] şulay bula ide:
1. Kataşlık kırı. Közen igennärne cıyıp betergäç kötülär cibärelä 
dä bu kır kiläse yılga par’na kırı bulıp kala.
2. Par’na kırı yaz kata [mi. yaz/yäy kata; tat. cäy buyı] berni dä 
çäçelmiçä  buş  kalınıp  haywannar  öçen totıla.  Yani,  kötülärdän 
taptatıp közen kışka karşı arış çäçelep ”uzım” [mi.; tat. ucım; ru. 
озимь] kırı bula.
3. Arış kırında közen igennärne cıyıp betergäç yänä anda kötülär 
yibärelä [cibärelä]  dä,  kiläse yaz başında anda kataşlık çäçelä. 
(Üzgäreş planın karagız!)

Şul kırlarnıñ östenä äldä Yañaparnıñ peçänlek yirläre dä ayrım-
ayrım kırlarda bulıp, iñ zurlagı [mi.; tat. zurragı] – Bolon [Bolın], 
Aldagı saz, Urta saz, Arttagı saz, Sarı saz… kebilärder. Bolar da 
böten awılga bergälek bulu säbäple,  çabu zamanında gına duş 
başına bülenep, bergäläşep çabıla häm awılnıñ peçängä bulgan 
ihtıyacı yılına karap üti kilenä ide.

[Urman häm agaçlar]
Yañaparnıñ awılında da häm kırında da, iskedä bulgalagan bulsa 
da,  urman hiç  yuktır.  Awıl  yortlarında,  bigräk  tä  Yugarı  oçta, 
Yaña uram buyında utırtılgan almagaç, sirinä [siren;  şved tele: 
syren; fin tele: syreeni; ru. сирень], wä birk [kayın;  şved tele: 
björk] kebi  urmannar 1919 nçı  yıllarga kadärle,  akrınlık belän 
genä  bulsa  da,  alga  kitä  algan  bulsalar  da,  yugarı  oçta 
Kul’iknıkılarnıñ  yılgaga  taba  bakça  oçlarındagı  dürt  tugannıñ, 
Nizameddin,  Hisameddin,  Haireddin  häm  Kälimullanıñ 
(Hamidulla ugılları),  bergälek bulgan ike yort buylıgındagı ber 
törkem biyek urmanlıkları karga wä çaukaläre [mi.; tat. çäükä] 
belän  dä,  erelekläre  belän  dä,  Yañaparnıñ  iñ  mäşhüreder  häm 
tahminän 100 yıllık ber äsäreder.
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Bu urmannar  [mi.; tat. agaçlıklar] Hamidullanıñ atası Moham-
mäd/Muhammäd  Abdrahim  zamanında  üzläre  utırtkan  urman-
nardır.

Şulay uk şul urmannarga yalganıp kitkän Nizameddinnıñ yortı 
yanındagı, kürşe Sabirnıñ bakça oçındagı kuyı häm yortı buyınıñ 
külämendäge ber törkem tal-çıbıklıkları da, awılnıñ bik mäşhür 
bulganı kebek, ike yortnıñ arasında, yani, ike urmanlık arasına 
kazılgan Sabirnıñ koyısı (kizläwe) da, böten tirä küreşlärgä çäy 
öçen tatlılıgı belän mäşhürder häm iñ küp istigmal [kullanılgan; 
tr. istimal] itelgän koyılarnıñ berseder.

Menä şul urmanga, yarlılık cähetennän, Yañapar awıl halkınıñ 
utınga  bulgan  ihtiyacı/ihtıyacı  fakat  bazarlardan  yäki  yıraktagı 
rus  awıllarında  gına  satıp  algan  utınnar  belän  genä  ütälenep 
[ütälep] kilgängä, miçlärgä salam yagu mäcbüriyäte iñ berençe 
şarttır häm dä bik mägkuldır [kileşleder; tr. makûldır]. Yarlırak 
keşelärneñ kırlardan ejnivä [mi.;  tat.  kamıl;  ru.  жнива] [urgan 
artınnan kalgan çeregän salam töpläre], cıyuları da, yaguga şaktıy 
gına ciñellek birep, soñgarak [mi.; tat. soñrak] yıllarda inde bu 
adät [mi.; tat.  gadät] bayırak [mi.; tat.  bayrak] yortlarga küçep 
kitkän ide.

[Milçälär]
Yañapar  halkınıñ  dönya tereklegendä iñ  möhim ber  ihtiyacları 
bulsa, ul da cil milçäläre (tegermän) ide. Cil ber häftägä kadärle 
genä  tuktap  tordımı,  awıl  halkı  hazer  açka  ülärgä  tora… 
Haywannarınıñ da açı awazları işetelä başlıy ide. Menä awılnıñ 
şuşı iñ möhim bulgan ihtiyacların ütär öçen, säüdägärlekkä ber az 
mile bar bulgan häm az gına hönärdän habärläre bulgan berniçä 
keşelär [keşe] milçä korırga küñel baglap, ber zamanda alarnıñ 
sannarı 15 kä citte.
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Cilsez könnärdä dä bik az köç belän (ber keşeneñ köçe belän) 
bulsa  da,  äylänüennän  berdä  [mi.;  tat.  hiç  tä]  tuktamagan. 
Awılnıñ  iñ  uñışlı  häm  iñ  adel  [mi.;  tat.  gadel]  milçälärennän 
sanalgan Kul’iknıkılarnıñ (bu tarihnı yazuçınıñ atalarınıñ) 38 at 
kuätle  milçäse  awıl  halkın  karañgı  wä  aç  könnärendä  himayä 
itep,  açlıklarınnan  kotkarıp  torganı  kebek,  uñganlıgı  häm 
adellege belän mäşhür  bulgan ikençe Sadik (Böre)  milçäse dä 
halıknıñ bik küp ihtiyacların ütäp kilde. Şulay uk başka milçälär 
dä halıkka hezmät itep tordılar.

Cil  milçäläreneñ  berençe  märtäbä  dönyaga  çıga  başlawına 
tahminän 145 yıllar gına monnan elek diyep hisap itelep, çıgar-
çıkmas uk berençe ularak [bularak; tr. olarak] Ähmär babaynıñ 
(monı yazuçınıñ babasınıñ babası) awılga cil milçäse koruı böten 
awıl halkın şakkatırmış wä dogalar [mi. döa, doa; tat. doga] belän 
alkışlanmıştır.

Baştarak ul milçä, ul zamannıñ fasunı [mi. fasunı, fasonı; tat. 
fason]  buyınça,  dürt  çitle  bulsa  da,  Hamidulla  zamanında  altı 
çitlegä küçerelmeş. Anıñ ugılları, Nizameddin, Hisameddin häm 
Kälimullalar  zamanında  inde,  ul  böten  tirä-yak  awıllarınıñ  iñ 
mäşhüre häm büränädän takta yarırlık ber takta zavodı [mi.; tat. 
zavod,  fabrika;  ru.  завод]  halenä kadär  kererlek  halgä  ireşkän 
ide.

Bu Kul’ik näseleneñ babalardan birle hönärçe näsel buluları 
sayäsendä  [arkasında;  tr.  sayesinde]  bulırga  kiräk.  1909  nçı 
yıllarda  uk  Hisameddinnıñ  üz  kulı  belän  ilikrtik  [elekrtik] 
maşinası eşläp milçägä ut cibärüe böten halıknı hayranga kaldıru 
gına  tügel,  gomere  elekrikneñ  isemen  dä  işetmägän  mullalar 
tarafınnan azan belän kotlanıldı.

Läkin  bu  bik  uk  uñışlı  bulıp  çıkmaganlıktan  tuktalıp  kaldı. 
Şulay uk milçäneñ köçen haman da haman arttıru fikerläre belän 
mäşgül bulgan Nizameddin belän Kälimullanıñ da, ikeseneñ dä, 
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ayırı-ayırı, akılga sıymaslık, taza teşle (nasatlı) barabannar käşf 
[tabuları; tr. keşf] itüläre urınsız kalmaganlıktan, milçäneñ dä 38 
at köçenä kadär ürläwe şularnıñ üstergän cimeşeder.

Yugarıda äytkänçä, Yañaparda zamanı belän, yani, iñ kübräk 
wakıtı, 20 nçe asır başlarında sannarı unbişkä kadärle ürlägän cil 
milçäläre  bulganı  krupçatkalar  [mi.;  tat.  at  tirmännär;  ru. 
крупчатка] da (dranka) dürt danä bar ide. Menä, bu ike at belän 
äyländerelgän krupçatkalar  yarma yaru wazıyfaların  genä ütäp 
kilsälär dä, bik cilsez zamannarda halıknıñ şul yarma aşına gına 
bärelüläre  dä,  awıl  halkın  alarnıñ  da  açlıklarınnan  bik  küp 
himayä itügä katnaşuları muhakkaktır häm aldausızdır.

Krupçatkalar şul keşelärdä ide

1) Ämişneke 3) Kanuknıkı
2) Hodayberdeneke 4) Nurkaynıkı, Milçäse yangaç eşlätkän

Cil milçäläreneñ iyäläre

1) Osman/Usman (Osti/Usti) milçäse 8) Kanuk milçäse
2) Baltı ” 9) Kal’ek Rahim ”
3) Mıl’çık ” 10) Sadik (Böre) ”
4) Halislam ” 11) Kal’ek Rahim ikençe ”
5) Narimbay/Narımbay imamı ” 12) Bali ”
6) Safyan babay ” 13) Mät’us/Mıt’us Nurkay ”
7) Pasl’a İshakı ” 14) Narimbay Ämiş ”

15) Hamidulla Mohammäd 
Abdrahim (Kul’ik) milçäse
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Bu milçäne milçä mastırlarınıñ iñ ostalarınnan sanalgan Krasnay/ 
Krasni awılınıñ Sadik eşlämeş. Awılda şuşı milçälär eşläp yatkan 
wakıtlarında 1912 nçe yılda şular östenä ut milçäse korılıp, bolar-
nıñ beräm-beräm betä barularına yul açıldı. Kaysı yanıp, urnına 
inde yañadan eşlätelmäde. Kaysı satıldı. Safyan babay milçäsen 
Kızılyarga satkanı  kebek,  Mät’us Nurkayı  da,  milçäse yangaç, 
krupçatka  gına  eşlätte.  Başka  milçälär  dä  eşsez  kalıp,  kaysı 
sütelde, kaysı çerep tuzıp bette.

Ut milçäse belän köräşergä bolşeviklarga kadle [mi. katle; tat. 
hatle, kadär] fakat awılnıñ ike genä mäşhür milçäse kalıp, alar da 
berse  Böre  milçäse  belän  Kul’ik  milçäse  ide.  Läkin  Kul’ik 
milçäseneñ dä, gomere bolşeviklar zamanında tamam bulıp, anıñ 
da  osta  idarä  itä  almauçılar  kulına  küçüe  säbäple,  yanıp  köle 
kükkä oçtı. Böre milçäseneñ soñgı hale mäglüm tügel.

Yugarıda äytkänçä, awılga ut milçäse saldıru belän, şaktıy gına 
iske  wä tarihi  äsärlärne  cimerügä yul  açılsa  da,  älbättä,  bu ut 
milçäseneñ awıl halkına bik küp cıñelleklär kiterüe dä şöbhäsez-
der.

Räsem: Krupçatka ike alaşa urını.

Berdän, bu milçä cilgä bulgan tayanıçtan awıl halkın kotkarıp, 
ikençedän, kipterelmägän aşlıknı da tarta belügä, ul, osta bulıp 
çıktı. Läkin omere ütte anıñ da, bababylar çumanı, mägatäässef 
bu ut milçäsenä dä kilep citte.

Ul da balşeviklar zamanında Urazawılga küçerelep anda eşli 
başlamı tır. Hazerge hale anıñ da mäglüm tügelder. Bu ut milçäseș  
şirkät nigeze belän tözelep, şirkät iyäläre altı keşe şunlardır:

İmad Camal, Letfulla/Lötfulla Camal, Ymär/Ümär/Ömär Sali, 
Hasän/Hasan  Kan’uk,  Mostafa  İsmail,  Kämal/Kamal  Baibulat. 
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Milçä ike taşlı bulıp yöreşe nafta belän häm üzenä citärlek kenä 
iliktriklänmeş [mi.; tat. elektriklänmeş] tä ide.

II Aktuk ileneñ iskeräk hale

Aktuk  ileneñ  kaysı  yıllarda  tözölä  [tözelä]  başlawınnan  tulı 
mäglümat [malümat] alu mömkin bulmaganlıktan, bu köräştä bez 
dä babalarımız [babalarıbız] kebi ”tahmin” ülçäwen kullanudan 
yırak kitä almimız [almıybız].

Aktuk, Uraz, Ant’ar, Kızım, Kadım isemnärendäge biş biradär, 
bişese dä bergä, bu taraflarga küçep kilep, bişese dä ber beresenä 
küreş  bularak  biş  yirgä  urınlaşmışlar.  Alar  şunda  üz  utırgan 
yirlärenä üz isemnären dä birep, hazer da bu biş kürşe awılnıñ 
isemnäre  bersäk  bozılgan  köyençä  dä  –  Aktuk  ile  (Yañapar), 
Urazawıl, At’arawıl, Kızımawıl, Kadımawıl, diyep yöreteläder.

Bolarnıñ kaydan kilep çıguları, kem rohsatı [mi. rohsat, ruksat; 
tat.  röhsät]  belän  bu  yirlärne  işgal  itüläre  [biläüläre;  tr.  işgal] 
mäglüm bulmaganı kebek, bolarnıñ bişese dä biş tugan bulmıyça 
Aktuk,  Uraz,  Ant’ar  gına  öç  tugan  ikänçelegenä  häm  Kadım 
belän  Kızım  fäkat  alarga  kardäşlär  genä  bulgan  ikänlegenä 
oşanular [mi.; tat. ışanular] da şul kadäre uk köçleder.

Bu öç tugannıñ kaysısı olırak ikänçelege dä mäglüm tügelder. 
Menä bu biş kardäş, ber ittifak [berlek, ber kiñäştä bulu] belän bu 
ätraflarnıñ  agım  suların,  küllären  makul  kürep,  şunda  tözelä 
başlagannar da şunda utırıp kalgannar...

Tora-bara  awılları  zuraya  barganı  kebek,  Aktuk  awılınıñ  da 
halkı kübäyep kitep, hattä [mi.; tat. hatta] kırları yiteşmi [citeşmi] 
başlagan  däräcägä  ireşkän.  (Ul  wakıtta  härkemneñ  hosusi  üz 
yirläre  bulıp,  yirgä  bulgan  bu  hucalıklarnı  1855  nçe  yılnıñ 
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padişah färmanı belän beterelgän häm un yıl sayın duş [can; ru. 
душа] başına bülü belän ämer birelgän).

Aktuk  babay  bu  eşneñ,  yani,  halıknıñ  kübäyüneñ  oçı  yahşı 
bulmayaçagın  sizep  alıp,  kuldagı  mölkätne  nıgrak  häm çınrak 
itdereb  [itterep]  idarä  wä  tärtipkä  kuyu  niyäte  belän  kırnıñ 
urtasına küçärgä karar itkändä älege yaña yirgä, Yañapar urınına 
yañadan tözelä başlagan...

Menä bolar bar da Yañaparnıñ tarihı hakında söylänelgän, häm 
kartlar awızınnan söylänä kilgän, äsassız [nigezsez;  tr.  esassız] 
wä dälilsez  häm bälki  dä  hakikättän  baytakgına  [baytak  kına] 
yırak tora torgan materiallarnıñ berseder.

Aktuk,  wä  kürşe  awıllarınnan  hakikätän  dä  [çınlap  ta;  tr. 
hakikaten] tulırak itterep birä torgan mäglumatlı [habär, beleşmä, 
mäglümat;  tr.  malûmat]  dälil  wä  dokumentlarnıñ  bar  buluı 
berkemgä  dä  mäglüm  bulmaganga  kürä,  böten  nibar  bulgan 
mäglumatlar, fäkat kaydandır tabılgan iske ber ”mogahädänamä” 
kägazına [kileşü namäse, kontrakt; tr. mukavelename] baglı bulıp 
kalgan.

Menä bu  iske  wä tarihi  mogahädänamä kägazı  babaylardan 
kuldan kulga küçep, monıñ eçendäge mäfhümen [fiker, ideya; tr. 
mefhum] törlese törleçä yañlış [mi.; tat. yalgış] itterep añlagannar 
da, Aktuk yılın hattä 900 yäşlekkä kadär sanap çıgargannar.

Bu köndä halkımıznıñ [halıkıbıznıñ] igtikadları [ışanuları; tr. 
itikad]  şuşıdır.  Bigräk  tä  tabılgan  bu  iske  mogahädänamäne 
dörest [mi. dörös; tat. döres; tr. dürüst] itterep ukuçılar da bälki 
dä  iskeräk  zamannarda  az  bulganlıktan  anıñ  yä  artdırılganda 
[arttırılgan da] yä kimetelep tä kilengän...
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[Yañapar turında hikayälär]
Şunıñ östenä äldä [mi.; tat. östäwenä] kartlarnıñ hikayäräk itterep 
kızık-kızık iske hallär hakında söylägän süzläre Yañaparnıñ iske 
tarihınıñ  eçenä  kerep  kitep,  bolar  da  böten  işmeş  wä  kartlar 
awızınnan  söylängän  süzlärneñ  döreslegen  ispat  itärgä  böyek 
dälil bulgannar häm tarihnıñ çının wä hakikatın şunnan ezlätergä 
säbäp  bulgannar...  Mäsälän  hikayätlärneñ  berniçäse  şunnan 
gibarät:

Aktuk  babay  belän  Uraz  tugannarı  Ant’arnı  eşkä  kuşıp: 
”Ant’ar!  Bar  kuylarnı  kaytar!”  diyep  anı  sıltau  belän  kuylar 
artınnan yibärälär [cibärälär] dä şul wakıt kırlarnıñ şäbräklären 
häm zurlakların saylap üzläre öçen işgal  itep...  Ant’ar  kaytkaç 
sizensä dä, eş inde uzgan bula...

Aktuk awılında bik açlık yılı  bulıp,  un kadak ikmäkkä ”Olı 
yul”  nıñ  awılga  taba  yagınnan  ike  yir  buyı  yir  (tahminän  50 
disätinä [ru. десятина]) Kızımawılga satalar... (bu yir balşivik-
larga [bolşiviklarga] täkle [mi.; tat. tikle] Kızımawıl kulında ide.) 
Tora-bara bu böyek hatalıgın Aktuk awılı sizä dä, eş inde uzgan 
bula... Läkin niçek itterep bu üçne alırga?

Alar şul üç alunı uylap torganda, niçekter hikmät Hoda, alarga 
ilham kilä... akıl kerä. Alar katık eşläü hönären öyränep alıp, şul 
hönärne  üzlärennän  yagaga  çıgarmaska  ant  iteşep,  Kızımawıl 
häm Kadımawıl  halkın  katık  aşarga  öyrätälär.  Alar  katıknı  şul 
kadär yarata başlıylar ki, Aktuk awılınnan anıñ niçek eşlänelüen 
öyrätergä sorıyar. Läkin Aktuk awılı äytmi.

Ahırda Kadım awılı, kırık çülmäk katıkga [katıkka] häm katık 
eşläüne öyrätü şartı belän, Aktuk awılına zur bolınnı sata. Läkin 
şunsı  tä’ässefder  [kızganıç;  tr.  teessüf]  ki:  Kızmawıldan  üç 
alınmıy kala. Alar katık eşläüne Kadımawıldan öyränmeşlärder...
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[Patșadan kaçıp yörü]
Biş meñ mişär halkı Mäskäü padşasına [patşa, padişah] buysın-
mıyça,  kaçıp  yöri-yöri  taralıp  betä  başlıylar...  Bezneñ  Aktuk 
babalarımız  da,  şular  arasında,  bu  yirlärgä  kaçıp  utıra 
başlagannar... Ahırda pat aga buysınıp, afulık algannar da, şuşıș  
utırgan  yirläre  öçen,  patşaga  nalog  [salım;  ru.  налог]  tüli 
başlagannar...

Menä bu kebi törle-törle hikayälär awızdan-awızga söylänep 
kilep,  tarihka  äwerelep  kalgannarı  kebek,  kulda  çın  itterep 
malümat birerlek dokumentlar bulmagaç – bu imeş süzläre dä bik 
makul  häm  mägalmämnuniyät  [mämnüniyät,  kanägatlek;  tr. 
maalmemnuniye, memnuniyet] belän kabul idelügä [itelügä] yul 
tabkanlar [tapkannar]...

Baştarak,  älbättä,  bolar  da  hakikatkä  bik  yakın  bulsalar  da, 
tora-bara,  bälki  alar  da,  tabılgan  iske  ”mogahädänamä”  neñ 
mäfhüme üzgärgäne  kebek,  üzgärep  yä  artdırılıb  [arttırılıp]  yä 
kimetelep kilgännär…

Mogahädänamä asıl köyençä şundan gibarät
”1078 nçe yılda [miladi belän 1667–1668 yıllar] akräb [çayan; tr. 
akrep] yoldozınıñ 13 nçe köne. Bez Aktuk ileneñ Dilbak Tugay 
ugılı [ulı], Sunak Tugay ugılı, Uraz Tugay ugılı. Tugay ugılı Uraz 
ülde. Anardan öç ugıl kaldı. Bere Yänkä, ikençe Kabil, öçençe 
Omrük/Gomrük.

Bolar Uraz uglanları [ılan, lan, bala, olan], andin [annan] soñ 
Dilbak  berlän  Sunak  enemez  Urazdin  [Urazdan]  kalgan  öç 
ugılınıñ  arasından  bersene  [bersen;  tr.  birini]  saylab,  Yänkä 
adlısın  [atlısın,  isemlesen]  kiñäş iteb ber  yerdä ultırıb  Mäskäü 
şähärenä rahimle padişah hazrätlärenä (50) çitwär [ru. чeтверть] 
yer sorarga yibärdek.



152 Stahlberg & Nasretdin

Şul  uk  Aktuk  ileneñ  Adri  Almakay  ugılı  ilä  ikesene  bergä 
kuşıb  üzemezneñ  malımız  berlän  wä  häm  atımız  berlän  häm 
tunımız berlän cibärdek.

Adri ilän Yänkä Mäskäü şähärenä bardılar wä padişah hazrät-
lärenä  kerdelär.  Padişah  hazrätläre  soragan  50  çitwär  bunlara 
[bolarga; tr. bunlara] birde. Andin Yänkä berlän Adri kildelär.

Andin  soñ  bez  Dilbak  ilä  Sunak  Tugay  uglanları,  enemez 
Yänkä,  Kabil,  Omrük  Uraz  uglanlarına  ber  yergä  kileb  kiñäş 
itdek wä häm ul yergä şul uk Aktuk ileneñ yahşı keşelären däşeb 
kilterdek. Ul Nuray Tauri ugılı, wä yänä Simay Aktuk ugılı, yänä 
Safär mulla Almakay ugılı, wä yänä Aktuk abzıy Keläş ugılı.

Bez Dilbak ilän Sunak Tugay uglanları, wä häm Yänkä, Kabil, 
Omrük  öçäüe  Uraz  uglanları  oşpu  [mi.  ışbu;  tat.  oşbu,  uşbu] 
yukarıda  ultırgan  yahşı  keşelär  aldında  (150)  çitwär  yerne  öç 
ölöşkä büldek. İlle çitwer Dilbakka, ille çitwär Sunakga Tugay 
ugıllararına.  Yänä ille  çitwär  Uraz  uglanlarına.  Anıñ öçen bez 
Dilbak  berlän  Sunak  üz  malımız  berlän  enemez  Yänkägä  ille 
çitwärne birdek. Alar kabul küreb aldılar.

Yänkä,  Kabil,  Omrük Uraz  uglanları,  bez  Dilbak ilä  Sunak 
Tugay uglanları, wä yänä şul uk yukarıda yazılgan yahşı keşelär 
alnında Safär mullanıñ kulındagı Koränne mäscetkä alıb bardık 
wä härberemez üz kulımızga alıb Korän übdek.

Allahnıñ olug adları ilä ant itdek. – Bez Uraz uglanları Yänkä, 
Kabil,  Omrük  üzemez  kabul  kılıb  algan  ille  çitwär  yerne 
bilärmez diyeb atamız berlän tugma agalarımızga süzemez yuk 
diyeb bu köndän soñra.

Anlar üzläre hazer bulıb bu eşkä Aktuk Keläş ugılı yukarıda 
yazılgan  Uraz  uglanları  Yänkä  Kabil,  Omrük  anlarnıñ  ütenüe 
buyınça kulım kuydım.

Bu hatnı yazdım şul uk Aktuk ileneñ yukarıda yazılgan Uraz 
uglanlarınıñ  ütenüe  buyınça  Yänkä,  Kabil,  Omrük  ütenüläre 
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buyınça  şul  uk  ilneñ  Nuri  Mullakay  ugılı  mulla  ugılı  kulım 
kuydım.”

Bu  tarihi  mogahädänamä  kagızı  kuldan-kulga  saklanıp  kilep 
1850 nçe yıllar tiräsendä Bikkol ugılı Taceddinnıñ (monı yazu-
çınıñ äbiseneñ atası) kulına töşä.

Anıñ bik şäkert Hasän adlı [atlı] ugılı monı ülginçä [mi.; tat. 
ülgänçe] saklap, ul ülgäç, bik küp yıllardan soñ, niçekter, Nijnidä 
toruçı Yañaparnıñ Kulak Al’au – Abdel Аziz (Tuktar Yosefnıñ 
nugı) nıñ kulına tap bula.

Täsadüfän  [oçraklı;  tr.  tesadüfen]  tugrı  kilep  Finlandiyädän 
1910  nçı  yıllarda  Nijni  ütäli  awılga  Yañaparga  töşöb  [töşep] 
barışlıy Zäynölbäşär Al’auddin (Kul’ik)  Kul’ak Al’auda kunak 
bulıp, anıñ kulına bu närsäneñ eläkkänen sizä dä anardan ala.

Kardäşläre  Zäynölbäşärdän  Nizameddin,  Hisameddin  Hami-
dullalar küçerep alalar. Zäynölbäşär awılga töşep wafat bulgaç, 
bu yazu anıñ ähelendä kaldı.
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III Aktuk ileneñ hakikatkä yakın bulgan 
kıskaça tarihı wä başınnan ütkärgän 
wakıygaları [wakıyaları]

Aktuk ileneñ tarihı hakındagı çualçık habärlär belän ukuçılarnı 
tanıştıru  tiyeş  kürelgänlektän,  iñ  berençegä  şularnı  yazu  mäc-
büriyäten [mäcbüriyäte] kabul itelgän ide.

Läkin bolar kemne kanägat [mi. kanäat; tat.  kanägat] itterde 
soñ? Bu şunıñ belän inde tämäm buldımı? Älbättä yuk! diyep 
äytep bula.

İşmeş süzlär häm kartlar awızınnan söylänep kilgän hikayälär 
arkalı  [arkılı,  arkasında]  gına alıngan mäglümat  belän,  älbättä, 
Aktuk ile hakındagı tugrıga yakın bulgan hakikatlärne birä belü 
möşkel  ber  eş  ikänçelegen  älegä  kadär  söyläp,  añlatıp  kildek. 
Näticä dä haman ber: imeş-imeş bulıp çıktı.

Menä şul imeş süzlär bezdä kızık öçen genä haman da haman 
tıñlanılganda şunıñ artında häm alnında [mi.; tat. aldında] uylanıp 
ber  dä  bagılmagan.  Bagıluga  inde,  älbättä,  ähämiyät  tä  birel-
mägän.

Läkin  şuşı  işmeş  süz  wä  hikayälärne  häm  yugarıda  yazıp 
küstärgän  [kürsätkän;  tr.  gösteren]  mogahädänamäne ”hakikate 
bezgä mäglüm” bulgan berniçä habärlär belän çagıştırıp karasak 
is-akıl  kitkeç  ber  hakikat  [hakıykat]  mäydanga  çıga  ki:  Aktuk 
ileneñ bik çın wä hakikatkä yakın bulgan tarihı kul suzıp itärlek 
yakın ber yirdä [yerdä] genä ikän!

İñ  elek  şunı  äytep  uzarga  tiyeşter  ki:  böten  hatalıknıñ  başı 
bulgan  Aktuk  ileneñ  yäşe  900  tügel.  Şulay  uk  böten  tirä-yak 
küreş awılları da andıy kart tügellär... 900 yäş, ul bik ozın gomer. 
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Böten  agırlık  [awırlık]  wä  törle  wakıyalarnı  kiçerep  ütkärgän 
tukız [mi.; tat.  tugız] yöz yäşlek ber awıl, nindi genä cahiliyät 
[nadanlık]  zamanına  tap  bulmasın,  ul  inde  üzen-üze  iske 
ikänçelegen kürsäterlek ber halgä kilä ala. Bu äsärlär häm Aktuk 
ilendä dä häm böten küreş awıllarda da berendä dä yuktır.

Alarnıñ bik yäş ikänleklären kaberstannarı da ab açık [ap-açık] 
kürsätkäne şikelle, kül wä aga torgan yılgalarınıñ da ätraflarına 
igen çäçelä başlau säbäple genä kibep, gel [mi.; tat. läm] belän 
tulıp  betä  barularınıñ,  18–19  nçı  asırlarda  gına  başlanganlıgı 
härkemgä mäglümder häm bu da şularga biyük ber dälilder.

Şulay uk böten bu hatalıkka säbäpçe bulgan mogahädänamä-
neñ yazılgan yılı da, ul 1078 miladi tügel, hicri yıldır. Menä bu 
miladigä  äyländerep  tahminän  1667  gä  äylängän  yıl  hisabı, 
katiyän [kisken; tr. katiyen], dörestkä bik yakın bulıp, bu tarihnı 
da  şuşı  bezneñ  öçen  möhim  bulgan  yıllardan  gına  alıp 
kitäçäkmez [kitäçäkbez].

[Aktuk babay häm yakınnarı]
Aktuk babaylarnıñ niçek bu taraflarga küçep kilüläre wä kemnär 
bulgannarı  hakında  bähas  itülärne,  bez  matbuga  [matbugat] 
kimçelekläre häm hareflär citeşmäülege säbäple, mägatäässäf, bu 
äsärneñ  soñınarak  kaldırıp  torıp,  alarnıñ  nindi  yıldan  başlap 
tözelä başlaularınnan gına alıp kitärgä mäcbür bulabız.

Aktuk babaynıñ atasınıñ iseme Keläş bulıp Keläşneñ härhaldä 
ikençe ugılı Tugay isemendä bulgan. Kadım, Kızım, Ant’ar, bolar 
Keläşneñ  balalarımı  yahud  tuganınıñ  ugıllarımı,  ansı  mäglüm 
tügel.  Ant’arnı  kartlar,  şöbhäsez,  Aktuknıñ  biradäre  diyep 
yöretkängä, bez dä inde anıñ Keläş ugılı bulganlıgına karşı kilä 
almıybız.

Aktuknıñ biradäre Tugay wafat bulgaç, anıñ kalgan öç ir balası 
– Dilbak,  Sunak,  Uraznı  Aktuk üz yanına alıp,  Ant’ar,  Kızım, 
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Kadımlar belän bärabär bergä 1650 nçe yıllar tiräsendä bu yakka 
kilep tözelä başlıylar. Ant’ar, Kızım, Kadımlar üz isemnäre belän 
– üz öleşlärenä tigän yirlärgä tözelä başlagannarı kebek, Aktuk ta 
biradäre  [ir  tuganı;  tr.  biraderi]  märhüm  Tugaynıñ  olıg  ugılı 
Urazga  üz  öleşen  birep  ayırganda,  Tugaynıñ  keçek  ugılları 
Dilbak  belän  Sunak  Aktuk  abzilarınıñ  [mi.;  tat.  abıylarınıñ] 
idaräse astında kalgannar.

Ul wakıtta bu küçep kilgän kardäşlärneñ kırları älege köyäm 
[küläm?] zurlıgındagı kebek bulmıyça,  bälki  dä,  üzlärenä genä 
citärlek tar bulganlıktan tora-bara yannarına yaña küçep kilgän 
küreşläre dä arta barıp, anlarnıñ [alarnıñ; tr.  onların] kırları  da 
arta wä kiñäyä bargannar.

[Kırlarnıñ kiñäyä baruı]
Bu  kiñäyülär  Urazawıl,  Kadımawıl,  Ant’ar  awıllarında  da  şul 
köygä  köçäyep  kitü  säbäple,  ätraflardagı  buş  bulgan  hucasız 
yirlärne, ber dä kiräge bulmasa da – kiläçäkne küzdä totıp işgal 
itep  kuyu  uzdırış  halen  algan.  Läkin  bu  kiñäyülärgä,  älbättä, 
padişahnıñ rohsäte kiräk bulganga, Mäskäügä barıp, padişahtan 
rohsät alular yışayıp kitkän.

Padişahnıñ  da,  älbättä,  yir  sorap  bargannarga:  ”işgal  itkän 
yirläreñezne  motlakan  [hiçşiksez;  tr.  mutlaka],  bilärgä  tiyeş-
lesez”, diyep agır [awır] şartlar kuyuı, ägär şulay bulmasa, yir-
lärneñ dä kire alınu kurkınıçı barlıgı şuşı şartlar eçenä kergängä, 
kiñäyülärgä bu beraz manig [kirtä; tr. mânii] bula torıp, buş häm 
işgal itelmägän yirlärneñ dä bulıp toruı 1667 nçe yılga kadärle 
däwam itkän.

Menä bu – işgal itkän wä kiñäyä bargan yirlärne biläü (igü) 
mäcbüriyäte  häm  anıñ  agır  şartları  Aktuk  babaynıñ  küñelenä 
kurku  töşerep,  ul,  şul  şartlarnı  yirenä  citkerer  öçen,  ansız  da 
yıraklıgınnan  eçe  poşıp  torgan  Aktuk  awılın  kırınıñ  urtasına 
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küçerergä  tiyeş  tapkan  häm mäcmui  [nibarı;  tr.  mäcmuan]  20 
ızbalar  [ızba;  ru.  изба]  tiräsendä  genä  bulgan  Aktuk  awılınıñ 
keşeläre dä, bu yahşı fikerne berdän kabul itep, 1667 nçe yılda 
älege urınga küçep utırgannar häm nık itterep eşkä yabışkannar.

[Kırlarnı biläü]
Menä şuşı küçkän yılnı uk kır mäsälälären bik yahşı itterep, awıl 
halkı ber fiker belän rätläp, böten kırnı 7–8 şobagaga bülgännän 
soñ, älegä kadärle äldä işgal itelmiçä kalgan, 150 çitwär yirne dä 
Tugaynıñ Aktuk yagında kalgan balaları Dilbak belän Sunak – 
biradärläre  Uraznıñ  Yänkä  isemle  ugılın,  rusça  belüçe  Safär 
mullanıñ biradäre Adri Almakay belän ikesen, Mäskäügä padi-
şahka cibärep, şul buş yirne üzlärenä soragannar.

Padişah ”biläü şartı” belän bu yirne birgännän soñ, hicri  yıl 
1078, akräb [çayan; tr. akrep] yoldızınıñ 13 nçe könendä, yani 
1667 noyaber 2 ndä yazılgan mogahädänamä kägazı buyınça bu 
yirneñ 100 çitwäre Dilbak belän Sunakka – Yañaparga 50 çitwäre 
Uraz  awılga  Uraznıñ  öç  ugılına  –  Yänkä,  Kabil,  Omrükkä 
kalgan. (mogahädänamädä 50 çitwär genä bulsa da, älbättä, 50 
şär çitwär diyep añlarga tiyeş.)

Bu yirne işgal itep koyuları, bu kitapnıñ baştarak äytmeşli – 
halkı artıp kitep kırları citeşmäüdän tügel, maksatları kiläçäkne 
küzdä  totıp,  işgal  itep  kuyu  gına  ide.  Açlık  yılnı  un  kadak 
ikmäkkä Kızımawılga ille disätnä yir satuları, wä Kadım awılnıñ 
da kırık çülmäk katıkka şulkadär zur bolın birüläre, bu fikerneñ 
döreslegen bik açık isbat itä häm kırlarınıñ artıp ta kalganlıgın 
añlatadır.
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[Aktuk awılınıñ hucalıkları]
Aktuk awılınıñ iske urınında utıruı, tahminän, 17–20 yıllar gına 
kıska  bulganga,  küçkän  wakıtlarında  kaberläre  dä  un-unbiştän 
artık  bulmaganı  kebek,  öyläre  dä  yegermedän artık  bulmagan. 
Kartlar süzenä karaganda öyläre yegermeläp bulsa da, kırları 8 
genä hucalıkta bulgan.

Alar şulardır:

1) Aktuk Keläş ugılı
2) Simay Aktuk ugılı
3) Nuray Tauri ugılı (Tekmäle babay)
4) Safär mulla Almakay ugılı (mullalar) 
5) Adri Almakay ugılı
6) Dilbak Tugay ugılı
7) Sunak Tugay ugılı
8) Nuri Mullakay mulla ugılı

[Tormıştan kalgan ezlär]
İsme  Aktuk  (Ak  tök)  häm  Yañapar  diyep  yöretelgän  bu  awıl 
hazerge  urınga küçüe berlän nık  itterep utırıp  kalgan.  Küçkän 
yirlärennän mämnün kalıp, haräkätkä başlagannar. İske küçkän 
awılların  da,  kırga  äyländerep,  çäçep  cibärgännär...  Küçkän 
yirläreneñ  ezläre,  Urazawıl  ziyarätläre  yanında  bulgan  iske 
ziyarätläre,  bakça  ezläre,  burazna  häm  läkaları  [çäçmi  kalgan 
buraznaları],  kinderaş  urınnarı  bolşeviklarga  kadärle  äldä  bar 
bulsa da, bu köngese mäglüm tügelder.

Peçän  wakıtlarında,  peçän  bolının  bülgändä,  kinderaş  urını 
diyep  atalgan  yirne  ayırıça  [mi.  ayırıça,  ayırım;  tat.  ayıruça] 
bülälär  ide.  Monnan  citmeş  biş  yıl  elek  kenä  [yakınça  1880] 
kinderaş bakçalarında bik biyek kinderaşlar üsä torgan bulıp, bu 
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tirälärdä  yörüçelärne  kurkıta  torgan  bulgan.  Kızıl  kirpeçlär, 
kazan,  tabak,  pıçak  kebi  närsälärneñ  bu  yirlärdän  tabılıp  toruı 
bolşeviklarga kadärle däwam itte.

[Dini tormış häm cenazalar]
Yañapar bu urınga küçep, baya äytkänçä, 20 ızbalık, 8 şobagalık 
ber awıl bulıp başlangan. Bik dinle, häm fal açuda häm yoldızlar 
(nöcüm  gileme)  [mi.  astronomiyä  ileme;  tat.  astronomiyä 
gıyleme,  astromomiyä  fäne]  belän  baguçılık  itüdä  dä  akräb 
yoldızı  ”skorpioni”  [fin  tele;  tat.  çayan]  da  fal  açunıñ  ber 
kısımıdır  [öleş;  tr.  kısım]  şaktıy  alga  kitkän bu halık  üzlärenä 
gibadät [mi. ibadät; tat. gıybadät] kılırlık keçkenä ber öy totıp, 
şunda  gibadät  kıla  torgan  bulgannar.  Halık  bik  kübäyep  kitü 
arkasında gına 1820 nçe yıllarda Alim mulla yortına salam başlı 
mäsced korırga muafık bulıp, ul da manarasız gına bulgan.

Yañaparnıñ bu urınga küçep utıruınnan 4 yıl soñ, yani 1671 
nçe yılda, iñ berençe bularak wafat itkän adämnäre Nuray babay 
bulıp,  anıñ  ülüe  awılnı  bik  zur  kaygıga  töşergän.  Yaña 
ziyarätlärgä,  yani,  hazerge  ziyarätlärgä  iñ  berençe  kümelgän 
mäyet 71 yäşendäge bu mohtäräm Nuray babaydır, yani, Tekmäle 
babay.

Anıñ  artınnan  ozaklamıyça  90–95  yäşlärendä,  mohtäräm 
babamız  Aktuk,  wafat  itkän.  İzge  häm  böyek  äüliya  diyep 
tanılgan  Nuray  babaynıñ  böten  tirä-yaklarga  mäşhür  bulgan 
kabere  bügen  dä  bar  bulsa  da,  Aktuk  babaynıñ  kabereneñ 
kaydalıgı mäglüm tügelder. Anıñ kabereneñ kaberstannıñ awılga 
taba yagındagı yılga yanında buluın kartlar bik kuätlilär. Çönki 
bu ziyarätlärneñ başlangıçı da şunnan bulıp, soñgı yıllarda yar 
cimerelep, şunnan keşe söyäkläre dä çıkkaladı.
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[Nuray babaynıñ kabere häm kaberstan]
Kaberestannıñ  başlangıçı  yılga  yanınnan  başlap  bulsa  da, 
berençegä ülgän Nuray babaynıñ tau başına kümelüe anıñ bik zur 
hormät iyäse bulganlıgın añlatadır. Nuray babaynıñ kaberennän 
yırak ta tügel, kaberestannıñ urta ber yirendäräk, gayät güzäl häm 
biyek  wä  kalın  ber  kayın  urmanı  [kayın  agaçı]  gayät  yırakka 
kürenep, uzgan bargan halıknı gacäbkä [mi. acäpkä; tat. gacäpkä] 
kaldıra ide.

Bu  urmannı  Aktuk  babaynıñ  kabereder  diyep,  bik  kübe 
şöbhälänep kilsälär dä, 90 yäşendäge Ämin İhsanı isemle kart, bu 
urman  [agaç]  1800  nçe  yıllarda  Yämilhan  isemle  babaynıñ, 
berdän-ber genä ugılı wafat ittektän soñra, balasınıñ kaber östenä 
utırtılganlıgın söyli ikän.

Älege kaberestannıñ äylänäse haywannar kerä almaslık tirän 
wä kiñ kanaular belän çormap alıngan bulsa da, 1910–1913 nçı 
yıllar tiräsendä İmad Camal, Ähmädcan/Ähmätcan Camallarnıñ 
täşäbbüse  [tırışlıgı;  tr.  teşebbüs]  ilä  Finlandiyä  möselman-
narınnan akça tuplanıp, äylänäsenä zabor (kima) [koyma, kima; 
ru. забор] tottırıldı.

Nuray  babaynıñ  çın  iseme  Nurmuhammäd/Nurmohammäd 
bulsa da, terek wakıtında uk anı Nuray babay diyep yöretkännär. 
Ul ülgäç tä bik küp yıllar, hattä 1870 nçe yıllarga kadäre [kadär], 
anıñ  kaberenä  [kaberen]  Nuray  babay  kabere  diyep  yöretep 
kilgännär.  Älege  zamanda  ”Tekmäle  babay  kabere”  diyep 
yöreteläder.  Tekmäle  digän  süzdän  –  tegü –  magnäse  [mi. 
maanäse;  tat.  mägnäse]  añlaşılsa  da,  bu  süzneñ  asılda  kaydan 
çıkkanlıgı mäglüm tügel.

Läkin şunısı gına mäglümdır ki: Nuray babaynıñ kaberenä iske 
zaman  gadäte  [mi.  adäte;  tat.  gadäte]  buyınça  imän  agaçların 
yargalap,  kaber  äylänäsenä  yirgä  utırtıp  yugarı  başların  ber 
söyäm  kadärle  [≈  18  cm]  yarıp,  yargan  töşkä  kaberneñ  dürt 
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yagına da imän taktası kigezep çarduan yasalgan bulgan. Bolay 
itterep eşlägän çarduanga ”tekmä” diyep äytelgängä – Tekmäle 
babay kabere digän süzneñ dä şunnan kaluı şöbhäsezder.

Bu köygä salıngan imän çarduannarı  kaberlär  östendä soñgı 
yıllarda  da  berniçäläp  buldıgınnan,  imän  çarduannarınıñ  şul 
kadär  çıdamlıgı  häm  başka  şul  kaberlärneñ  dä  Nuray  babay 
gasırında [mi. asırında; tat. gasırında; tr. asırında] wafat ittekläre 
–  şulay  bula  kalsa,  Aktuk  babay  kabereneñ  dä  bälki  şular 
arasında  buluı,  yahud  Nuray  babaynıñ  berençe  çarduanı 
cimerelep, soñırak [mi. soñırak, soñorak, songarak; tat. soñrak] 
ber gasırda,  yani  bu adämnär wafat  itkän gasırda,  ul  zamanga 
muafık bulgan tekmä çarduanı yasaluı añlaşıladır.

Soñgı yıllarda, yani 1910 nçı yılda, Ähmäd/Ähmät babay ugılı 
Aineddin/Ainetdin  iske  tekmäne  eçkä  kaldırıp,  älege  zamanga 
muafık itterep, Nuray babaynıñ kaberenä çarduan yasatkan ide. 
Hazerge hale bezgä mäglüm tügelder.

Nuray babaynıñ tugan yılı 1600 lärdä bulıp, 71 yäşendä wafat 
itkän.  Älegä  kadärle  anıñ  kalgan  näsel-näsäbennän  kemsäneñ 
[berkemneñ;  tr.  kimsenin]  habäre  bulmasa  da,  Irbitşa  tawına 
mengändä, 105 yäşendäge Tau İhsanı isemle babanı (Finlandiyä-
däge  Siddik  Hakimcannıñ  kardäşe)  häm urtalıktagı  Mohodcan 
yagni  Mohammädcan/Muhammädcan  babanı  (monı  yazuçınıñ 
kunak äbiseneñ atası) anıñ näselennän diyep söylilär ide.

Nuray  babaynıñ  izge  ber  äüliyä  häm  böyek  ber  käramät 
[mogciza; tr. keramet] iyäse bulgan ikänçelegendä hiçkemneñ şik 
wä şöbhäse bulmaganı kebek, anıñ kaberenä yöri torgan çiräm 
yulınıñ  anı  ziyarät  itüçelär  tarafınnan taptalıp,  aşalıp  betüe  dä 
şuñar böyek ber dälilder.

Anıñ ruhına näzer korbannar [Allahka birelgän vagdä] çalular, 
yulga, yani säfärgä çıkkanda sadakalar kütärülär – böten tirä-yak 
küreş awılları tarafınnan da, älbättä, äldä bu köndä däwam itkäne 
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kebek,  kabereneñ östenä  kırık  kön yörülär,  çarduanınnan agaç 
kisäkläre  yunıp alıp,  şul  agaç parçaların [kisäklären;  tr.  parça] 
zahmät başına totular häm, hikmät Hoda, şunnan şifalar tabular, 
hämmäse  äle  dä  şulay  uk  däwam  itkäne  kebek,  bu  adätlär, 
älbättä, bik ozak zamannarga çikle däwam da itäçäkter.

Elekkeräk yıllarda küreş rus awılları  da anı izge keşe diyep 
tanıp,  kaygılı  wakıtlarında anardan [mi.;  tat.  annan]  doa ömid 
[mi.  ömid,  ömit,  ömöt;  tat.  ömet]  itep,  sadakalar  birä  torgan 
bulgannar. Bu mohtäräm babanıñ Yañapar kaberleklärendä buluı 
Yañapar öçen böyek ber şäräf [mi. hormät; tat. hörmät; tr. şeref] 
häm mäñgelek doa çişmäseder.

IV [Awılda 1837 yılda zur yangın]

Yañapar awılı korılıp keçkenä genä ber halendä yäşägännäre ber 
zamanda gibadät öçen keçkenä genä ber öy totkannar, wä halkı 
kübäyep kitü arkasında, 1820 nçe yıllarda Alim mulla yortına, 
salam başlı gına bulsa da, manarasız ber mäsced salırga muafık 
bulgannar diyep, yugarıda yazıp ütkän idek.

Tora-bara halık yänä kübäyep, beraz bayıp kitü säbäple, awıl 
urtasına hazerge urta mäscede urınına gayät güzäl, çınayak piçle 
[mi.;  tat.  miçle;  ru.  печь]  manaralı  ber  mäsced  saldırgannar. 
Läkin, mägatäässef mäscetläre bik ozın omerle bulmıyça, 1837 
nçe  yılda  awılda  bik  zur  yangın  çıgıp,  böten  awıl  yanıp, 
mäscedläre dä yangan. Yañaparda fäkat Tal’us babay ızbası gına 
kalıp, anıñ yortı Tuktar ugılı Yosef babaynıñ alnında bulgan.

Awılnıñ  yanuı  yazın  urak  östendä  bulıp,  halık  barda  [mi. 
barda, bar da; tat. barsı da, barısı da] kırda ura torgan bulgannar. 
Kön urtasında awıl östendä ut kütärelgänne kürep, ah-wah itep, 
kırdagı halık awılga kaytsalar da, salam başlı öyle awılnı berçä 
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[mi.;  tat.  beryulı]  ut  kaplaganlıktan,  ber çüp itä almıyça,  öydä 
kalgan az-maz haywan terleklären kotkarudan gına başka berni 
dä  itä  almagannar.  Kiçkä  karşı  haywan  kötüläreneñ  awılga 
kaytuları,  haywannarnıñ akırıp-bagırışuları,  kırdan arıp kaytkan 
halıknıñ öysez, yataksız, aç, yalangaç häm yäş balalarnıñ ilgerep-
ilgerep cılauları [ilerep-ilerep yılauları] kıyamät kupkan şikelle, 
facigäle [mi. faciale; tat. facigale] ber hal algan…

[Estep kırın kiralau]
Yangınnan  soñ  halıkka  bik  agırlık  [awırlık]  kilep,  berniçä  yıl 
eçendä yañadan korılıp yitkännär [citkännär] dä, ”yide yıl çäçü” 
wadäse  belän  mukşılarga  –  “Estip”  [estep]  digän  kırnı  kisep 
birep,  şul  akçaga  böten  awıl  bergä  tırışıp  yänä  mäsced  eşli 
başlagannar.

İske zamannarda Estip kırı bötenläy kara urmanlık bulsa da, 
mukşılarga  birelgän  wakıtta  tal  çıbıklı,  yırtmagan  çirämlek 
bulgan.  Mukşılar/mokşılar  şunı  yide [mi.;  tat.  cide] yıl  eçendä 
tämamilän [tämamı ilän/belän, tulısınça; tr. temamen, tamamen] 
çäçärlek itterep yahşı kır yasap kaytarıp birgännär.

[İmamnar häm mullalar]
Yañapar halkı, berdän, bik yahşı Estip kırlı bulgan, berdän, şul 
kergän akçaga şul uk urta mäscede urınına ikekatlı, törek planı 
belän bik zur mäsced saldırgan. Bu mäscedläre küp yıllardan soñ 
iskerep,  şul  uk  mäscedne  bozdırıp  häm  keçeräytep,  hazerge 
halenä kitergännär. Bu älegä kadärle sälamät torıp, bu könge hale 
bezgä mäglüm tügelder.

Bu mäscetneñ berençe imamı Altınbay mulla bulıp, ul wafat 
itkäç, ugılı  Sadiknı [Sadik] mullalıkka kuyılgan. Läkin ul ozın 
omerle  bulmau  säbäple,  ozaklamıyça  wafat  itkännän  soñ,  ul 
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näseldän imamlık kiselep, Hisam mullanı mullalıkka kuymışlar. 
Ul wafat itkäç, yänä näsel kiselü säbäple, Nizameddin mullalıkka 
kerep, ul wafat itkäç, ugılı Şärifcan mulla bulgan. Ul wafat itkäç, 
ugılı Letfulla mulla bulıp kaldı.

Älege  wazıyättän  [mi.  waziyät,  hal,  halät;  tat.  vazgıyät, 
wazgıyät, hal, halät; tr. vaziyet] habärebez yuktır.

Yañapar awılı böyek wä facigäle yangınnan soñ korılıp yitsä 
dä, awılda häm ataklı zur igen bayları baytak kına bulgan bulsa 
da,  küp yıllarga kadärle awıl  yänä salam başlı  ızbalardan gına 
gibarät [gıybarät, ibarät; tr. ibaret] bulıp torgan. Fäkat soñgı yıllar 
da  gına  Urazawılnıñ  Ämirhan  isemle  ber  ostanı  kiterep,  iñ 
berençegä Abdehan babay agaç tübäle öy eşlätkän.

Awıl  zuraygan  sayın,  Urta  mäscedläre  genä  awıl  halkına 
citeşmi başlagaç,  1851 nçe yılda Halilulla  mulla Yaña uramga 
mäsced  saldırsa  da,  kanun  buyınça  mähalläse  coma  ukırga 
citeşmägänlektän,  comaga  Urta  mäscedkä  yörergä  mäcbür 
bulınıp, mähalläse ike yöz duşka ireşkäç kenä, üz mäscedlärendä 
coma ukıy başlagannar.

Bu  mäscedneñ  berençe  imamı  Halilulla  mulla  wafat  itkäç, 
ugılı Haireddinnı [Haireddin] mullalıkka kuyılgan. Anıñ artınnan 
ugılı  Abdul  Wahab  mulla  buldı.  Hazerge  hale  bezgä  mäglüm 
tügelder.

[Mähallälär arasında tartışular]
Mäydanga çıgıp tartışu wä bik küp eşlärgä köndäş çıgu kebi eşlär 
ul  zamnada  da  bar  bulganı  öçen  1874  nçe  yılda  Tübän  oç 
mähalläseneñ  Abdul  Aziz  mulla  ugılı  İzzätulla  ahun  [ölkän 
ruhani] hazrät wafat bulgaç, urınına gayät kürkäm holıklı ugılı 
Sibatullanı mullalıkka kuyılıp, tübän oç mäsceden saldırırga ul 
muafık bula.
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Sıybatulla  [Sibatulla]  hazrät  mähalläse  citärlek  kadär  zur 
bulganlıktan, baştan uk añar coma namazı ukıtırga rohsät itelgän. 
Läkin  Sibatulla  hazrät  kıska  omerle  bulıp  wafat  itkäç, 
mähalläseneñ  bägaze  ber  [bägze  ber,  kayber;  tr.  bâzı  bir] 
ataklırak  häm  üzsüzleräk  adämnäre  –  İzzätulla  hazrätneñ  yäş 
hatınınnan tugan 16–17 yäşlek İsmailne mullalıkka kuyarga bik 
katı  tırışkannarı  kebek,  İzzätulla  hazrätneñ  keçek  agası 
Töhfätulla möäzzinneñ ugılı Arifulla da üz tarafına ber mähallä 
cıyıp, mullalıkka kerergä bik katı  köç kuya. İsmail tarafdarları 
ber mäscedkä ike mähallä, ber imam teli. Arifulla tarafdarları ber 
mäscedkä ike mähallä, ike imam teli.

İsmail mähalläse kararlarında nık torıp, Arifullanı mullalıkka 
kuyarga irek birmilär. İkençe taraftan Arifulla yagı da, İsmailne 
mullalıkka kuyarga irek birmägäç, wakıtlıçaga gına mulla kiräk 
bulgannan Arifullanıñ atası Töhfätulla möäzzinne mulla urınında 
totsalar da, ahırda İsmail tarafdarları haylä kılıp:

”Fälän  keşeneñ  balasına  isem  kuşarga  barmadı,  kanunga 
hilaflık kıldı...” diyep şahitlar kuyıp sabraniyega [möftiyät;  ru. 
собрание] östennän kägaz birgännär. Sabraniye isä Töhfätullanıñ 
zararına hokem kılıp, anıñ ukazın [ukaz, färman, kararnamä] alıp 
imamlıktan töşergän dä,  mäscedkä wakıtlı  itterep Urta mäsced 
mullası Şärifcannı mullalıkka bilgeläp kuygan.

Dürt-biş yıllar kadäre Şärifcan hazrät bu ike orışuçı mähallägä 
imam bulıp torgaç, İsmail saldatka eläkkän. İsmail tarafdarları bu 
eşkä bik kaygırıp, Kızılyarnıñ Şäräfeddin galavaga (volıs başlıgı) 
[öyäz  başlıgı;  ru.  голова  волости]  barıp  İsmailneñ  saldattan 
kaluına çarä [mi.; tat. çara] tabuın ütengännär.

Läkin  Şäräfeddin  galava  Arifulla  tarafdarları  buldıgı  öçen, 
İsmailne saldattan kaldırunıñ şartı, Arifullanı mullalıkka saylau... 
digäç,  bunlar  [bolar;  tr.  bunlar]  bu  şartka  razi  bulıp  kaytıp 
kitkännär.  Wagdä  buyınça  İsmail  saldattan  kalgan.  Läkin  anıñ 
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tarafdarları birgän wagdälären bozıp, süzlärennän kire kitkännär 
dä, Arifullanı yänä mullalıkka kabul itmägännär.

Bu nizag wä orışlar şulay däwam itep torganda, yani 1890 nçı 
yılda,  Yañaparga  mäşhür  Nurlat/Norlat  işanı  Fähreddin  kilgän. 
Urazawılnıñ  bay  säüdägärlärennän,  Fäthulla/Fethulla  isemle 
adäm, böyek ber mäcles yasap, mäclestä Yañaparnıñ İsmail belän 
Arifulla  mähalläseneñ  araları  bozıklıgınnan  Fähreddin  işanga 
şikayät kılına.

Ul mäclestä İsmail belän Arifulla häm alarnıñ tarafdarları da 
bula. İşan mäclestä gayät äsärle wägaz söyläp, halıknı yomşartıp, 
İsmail belän Arifullaga şobaga totarga kuşa. Şobaga Arifullaga 
baş  çıgıp,  Arifullanı  böten  halık  arasında  imam  hatib  wä 
mödärris,  İsmailne  şul  uk  mäscedkä  imam  mögallim/möallim 
itep saylıy.  Şunıñ belän nizagları  betä,  ikese dä ber  mäscedkä 
imam bulıp kalalar.

[İmamnar häm ukıtuçılar]
Arifulla mulla 1915 nçe yılnıñ köz aylarında kartayıp wafat itep, 
İsmail mulla da 1922–1930 yıllar tiräsendä kartayıp bolşeviklar 
zamanında Nijnidä törmädä wafat  itte.  Bu ike mähallä wä ike 
imam bulıp  bergäläşkän tübän oç  mäsceteneñ räsmi  möäzzine 
bularak  saylangan  Arifullanıñ  biradäre  Yakub  Töhfätulla  da 
azançılık wazıyfäsen [mi. wazifä; tat. vazifa, wazifa; tr. vazife] 
kartayıp ülginçägä [mi.; tat. ülgänçägä] kadärle şaktıy gına ileme 
barga kürä bik yahşı ütäp kilgäne kebek, anıñ olıg ugılı Abdul 
Kıdd’us/Kodd’us ta bik alim, açık fikerle wä bik millätpärwär 
[millätçel; tr. milletperver] buldıgı öçen awılnıñ nadan doşman-
narı  arasına  sia  [mi.  si’a;  tat.  sıya]  almadıgınnan,  ul  Kırımga 
kitep, andagı böyek mäktäptä mögallim bulıp yäşäde häm 1920 
nçı yıllar tiräsendä anda wafat itte dä.
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Anıñ  anda  kılgan  böyek  hezmätlären  Yalta,  Sevastopol, 
Simferopol kebi Kırım halkı hiç onıta almadıkları kebi, anıñ öçär 
meñläp  halık  kar ına  basıp,  häyäcanlı  [därtle,  dulkınlanıp;  tr.ș  
heyecanlı]  notık  söyläüläre  dä  mäşhürlege  belän  härkemgä 
mäglümder  häm  tanulı  böyek  keşelärebez  Musa  Bigiyef  wä 
Lötfi/Lütfi İshakilar karşında isme gayät ataklıdır.

[Yangınnar häm açlık yılları]
Baya söylägänçä, 1837 nçe yılda awılga bik zur yangın kazası 
ireşep,  ansız  da  yarlı  awıl  halkın  akıldan  şaşarlık  däräcägä 
ireşdergäne kebek – andıy zur yangınnar ber şunıñ belän genä 
kalmıyça,  bik  küp  märtäbälär  şul  yangınnar  belän  awıl  yödäp 
betkän wä betep kilgän.

Yagmursız,  bik  korı  yıllarda,  açlık  wä  kıtlık  yılları  bulular, 
yagmur  teläp  aglaşıb  [yılaşıp;  tr.  ağlaşma],  kaygıdan  başların 
astka  [mi.  astka,  aska;  tat.  aska]  salıp,  böten  awıl  bergälä epș  
milçälär artına teläkkä çıgular wä Allaga zari kılular, hämmäse 
böyek  ber  facigä  karşında  insannıñ  halennän  bernärsä  dä 
kilmägänne añlatkanı kebek, 1877 nçe yılda Yañapar kırın häm 
böten küreş awıl kırların bik köçle boz suguın da, telgä almıyça 
ütep kitä almıymız. Boz yañgırı şulkadär köçle bulgan ki, olug 
yuldan kötülär kır ineşenä agıp töşkännär.

Artdagı [arttagı] sazga sigırlar [mi. ser, siır; tat. sıyır] agıp, saz 
sıyırlar  belän  tulgan  bulgan.  Kataşlık  kırın  kem  dä  äldä  urıp 
ölgermäü  säbäple,  böten  kır  hälak  bulgan.  Ul  zamannıñ  80 
yäşendäge  kartları  da  mondi  [mi.;  tat.  mondıy]  dähşätle  boz 
yaugannı  hatırli  [mi.  haterli;  tat.  häterli]  almagannarı  kebek, 
bozlar  şul  kadär  kalın  buluları  säbäple,  azbarlar  [mi.;  tat.  işek 
aldları] da berär atnalap eremiçä torgannar.
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V Yañapar awılınıñ mädäni wä ictimagiatkä 
[mi. ictimai tormışka, cämäatçelekkä; tat. 
ictimagıy tormışka, cämägatçelekkä; tr. 
içtimaî hayata]  baglı bulgan iskeräk 
däwerläre wä soñgı barışları

Äsäremezneñ  başındarak  awıl  halkınıñ  könküreşläre  fäkat 
ziraätçelek  [tr.  ziraatçılık]  yani  igençelek,  belän  genä  ütälep 
kilgänlegen wä şuñar layık bulgan milçä häm krupçatkalarınıñ da 
bar bulıp torganlgın yazgan idek.

Yañaparnıñ iñ elekke keçkenä däwerendä kırnıñ bu kadär zur 
buluwı [buluı] säbäple, awıl halkı şaktıy gına yahşı kön kiçergän 
bulsalar  da,  tora-bara  awıl  küpme zuraydı,  şulkadär  kırları  da 
taraya barıp,  bik küpseneñ yagaga kitep,  tulmaganların andagı 
kazanular belän tutıru mäcbüriyäten arttıra tordı.

Kışların  şähärdä  eşläp,  cäylären  öygä  kır  eşlärenä  kaytular 
baştarak modaga gına kitkän kebek tiılsada [mi.  ti’ılsa da;  tat. 
toyılsa da], soñgırak yıllarda inde awıl yänä zurayıp kitep, bik 
kübeneñ tormışların  täemin itä  almaslık  däräcägä ireşterde  dä, 
baytak ailälärneñ şähärlärgä küçülärenä dä yul açtı.

[Awılnıñ üsä baruı]
Elektä Yañapar awılı  20 ızba belän başlangan bulsa,  1920 nçe 
yıllarda inde tahminän [yakınça] 580 ızbalık häm tahminän 3000 
nöfüslek [keşelek, halık sanı; tr. nüfus] zur ber awıl buldı. Halkı 
arta bargan sayın, älbättä, haywan-terlekläre dä şulkadär ük artıp 
kitep, awıldan här irtän bik zur biş kötü çıga başladı. Tahminän 
här  kötüdä yöz sıyır,  öç  yöz kuy hisabı  belän sanalgaç,  böten 
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awılda 500 sıyır, 1500 kuy buluı muhakkak bulganı kebek, şunıñ 
östenä äldä biş yözläp hisap itelgän alaşalarnıñ [mi. alaşa; tat. at] 
da  bar  buluı,  elektä  zur  kürengän  kırnıñ,  hazer  inde,  älbättä, 
böten  yiren  tartıp-suzıp,  hattä  küllären,  yılgaların  kipterep 
beterergä mäcbür bulındı.

Menä bu yirgä tıgızlık häm şunıñ östenä äldä ir balalarga gına* 
öleş  birep,  ”duş”  [ru.  душа]  itep  bülü  tärtibe,  kübräk  kızlı 
ailälärne  bik  awır  ber  halgä  töşergängä  kürä,  alar  firkasınnan 
[partiyäsennän, törkemennän] da kübräge şähärçe bulıp betärgä 
mäcbür bulındılar.

* Öç kırnıñ, öçesenä dä, ber duş başına törle cide yirdän ikeşär 
sajin  [mi.;  ru.  1  сажень  =  2,13  m]  kiñlegendä  60  şar  sajin 
buylıgında,  mäcmugi  [nibarı;  tr.  mecmuan]  14  sajin,  yani  ber 
duşnıñ böten çäçü yire öç kırda fäkat  5292 m² genä.  Anıñ da 
1764 m² se par’na kırı bulıp çäçelmiçä buş kala.

[Keräşennär kırları häm kaberläre]
Menä  şuşı  yirgä  tıgızlıklarnıñ  könnän-kön  arta  barganı  ber 
zamanda  1912  nçe  yılda  hokümät  tarafınnan  awılga  ber  rus 
bayarı  [mi.  bayarı,  bayı;  tat.  boyarı;  ru.  боярин]  kilep  – 
Çümbälineñ keräşennär kırın sataçagın söylägän. Bu kır iskedä 
Çümbäli  kırı  bulgan  bulsa  da,  Çümbälidä  keräşennär  bula 
başlagaç, awılları alarnı awıldan kugan bulgannar.

Alarnıñ  kırların  hokümät  Çümbälidän  alıp,  ille  yıl  kadär 
hokümät  üze  biläp  torgaç,  hokümät  kire  Çümbäligä  satarga 
mataşsa  da,  Çümbäli  akça  tülärgä  razi  bulmagaç,  bayar 
yöräklänep, bu kırnıñ Yañaparga fäkat 3 kenä çakrım yıraklıgında 
buluınnan  forsat  tabıp,  Yañaparga  takdim  [mi.;  tat.  täkdim] 
kılgan.
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Bu kırnı  yani  –  keräşennär  kırı  –  digän kırnı  algan keşelär 
üzläre dä anda küçärgä tiyeşlelär... digän kebi yalganmı, döresme 
ber  habär  taralgaç,  Yañapar  awılı  alırga  kurkkanlıgı  säbäple, 
bayar bu kırnı teläüçelärgä kisäkläp, yani, ”palstalap” [fin tele: 
palsta; mi. uçastka; tat. kişärlek; ru. участок] satkan.

Bu kırnıñ zurlıgı 28 uçastka här uçastkasında 30–35 çıbık [1 
çıbık  ≈  71 cm] häm uçastkasınıñ  buyı  240,  kiñlege 100 sajin 
bulgan. Aluçılar şular ide: Hisameddin Hamidulla, Camaleddin 
Yosef,  Kämal  Baibulat,  İsmail  Ayuhan,  Al’auddin  Mohammäd 
Abdrahim  (Kul’ik),  Ak  İmad,  Sagid  Bilalı,  Ömär/Ymär 
Al’auddin,  Zarif  Sabir,  İsmail  mulla  İzzätulla,  Minhac  häm 
ugılları, Aisa Sadik, Halil Sadik, Haireddin Fäthulla, Rahmätulla 
Dinmohammäd.

Bu kır aluçılarga bik bäräkätle wä bik tabşlı yir bulıp çıkkanga 
kürä, anıñ faydası häm böten awılga tiyep, wazigätne şaktıy gına 
yahşırtıp  cibärde.  Ber  yaktan,  awıl  igen  belän  tulsa,  ikençe 
yaktan awılnıñ açılıp kitüenä bu bik küp yärdäm itte. Läkin bu 
kırnı  bolşeviklar  çıgu belän ük,  Çümbäli  halkı  yir  iyälärennän 
kire talap aldı.

Yañaparnıñ Irbitşaga bara torgan yulında tau borınında Kuysuı 
yulınıñ çatında keräşennär kabere digän ber yir bulıp, häm anda 
berle-ikele  kaberlär  äsäre  kürenüe  säbäple,  iske  zamanda 
Yañaparda da ber niçä keräşen buluın añlatadır.  Bu kaberlärne 
Çümbäli keräşennäreneñ kabereder diyep uylau hatadır.
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Yañaparnıñ ataklı igen bayları
Yañaparnıñ  mäşhür  igen  baylarınnan  berençe  Pasl’a  babay 
bulgan. Anıñ altı ugılı häm ber kızı bulıp, bik kuätle igen bayı 
bulgan. Ber yılda berdän utız bogolın [mi. bogolon, bogolın; tat. 
peçän kibänen] ber doşmanı yandırsa da, ikençe yılnı yänä utız 
bogol salgan.

Räsem: Sadri Hamid 1937:
Hıyali räsem Yañaparnıñ omumi küreneşennän.

Eşläüçese Sadri Hamid (Yañaparnıñ Irbitşa tawı başınnan küreneş.
1921 yılda. Öç mäscede häm dürt milçä kürenep

tora zaif [?] zägıyf küreneş).

İkençe igen bayı  Salawat  babay bulgan.  Öçönçe [öçençe]  bay 
Mıt’usnıkılar.  Dürtençe Gübäş babay.  Bişençe Abdehan babay. 
Altınçı Yosef babay. Yidençe [mi.; tat.  cidençe] Kan’uk babay. 
Sikezençe  [mi.;  tat.  sigzençe]  Cäli  babay  (Bal’uk).  Tukızınçı 
[mi.; tat. tugzınçı] Aynuş babay. Unınçı igen belän säüdä itüçe 
Ayuhan babay. Unberençe Taşbulat babay.

Unikençe Abdır’uk babay (monı yazuçınıñ kunak babakası). 
Unöçönçe [unöçençe] Safiyan babay. Undürtençe Pat’us babay. 
Unbişençe  Yosef  babay  Ablas  ugılı.  Unaltınçı  Kam’us  babay. 
Unyidençe  Sali  babay.  Unsikezençe  Ämiş  babay.  Untukızınçı 
Kul’ik Al’auı, wä Hamidulla.

Ähmär babay – bolarnıñ babaları häm mäşhür igen bayı bulıp 
igen häm kuylar belän satu itkän wä awılga iñ berençe märtäbä 
milçä  koruçılardan  bulıp,  yartı  gomere  milçädä  ütkän. 
Yegermençe Batırbay babay.

Kızıl  mal  [tukıma] berlän säüdä itüçe bay bulgan.  Yegerme 
berençe Kerpe Aisası.  Awılda zur kibet  berlän kızıl  mal  belän 
satu itkän.
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Awılnıñ hönär iyäläre
Awılda Kul’ik näselen mäşhür hönärçelär diyep sanalganı kebi, 
kömeşçelärdän, şöphäsez, Tagun Halileneñ ugılı Ymär ide. Agaç 
ostalarınnan Arıslı/Arslı Sibatı/Sıybatı wä balaları.

Piç [mi.; tat. miç; ru. печь] saluçılardan Şiri Haireddine Masul 
wä ugılları, timerçelärdän, yani kuzneçlardan [timerçelärdän; ru. 
кузнец],  Tagun  Halile  wä  ike  urıs  kuzneçı,  häm  tegüçelär, 
başmakçılar,  çabata  tuguçılar,  aş-su  kibetçeläre  kebi,  eşkä 
säläyätle  [mi.  säliyätle;  tat.  sälätle]  keşelär  üzlärenä  citärlek 
kadär  bulıp  torganı  şikelle,  yagaga  kitkän  säüdägärlärneñ  dä 
mäşhürläre bar ide.

Äsäremezneñ  [äsärebezneñ]  7  nçe  bitendä  Mortaza  buası 
isemle kül hakında yazıp uzgan idek. Menä şul kül şaktıy gına 
zur  häm  tirän  bulganga  kürä,  şunda  kaz-koşlar  asralıp,  kül 
äylänäsendä  yeblär  [mi.  yeplär;  tat.  ceplär]  buyauçılık  belän 
käsep itüçelär dä bulgan.

Ul  wakıtlarda,  yani  19  nçı  asırnıñ  ahırlarında  da,  äldä 
buyauçılık bik alga kitep, buyalgan yeblären törle-törle kiyemnär 
tekterü  arkasında,  kibet  mallarına,  yani  sitsa  wä  fälännärgä, 
halıknıñ  ihtiyacları  [mi.;  tat.  ihtıyacları]  bulmagan.  Hattä  şul 
mallar belän alış-bireş tä kılgannar.

[Mädänädä ärmän bazarları]
Ul  wakıtlarda  ärmännär  kızıl  yeplär  belän  satu  itep,  Mädänä 
tawına yarmınkalar [mi. yarmonka, yarmınka; tat. yärminkä; ru. 
ярмарка, ярмонка] koralar ikän.

Şunda halık bik küp ciıla [mi. yi’ıla, ci’ıla; tat. cıyıla] torgan 
bulgan.

Läkin Mädänädä ul wakıtta salawanlık [arakı salu, isereklek], 
yani,  arakı  kibete  bulganlıktan – yarmınkaga cıyılgan halıknıñ 
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bozılıp kitüennän kurkıp, Mädänäneñ Abdul Wahid mulla arakı 
kibeten  1840  nçı  yılda  yabdırtıb  [yaptırtıp],  yarmınkanı  da 
betertkän.

Murtaçılar [mi. mortaçı, murtaçı; tat. balçılar]
Yañaparnıñ mäşhür murtaçıları, Fäthulla bayda ille murta bulgan. 
Mohammäd Ämindä häm Tuktar ugılı Yosef babayda da baytak 
kına bulıp, Arslan Sibatında wä Hiccätulla Salawat ugıllarında da 
(monı  yazuçınıñ äniseneñ kız  tuganı  Märhabälärdä)  berniçäläp 
bar bulgan.

Abdalçılar [mi. abdalçı, sönnätläüçe; tat. sönnätläüçe]
Yañaparnıñ  häm  böten  tirä-yak  awıllarınıñ  mäşhür  osta 
abdalçılarınnan, yani bala sönnätläüçelärennän, Abd’ruk babay, 
yani  Abrahim/Abdrahim babay  bulgan  (monı  yazuçınıñ  kunak 
babası). Ul wafat bulgaç, anıñ ugılı İsmail, yänä atası kebek ük, 
bik zur şöhrät kazandı.

Bolardan  başka  Ali  Hodayberde  häm  Mäke  Bilalı  da  şul 
wazifäne [mi.; tat. vazifanı, wazifanı; tr. vazife] ütäp kildelär.

Hacilar
Yañaparda altı haci bulıp, alarnıñ isemnäre şunlardır:

1)  İsmail  haci  üze  öçen  häm  Peçäneñ  Mı’luk  wä  Suksunıñ 
Mohoddin/Mohıddin öçen nibarı öç märtäbä Hacga bargan.
2) Mohammäd Ämin.
3) Bawas.
4) Samerhan.
5) Säyfulla ugılı Nureddin.
6) Ali ugılı Nureddin.
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Mäktäp wä ukıtu eşläre
Yañaparnıñ iñ mäşhür mäktäplärennän sanalgan mäktäp Arifulla 
mulla  mäktäbe  bulsa,  ikençese  dä,  şöbhäsez,  Wahab  mulla 
mäktäbe ide.  İsmail  mulla  mäktäbe belän Şärifcan mulla  ugılı 
Letfulla mullanıñ da mäktäpläre zamannarına muafık ukıtulardan 
bik uk artka kalışmaganlıklarınnan, Yañapar halkınıñ agaru wä 
ukımışlık cähätläre başka küreş awıllardan haman da haman östä 
bulıp tordı.

Bu  dürt  mäktäplär  [mäktäp]  şulay  berberläre  belän  üzara 
uzdırış  kıyafätendä  ukıtıp  yatkan  zamannarında  hosusi  hatın 
ukıtuçıları tarafınnan öylärdä kızlarga sabak birülär iskedän birle 
däwam itep  kilä  torganı  säbäple,  awılda  ukıy  belmägän hatın-
kızlar  bik  siräk  ide.  Yegetlärgä  yazu  yazmasın  diyep  iskedä 
kızlarnı  fäkat  ukırga  gına  öyrätep,  yazunı  hiç  öyrätelmägän-
lektän, yaza belüçe hatın-kızlarnıñ sanı yuk hökemendä bik az 
bulıp tordı.

[Kızlar mäktäbe]
Märhüm  imam  Lötfi  İshaki  hazrätläreneñ  kuzgap  cibärü  wä 
tırışuı arkılı İmad Camal, Mostafa İsmail, Fättah Arifulla, Kämal 
Baibulatlarnıñ  täşäbbüsläre  näticäsendä  Finlandiyä  möselman-
narınnan häm awıl halkınnan akça cıyılıp, Taulı Hösnineñ yortın 
[yortı] satıp alıngannan soñ, 1909 nçı yılda, şul yortka Letfulla 
mulla  mähalläse  ismenä  kızlar  mäktäbe  salındı.  Bu  mäktäpne 
saldıruda bagış-küreş itüçelärdän Yosef Camalı, Ayuhan İsmailı, 
Yones Zakirı häm Sagid Bilalları buldılar.

Räsem: Yañaparnıñ Suksu oçınnan ”Ayırma”dan [Ayırmadan]
kürengän ındırlar artı häm yugarı oç küreneşe.

Sul yakta östdäge (0) işarä Nizameddin Hamidulla yani
monı yazuçınıñ tugan yortıdır. (Sadri Hamid sızması)
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Şul  mäktäp  tämam  bulgannan  soñ,  1910  nçı  yılda  berençe 
bularak, mögallimälekkä Bubinıñ Räyhanä tutaş Batırşin kilde. 
İke yıl mögallimälek wazıyfäsen bik uñışlı itterep ütägännän soñ 
Camal ugılı Hasängä irgä çıksa da, şuşı az däwerdä üz urınına 
yaraklı bik şäp möallimälär citeşterep kaldıruı arkasında, mäktäp 
bik  däwamlı  buldı,  häm böten  awılnıñ  hatın-kızlarınıñ  bik  tiz 
agarıp wä açılıp kitülärenä häm bik ciñellek belän matur töstä 
yaza wä ukıy belülärenä uylanılmagan kadär anıñ, yani Räyhanä 
Camalnıñ, faydası tide.

1917  nçe  yıllar  tiräsendä  şul  uk  kızlar  mäktäbe  yakınında 
kızlarga muafık hönär mäktäbe salıngan bulsa da, anıñ başlangıçı 
haman da haman soñga kala barganlıgı öçen, soñgı wazigätlärdän 
habäremez yuktır.

Räsem: Möallimä Räyhanä Camaleddin/Camaletdin/Samaletdin

[Yaña ukıtu ısulı – ısul cädid]
Böten tirä-yak awıllarga mäşhürlege [tanıluı] belän isme taralgan 
Arifulla  mulla  mäktäbeneñ  möallimnäre  şular  ide:  iskeräk 
däwerdä  Arifulla  mulla  üze  häm  ugılı  Mortaza.  Yaña  mäktäp 
saldırgannan  [saldırılgannan]  soñ,  olı  ugılı  Mostafa  1909  nçı 
yıllarda Kazannan ukıp kaytıp – yaña ısul cädid – belän bik nık 
itterep  mögallimlek  wazıyfäsen  ütärgä  totındı.  Isul  cädidne 
Yañaparga kiterüçelärdän iñ berençe ul buldı. (Monı yazuçı da 
anıñ böyek şäkertlärennänder.)

İsmail  mulla  mäktäbendä  Halil  isemle  keşe  mögallim 
[möallim]  bulıp  torganı  kebek,  Wahab  mulla  mäktäbendä  dä 
kübräk wakıt  Wahab mullanıñ üzennän gayre yagadan alıngan 
mögallimnär belän genä eş kürelde.

Letfulla mulla üz mäktäbendä mögallimlekne üze ütäp kilde.
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Awılnı idarä itü eşläre
Yañapar halkı iskedän birle bik küp bälä [mi.; tat. bäla; tr. belâ] 
wä kazalarga oçrıy kilep, här eşlärendä Allaga gına tapşırıluga 
öyränep  betkännärenä  kürä,  alar  bik  küp  awırlıklarga  baş 
bögüdän başkaga gafillar [iltifatsızlar] ide.

Awıl karaklarına, ut törtep yandıruçı usallarga yalınıp-yalwa-
rıp, alardan kurkıp toruları täässefle [ükeneçle; tr. teessüflü] gadi 
[mi.  adi;  tat.  gadi;  tr.  âdi]  ber  eş  bulıp  betkäne  kebek,  awıl 
kuştannarınıñ da tezgenne üz telägänläreçä totuları,  halık öçen 
biyek ber bäla wä bıgau bulıp tordı.

Bu kebi hallär tirä-küreş awıllarında da, älbättä, bulıp torganı 
öçen, bu – Alladan cibärelgän omumi bäla hakında bu äsäremez-
dä yazıp torunıñ hacäten [kiräklek] kürmibez.

Yañapar  1860  nçe  yıllarda  äldä  Yandawişça  volosı  bulgan. 
1865 nçe yıllarda Urazawıl volosına küçkän. 1873 nçe yıllarda 
awılda Ayuhan Osmanı galava [başlık; ru. голова] bulgan. Anıñ 
artınnan  Ayuhan  Bigeldi  (Aisa  Sadiknıñ  babası)  galavalık 
hezmäten itkän.

Annan  soñ  galavalık  Kızılyarga  küçkän.  Kızılyardan  soñ 
galavalık yänä Yañaparga küçep kilep, Sali ugılı Al’aleddin (Taz 
Gomärneñ/Omärneñ/Ymärneñ atası) häm anıñ artınnan anıñ atası 
Sali babay galava bulgan. Monnan soñ galavalık yänä Kızılyarga 
küçep, Şäräfeddin galava bulgan.

Anıñ  artınnan  galavalık  Urazawılga  küçep,  Urazawılnıñ 
Rizwan Şärife häm anıñ artınnan Salaheddin Nureddin Mägdiyef 
ugılı bulgan.
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Awılnıñ ıstarıstaları [idaräçe; ru. староста]
Mät’us  Nurkayı,  Tamka  (artlı-alınlı),  Tala  (Halilulla  Caluk), 
Caluk Bädri, Taz İsmail, Sälimcan Bädri wä başkalar.

Awıl kuştannarı
Ayuhan  babay,  Ahsän  Abdıruş/Abd’rus/Abd’rus,  Hodayberde 
Arıslı, Tala, Tuktar Yosefı, Yosef Camalı, Sagid Bilalı, Däülätşah 
Makcanı,  Timuk  Cäläye,  Ayuhan  İsmaile  häm  Wafası,  Bali 
Säübanı, Sabir Zarifı, Nurkay Haireddinı, Abdelmän Haireddinı, 
Cidekan Näümanı (wakıtı belän galava da bulgan).

İmameddin  Narimbaynıñ  öyendä  iskedän  kalma  cıyın  urını 
bulıp,  omerlek  yangın  sarayı  da  urtalıkta  kızıl  mäsced 
ploşçitendäder  [mäçet  mäydanındadır;  ru.  площадь].  Şunı  da 
äytep  uzarga  onıtılganga  ki:  –  Yañaparnıñ  başlangıçı  şul 
tirälärdän bulgan!

Awıl karakları
Yañaparnıñ  19  nçı  asırnıñ  soñgı  wä  20  nçe  asırnıñ  mäşhür 
karaklarınnan  –  Arslan  Sibatinıñ  biradären  häm  Şiri  ugılı 
İbnuknı,  Çokon  Sabirı  wä  Säüban Batırbayı  kebi,  berniçä 
karaklarnı  mäcmugi  10  ailä  hatın  wä  balaçagaları  ilä  26  can, 
Şärif galavanıñ tırışuı arkasında, awıldan Sibergä yugaltkannar.

Bolardan  başka  da  awıl  keçkenä  karaklardan  häm  üçlänep 
yandıruçılardan özelmäde.
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Torataş
Yañaparnıñ  könçıgış  yagındagı  biyek  tau  itägendä  tarihı 
hiçkemgä  mäglüm  bulmagan  torataş/tırataş [taş  sını]  iseme 
berlän  yöretelgän  ber  taş  häykäle  bar.  Bu  häykäl  taşı  keşe 
kıyafätenä  ohşagan  bulıp,  elek  tä  basıp  tora  torgan  halendä 
bulgan bulsa da, soñgı zamannarda suzılıp yirgä yatkan, wä kul-
ayakları sınık halendä ide.

Anıñ  hakında  halık  telendä:  Anası  balasın:  ”Torataş  bul..!” 
diyep kargap, öydän kuıluı, kuılgaç ta, bala bu yirgä citep, taşka 
äwerelüe kebi  kızganıçlı  hikayälär  söyläneldektän,  anı  bagarga 
baruçılar  tarafınnan  kızganıp,  taş  östenä  sadakalar  kuyıp  kitü 
adäte bar bulu säbäple, şul akçalarnı ezläüçelär taşnı yıkmışlar 
häm zıyanlamışlardır.

Bu Torataş yılgaga yakın bulu säbäple, anıñ yıl sayın ber atlam 
sikerep  yılgaga  taba  yakınaya  baruı,  wä  yılgaga  töşkäç  ahır 
zaman  buluı  hakında  halık  awızında  söylänelep  kilengängä, 
ahırzaman kubudan kurkıp,  1912 nçe yılda,  Kästek İsmaileneñ 
ugılı Abdulla tarafınnan, Torataşnıñ äylänäsenä çarduan totıldı.

Bolşeviklar zamanında bu Torataşnıñ astın kazıp, astınnan at 
zurlıgında zur taş häm taş astınnan kümer çıkmış. Läkin ul yılnı  
yañgır  hiç  yaumagaç  –  säbäbe  şundadır,  diyep  kurkınıp,  kire 
kümmeşlär wä iske halendä kaldırmışlar.

Bu  kebi  Torataş  Yañapardan  8  çakrım  yıraklıgındagı  Paşat 
awılınıñ  yakınında  häm  bar  bulıp,  ul  isä  tezlängän  [mi.;  tat. 
tezeslängän]  sıyfattadır.  Tarihı  mäglüm bulmagan bu torataşlar 
hakında  bez,  älbättä,  kargalıp  taşka  äylängän  balalardır  diyep 
ışana almıybız.

Bik  iske  zamannardagı  sugışlarda  şunda  ülep  kalgan  böyek 
kahramanlar [mi.; tat.  kaharmannar] östenä kuyılgan häykällär-
neñ  buluı  akılga  muafık  bulganı  kebek,  iskedän  dä  bälki  tau 
aralarında kaçıp toruçı därtle ber ”beglay” [kaçkın; ru. беглый] 
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yahud därtle ber kötüçe tarafınnan kızıksınıp wakıt ütkärer öçen 
eşlänelgän  keşe  surätläreneñ  buluwı  da  bik  mömkinder.  Bu 
torataşlarnıñ Yañapar häm Paşatta buluları iskedän kalma böyek 
ber kıymmätle äsärlär buldıgı öçen, alarnı nık itterep saklau bu 
ike awılnıñ ädäbi wä wöcdani burıçlarıdır.

Yañapardan çıkkan kaläm ähelläre
1800  nçe  asırlarda  Yañaparnıñ  Mulay  ugılı  Rizwan,  bik  alim 
buluı säbäple, bik küp kitaplar yazıp, yazgan kitapların Kazanda 
bastıra  torgan  bulgan.  Kitaplarınıñ  sırtına  şulay  yazıla  ikän: 
”Nijni  gubernası,  Sergaç  öyäzeneñ  Aktuk  kariyäse  Rizwan 
Mulay ugılı haracäte [çıgımlau; tr. harc] ilä...”

Anıñ  basdırgan  [bastırgan]  kitapları  bik  soñgı  wakıtlarga 
kadärle dä, äldä kulda yöretelgän bulganlıktan, alarnıñ bik uñışlı 
häm faydalı äsärlär bulgan buluları şöbhäsezder.

Bu tarihnı  yazuçınıñ 4 nçe babası  Mulay häm anıñ Rizwan 
isemle  ugılı  da  bar  bulganlıgı  säbäple,  bu  kitaplarnı  yazgan 
keşeneñ dä şul Rizwan buluwı [buluı] şöbhäsezder. Mulay babay 
üze Mar küperennän yugarı menep, küper saldırgan bulgan. Bu – 
Mulay küpere – isemle küperneñ kaldıkları äldä dä bardır.

Şulay uk monı yazuçınıñ kunak babakası Abdrahim dä üzeneñ 
yortı tugrısına İşmät tagına [tau; tr. dağ] zur kio [mi. ki’o; tat.  
koyı] kazıgan bulgan. Bu älegä kadärle dä – Abd’ruk kizläwe – 
iseme  belän  yöretelgän  tozlı  häm  gayät  şifalı  kizläü  awılnıñ 
bügen dä iñ mäşhür wä möhimlärendänder [möhimnärennänder].

[Abdul Kodd’us]
Äsäremezneñ  45  nçe  bitendä  ziker  itelgän  Yakub  möäzzinneñ 
olıg ugılı märhüm Abdul Kodd’us/Kıdd’us äfände, Kırım gazitä-
lärendä  şiddätle  milli  mäkalälär  yazıp  toruı  östenä,  1925  nçe 
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yılda Hasan Hamidulla tarafınnan Finlandiyädä çıgarıla başlagan 
häftälek  Marifät/Mägrifät  gazitäsenä  dä  milli  mäkalälär  yazıp 
tordı.  Finlandiyä  möselmannarı  Kodd’us  äfändene  üzlärenä 
mullalıkka  çakıru  niyäte  belän  mataşsalar  da,  aralarında  ike 
partiyaga ayırıluları säbäple, añar ul hezmät nasıyp bulmadı.

Räsem: Kodd’us Yakub räseme

[Zinnätullah/Zinnetullah Ahsän/Ahsen Böre]
Yañaparda  tugan  wä  üskän  bulıp  ta,  soñ  omerlärendä  tatar-
lıgınnan bötenläy waz kiçep, üzen fäkat törek wä törkiyäle genä 
diyep  tanıgan  Törkiyä  täbalı  [vatandaşı,  watandaşı;  tr.  tebaa, 
vatandaş]  Zinnätulla  İmadeddin  ugılı  Böre  dä  Finlandiyädä 
tahminän 1934 nçe yıllardan başlap kaläm ähele bulırga täşäbbes 
itte [tırışu; tr. teşebbüs].

Anıñ  10  lap  çıkkan  risaläläre  [mäkaläläre]  latin  horufatı 
[harefläre?]  ilä  törekçä  wä  finçädän  genä  gibarät  bulıp,  risa-
läläreneñ maksatı fäkat üzeneñ Finlandiye Cämaat İslamiyeseneñ 
mötäwälliyäte  wä azaları  berlän  tartışkanlıgın  añlatu,  häm üze 
räsmiläştergän  –  FinTürk  halık  mäktäbe  himayä  cämiyäte  – 
isemendäge wöcüdkä çıga  [vöcüdkä kilä,  wöcütkä  kilä,  dönya 
kürä; tr. vücüde gele] almıy torgan mäktäben amälgä [mi. amäl, 
ämäl; tat. ämäl] aşıruga tırışu ide.

Menä  şuşı  yulda  yazışkan  wä  alışkan  hatlarnı  näşer  itelä 
barudan möräkkäb [torgan, tuplangan; tr. mürekkeb] bulgan bu 
risaläläre östenä ul 1934 nçe yıllar tiräsendä Törkiyädän kitertkän 
hosusi mögallime, azärbäycanlı Mohammäd Sadiknıñ, yärdäme 
belän Tampere şähärendä Turan isemle latin horufatında gazitä 
çıgarırga muafık bulsa da, ayga berne genä çıgaru niyäte belän 
başlangan, häm hakı ber genä marka torgan bu gazitä, halıknıñ 
telämäülege säbäple, öç numıra belän tämam buldı.
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Räsem: Zinnätulla Ahsän Böre

Ul Hasan Haamidullaga açınıp yazgan ber mäktübendä [hat; tr. 
mektup]:

”Sin, Hasan äfände, Finlandiyädä gazitä çıgaruçılardan tarihta iñ 
berençese bulsañ da,  min dä,  şöbhäsez,  ikençemen..,  diyep şul 
şatlıgına da kanägat itkänlegen belderde. Şunnan soñ ul üzeneñ 
böyek  ber  telägen  wöcüdkä  çıgarır  öçen  –  finçä  Korän 
tärcemäsen çıgaru hezmätenä yabıştı. Bu hezmät anıñ öçen bik 
awırga  kilep,  üzeneñ  nibar  sälamätlegen  şunda  yugaltsa  da, 
eşendä  küp  yıllar  nık  itterep  däwam  itkänennän  soñ,  moradı 
hasıyl bulıp, güzäl wä mökämmäl räweştä finçä Korän dönyaga 
tugdı [tudı].”

Gayät bay häm ütken säüdägärlege häm şulkadre ük tugrılıknı 
öskä  çıgaruda  fäükıladä  [tat.  gadättän  tış;  tr.  fevkalade] 
üzsüzlelege  arkasında  baylar  tarafınnan  eşlängän  läanätle 
baykotlar  [boykotlar]  eçendä  azap  çikkän  wä  1916–1920  nçe 
yıllarda Terijokinıñ ukazlı mullası da bulıp torgan bu zat şärifneñ 
wakıtsız 59 yäşendä ülüe Findäge kaloniyämez [koloniyäbez; ru. 
колония] öçen zarar buldı.

Mäktüb Tampere 13.12.[19]43
”Muhterem mühendis Bay Hassan,
Kiymetli  açık  mektubunuzu  okup  hayret  ettim.  Yani  Kur’an 
Kerimi  60  000  nusha  basdırğansiz  iken,  ğayet  büyük  himmet 
munu vasif etmek diller yitişmez. Dünyanın en büyük misyonir 
cemiyetide rusça dini kitaplar yalnız 100 000 nusha basdıra bildi.
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Oda Inğliz ve Amerika parası ile.  Siz ise yalnız başınızla dünya 
milyonirların uzdırdınız.

Aferin himmetinize isimleriniz dünya turança Islâm dünyasi 
dilinde  baki  kalaçaktır.  Dimek  ki,  bu  ğayret  ve  himmet  sizin 
nasibiniz  imiş.  Harp  başında  bu  hali  ben  Zuhura  yazmıştım, 
amma o harif bana cevap bile yazmadi. Dimek ki, onların mun-
dan haberleri  yok kibi  nasiplarida yoktır.  Siz  ise  Finlandiyada 
birinçi geldiniz. Mektep cemiyetinin azalık bedelin...”

[Hat Tampere 13.12.1943
”Möhtäräm möhändis Bäy Hasan
Kıymmätle  açık  hatıgıznı  ukıp  hayran  kaldım.  Yani,  Korän 
Kärimne 60 000 danä bastırgansız ikän, gayät böyek tırışu, monı 
taswirlarga  tellär  citeşmäs.  Dönyanıñ  iñ  böyek  missioner 
cämiyäte  dä rusça dini  kitaplar  yalgız  100 000 danä [tr.  tane] 
bastıra  aldı.  Ul  da  İngliz  wä Amerika  akçası  belän.  Sez  tagın 
yalgız başıgız belän dönya millionärlären uzdırdıgız.

Äfärin,  tırışlıgıgız  öçen  isemnäregez  dönya  torgança  İslam 
dönyası  telendä  mäñgelekkä  kalçaktır.  Dimäk ki,  bu  köç  häm 
tırışu sezgä nasıyp ikän. Sugış başlaganda bu halne min Zuhurga 
yazgan  idem,  ämma  ul  yeget  miña  hattä  cawap  ta  yazmadı. 
Dimäk ki, alarnıñ bu turıda habärläre yuk kebek, nasıypları da 
yuktır. Sezgä kilsäk, sez Finlandiyägä berençe kildegez. Mäktäp 
cämiyäteneñ azalık salımın...”]

Zinnätulla  Ahsän  Böreneñ  yazu  ısulınnan  wä  cömlälärne  tezü 
tärtibennän ber nümunä [ürnäk; tr. numune, numüne].
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[Sadri Hamid]
Yañaparda tugan wä üskän, häm anıñ böyek tärbiyäse riyasätendä 
[arkasında,  arkılı;  tr.  riyaset]  keşelek  dönyasında  mätbugatka 
çıkkan Bädreddin ugılı  Sadreddin,  ”Sadri  Hamid” iseme belän 
Finlandiyädä şigırlär yazıp, matur şigırläre berlän millätebezneñ 
barlıgın arttırdı.

Üz tormışın yahşı gına säüdägärlege arkasında alga alıp bargan 
bu Yañapar şagireneñ başka böyek toygıları bulgan rässamçılık, 
filadеlsçılık, wä müzäçelek [muzeyçılık; tr. müze] därtläre dä bik 
köçle  bulganga  Yañaparnıñ  yözenä  bu  möhtäräm  zat  arkılı 
kızıllık kilmäwe muhakkak wä şöbhäsezder.

Älegä kadär çıgargan şigır äsärläre: Däftär numır 1–5, Tatar tele, 
Zakir, Hakim, Ütkän yıldagı habärlär, Bez, Yaz habärläre, Maçı 
belän  tıçkanlar,  Fakirlık,  Ütkän  yılnıñ  habärläre,  Däccällär, 
Yarlılık,  Yaz  başı,  Kaldık,  30  yıl  Finlandiyädä,  Olümpiat,  wä 
başkalar...

Räsem: Sadri Hamid

Sadri Hamidnıñ şigırlärennän ber numunä
(Däftär numır 5 dän):

Gönahlar küp kaysıbızda tämam tezdän
wakıt yiteb ülep kitsäk ägär tizdän
canlar çıkkaç suzılıp yatır gäüdä söyäk
kaber kazıb kuyarlar soñ yirgä söyäb
söylärgäbez berni yukdır anda barıb
färeştälär kerer hazer yirne yarıb
ni äyterbez törle söal sorasalar
yöräkläneb kamçı belän sılasalar.
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[Hasan Hamidulla]
Bu äsärne yazuçınıñ bu üz äsärendä, üz kulı belän, üze hakında 
maglümat  birü,  ädäp  yagınnan  da,  matbugatka  rigayä  itü  [mi. 
hormät; tat. hörmät; tr. riayet, hürmet] yagınnan da, bälki bik uk 
kileşep yitmäsä dä,  mäsälä Yañaparnıñ kaläm ähelläre hakında 
bulganga kürä, ul babnı [bülek, bülekçä] ansız tulı itterep çıgara 
bulmau kurkınıçı barlıgınnan, monı, yazuçınıñ ismen dä, şunda 
kertmi hal bulmadı. Şunıñ öçen hormätle ukuçılarımnıñ afuların 
ütenäm!

Yañaparnıñ  Arifulla  mulla  mäktäbeneñ  iñ  böyek  şäkert-
lärennän, Hasan Nizameddin ugılı Hamidulla (Kul’ik), 1915 nçe 
yılda 15 yäşendä Finlandiyägä kilep, şul kilü belän anda bötenläy 
kalgannan  soñ,  eçke  toygılarına  çıdaşa  almıy  1925  nçe  yıl 
yanwar 16 da Kemi şähärendä häftägä. Magrifät/Mägrifät isemle 
säyasi, milli wä ädäbi gazitä çıgarırga totındı.

Läkin  abunäçelekkä  yazıluçılarnıñ  sanı  az  bulu  säbäple  dä, 
häm tatar telendä senzur tabıla almaganlıktan, fin hokümäteneñ 
gazitäne tuktatıp torırga birgän ämere säbäple dä, 3 ay däwam 
itkännän soñ şul uk yılnıñ april 12 sendä 12 numıra belän monı, 
yani fin wä İskandinaviyä däülätlärendä tatar telendä tarihta iñ 
berençe  märtäbä  çıga  başlagan  gazitäne,  tuktatırga  mäcbür 
bulındı.

[Korän bastıru]
1943  nçe  yılda  İskandinaviyä  [Skandinaviyä]  däülätlärendä 
tarihta  yänä  berençe  olarak  20  meñ  danä  garäbçä  Korännär 
bastırıp  ikençe  dönya  sugışında  äsirlekkä  töşkän  möselman 
äsirlärenä buşka taratkannan soñ üzeneñ  Yaña iman şartı  häm 
belemleklär isemle  äsärlären  dä  meñnärçä  äsirlärgä  wä  böten 
döyaga tarattı. Şulay uk 1943 nçe yılda yänä bu mämläkätlärdä 
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tarihta  berençe  bulgan  Şimal  oçkonları isemle  mäcmugasın 
[jurnalın]  da  hosusi  häm  üze  baş  möharrire  bularak  çıgara 
başladı.

Räsem: Hasan Hamidulla

Üzeneñ keçkenä matbuası häm üz kul köçe berlän basa wä böten 
dönyaga  ”ihtiyari  tüläü”  şartı  belän  tarata  bargan  üz  şigır  wä 
äsärläreneñ  sanı  wä  hisabı  da  bu  äsärneñ  tışındagı  ilannan 
mäglümder.

Şigırlärennän ber nümünä
(Moñlı tañnardan – yaralı näfes):

Nahaklardan gazab çiksäñ eçelsä kanlarıñ buşka
böten yalgan wä gaybät iftiralar borçısa yukka
betär täm dönyadan, kiseler ömetlär häm iminleklär
kaçar dust, şatlanır doşman, betär abruy wä minleklär
cähännämgä dönär tormış, yäşärseñ utlı külmäktä
böten ätraflarıñ tulgan – häwef wä kurkınıç bettä
çıdar bersäkkä insan, bu zolım – awır sulışlarga
betär läkin çıdamlık, bu totınsa inde yışlarga
sayarır şunda imannar, ışanıç betär Allaga
sünär soñgı ömidlär dä – imeş Alla sınap baga!
Cuatmas hiç küñellärne, sabır cämil digän süzlär
kaçu, yatsınu, yalgızlıknı gına inde ul ezlär... (70)

Räsem: Basılıp taratılgan garäbçä
Korännärdän berniçä nümünä ”Kälam şärif”

Räsem: Eçke bitennän misal
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Näşerlärennän ber teläk [Basma Korängä kereş süz]
Möselman  säüdägärläreneñ  Finlandiyägä  kilä  başlaularına  bu 
sänä 75 yıl tulu mönäsäbäte ilä [belän; tr. ile], wä kilüçelärdän dä 
iñ  berençe  bularak  Nijni  wiläyätennän  Sergaç  öyäze,  Aktuk 
kariyäle [awıl; tr. kariye] märhüm Hamidulla Abdrahim (Kul’ik) 
ugılı,  bezneñ  babamız  buldıgınnan,  anıñ  hormätenä  wä  anıñ 
bezgä  bähetle  yul  köstärep  [kürsätü;  tr.  göstermek]  kaldıruına 
doalar  itep,  ışbu  Korän  Kärimne  Kazan  basmasınnan  fotograf 
ısulı belän yanda yöreterlek keçkenäräk şäkeldä küçerelep häm 
meñnärçä  danä  bastırıp,  hazerge  däwam  itä  torgan  böyek 
sugışlarda  Finlandiyä  wä  Alman  kullarına  äsir  bulıp  töşkän 
möselman  kardäşlärebezgä  hädiyä  bularak  öläşüne  üzebezgä 
burıçlı itep kürdek wä häm şunıñ çarä [mi.; tat. çara] başladık.

Sugışlarnıñ  däheşle  [dähşätle]  surattä  däwam  itüe,  wä 
millionnarça  äsirlärneñ  dä  meñnärçä  baraklarda  törle-törle 
ceneslär belän katnaştırılıp mämläkätlärneñ härber poçmaklarına 
taratıluları säbäple, istädegemez [bez istägänebez] maksatka ireşä 
almawıbız tabi’i [mi.; tat. tabigıy; tr. tab’î, tabii] wä mägatäässef 
ireşä almayaçakbız da. Läkin şulay bulsa da, çarasına kereşelep 
mömkin  kadär  kübräk  itterep  taratırga  ictihad  itäçäkbez 
[tırışaçakbız],  wä şul  izge yulda başkalarnıñ da bezgä yärdäm 
itülären tübänçelek ilä ütenelep, tübändäge adres belän möracäat 
itelülären sabırsızlık ilän kötep kalabız.

Hasan Hamidulla, şähär ”Kemi” Finlandiyä

Räsem [Sadri Hamid]: Nizameddin Hamidullanıñ Yañapardagı yortı.
(Hıyali/Hıyalıy räsem)
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VI Aktuk babaynıñ kaydan kilüwe [kilüe]

Äsäremneñ 31 nçe sahifäsendä Aktuknıñ kaydan kilep çıkkanlıgı 
hakında  bähas  itüne  soñgarak  kaldıru  belän  wadä  [mi.  vaadä, 
väadä; tat. wägdä; tr. vade] itelgän bulsa da, bu mäsälä hakında 
säyasätneñ  bik  küp  eçenä  kerep  kitü  häüfe  [häwef;  kurkınıç, 
hatär]  bulganlıktan,  ul  haktagı bähaslärne mägatäässäf bik küp 
kıskartıp,  fäkat  mefhumın  genä  [töşençäsen,  fikeren;  tr.  mef-
humun] añlatıp uzarga tiyeş kürelde.

Mäskäü padişahı  [patşa]  4 nçe İvannıñ ämerenä buysınudan 
kaçıp, yulbasarlık itep talap yörüçe 5000 kaçak üzläreneñ olug 
[olı]  başlıkları  bulgan,  Don  kazagı  ataman  Yermak  Timofe-
yeviçnıñ  idaräse  astında,  Istroganoflarnıñ  [Stroganof]  yärdäme 
belän, Sibergä taba tatarlarnı talau niyäte belän haräkät itkännän 
soñ,  1580  nçe  yılnıñ  augıst  1  endä  Siberdäge  tatar  şähäre 
”Tömän” gä citep, anı sugışıp tatarlardan algaç, ul yirne alar bik 
makul [kileşle, akıllı; tr. mâkul] kürep, şunda uk alar kışlarga da 
kalgannar.

Menä şul  kışlau näticäsendä Yermak Tömän tatarlarınıñ bik 
küben üzenä köçläp buysındırgaç, alar häm zabıt itelä [alar totıla 
bargan; tr.  onlar zabtedilen] bargan başka tatarlar berlä [belän] 
Yermak öçen Köçem/Küçem hannıñ hanlıgın cimerügä bik zur 
yärdäm itkännär. Köçem hanga hıyanät wä cinayät itkän wä anıñ 
hanlıgınıñ  cimerelüenä bik  küp säbäp bulgan,  häm Köçemneñ 
aktıkkı  sulışlarında  Köçem hanga  karşı  gayrät  belän  sugışkan 
tatarlarga  Mäskäü  padişahı  Fjodor  rahmät  ukıp,  Siberdäge  rus 
gaskär başlıgı Fjodor Yeletskigä, 1595 nçe yılnıñ augıst 16 sında 
tübändäge şatlanıp yazgan yarlıknı cibärgän:
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[Fjodor patşanıñ hatı]
”... Sezgä bezneñ şuşı yarlıkımız [yarlıgıbız] barıp yitkäç dä sez 
Boris  Damajirofka,  uşandak  [şulay  uk]  hezmät  kürsätkän 
keşelärgä,  Tobolsk,  Tömän,  Tara  şähärlärennän  sugışka  baruçı 
bayar balalarına,  ataman häm Litva kazaklarga,  sugışka iştirak 
itkännärneñ [katnaşu; tr. iştirak] barçasına bezneñ rahmätebezne 
ireşteräseñ.

Bez anlarga [alarga] şuşı hezmätläre öçen olug wazifälär ihsan 
itep  [küñel  kürep;  tr.  ihsan  edip],  mondan  soñ  da  anlarga 
üzebezneñ  ingamlarımıznı  [yahşılık  kürsätülärebezne,  izgelek 
kılularıbıznı; tr. in’am] cibärerbez. Alar kiläçäk zamannarda da 
bezgä  şulay  hezmät  itep  yaña  şähärdä  olug  saglık  [saulık;  tr. 
sağlık]  ilä  tereklek  itsennär.  Köçem  han  häm  nogaylarnıñ 
haräkätlären bezgä belgertä torsınnar...” digän.

[Aktuk babay Seberdän kilä]
Padişah  Fjodor,  çınnan  da,  bu  süzendä  torıp,  alarga  üzenä 
yärdämdä  bulınmagan  tatarlarnıñ  yirlären  alıp,  büläk  itep 
bülgännän  soñ,  yirläre  alıngan  wä  yahud  yirläre  keçeräyep 
kalgan tatarlarnıñ bazıların  mäcbüri  wä bazıların  üz ihtiyarları 
belän  Rusiyä  eçenä  küçergän,  wä  anda  alarga  küp  yir  birülär 
belän wagdälär dä itelgän häm şunıñ belän kızıktırılgan da.

Yirsez kalgan wä yahud yire talanıp fakirlekneñ soñ däräcä-
senä ireşkän tömänle Aktuk babay da wägdä itelgän küp yirlärgä 
kızıgıp, Tömängä yirläşep kalgan cihangiz [cihangir, imperialist] 
kaçaklardan bu yirlär hakında alıngan malümatlärgä [mäglümat-
larga]  wagdälär  tayanıp,  üz ihtiyar  [ihtıyar]  berlän kardäşlären 
yanına algan da, Tömändän bu urınga küçep kilgän häm şunda 
utırıp  ta  kalgan.  Anıñ  artınnan başka  Tömän tatarları  da  küçä 
başlagannar...
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Tatar hanlıkları törle yirdä cimerelä barganı sayın ruslar öçen 
zararlı bulgan tatarlarnıñ köçlären mäñgelekkä kimetü säyasäte 
belän yirlärennän wä watannarınnan rus mohitı eçenä mökafätlär 
[büläk;  tr.  mükâfat]  wä  yir  baylıkları  berlän  kızıktırılıp  häm 
mäcbür da itelep adaştırıla bargan wä şunda urınlaşıp kala bargan 
tirä-yakdagı [tirä-yaktagı] tatar awılları kebek uk Yañapar da şuşı 
säyasätneñ ber korbanıdır. (Tämam)

Dikkat:  Yañparnıñ 300 yıllık bäyramın ike märtäbä eşläp bula. 
Hicri yıl 1378 dä – miladi yıl 1967 dä.

Räsem: Yakındagı möselman awıllarınıñ Yañapardan yıraklıgı.
Çamalau ülçäü belän.

İlawä [östämä; tr. ilave]
Yañaparnıñ tarihı,  şöbhäsez,  bar  bulırga kiräk,  tarihsız  awıl  ul 
töbsez, nigezsez awıl,  digän ber fiker mindä bik küp yıllardan 
birle  miyemä  kerep  utırganga,  şunıñ  tarihın  wöcüdkä  çıgaru 
hakında  mäglümatlar  cıyular  wä  hazerlänülär  dä  bik  küp 
yıllardan birle däwam itep kilde.

Tarih  yazar  öçen  kiräkle  bulgan  materiallarnıñ  meñnärçä 
çakrım yıraklıgında buluları  mine bazän bik ömidsez halgä dä 
töşerep – şulay da monnan 39 yıl elek üz küzem berlän kürgän 
wä  belgännärem  bügengese  köndä  dä  kartina  [räsem;  ru. 
картина] kebek äldä küz aldımda torganga, wä şunıñ östenä äldä 
kartlardan soraşıp algan mäglümatlar  da köçle  räweştä  kuçaga 
[mi. kuça, kutsa, üem; tat. öyem; ru. куча] cıyılıp şişalar [mi.; tat. 
şeşä]  tula  barganga,  minem  ul  özelgän  ömetlärem  şunnan 
kuätlänep kitep,  hıyalıy räweştän yırak kitä  almaslık bulsa da, 
şuşı tarihnı yazuga täşäbbes ittem.
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[Bu kitapnı yazu turında]
Baştarak  bu  tarihnı  –  Şimal  oçkonları –  mäcmuamnıñ  4  nçe 
sanınnan başlap kitep anıñ belän genä däwam itterü fikerendä 
bulgan bulsam da – bazı ber tugan illären söyüçelär tarafınnan 
kilgän ricalar [üteneç; tr. rica] arkılı da wä häm üzem dä inde şul 
uk fikergä kilgänemä kürä başlagan bu mokatdäs eşemne inde 
min ayruça ber äsär itterep tizlektä çıgaru kiräklegen tiyeş taptım 
häm şunıñ mäcbüriyätendä dä kalındım.

Könnär ütep kitte. Tizlektä çıgaru niyäte belän başlangan bu 
äsärneñ eçenä kerä barganım sayın bik küp çitenleklär, häm ber-
berlären mähü itä [yukka çıgaru] torgan törle-törle mäsälälär çıga 
torıp, şularnı tikşerülär häm şularnıñ hakıykatenä töşär öçen yänä 
kartlarıbızga möräcäat itelülär, şunıñ östenä äldä Finlandiyädäge 
balakaylarıbızga  da  ata-analarınıñ  söyekle  tugan  illäre  bulgan 
Yañapardan  beraz  mäglümat  kebi  närsälär  birügä  tırışular  da 
minem kul-ayagımnı, eşemne häm akılımnı bäyläp aldılar...

Şul wakıt min üzemneñ başlangan bu eşemneñ çınnan da şul 
kadär mökatdäs wä şulkadär böyek ber eş ikänçelegen añlap alıp 
hayrät [hayran kalu, acäplänü; tr. hayret kalmak] kaldım.

Bu böyek 300 yıllık möhim ber wazıyfä ütäüdä Allanıñ miña 
ışanuınnan  häm Allanıñ  çınnan  da  miña  gına  nasıyp  itüennän 
şaşıp  kalıp,  şatlıgımnan  yöräk  maylarım  da  eregän,  häm  küz 
yäşläremneñ  dä  börtek-börtek  tamçıları  şuşı  tarih  sahifälärenä 
tamgan zamannarı buldı.

Bigräk tä könnän-köngä arta bargan tugan ilemneñ sagışı da 
şul börtek-börtek tamçılarga katnaşıp kitep, – bu mökatdäs tarih-
nı tiz genä – äldä hal bar wakıtta şöbhäsez-şöbhäsez wöcüdkä 
çıgarunıñ  [basıp  çıgarunıñ]  kiräklegen  ber-ber  artlı  kolagıma 
tugıy, häm cäsarätemne [kıyulıgımnı; tr. cesaret] dä häm betkän 
köçläremne dä ul arttıra wä yaña can birä tordı.
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Yañaparda  tugan  wä  üskän  häm  Yañaparda  ukıp  keşe  dä 
bulgan  minem  kebi  ber  neçkä  küñelle  Yañapar  şagire  wä 
mögällifeneñ [yazuçınıñ,  ädipneñ; tr. müellif] Yañapar öçen utka 
kerergä  tiyeşlegen  dälalät  kıla  [kürsätä;  tr.  delâlet]...  wä 
muhakkak bu mäsüliyät  minem östemdä ikänçelegen belderep, 
göyäki barmagın da selkep añlata da tordı...

Menä  bu  kebi  çitenlek  wä  eçke  mögazzäb  [mi.  azap;  tat. 
gazap, cäfa; tr.  muazzep] häm eçke şatlıklar eçendä mäydanga 
kilgän  wä  300  yıldan  soñ  gına  dönyaga  tugan  tarihlı  wä 
mäglümatlı zagif bu äsärem minem üz karşımda häm minem üz 
gomeremdä  eşlängän  ”Korän”när  wä  İman  şartları  bastıru 
şatlıklarımnan  soñ  iñ  mökatdäs,  iñ  böyek  hezmätläremnän 
öçençesder diyep kürelsä dä, hormätle ukuçılarımnıñ näzarında 
[karşında; tr.  nazarında] bälki bu andıy mökatdäs dä tügel,  wä 
könöçe [mi.; tat. könçe] doşmannarım karşında bu bälki dä ber 
çüp-çar gınadır da!

[Bagışlau häm kitap turında iskärmälär]
Yañaparnıñ koçagında – gürdä yatkan şäfkatle anam, tugannarım, 
kardäş wä äbi-babalarımnıñ hormätenä,  şulay uk şul  mökatdäs 
awılnıñ  ikmäge  suı  berlän  rizıklangan  wä  anıñ  cılı  tärbiyäse 
belän buyga citep keşe bulgan minem üzemneñ dä – Yañaparga 
bulgan  böyek  burıçlarıbıznı  ütäü  ömetendä  dönyaga  tugan  bu 
äsärem böten kimçelekläre berlän Yañaparga minnän hädiyäder.

Äsäremdä kullanılgan isemnärneñ bik kübeneñ – halık telendä 
yöretelgän bozık  wä kuşımta  isemnär  köyençä genä kaldıruım 
berdän  turı  isemnären  inde  belmäwem  bulsa  ikençedän  bozık 
isemnärneñ inde bik tanulı bulıp kitkänleklärennänder.

Bu  belep  häm  mäcbüriyät  yözennän  eşlängän  hata  wä 
kimçelekläremnän şähıslarına tigännärdän afulık teläwem östenä 
– kiläçäktä Yañaparnıñ tarihın yazuda däwam itüçe zatlardan da, 
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minem bu äsäremnän tabılgan hata wä kimçelekläremne bik ük 
kürmäülären häm yözgä bärmäülären rica itäm.
Yañapardan hayer doa ömet itü hezmät hakımnıñ şartıdır.

Finlandiyä, Helsinki, 20 augıst 1954.

Hasan Hamidulla
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